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PREFACE. 


“What can be more tedious than the Veda, and yet what can be 
more interesting, if once we know that it is the first word spoken by 
the Aryan man ? ” 

“ The Veda has a two-fold interest: it belongs to the history of 

the world and to the history of India...As long as man continues 

to take an interest in the history of his race, and as long as we oollecfc 
in libraries and museums the relics of former ages, the first place in 
that long row of books which contains the records of the Aryan branch 
of mankind, will belong for ever to the Rig-veda.” F. Max Mullbr. 

This work is an attempt to bring within easy reach 
of all readers of English a translation of the Hymns of 
the Rigveda which, while aiming especially at close 
fidelity to the letter and the spirit of the original, 
shall be as readable and intelligible as the nature of the 
subject and other circumstances permit. 

Veda, meaning literally knowledge, is the name 
given to certain anoient works which formed the founda¬ 
tion of the early religious belief of the Hindus. These 
are the Rigveda, the S&maveda, the Yajurveda, and the 
Atharvaveda; and of these the Rigveda—so called be¬ 
cause its SanhitA or collection of mantras or hymns 
consists of Riohas or verses intended for loud recitation 
—is the oldest, the most important, and the most gener¬ 
ally interesting, some of its hymns being rather Indo- 
European than Hindu, and representing the condition 
of the Aryans before their final settlement in India. 
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These four Vedas are considered to be of divine origin 
and to have existed from all eternity, the Rishis or sacred 
poets to whom the hymns are ascribed being merely in¬ 
spired seers who saw or received them by sight directly 
from the Supreme Creator. In accordance with this be¬ 
lief these sacred books have been preserved and handed 
down with the most reverential care from generation to 
generation, and have accompanied the great army of 
Aryan immigrants in their onward march from the Land 
of the Seven Rivers to the Indian Ocean and the Bay of 
Bengal. Each of these four Vedas is divided into two dis¬ 
tinct parts, one the Mantra containing prayer and praise, 
the other the Br&hmana containing detailed directions 
for the performance of the ceremonies at which the Man¬ 
tras were to be used, and explanations of the legends 
connected with them, the whole forming a vast body of 
sacred literature in verse and in prose, devotional, ceremo¬ 
nial, expository and theosophic. 

The Sanhitet of the Rigveda is a collection of hymns 
and songs brought by the remote ancestors of the pre¬ 
sent Hindus from their ancient homes on the banks of 
the Indus where they had been first used in adoration of 
the Father of Heaven, of the Sun, of Dawn, of Agni 
or the God of fire, in prayers for health, wealth, long life, 
offspring, cattle, victory in battle, and freedom from the 
bonds of sin; and in celebration of the ever-renewed 
warfare between the beneficent thunder-wielding Indra, 
the special champion of the Aryans, and the malevolent 
powers of darkness and the demons of drought who with¬ 
held the rain of heaven. 
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Of these hymns there are more than a thousand, 
arranged in ten Mau<Jalas, Circles, or Books, in accordance 
with an ancient tradition of what we should call author¬ 
ship, the hymns ascribed to the same Rishi, inspired 
poet or seer, or to the same school or family of Rishis 
being placed together. Within these divisions the 
hymns are generally arranged more or less in the order 
of the deities to whom they are addressed. Agni and 
Indra are the gods most frequently invoked. Hymns to 
Agni generally come first, next come those addressed to 
Indra, and after them those in honour of other deities 
or deified objects of adoration. The ninth Book is 
devoted almost entirely to Soma, the deified juice used 
in pouring libations to the gods, and the tenth forms a 
sort of appendix of peculiar and miscellaneous materials. 
Independently of the evidence afforded by Indian tra¬ 
dition, there can be no reasonable doubt of the great 
antiquity of the Rigveda SanhitA which, with the excep¬ 
tion of the Egyptian monumental records and papyrus 
rolls, and the recently discovered Assyrian literature, is 
probably the oldest literary document in existence. But 
it seems impossible to fix, with anything approaching to 
certainty, any date for the composition of the hymns. 
In the first Hymn of Book I. ancient and recent or 
modern Rishis or seers are spoken of, and there is other 
internal evidence that some hymns are much older than 
others. Colebrooke came to the conclusion, from astro¬ 
nomical calculations, that a certain Vedic calendar was 
composed in the fourteenth century before the Christian 
era; from which it would follow, that as this calendar 
must have been prepared after the arrangement of the 
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Rigveda and the inclusion of the most modern hymn, the 
date of the earliest hymn might be carried back, perhaps, 
some thousand years. The correctness of Colebrooke’s 
conclusions, however, has been questioned, and some 
recent scholars consider that his calculations are of a very 
vague character, and do not yield any such definite date. 
In the absence of any direct evidence, the opinions of 
scholars vary and must continue to vary with regard to 
the age of the Hymns of the Rigveda. “ The reasons, 
however,” (to quote Professor Weber*) “by which we 
are fully justified in regarding the literature of India as 
the most ancient literature of which written records on 
an extensive scale have been handed down to us are 
these:—In the more ancient parts of the Rigveda 
j3anhit&, we find the Indian race settled on the north' 
western borders of India, in the Panjdb, and even be¬ 
yond the Panjdb, on the Kubh4, or K^qv, in Kabul. 
The gradual spread of the race from these seats towards 
the east, beyond the Sarasvatf and over Hindustan as 
far as the Ganges, can be traced in the later portions of 
the Vedic writings almost step by step. The writings 
of the following period, that of the epic, consists of 
accounts of the internal conflicts among the conquerors 
of Hindustan themselves, as, for instance, the Mah£- 
BhArata; or of the farther spread of Brahmanism to¬ 
wards the south, as, for instance, the R£mf[yapa. If we 
connect with this the first fairly accurate information 
about India which we have from a Greek source, viz., 


* The History of Indian Litcratwe, Bgr Albrecht Weber. Trtibner's 
Oriental Series. 1878. 
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from Megasthenes,* it becomes clear that at the time of 
this_writer the Brahmanising of Hindustan was already 
completed, while at the time of the Periplus (see Lassen, 
I. AK., ii. 150, n; 1. St., ii, 192) the very southern¬ 
most point of the Dekhan had already become the seat of 
the worship of the wife of Siva. What a series of years, 
of centuries, must necessarily have elapsed before this 
boundless tract of country, inhabited by wild and vigorous 
tribes, could have been brought over to Brahmanism ! ” 

I must beg my European readers not to expect to 
find in these hymns and songs the sublime poetry that 
they meet with in Isaiah or Job or the Psalms of David. 
“To me,” says Professor Wilson, “the verses of the 
Veda, except in their rhythm, and in a few rare passages, 
appear singularly prosaic for so early an era as that 
of their probable composition, and at any rate their 
chief value lies not in their fancy but in their facts, 
social and religious.” Professor Cowell, also, says : “ The 
poetry of the Rig-Veda is singularly deficient in that 
simplicity and natural pathos or sublimity which we na¬ 
turally -look for in the songs of an early period of civi¬ 
lisation. The language and style of most of the hymns 

is singularly artificial.Occasionally we meet with fine 

outbursts of poetry, especially in the hymns addressed 
to the dawn, but these are never long sustained, and as 
a rule we find few grand similes or metaphors.” The 
worst fault of all, in the Collection regarded as a whole, 

* Who as ambassador of Selenciis resided for some time at the 
court of Chandragupta. His reports are preserved to us ehiefly in the 
of Arrian who lived in the second century A, D, 
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is the intolerable monotony of a great number of the 
hymns, a monotony which reaches its climax in the ninth 
Book which consists almost entirely of invocations of 
Soma Pavam&na, or the deified Soma-juice in process of 
straining and purification. The great interest of the 
Rigveda is^ in fact, historical rather than poetical. As 
in its original language we see the roots and shoots 
of the languages of Greek and Latin, of Kelt, Teuton 
and Slavonian,, so the deities, the myths, and the reli¬ 
gious beliefs and practices of the Veda throw a flood of 
light upon the religions of all European countries before 
the introduction of Christianity. As the science of 
comparative philology could hardly have existed without 
the study of Sanskrit, so the comparative history of the 
religions of the world would have been impossible with¬ 
out the study of the Veda. 

My translation, which follows the text of Max 
Miiller’s splendid six-volume edition, is partly based on 
the work of the great scholiast Ssfyaqia who was Prime 
Minister at the court of the King of Vijayanagar—in 
what is now the Madras District of Bellary—in the 
fourteenth century of our era. Silyana’s Commentary 
has been consulted and carefully considered for the 
general sense of every verse and for the meaning of 
every word, and his interpretation has been followed 
whenever it seemed rational, and consistent with the 
context, and with other passages in which the same word 
or words occur. With regard to S&yaija’s qualifications 
a-i an interpreter of the Veda there is, or was, a conflict 
of opinion among European scholars. Professor Wilson 
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—whose translation of the Rigveda is rather a version 
of S&yaija’s paraphrase—was firmly persuaded that he 
had a “ knowledge of his text far beyond the pretensious 
of any European scholar, and must have been in posses¬ 
sion of all the interpretations which had been perpetuat¬ 
ed by traditional teaching from the earliest times.” Yet, 
as Dr. J. Muir has pointed out, Professor Wilson in the 
notes to his translation admits that he “ occasionally failed 
to find in S&yapa a perfectly satisfactory guide,” that 
“ the scholiast is evidently puzzled,” and that his expla¬ 
nations are obscure. On the other hand Professor Roth 
—the author of the Yedic portion of the great St. 
Petersburg Lexicon—says in his preface to that work : 
“ so far as regards one of the branches of Vedic liter¬ 
ature, the treatises on theology and worship, we can 
desire no better guides then these commentators, so exact 
in all respects, who follow their texts word by -word, 
who, so long as even the semblance of a misconception 
might arise, are never weary of repeating what they 
have frequently said before, and who often appear as if 
they had been writing for us foreigners rather than for 
their own priestly alumni who had grown up in the 

midst of these conceptions and impressions. Here. 

they are in their proper ground, The case, however, is 
quite different when the same men assume the task of 

interpreting the ancient collections of hymns.Here 

were required not only quite different qualifications for 
interpretation but also a greater freedom of judgment 
and a greater breadth of view and of historical intuitions. 
Freedom of judgment, however, was wanting to priestly 
learning, whilst in India no one has ever had any con- 
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ception of historical development. The very qualities 
which have made those commentators excellent guides 
to an understanding of the theological treatises, render 
them unsuitable conductors on that far older and quite 
differently circumstanced domain. As the so-called 
classical Sanskrit was perfectly familiar to them, they 
sought its ordinary idiom in the Vedic hymns also. 
Since any difference in the ritual appeared to them in¬ 
conceivable and the present forms were believed to have 
existed from the beginning of the world, they fancied 
that the patriarchs of the Indian religion must have 
sacrificed in the very same manner. As the recognized 
mythological and classical systems of their own age ap¬ 
peared to them unassailable and revealed verities, they 
must necessarily (so the commentators thought) be dis¬ 
coverable in that centre point of revelation, the hymns 
of the ancient Rishis, who had, indeed, lived in familiar 
intercourse with the gods, and possessed far higher 
wisdom than the succeeding generations...It has never 
occurred to any one to make our understanding of the 
Hebrew books of the Old Testament depend on the 
Talmud and the Rabbins, while there are not wanting 
scholars who hold it as the duty of a conscientious in¬ 
terpreter of the Veda to translate in conformity with 
Sayana, Mahidhara, etc. Consequently, we do not be¬ 
lieve like H. H. Wilson, that S&yai>a, for instance, 
understood the expressions of the Veda better than any 
European interpreter; but we think that a conscientious 
European interpreter may understand the Veda far 
better and more correctly than S&yaija. We do not 
esteem it our first task to arrive at that understanding 
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of the Veda which was current in India some centuries 
ago, but to search out the sense which the poets them¬ 
selves have put into their hymns and utterances, Hence 
we are of opinion that the writings of S&yapa and the 
other commentators do not form a rule for the interpre¬ 
ter, but are merely one of those helps of which the latter 
trill avail himself for the execution of his undoubtedly 
difficult task, a task which is not to be accomplished at 
the first onset, or by any single individual....We have, 
therefore, endeavoured to follow the path prescribed by 
philology, to derive from the texts themselves the sense 
which they contain, by a juxtaposition of all the passages 
which are cognate in diction or contents;—a tedious and 
laborious path, in which neither the commentators nor the 
translators have preceded us. The double duty of exegete 
and lexicographer has thus devolved upon us. A simple 
etymological procedure, practised as it must be by those 
who seek to divine the sense of a word from the sole con¬ 
sideration of the passage before them without regard to 
the ten or twenty other passages in which it recurs, 
cannot possibly lead to a correct result.” * 

Professor Max Miiller says. “ As the authors of 
the Br&hma^as were blinded by theology, the authors of 
the still later Niruktas were deceived by etymological 
fictions, aud both conspired to mislead by their authority 
later and more sensible commentators, such as S&yaga. 
Where S4yai>a has no authority to mislead him, his 
commentary is at all events rational; but still his 
scholastic notions would never allow him to accept the 


* On the Interpretation of the Veda, By J. Muir, Esq. 
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free interpretation which comparative study of these 
venerable documents forces upon the unprejudiced 
scholar. We must therefore discover ourselves the real 
vestiges of these ancient poets.” 

Professor Benfey says: “ Every one who has care¬ 
fully studied the Indian interpretations is aware that 
absolutely no continuous tradition extending from the 
composition of the Veda to their explanation by Indian 
scholars, can be assumed; that, on the contrary, between 
the genuine poetic remains of Vedic antiquity and their 
interpretations a long-continued break in tradition must 
have intervened, out of which at most the comprehension 
of some particulars may have been rescued and handed 
down to later times by means of liturgical usages and 
words, formulae, and perhaps, also, poems connected 
therewith. Besides these remains of tradition, which 
must be estimated as very scanty, the interpreters of 
the Veda had, in the main, scarcely any other helps 
than those which, for the most part, are still at our 
command, the usage of the classical speech, and the 
grammatical and etymological-lexicographical investi¬ 
gation of words. At the utmost, they found some aid 
in materials preserved in local dialects ; but this advant¬ 
age is almost entirely outweighed by the comparison 
which we are able to institute with the Zend, and that 
which we can make (though here we must of course pro¬ 
ceed with caution and prudence) with the languages 
cognate to the Sanskrit,—a comparison which has al¬ 
ready supplied so many helps to a clearer understanding 
of the Vedas. But quite irrespectively of all particular 
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aids, the Indian method of interpretation becomes in its 
whole essence an entirely false one, owing to the prejudice 
with which it chooses to conceive the ancient circum¬ 
stances and ideas which have become quite strange to it, 
from its own religious stand-point, so many centuries 
more recent, whilst, on the other hand, an advantage 
for the comprehension of the whole is secured to us by 
the acquaintance (drawn from analogous relations) with 
the life, the conceptions, the wants, of ancient peoples 
and popular songs, which we possess,—an advantage 
which, even if the Indians owed more details than they 
actually do owe, to tradition, would not be eclipsed by 
their interpretation.”* 

A very different opinion of the value of the Indian 
commentators was held and expressed by Professor 
Goldstiicker. “ Without the vast information,” he says, 
“which those commentators ha vedisclosed to us,—without 
their method of explaining the obscurest text,—in one 
word, without their scholarship, we should still stand at 
the outer doors of Hindu antiquity.” He ridicules the 
assertion that a European scholar can understand the 
Veda more correctly than S&yapa, or arrive more nearly 
at the meaning which the Rishis gave to their own 
hymns, and yet even this stanch champion of the 
Indian commentators “cannot be altogether acquitted 
(as Dr. J. Muir says and shows) of a certain heretical 
tendency to deviate in practice from the interpretations 
of S&yapa.” 


* On the Interpretation of the Veda, By J. Muir, Esq. 
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The last quotation which I shall make in connexion 
with this question is from Professor E. B. Cowell’s 
Preface to his edition of Vol. V. of Wilson’s Translation 
of the Rig-Veda Sanhitd: “ This work does not pretend 
to give a complete translation of the Rig-Veda, but only 
a faithful image of that particular phase of its interpre¬ 
tation which the mediaeval Hindus, as represented by 
S&yana, have preserved. This view is in itself interest¬ 
ing and of an historical value ; but far wider and deeper 
study is needed to pierce to the real meaning of these 
old hymns. S&yana’s commentary will always retain a 
value of its own,—even its mistakes are often interest¬ 
ing,—but his explanations must not for a moment bar 
the progress of scholarship. We can be thankful to him 
for any real help ; but let us not forget the debt which 
we owe to modern scholars, especially to those of Ger¬ 
many. The great St. Petersburg Dictionary is indeed a 
monument of triumphant erudition, and it has inaugu¬ 
rated a new era in the interpretation of the Rig-Veda.” 

My translation, then, is partly based on the com¬ 
mentary of S&yapa, corrected and regulated by rational 
probability, context, and intercomparison of similar 
words and passages. For constant and most valuable 
assistance in my labour I am deeply indebted to tbe 
works of many illustrious scholars, some departed, and 
some, happily, still flourishing. I am thankful to 
S&yana, my first guide to the hymns of the Rigveda; to 
my revered Master, Professor H. H. Wilson; to Profes¬ 
sors Roth, Benfey, Weber, Ludwig, Max Muller, Grass- 
mann, and Monier Williams, and Dr. John Muir and 
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Mr. Wallis. I have also consulted, and shall probably 
make more use hereafter of, the works of M. Bergaigne 
and Dr. Oldenberg; nor can I omit to mention the 
Siebenzig Lieder des Rigveda by Geldner and Kaegi, 
Der Rigveda, by Kaegi, and Hymns from the Rigveda, 
by Professor Peterson of Bombay, all of which I have 
read with pleasure and profit. 

But it must not be supposed that European students 
and interpreters of the Veda claim anything like infal¬ 
libility, completeness, or finality for the results to which 
their researches have led them. All modern scholars 
will allow that many hymns are dark as the darkest or¬ 
acle, that, as Professor Max Mtiller says, there are whole 
verses which, as yet, yield no sense whatever, and words 
the meaning of which we can only guess. As in the 
interpretation of the more difficult books of the Old 
Testament and the Homeric poems, so in the explanation 
of the Veda complete success, if ever attainable, can be 
attained only by the labours of generations of scholars. 

The Hymns are composed in various metres, some 
of which are exceedingly simple and others comparative¬ 
ly complex and elaborate, and two or more different 
metres are frequently found in the same Hymn; one 
Hymn, for instance, in Book I. shows nine distinct va¬ 
rieties in the same number of verses. The verses or 
stanzas consist of three or more—generally three or four 
— pddas, semi-hemistichs or lines, each of which con¬ 
tains eight, eleven, or twelve syllables, sometimes, but 
rarely, five, and still less frequently four or more than 
twelve. As regards quantity, the first syllables of the 
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line are not strictly defined, but the last four are regular, 
the measure being iambic in the eight and twelve syl¬ 
lable verses and trochaic in these of eleven syllables. 
Partly by way of safeguard against the besetting temp¬ 
tation to paraphrase and expand, and partly in the hope 
of preserving, however imperfectly, something of the 
form of the Hymns, I have translated each verse by a 
verse syllabically commensurate with the original and 
generally divided into corresponding hemistichs. 

The verses consisting of three or four octosyllabic 
lines are tolerably well represented by the common 
octosyllabic or dimeter iambic metre which I have em¬ 
ployed. In other verses I have not attempted to re¬ 
produce or imitate the rhythm or metre of the original : 
such a task, supposing its satisfactory completion to be 
possible, would require more time and labour than I 
could spare for the purpose. All that I have done, or 
tried to do, is to show to some extent the original 
external form of the Hymns by rendering them in syl¬ 
labically commensurate hemistichs and verses, as Benfey 
and the translators of the Seventy Hymns have done for 
a portion of the Rigveda, and Grassmann for nearly the 
whole of the Collection. 

For further information regarding the Rigveda the 
English reader is referred to Max Muller’s History of 
Ancient Sanskrit Literature, Muir’s Original Sanskrit 
Texts, and Weber’s History of Indian Literature ; or if 
a simpler and more popular exposition be required, to 
Mrs. Manning’s India, Ancient and Mediaeval, or to 
Kaegi’s Her Rigveda, of which an English translation 
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has recently appeared. The student who reads German 
and French will as a matter of course consult Ludwig’s 
great work Der Rigveda , and Bergaigne’s Etudes sur la 
Religion VSdique. 

To conclude, my reasons for publishing this work are 
chiefly these : there is at present no complete translation 
of the Rigveda in English, Professor Wilson’s version— 
of which the last two volumes have only lately appear- 
ed—being “ only a faithful image of that particular 
phase of its interpretation which the mediseval Hindus, 
as represented by S&yaija, have preserved,” and, more¬ 
over, the price of Wilson’s six volumes—upwards of 
ninety rupees—puts the work beyond the reach of the 
great majority of readers in India. 

I can hardly hope that my work will find acceptance 
with Pandits and Indian scholars inasmuch as I venture 
to deviate both widely and frequently from Sdya^a whom 
they have been taught to regard as infallible. No argu¬ 
ments are likely to shake this belief. Nothing short of 
a course of study similar to that to which the leaders of 
the modern school of Yedic interpretation have devoted 
half their lives will enable them to see with our eyes and 
accept our views. I trust, however, that they will at 
any rate give the leaders and the followers of this mo¬ 
dern school credit for deep devotion to ancient Indian 
literature and due admiration of the great Indian scho¬ 
lars who have expounded it; and will acknowledge that 
these modern scholars—however mistaken their views 
may appear to be—are labouring sincerely and solely to 
discover and declare the spirit and the truth of the most 
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Ancient and venerated literary records that are the herit¬ 
age of Aryan man. 


R. T. H. GRIFFITH. 

Kotagiri, Nilgiri : 

May 85th 1889. 
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THE HYMNS OF THE RIGVEDA. 


BOOK THE FIRST. 


HYMN I. Agni. 

I laud Agni, the great high priest, god, minister of 
sacrifice. 

The herald, lavishest of wealth. 

2 Worthy is Agni to be praised by living as by ancient 

seers: 

He shall bring hitherward the gods. 

3 Through Agni man obtaineth wealth, yea, plenty 

waxing day by day, 

Most rich in heroes, glorious. 

The first two hymns of this Book are ascribed to the Risbi or seer 
Madlmchohhand&s Vaisvaraitra, a son or descendant of the famous 
Visvamitra. The deity to whom this hymn is addressed is Agni, the 
god of fire, the most proraiuent, next to In dm, of the deities of the 
Rigveda. Agni is the messenger and mediator between earth and 
heaven, announcing to the gods the hymns, and conveying to them the 
oblations, of their worshippers, inviting them with the sound of bis 
crackliug flames and bringing them down to the place of sacrifice. 
As concentrating in himself the various sacrificial duties of different 
classes of human priests, Agni is called the purohita or great high 
priest, the preepositus or presses. He is a ritvifa a priest or minister 
who sacrifices at the proper seasons, and a hotar , an invoking priest, 
a herald who calls the gods to enjoy the offering. All riches are at his 
disposal, and he is the most bountiful rewarder, both directly and 
indirectly, of the pious whose oblations he carries to the gods. 

2 Ancient seers: said by S&yana to be Bhpgu, Anglras, and others. 
The expression indicates the existence of earlier hymns. 

3 Most rich in heroes: the heroes here spoken of, who accompany 
the acquisition and increase of wealth, are brave sous and dependents. 
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4 Agni, the flawless sacrifice which thou encompassest 

about 

Yerily goeth to the gods. 

5 May Agni, sapient-minded priest, truthful, most 

gloriously great, 

The god, come hither with the gods. 

6 Whatever blessing, Agni, thou wilt grant unto thy 

worshipper, 

That, Angiras, is thy true gift. 

7 To thee, dispeller of the night, O Agni, day by day 

with prayer, 

Bringing thee reverence, we come; 

8 Ruler of sacrifices, guard of Law eternal, radiant one, 

Increasing in thine own abode. 

9 Be to us easy of approach, even as a father to his son: 

Agni, be with us for our weal. 

HYMN II. Viyu. 

Beautiful V&yu come, for thee these Soma-drops 

have been prepared: 

Drink of them, hearken to our call. 

4 Flawless: uninterrupted by Klksh&sas or fieuds, who are unable 
to mar a sacrifice which Agni protecta on all sides. 

6 Anyiras: here a name of Agui. The Angirasas appear to have been 
regarded as a race of higher beings between gods and men, the typical 
first 8acrifioer8, whose ritual is thepat^eni which later priests must follow. 

8 Law eternal. The word used to denote the conception of the 
order of the world is rtia. Everything in the universe whioh is con¬ 
ceived as showing regularity of actiou may be said to have the rita 
for its principle. In its most general application the conception 
expressed by the word ocoupied to some extent the place of natural 
and moral law. fate, or the will of a supreme God. See Wallis, The 
Cosmology of the Rigveda. p. 92. 

In thine own abode: sve dam*, sud domo, in the sacrificial hall or 
chamber in which fire-worship is performed, aud in which the fire 
(Agni) increases as the oblations of clarified butter are ponded upon 
it by the priest. 

I Vdyu: god of the wind. 
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2 Knowing the days, with Soma-juice poured forth, the 

singers call to thee, 

O VAyu, withQieir hymns of praise* 

3 V&yu, thy penetrating voice goes forth unto the wor¬ 

shipper, 

Far-spreading for the Soma draught* 

4 Here, Indra-VAyu, is the juice; come for our offered 

dainties'sake: * 

The drops are yearning for you both. 

Soma-drops: libations of the juice of the Soma, or Moon-plant, 
said to be the Acid Asclepias or Sarcostema Viminalis. The plant 
was gathered by moonlight on certain mountains, stripped of its leaves, 
and then carried to the place of sacrifice; the stalks having 
been there crushed by the priests were sprinkled with water 
and placed on a sieve or straiuer, whence, after further pressure, the 
aoid juice trickled into a vessel called Drona; after which it was 
mixed with flour etc., made to ferment, and then offered in libations 
to the gods or druuk by the Br&hmans, by both of whom its exhilar* 
ating qualities were supposed to be highly prized. “The true 
habitat of the famous Soma plant which formed so prominent a 
feature in the worship and religion of the still undivided South- 
Easterners...is at present utterly unknown...Dr. G. Watt (a well- 
known Indian botanist) declares that no plant is known at present 
which would fulfil all the requirements, and he lays particular stress 
ou the fact that the vague and poetical descriptions given of the 

Soma make any scientific identification almost impossible.All 

the passages in the Veda bearing on the Soma have been carefully 
collected by Burnouf, Windischmann, Muir, and, lately, again by 
M. Bergaigne.” Max Muller, Biographies of Words . Appendix III. 

2 Knowing the days: knowing the proper days for sacrifices; or 
perhaps, kuowing or marking the time of daybreak, the exact time 
for the commencement of sacrificial rites. 

3 Hymns of praise: ukthat, lauds recited or spoken, in opposition 
to verses that are chanted or sung. 

4 Indra and VAyu are here oonjointly addressed in a dual com¬ 
pound Indrav&yd. Indra was the favourite national deity of the 
Aryan Indians in the Vedio Age, and more hymns are dedicated to 
bis honour than to the praise of any other divinity. He is the god 
who reigns over the intermediate region or atmosphere; he fights 
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. 5 V&yu and Indra, well ye know libations, rich in 
sacred rites 1 

So come ye hither rapidly. 

6 V&yu and Indra, come to what the Soma-preuser hath 

prepared: 

Soon, heroes, even with resolve. 

7 Mitra, of holy strength, I call, and foe-destroying 

Varuna, 

Who make the oil-fed rite complete. 
v - 8 Mitra and Varuna, through Law, lovers and cherish- 
ers of Law, 

Have ye obtained your mighty power. 

9 Our sages, Mitra-Varuna, of wide dominion, strong 
by birth, 

Youchsafe us strength that worketh well. 

HYMN III. Arons. 

Yk Asvins, rich in treasure, lords of splendour hav¬ 
ing nimble hands, 

Accept the sacrificial food. 

against and conquers with his thunderbolt the demons of drought 
and darkness, and is in general the type rf noble heroism. 

7 According to Sayana, Mitra presides over the day as Varuna over 
the night; henoe the closest connexion subsists between these two 
deities who are more frequently invoked together than Varuna is 
invoked singly; together they uphold and rule the earth and sky, 
together they guard the world, together they promote relgious rites, 
avenge sin, and are the lords of truth and light. 

Oil-fed: performed with ghfitam (the modern gh <), clarified butter, [ 
or butter which has been boiled gently and then allowed to oool. The 
butter is then used for culinary purposes and also offered in sacrifice 
to the gods. 

8 Through law: L e. in accordance with fita, the eternal law or 
everlasting order of the universe. See 1.1. 8. 

1 “ The Asvins seem to have been a puzzle even to the oldest 
Indian commentators. YAska thus refers to them in the Nirukta, 
XII. 1‘ Next in order are the deities whose sphere is the heaven; 
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2 Ye Asvins, rich in wondrous deeds, ye heroes worthy 

of our praise, 

Accept our songs with mighty thought. 

3 N&satyas*. wonder-workers, yours are these libations 

with dipt grass: 

Come ye whose paths are terrible. 

4 O Indra, marvellously bright, come, these libations 

long for thee, 

Thus by fine fingers purified. 

5 Urged by the holy singer, sped by song, come, Indra, 

to the prayers 

Of the libation-pouring priest. 


of these the Asvins are the first to arrive...Who then are these 
Asvins? 4 Heaven and Earth/ say some; ‘Day aud Night/ say others; 
4 The Sun and Moon/ say others; 4 Two Kings, performers of holy 
acts,’ say the legendary writers. 1 Professor Roth thus speaks of these 
gods : 4 The two Asvius, though, like the ancient interpreters of the 

Veda, we are by no means agreed as to the conception of their char¬ 
acter, hold, nevertheless, a perfectly distinct position in the entire 
body of the Vedic deities of light. They are the earliest bringers of 
light in the morning sky, who in their chariots hasten onward before 
the dawn, and prepare the way for her.” J. Muir. 0. S . Texts. V. 234. 

Nimble hands: hauds outstretched and quick to seize the offerings. 

2 Rich in wondrous deeds: some of these deeds for the protection 
and benefit of those who craved the aid of the Asvius are mentioned 
iu Hymns CXII., CXVI., and the three following, of this Book. 

3 Ndsatyas, derived by Indian Commentators from na + asatya 4 not 
untrue/ is a name of common occurrence applied jointly to the two 
Asvins. Ndsatya is said to be specially the name of one of the 
Asvins, the other being then called Dasra, 4 wonder-worker/ or per¬ 
haps 4 destroyer * (of the wicked). 

With dipt grass. The sacred Kvsa grass (Poa cynosuroides), after 
having the roots cut off, is spread on the vedt or altar; and upon it 
the libation of Soma-juice, or oblation of clarified butter is poured 
out. It is also spread over the sacrificial ground or floor to serve as 
a seat for the gods and the sacrificers. 

4 Thus by fine fingers purified: carefully strained by the priests. 
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6 Approach, O Indra, hasting thee, lord of bay horses, 

to the prayers: 

In our libation take delight. 

7 Ye Visvadevas, who protect, reward, and cherish men, 

approach 

Your worshipper’s drink-offering. 

8 Ye Visvadevas, swift at work, come hither quickly 

to the draught, 

As milch-kine hasten to their stalls. 

9 The Visvadevas, changing shape like serpents, fear¬ 

less, void of guile, 

Bearers, accept the sacred draught 1 
10 Sarasvati who purifies, wealthy through rites in holy 
• rites, 

Love, rich in prayers, our sacrifice 1 

6 Lard of bay horses. Harivln and Haryasva, ‘ having bay or 
tawny horses/ are frequently ooourring epithets of Indra. 

7 Ys Visvadevas: Visve devlh may have originally denoted ‘all 
the gods collectively/ though the introduction of the Visvas under 
the name visvadevdh or visvedevdh as a separate troop of deities seems 
to have taken place at an early period. It is sometimes difficult to 
decide whether the expression vissedevdh refers to all the gods or the 
particular troop. 

9 BkimAy&safa appears to be another form of Ahimdydsah 
which is explained by Bohtlingk and Roth as ‘multiform or 
versatile like a snake, showing the same variety of colour and 
shape/ Sly a pa explains it as ‘ those who have obtained knowledge 
universally/ It is more than probable, says Professor Wilson, that 
the origin and import of the term were forgotten when Sly ana wrote. 

Bearers , of riches, according to Slyana. 

10 Sarasvatty “is a goddess of some, though not of very great 
importance in the Rigveda. As observed by Yaska (Nirukta ii, 23) 
she is celebrated both as a river and as a deity...She was, no doubt, 
primarily a river-deity, as her name, “ the watery,” clearly denotes, 
and in this capacity she is celebrated in a few separate passages. 
Allusion is made in the Hymns, as well as in the Br&hmapas...to 
sacrifices being performed on the banks of this river aud of the 
adjoining Drishadvati; and the Sarasvati in particular seems to have 
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11 Inciter of all pleasant songs, inspirer of all gracious 

thought, 

Sarasvati accept our rite! 

12 Sarasvati, the mighty flood,—she with her light illu¬ 

minates, 

She brightens every pious thought. 

HYMN IV. Indra. 

As a good cow to him who milks, we call the doer of 
fair deeds 

To our assistance day by day. 


been associated with the reputation for sanctity, which according to 
the well-known passage in the Institutes of Manu, was ascribed to 
the whole region, called Brahmavartta, lying between these two small 
s’reams, and situated immediately to the westward of the Jumna. 
The Sarasvati thus appears to have been to the early Indians what 
the Ganges (which is ouly twice named in the itigveda) became to 
their desceudauts...Wbeu once the river had acquired a divine 
character, it was quite natural that she should be regarded as the 
patroness of the ceremouies which were celebrated on the margiu of 
her holy waters, and that her direction and blessing should be 
iuvoked as essential to their proper performance and success. The 
connection into which she was thus brought with sacred rites may 
have led to the further step of inniginiug her to have an iuflueuce on 
the composition of the hymns which formed so important a part of 
the proceedings, and of identifying her with Yach, tLe goddess of 
speech/' J. Muir. 0. S. Texts. V. 375. 

12 “S&yana explains : “ the Sarasvati by her act (of flowing) dis¬ 
plays a copious flood/’ Roth in his Illustrations of the Nirukta 
(xi. 26), p. 152, translates, “a mighty stream is Sarasvati; with her 
light she lightens, illuminates all pious miuds.” He however, regards 
the commencing words as figurative, and not as referring to the river. 
Benfey renders: “Sarasvati, by her light, causes the great sea to be 
kuown; she shines through all thoughts/’ He understands the 
“great sea” as the universe, or as life...The conceptions of Saras¬ 
vati as a river, and as the directress of ceremouies, may be blended 
iu the passage/’ Muir. 0 . S . T. p. 339. 

1 The doer of fair deeds, is Indra. 
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2 Come thou to our libations, drink of Soma, Soma- 

drinker thou! 

The rich one’s rapture giveth kine. 

3 So may we be acquainted with thine innermost bene¬ 

volence : 

Neglect us not, come hitherward. 

4 Go to the wise unconquered one, ask thou of Indra, 

skilled in song, 

Him who is better than thy friends. 

5 Whether the men who mock us say. Depart unto 

another place, 

Ye who serve Indra and none else ; 

6 Or whether, god of wondrous deeds, all our true 

people call us blest, 

Still may we dwell in Indra’s care. 

7 Unto the swift one bring the swift, man-cheering, 

grace of sacrifice, 

That to the friend gives wings and joy. 

8 Thou, Satakratu, drapkest this and wast the Vritras’ 

slayer; thou 

Holpest the warrior in the fray. 

2 Indra is especially the lord of Soma and its chief drinker. The 
exhilaration produced by drinking the fermented juice offered in 
libations stimulates his warlike energies and disposes him to give out 
of his boundless riches liberal rewards in the shape of cattle aud other 
wealth to those who worship him. 

6 The general meaning of this and the two preceding verses seems 
to be: Indra is the best friend and protector, and so long as we 
enjoy his friendship and protection we care nothing for the revilings 
of the ungodly who mock at our faithful worship. 

7 The swift one, is Indra. The Soma-juice which exhilarates men 
or heroes aud accompanies or graces the sacrifice is also called swift 
both because it flows quickly and because it makes Indra hasten to 
the solemnity. The friend , is Indra whom the juice exhilarates and 
sends quickly to the sacrifice. 

8 Satakratu, a name of Indra, “ is explained by S&yana, he who is 
connected with a hundred (many) acts, religious rites (bahukai'mayukla), 
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9 We strengthen, Satakratu, thee, yea, thee the power¬ 
ful in fight, 

That, Indra, we may win us wealth. 

10 To him the mighty stream of wealth, prompt friend 
of him who pours the juice, 

Yea, to this Indra sing your song. 

HYMN V. Indra. 

0 come ye hither, sit ye down; to Indra sing ye forth 
your song, 

Companions, bringing hymns of praise ; 

2 To him the richest of the rich, the lord of treasures 

excellent, 

Indra, with Soma-juice outpoured. 

3 May he stand by us in our need and in abundance for 

our wealth: 

May he come nigh us with his strength; 

4 Whose pair of tawny horses yoked in battles foemen 

challenge not: 

To him, to Indra sing your song. 

5 Nigh to the Soma-drinker come, for his enjoyment, 

these pure drops, 

The Somas mingled with the curd. 

either as their performer or their object: or it may he rendered * en¬ 
dowed with great wisdom kratu implying either karma, act, or prajnd , 
knowledge.” Wilson. The Vritras, the enemies, the oppressors, or 
obstructors, are “the hostile powers in the atmosphere who malevo¬ 
lently shut up the watery treasures in the clouds. These demons of 
drought, called by a variety of names, as Vrittra, Ahi, Sushna, 
Namuchi, Pipru, Sambara, UraTia, etc., etc., armed on their side, also, 
with every variety of celestial artillery, attempt, but in vaiu, to resist 
the onset of the gods.” Muir. 0 . S. Texts. V. 95. 

1 Companions . The call is addressed \o the ministering priests. 

3 “Two separate cases appear to be meant: yogs , where the god 
must recognize the necessity of his intervention, and purandhydm , 
where he may deem it superfluous.” Ludwig. 

4 At the sight of whose chariot and horses all enemies flee. 




10 THE HYMNS OF [BOOK I. 

6 Thou, grown at once to perfect strength, wast bom 

to drink the Soma-juice, 

Strong Indra, for preeminence. 

7 0 Indra, lover of the song, may these quick Somas 

enter thee: 

May they bring bliss to thee the sage. 

8 Our chants of praise have strengthened thee, O Sata- 

kratu, and our lauds : 

So strengthen thee the songs we sing. 

9 Indra, whose succour never fails, accept these viands 

thousandfold, 

Wherein all manly powers abide. 

10 0 Indra, thou who lovest song, let no man hurt our 
bodies, keep 

Slaughter far from us, for thou canst. 

HYMN VI. Indra. 

Thby who stand round him as he moves harness the 
bright, the ruddy steed : 

The lights are shining in the sky. 

2 On both sides to the car they yoke the two bay 
coursers dear to him, 

Bold, tawny, bearers of the chief. 

8 Thou, making light where no light was, and form, 
0 men! where form was not, 

Wast bom together with the Dawns. 

0 Wherein all manly powers abide. The oblations of worshippers, 
as well as their liymna of praise, stimulate and strengthen the gods 
for deeds of heroism. 

1 They who stand ronn<l: lokatrayavartinah prdninah, ‘ the living 
beings of the three worlds,’ is Say ana’s explanation. Probably the 
Maruts, Iudra’s constant companions are inteuded. 

The bright, the ruddy steed, (bradhnam arvshtvn), is probably the 
Sun, with whom Indra is frequently connected. 

2 On both sides: vipakshasd: harnessed on different sides. 

3 Thou, i. e. the Sun. 0 men! is perhaps merely au exclamation 
expressive of admiration. If marydh, men, be taken to mean the 
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4 Thereafter they, as is their wont, resumed the state 

of new-born babes, 

Taking their sacrificial name. 

5 Thou, Indra, with the tempest-gods, the breakers 

down of what is firm, 

Foundest the kine even in the cave. 

6 Worshipping even as they list, singers laud him who 

findeth wealth, 

The far-renowned, the mighty one. 

■ 7 Then, faring on by Indra’s side, the fearless, let 
thyself be seen, 

Both gracious and in splendour peers. 

8 With Indra’s well-beloved hosts, the blameless, tend¬ 
ing heavenward, 

The sacrificer cries aloud. 

Maruts, the words thou, miking , toast bo>n, although in the singular 
number, may apply to these gods regarded as one host or company 
attd born at one birth. 

4 Resumed thz state of new born babes: " The idea that the Maruts 
assumed the form of a garbha, lit. of an embryo or a new-born child, 
is only meant to express that the storms burst forth from the womb 
of the sky as soon as Indra arises to do battle against the demon of 
darkness. As assisting Indra iu this battle, the Maruts, whose uame 
retained for a long time its purely appellative meaning of storms, 
attained their rauk as deities by the side of Indra, or as the poet 
expresses it, they assumed their sacred name. This seems to be the 
whole meaning of the later legeud that the Maruts, like the Jfibhus 
were not origiually gods, but became deified for their works.” 
M. Muller. Rigveda Sauhitd , i. p. 25. 

5 The tempest-gods , are the Maruts, the friends and helpers of Iudra. 
The kine , are streams of water and the beams of light which follow 

their effusion. The cave is the thick dark cloud which holds the 
imprisoned waters and which Indra cleaves asuuder with his thunder¬ 
bolt or lightuing. 

Thyself: the host of Maruts. According to Benfey, the Sun. 

8 The sacrificer cries aloud . This is the interpretation proposed by 
Professor Max Mttller, but it is only conjectural and not altogether 
satisfactory. Benfey translates : Mightily shines the sacrifice; and 
Ludwig : The warrior sings triumphantly. 
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9 Come from this place, 0 Wanderer, or downward 
from the light of heaven : 

Our songs of praise all yearn for this. 

10 Indra we seek to give us help, from here, from heaven 
above the earth, 

Or from the spacious firmament. 

HYMN VII. Indra. 

Indra the singers with high praise, Indra reciters with 
their lauds, 

Indra the choirs have glorified. 

2 Indra is close to his two bays, and with his car 

yoked at his word, 

Indra the golden, thunder-armed. 

3 Indra hath raised the sun on high in heaven, that 

he may see afar : 

He burst the mountain for the kine. 

4 Help us, 0 Indra, in the frays, yea, frays where thou¬ 

sand spoils are gained, 

With awful aids, O awful one. 

5 In mighty battle we invoke Indra, Indra in lesser 

fight, 

The friend who bends his bolt at fiends. 

6 Unclose, our manly hero, thou for ever bounteous, 

ponder cloud, 

For us, thou irresistible. 

9 From this place: from earth. 

Wanderer: (parijmcm) here applied to Iudra. 

10 Tke spacious firmament, is the expause betweeu earth aud heaven. 

1 The choirs : ( Vdnl) referring perhaps to both singers and chanters. 

2 The golden: i. e. richly decorated (sarvdbharamabhdshitah) according 
to S&yana. 

3 The mountain: is the mountain-shaped mass of thick cloud, 
and the kine are the waters as in I. 6, 5. The words adri and parv<*ta 
mean both mountain and cloud, these being constantly seen in close 
juxtaposition and being often indistinguishable one from the other. 
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7 Still higher, at each strain of mine, thunder-armed 

Indra’s praises rise: 

I find no laud worthy of him. 

8 Even as the bull drives on the herds, he drives the 

people with his might, 

The ruler irresistible : 

9 Indra who rules with single sway men, riches, and 

the fivefold race 

Of those who~3well upon the earth. 

10 For your sake from each side we call Indra away 
from other men : 

Ours, and none others’, may he be. 

HYMN VIII. Indra. 

Indra, bring wealth that gives delight, the victor’s 
ever-conquering wealth, 

Most excellent, to be our aid ; 

2 By means of which we may repel our foes in battle 

hand to hand, 

By thee assisted with the car. 

3 Aided by thee, the thunder-armed, Indra, may we 

lift up the bolt, 

And conquer all our foes in fight. 

9 The fivefold race etc. : Benfey explains this as * the whole inhabited 

A 

world.’ But the expression seems to mean the Aryan settlements 
or tribes ouly, and not the indigenous inhabitants of the country. 
The five tribes or settlements were probably the confederation of the 
Turvasas, Yadus, Anus, Druhyus, and P&rus. S&ya$a*s explanation 
is 1 those who are fit for habitations,’ and the phrase is said to imply 
the four castes and Nish&das or iudigeuous barbarians. But there 
were no such distinctions of oaste when the hymn was composed. 

2 With the car: Arvatd , literally, with a horse, is explained by 
Say ana to meau fighting on horseback. But horses seem to have beeu 
used in war as drawers of chariots only, aud arvatd here stands for 
rafhtna , with a car or chariot. 

3 May toe lift up the bolt. The thunderbolt here spoken of is sacri¬ 
fice which, when employed against enemies, is as powerful a weapon 
as the bolt of Indra. 
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4 With thee> 0 Indra, for ally with missile-darting 

heroes, may 

We conquer our embattled foes. 

5 Mighty is Indra, yea supreme; greatness he his, the 

thunderer: 

Wide as the heaven extends his power; 

6 Which aideth those to win them sons, who come as 

heroes to the fight, 

Or singers loving holy thoughts. 

7 His belly, drinking deepest draughts of Soma, like 

an ocean swells, 

Like wide streams from the cope of heaven. 

8 So also is his excellence, great, many-toned and kiue- 

rich, like 

A ripe branch to the worshipper. 

9 For verily thy mighty powers, Indra, are saving 

helps at once 

Unto a worshipper like me. 

10 So are his lovely gifts ; let lauds and praises be to 
Indra sung, 

That he may drink the Soma-juice. 


HYMN IX. Indra. 

Come, Indra, and delight thee with the juice at all 
the Soma feasts, 

Protector, mighty in thy strength. 

2 To Indra pour ye forth the juice, the active gladden¬ 

ing juice to him 

The gladdening, the omnific god. 

3 O lord of all men, fair of cheek, rejoice thee in the 

gladdening lauds, 

Present at these drink-offerings. 

10 Let lauds and jyratses be to Indra sung: more exactly, “ be lauds, 
spoken aud sung, to ludra given; ” uktlia being properly the laud that 
is recited, aud stoma the hymn of praise that is sung. 
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4 Songs have outpoured themselves to thee, Indra, the 

strong, the guardian lord, 

And raised themselves unsatisfied. 

5 Send to us bounty manifold, O Indra, worthy of our 

wish, 

For power supreme is only thine. 

6 O Indrrf, stimulate thereto us emulously fain for 

wealth, 

And glorious, 0 most splendid one. 

7 Give, Indra, wide and lofty fame, wealthy in cattle 

and iu strength, 

Lasting our life-time, failing not. 

8 Grant us high fame, 0 Indra, grant riches bestowing 

thousands, those 

Fair fruits of earth borne home in wains. 

9 Praising with songs the praise-worthy who cometh 

to our aid, we call 
Indra, the treasure-lord of wealth. 

10 To lofty Indra, dweller by each libation, the pious man 
Sings forth aloud a strengthening hymn. 

HYMN X. Indra. 

The chanters hymn thee, they who say the word of 
praise magnify thee. 

The Br&hmanas have raised thee high, 0 Satakratu, 
like a pole. 

4 And raised themselves unsatisfied: Ajoshdh, not contented, that is, 
with prayers ever new. Ludwig oliserves that the S&maveda has 
preserved the correct reading S+joshtih, 1 with one accord.' 

8 Those fair fruits of earth brought home in wains . “ The original 

of this hymn, as of many others, is so concise and elliptical as to he 
unintelligible withont the liberal amplification of the Scholiast. We 
have in the text simply “ those car-having viands,” td rathinir ishah , 
meaning, S&yana says, those articles of food which are conveyed in 
care, carts, or waggons, from the site of their production; as rice, 
barley, and other kinds of grnin.” Wilson. 

The meaning of raihintr is not clear. 

1 “The concluding phrase, twd,,.ud vaAsim iva yemire , “they 
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2 As up he elomb from ridge to ridge and looked upon 

the toilsome task, 

Indra observes this wish of his, and the ram hastens 
with his troop. 

3 Harness thy pair of strong bay steeds, long-maned, 

whose bodies fill the girths, 

And, Indra, Soma-drinker, come to listen to our 
songs of praise. 

4 Come hither, answer thou the song, sing in approval, 

cry aloud. 

Good Indra, make our prayer succeed, and prosper 
this our sacrifice. 

5 To Indra must a laud be said, to strengthen him who 

freely gives, 

That Sakra may take pleasure in our friendship and 
drink-offerings. 

6 Him, him we seek for friendship, him for riches and 

heroic might. 

For Indra, he is Sakra, he shall aid us while he gives 
us wealth. 


have raised thee, like a bamboo,” is rather obscure. The Scholiast 
says, they have elevated Indra, as tumblers raise a bamboo—on the 
summit of which they bal&nee themselves; a feat uot uncommon in 
India: or, as vaAsa means, also, a family, it may be rendered, as 
ambitious persons raise their family to consequeuce.” Wilsou. 

2. The text has ouly, mounting from ridge to ridge, or from height 
to height, which the Scholiast completes by observing that this is 
said of the Yajam&ua, the person who institutes or performs a regular 
sacrifice and pays the expenses of it, who goes to the mountain to 
gather the Somaplaut, fuel, etc. Ludwig thiuks that Indra is meant, 
rising higher and higher, and yet not delaying to oome to the sacrifice. 

The ram , (vyishnih) is Indra, and his flock or troop are the Maruta. 

Hastens : comes quickly to the sacrifice. 

5. Sakra , a common name of Indra, used in the next stanza as an 
epithet = * the powerful,* from sak, to be able. 
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7 Easy to turn and drive away, Indra, is spoil bestowed 

by thee. 

Unclose the stable.of the kine, and give us wealth 
O thunder-armed. 

8 The heaven and earth contain thee not, together, in 

thy wrathful mood. 

Win us the waters of the sky, and send us kine 
abundantly. 

9 Hear, thou whose ear is quick, my call; take to thee 

readily my songs. 

O Indra, let this laud of mine come nearer even than 
thy friend. 

10 We know thee mightiest of all, in battles hearer of 

our cry. 

Of thee most mighty we invoke the aid that giveth 
thousandfold. 

11 O Indra, son of Kusika, drink our libation with 

delight. 

Prolong our life anew, and cause the seer to win a 
thousand gifts. 

12 Lover of song, may these our songs on every side 

encompass thee: 

Strengthening thee of lengthened life, may they be 
dear delights to thee. 

7 Easy to turn: The booty spoken of in the Rigveda consists chiefly 
of cattle, which with Indra’s assistance are easily turned and driven 
away from the enemy who possesses them. 

Unclose the stable of the kine: Open the thick cloud that holds the 
water imprisoned, and fertilize our fields with rain. 

9 Thy friend: probably the vajra or thunderbolt which is Indra's 
inseparable associate and ally. 

11 Son of Kusika: Kusika was the father or the grandfather of 
Visv&mitra who was the father of the poet or seer of this hymn. 
The epithet Kausika, son of Kusika, is here applied to Indra as being 
the chief or special god of the Seer's family. 

12 Of lengthmed life= immortal. 

2 
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HYMN XI. Indra. 

All sacred songs have magnified Indra expansive as 
the sea, 

The best of warriors borne on cars, the lord, the very 
lord of strength. 

2 Strong in thy friendship, Indra, lord of power and 

might, we have no fear. 

We glorify with praises thee, the never-conquered 
conqueror. 

3 The gifts of Indra from of old, his saving succours, 

never fail, 

When to the praise-singers he gives the boon of 
substance rich in kine. 

4 Crusher of towns, the young, the wise, of strength 

unmeasured, was he born 

Sustainer of each sacred rite, Indra, the thunderer, 
much-extolled. 

5 Lord of the thunder, thou didst burst the cave of 

Vala rich in cows. 

The gods came pressing to thy side, and free from 
terror aided thee. 

6 I, hero, through thy bounties am come to the flood 

addressing thee. 

Song-lover, here the singers stand and testify to 
thee thereof. 

I This hynm is ascribed to Jetar the boo of Madbuohchhaud&s the 
seer of the preceding hymu. 

Expansive as the sea: of. I. 8, 7. Or the expression may be, as 
Wilson says, “ a vague mode of indicating the universal diffusion of 
Indra as the firmament/’ 

4 Crusher of tounis: destroyer or breaker-down of the clouds that 
withhold the rain, which are regarded as the towns or strongholds of 
Vfitra and the other hostile powers of the air. 

5 The cave of Vala : Vala is the brother of Vritra, or Vptra himself 
under another name) who stole the cow* of the gods and hid them 
in a cave, that is, kept the waters imprisoned iu dark clouds. 

6 To the flood: i. e. to Indra, the river or sea of bounty. 
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ntrnt 12.1 

7 The wily Sushna, Indra! thou o’erthrewest with thy 

Wondrous powers. 

The wise beheld this deed of thine : now go beyond 
their eulogies. 

8 Our songs of praise have glorified Indra who ruleth 

by his might* 

Whose precious gifts in thousands come* yea, even 
more abundantly. 

HYMN XII. Agni. 

We choose Agni the messenger, the herald* master 
of all wealth, 

Well skilled in this oUr sacrifice. 

2 With callings ever they invoke Agni, Agni, lord of 
the house* 

Oblation-bearer, much beloved. 

8 Bring the gods hither, Agni, born for him who strews 
the sacred grass : 

Thou art our herald, meet for praise. 

4 Wake up the willing gods, since thou, Agni, perform- 
est embassage ; 

Sit on the sacred grass with gods. 

6 O Agni, radiant one, to whom the holy oil is poured, 
burn up 

Our enemies whom fiends protect. 

7 The wily Sushna ; §hishpa is described as a demon slain by Indra. 
The word means drier up : bhUtdndm pshatyahstU) cause of the drying 
tip of beings, the excessive heat and drought before the Rains, which 
Indra puts an end to. 

Notv go beyond their eulogies .* i. e. do deeds worthy of still higher 
praise. Or it may mean, make their eulogies endure. 

1 The Hymns from XII to XXIII inclusive are ascribed to 
Medh&tithi, son of Kapva. 

The messenger ;■ the mediator between men and gods. The herald: 
devdndm dhvdldram , the inviter of the gods, is S&yana’s explanation. 

3 Bom ; newly produced by attrition for the priest who has prepared 
and spread the sacrificial grass as a seat for the expected deities. 
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6 By Agni Agni is inflamed, lord of the house, wise, 

young, who bears 
The gift: the ladle is his mouth. 

7 Praise Agni in the sacrifice, the sage whose ways are 

ever true, 

The god who driveth grief away. 

8 God, Agni, be his strong defence who, lord of sacri¬ 

ficial gifts, 

Worshippeth thee the messenger. 

9 Whoso with sacred gift would fain call Agni to the 

feast of gods, 

O Purifier, favour him. 

10 Such, Agni, Purifier, bright, bring hither to our 

sacrifice, 

To our oblation bring the gods. 

11 So lauded by our newest song of praise bring opulence 

to us, 

And food, with heroes for our sons. 

12 0 Agni, by effulgent flame, by all invokings of the gods. 
Show pleasure in this laud of ours. 

HYMN XIII. Agni. 

Agni, well-kindled, bring the gods for him who offers 
holy gifts. 

Worship them, Purifier, priest. 

6 By Agni Agni is inflamed: The fire into which the oblation is 
poured is lighted by the application of other fire. 

Young: as newly born each time the fire is produced. Hie ladle f 
is used for pouring the sacrificial butter into the fire. 

8 Lord of sacrificial gifts : the wealthy patrou or institutor of the 
sacrifice. 

9 0 Purifier . P&vaka, purifying, is in later Sanskrit a common 

word for fire. A 

This is one of the Apr! or propitiatory hymns, consisting of invoca¬ 
tions to a series of deified objects, and said to be introductory to the 
animal sacrifice. All the deified objects addressed in this hymn are 
said by S4yapa to be forms of Agni. 

1 tor him who offers holy gifts: for the institutor of the sacrifice. 
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2 Son of thyself, present, O sage, our sacrifice to the 

gods to-day, 

Sweet to the taste, that they may feast. 

3 Dear Nar&sansa, sweet of tongue, the giver of obla¬ 

tions, I 

Invoke to this our sacrifice. 

4 Agni, on thy most easy car, glorified, hither bring 

the gods : 

Manu appointed thee as priest. 

5 Strew, 0 ye wise, the sacred grass that drips with 

oil, in order due, 

Where the immortal is beheld. 

* 6 Thrown open be the doors divine, unfailing, that 
assist the rite, 

For sacrifice this day and now. 

7 I call the lovely Night and Dawn to seat them on the 

holy grass 

At this our solemn sacrifice. 

8 The two invokers I invite, the wise, divine, and sweet 

of tongue, 

To celebrate this our sacrifice. 

2 Son of thyself\ Tauftnap&t, son or descendant of oneself, is a 
frequently recurring name of Agni, so called because fire is sometimes 
self-generated, as in the lightuing, or produced by attrition, and not 
necessarily derived from other fire. Other fanciful derivations are given. 

3 Nardsahsa ; ‘ the desire of men 1 is one of Agni's mystical names. 

4 Manu: is the man par excellence, or the representative man and 
father of the human race, regarded as the first institutor of sacrifices 
and religious ceremonies. 

5 The immortal: according to S&yana either the clarified butter or 
Agni the god. 

6 The doors divine: the doors of the chamber in which the oblation 
is offered. 

Unfailing: the signification of asasehatah in the text is uncertain. 
SAyana explains the word variously in various places. 

8 The two invokers . It seems uncertain who these two invokers or 
priests (hotdrd) are, whether Agni add Aditya, or Agni and Varup*,’or 
Varuna and Aditya. See M. Muller’s A, & Literature . p. 464. 
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9 114, Sarasvatl, Mahl, three goddesses who bring 
delight, 

Be seated, peaceful, on the grass. 

10 Twashtar I oall, the earliest born, the wearer of all 

forms at will: 

May he be ours and ours alone. 

11 God, sovran of the wood, present this our oblation to 

the gods, 

And let the giver be renowned. 

12 With Sv4h4 pay the sacrifioe to Indra iq the offerer’s 

house : 

Thither I call the deities, 

» 

HYMN XIV, Viavedevas, 

To drink the Soma, Agtu, come, come to oqr service 
• and our soqgs 

With all these gods ; and worship them. 

2 The Kaqvas have invoked thee ; they, 0 singer, sing 
thee songs of praise : 

Agni, come hither with the gods ; 

9 lid ; the goddess of sacred speech and action, 

Sarasvati: See I. 3. 10. 

Mahl: ‘ the great’ (goddess), said to be identical with Bh&ratt, also 
a goddess of speech. 

10 Tt/oash^ar, is the Hephaistos, or Vulcan, of the Iudiau pantheon, 
the ideal artist, the divine artisan, the most skilful of workmen, 
versed in all wouderful and admirable contrivances. 

11 God, sovran of the wood : vanaspali , lord of the wood; usually, 
a large tree; here said to be an Agui,—as if the fuel and the burning 
of it were identified. Or the sacrificial post may be intended, which 

A 

is enumerated among the Apr! deities or deified objects. 

12 Svdhd . is the saored word or exolamation (Hail! Blessing!) used 
iu pouring the oblation on the fire. Aooording to Sayana, Sv&h& alsp 
may be identified with Agui. 

2' The Kafivas: sons or descendants of Kanva, men of the same 
family as the seer of the hymu. 
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3 Indra,V3iyu, Brihaspati, Mitra, Agni, P&shan, Bhaga, 
Adityas, and the Marut host. 

4 For you these juices are poured forth that gladden 

and exhilarate. 

The meath-drops resting in the cup. 

5 The sons of Kanva fain for help adore thee, having 

strewn the grass, 

With offerings and all things prepared. 

3 Indra , Vdyu , etc. The names of these gods are in the accu¬ 
sative case, governed by ‘ they (the Kagtvas) have invoked/ or ‘ wor¬ 
ship them/ understood. 

Brihaspati, “alternating with Brahmanaspati is the name of a 
deity in whom the action of the worshipper upou the gods is per¬ 
sonified. He is the suppliant, the priest who intercedes with the gods 
for men, aud protects them against the wicked. Hence he appears as 
the prototype of the priests and the priestly order, and is also 
designated as the Purohita of the divine community. The essential 
difference between the original idea represented in this God and 
those expressed in most of the other and older deities of the Veda 
consists in the faot that the latter are personifications of various de¬ 
partments of nature, or of physical forces, while the former is the 
product of moral ideas, and an impersonation of the powef of 
devotion/* Muir. 0. S. Texts* V. 272. 

Pdthan, is a god who protects and multiplies cattle and human 
possessions generally. In character he is a solar deity, beholds the 
entire universe, and is a guide on roads and journeys. 

Bhaga, the gracious lord and protector, is regarded as the bestower 
of wealth. 

Adityas . u There (in the highest heaven) dwell and reign those gods 
who bear in common the name of Adityas. VVe must, however, if 
we would discover their earliest character, abandon the concep¬ 
tions which in a later age, aud even in that of the heroic poems, were 
entertained regarding these deities. According to this conoeptiou 
they were twelve Sun-gods, bearing evident reference to the twelve 
months. But for the most ancient period we must hold fast the pri¬ 
mary signification of their name. They are the inviolable, imperish¬ 
able, eternal beings. Aditi, eternity or the eternal, is the element which 
sustains them and is sustained by them...The eternal aud inviolable 
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6 Let the swift steeds who carry thee, thought-yoked 
and dropping holy oil, 

Bring the gods to the Sonia draught. 
i 7 Adored, the strengthened of Law, unite them, Agni, 
with their dames: 

Make them drink meath, O bright of tongue. 

8 Let them, O Agni, who deserve worship and praise 

drink with thy tongue 
The meath in solemn sacrifice. 

9 Away, from the Sun’s realm of light, the wise invoking 

priest shall bring 

All gods awaking with the dawn. 

10 With all the gods, with Indra, with V&yu, and Mitra’s 

splendours, drink, 

Agni, the pleasant Soma-juioe. 

11 Ordained by Manu as our priest, thou sittest, Agni, 

at each rite : 

Hallow thou this our sacrifice. 

12 Harness the red mares to thy oar, the bays, O god, 

the flaming ones: 

With those bring hitherward the gods. 

element in which the Adityas dwell, and which forms their essence, is 
the celestial light...The Adityas, the gods of this light, do not there¬ 
fore by any means coincide with any of the forms in whioh light is 
manifested in the universe. They are neither sun, nor moon, nor stars, 
nor dawn, but the eternal sustainers of this luminous life, which exists, 
as it were, behind all these phenomena.” Roth, quoted by Muir, 0. S, 
Texts. V. p. 56. 

The Marut host: the Maruts are the gods of the winds and storms, 
the companions and friends of Indra. They are said in the Veda to 
be the sons of Rudra and Pyisni, the latter being explained by S&yapa 
as ‘ the many-coloured earth,’ but regarded by Professor Roth as a 
personification of the speokled clouds. 

7 Unite them toith their dames: patuivatah kridhi: make them (come) 
with their consorts. 

9 The wise invoking priest: Agni, who calls the gods. 

10 All the gods: or Visvedevas; see I. 3. 7, 

11 Manu: see 1.13. 4. 
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HYMN XV. Ritu. 

O Indra drink the Soma-juice with Ritu; let the 
cheering drops 

Sink deep within, which settle there. 

2 Drink from the purifier’s cup, Maruts, with Ritu; 
sanctify 

The rite, for ye give precious gifts. 

8 O Neshtar, with thy dame accept our sacrifice; 
with Bitu drink, 

For thou art he who giveth wealth. 

4 Bring the gods, Agni; in the three appointed places 

set them down: 

Surround them, and with Ritu drink. 

5 Drink Soma after the Ritus, from the Br&hmana’s 

bounty: undissolved, 

O Indra, is thy friendship’s bond. 

6 Mitra, Varupa, ye whose ways are firm—a power 

that none deceives—, 

With Ritu ye have reached the rite. 

7 The Soma-pressers, fain for wealth, praise the wealth- 

giver in the rite, 

In sacrifices praise the god. 

1 Ritu, meaning generally a season, a sixth part of the Indian year, 
is here persouified and addressed as a deity. 

2 The purifier'a cup: the sacrificial vessel of the Potar, or purifier, 
who pours into the fire the libation for the Maruts. 

3 0 Neshtar: the Neshtar is one of the ohief officiating priests, 
who leads forward the wife of the institutor of the sacrifice. In this 
place Neshtar is said to be another name for the god Twash^ar from 
his having on some occasion assumed the function of a Neshtar priest. 

4 The three appointed places : by the three sacrificial fires. 

5 The Brdhmana’s bounty . The Br4hmaria here is said to be the 
Br&hman&chchhansl, one of the sixteen priests employed in sacrifices; 
and perhaps his office may have been to hold some ladle or vase in 
which the offering is presented. 

7 The somapressers: grdvahastdsah, men having stones in their 
hands with which to bruise the Soma plant. The wealth giver is Agui. 
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8 May the wealth giver grant'to us riches that shall be 

far renowned: 

These things we gain among the gods. 

9 He with the Ritus fain would'drink, wealth-giver, 

from the Neshtar’s bowl. 

Haste, give your offering, and depart. 

10 As we this fourth time, wealth-giver, honour thee 

with the Ritus, be 
A giver bountiful to us. 

11 Drink ye the meath, O Asvins bright with flames, 

whose acts are pure, who with 
Ritus accept the sacrifice. 

12 With Ritu, through the house-fire, thou kind giver, 

guidest sacrifice : 

Worship the gods for the pious man. 

HYMN XYI. I„dm. 

Let thy bay steeds bring thee, the strong, hither to 
drinK the Soma draught— 

Those, Indra, who are sunny-eyed. 

In the rite, In sacrifices: “in the adhvara and in the yajnas, the 
first said to be the primary or essential ceremony, such as the 
Agnishtoma; the second, the modified ceremonies, such as the Ukthya 
which is elsewhere termed an offering with Soma juice.” Wilson. 

10 As we this fourth time : Agni, as Dravinod&s or wealth giver, has 
now been celebrated in four stanzas instead of the usual tricha or 
triad; or we may translate with Ludwig, ‘As we in fourth place/ 
Agui being fourth iu the invocation (Iudra, Maruts, Twashtar, Agni). 

12 Through the house-fire. The gdrhapatya is the sacred fire per¬ 
petually maintained by the householder, received from his father and 
to be transmitted to his descendants; the fire from which fires for 
sacrificial purposes are lighted. 

1 Sunny-eyed: Sdrachaksasah. Sayana understands this to refer 
to the priests, and Wilson renders accordingly : may (the priests), 
radiant as the sun, (make thee manifest). 
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2 Here are the grains bedewed with oil: hither let the 

bay coursers bring 
Indra upon his easiest car. 

3 Indra at early morn we call, Indra in course of sacri- 

6ce, 

Indra to drink the Soma-juice. 

4 Come hither, with thy long-maned steeds, O Indra, 

to the draught we pour ; 

We call thee when the juice is shed. 

5 Come thou to this our song of praise, to the libation 

poured for thee : 

Drink of it like a stag athirst. 

6 Here are the drops of Soma-juice expressed on sacred 

grass : thereof 

Drink, Indra, to increase thy might. 

7 Welcome to thee be this our hymn, reaching thy 

heart, most excellent: 

Then drink the Soma-juioe expressed. 

6 To every draught of pressed-out juice Indra, the 
Vritra-slayer, comes, 

To drink the Soma for delight, 

9 Fulfil, O Satakratu, all our wish with horses and 
with kine : 

With holy thoughts we sing thy praise, 

HYMN” XVII. Indra-Varuna.' 

I crave help from the imperial lords, from Indra, 
Varu^a; may they 
Both favour one of us like me, 

2 Easiest ear; sukhatame rathe: that is, most easily moving, swiftest. 

3 Indra at early mom we call, Although not more particularly 
named, the specification implies the morning, mid-day, and eveniug 
worship. 

5 Like a stag athirst: like a gaura (Bos Gaurus) a kind of buffalo. 

** Drink like a thirsty buffalo/ 1 would perhaps be a more strictly 
accurate rendering. 

1 Indra the hero and Varupa the king are addressed conjointly as 
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2 Guardians of men, ye ever come with ready succour 
at the call 

Of every singer such as I. 

8 Sate you, according to your wish, O Indra, V&ruija, 
with wealth : 

Fain would we have you nearest us. 

4 May we be sharers of the powers, sharers of the 

benevolence 

Of you who give strength bounteously. 

5 Indra and Varuga, among givers of thousands, meet 

for praise, 

Are powers who merit highest laud. 

6 Through their protection may we gain great store of 

wealth, and heap it up : 

Enough, and still to spare, be ours. 

7 O Indra, Varuita, on you for wealth in many a form 

I call: 

Still keep ye us victorious. 

8 0 Indra, Varuga, through our songs that seek to win 

you to ourselves, 

Give us at once your sheltering help. 

9 O Indra, Yarupa, to you may fair praise which I 

offer come, 

Joint eulogy which ye dignify. 

HYMN XVIII. BrahmapaspatL 

O Brahma^aspati, make him who presses Soma 
glorious, 

Even Kakshiv&n Ausija. 

a dual deity, Indr&varunA The most prominent of the other dual 
deities are Agni-Soma, Indra-V4yu, Indra-Agni, Indra-Bphaspati, 
Indra-Soma, Mitra-Varuna, Indra-Pdshan, Iudra-Vishnu, Dyaus* 
Pyithivt, and Soma-Rudra. 

Brahmanatpati See T. 14,3. Professor Wilson says: “ The Scholiast 
furnishes us with no account of the station or functions of this din* 
nity. The etymology will justify Dr. Roth's definition of him as the 
deity of sacred prayer, or rather, perhaps, of the text of the Vedaj 
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2 The rich, the healer of disease, who giveth wealth, 

incrcaseth store, 

The prompt,—may he be with us still. 

3 Let not the foeman’s curse, let not a mortal’s on¬ 

slaught fall on us: 

Preserve us, Brahmanaspati. 

4 Ne’er is the mortal hero harmed whom Indra, Brah- 

maijaspati, 

And Soma graciously inspire. 

but whether he is to be considered as a distinct personification, or as 
a modified form of one of those already recognized, and especially of 
Agui, is doubtful. His giving wealth, healing disease, and promoting 
nourishment, are properties not peculiar to him; and his being asso¬ 
ciated with Indra and Soma, while it makes bira distinct from them, 
leaves him Agni as his prototype. His being, in an especial manner, 
connected with prayer appears more fully in a subsequent passage, 
Hymn XL. Agni is, in an especial degree, the deity of the Brahman; 
and, according to some statements, the Rigveda is supposed to pro¬ 
ceed from him; a notion, however, which, according to Medhatithi, 
.the commentator on Manu, was suggested by its opening with the 
hymn to Agni, Agntm tie” 

Kakshtvdn , called Ausija, or son of Usij, was a renowued Rishi or 
seer, of the family of Pajra, and the author of several of the hymns 
of the Rigveda. 

2 The rich , the healer of disease: Brahmanaspati. 

4 Soma: the god who represents and animates the juice of the Soma 
plant. He was in former times the Indian Dionysus or Bacchus. “ The 
simple minded Aryan people/* says Professor Whitney, “ whose 
whole religiou was a worship of the wonderful powers and phenomena 
of nature, had no soouer perceived that this liquid [Soma juice] had 
power to elevate the spirits, and produce a temporary frenzy, under 
the influence of which the individual was prompted to, and capable of, 
deeds beyond his natural powers, than they found in it something 
divine : it was to their apprehension a god, endowing those into 
whom it entered with godlike powers; the plant which afforded it 
became to them the king of plants; the process of preparing it 
became a holy sacrifice. The high antiquity of this cultus is attested 
by the references to it found occurring in the Persian Avesta.** See 
Muir. 0. S.JTexts. V. 258. 
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5 Do thou, OBrahmapaspati, and Indra, Soma, DakshinA, 
Preserve that mortal from distress. 

6 To the assembly’s wondrous lord, to Indra’s lovely 

friend who gives 

Wisdom, have I drawn near in prayer* 

7 He without whom no sacrifice, e’en of the wise man, 

prospers; he 

Stirs up the series of thoughts. 

8 He makes the oblation prosper, he promotes the 

course of sacrifice : 

Our voice of praise goes to the gods. 

9 I have seen Nar&jansa, him most resolute, most 

widely famed, 

As ’twere the household priest of heaven. 

HYMN XIX. Agni, Maruts. 

To this fair sacrifice to drink the milky draught thou 
art invoked: 

O Agni, with the Maruts come. 

2 No mortal man, no god exceeds thy mental power, 

O mighty one : 

O Agni, with the Maruts come : 

3 All gods devoid of guile, who know the mighty 

region of mid air : 

O Agni, with those Maruts come. 

4 The terrible, who sing their song, not to be over¬ 

come by might: 

O Agni, with those Maruts come. 

5 Dakshtnd: properly the present nmde to the priests at the 
conclusion of a sacrifice, here personified as a goddess. 

6 The assembly's wondrous lord: Sadasaspati, the master or protec¬ 
tor of the assembly of priesta, is here a title of Agni. 

9 Sadmamakhasam ; according to S&yana, 4 radiant as heaven/ 
according to Ludwig, 4 as one who fought to win heaven’s seat. 9 

Nardmnsa , has already occurred as an epithet of Agni (I. 13. 3.) 
The meaning appears to be, 44 through my invocation and praise I 
have reached the gods, and with the eye of the spirit have looked 
on Agni in heAven.” 
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5 Brilliant, and awful in their form, mighty, devourers 

of their foes : 

O Agni, with those Maruts come. 

6 Who sit as deities in heaven, above the sky-vault's 

luminous sphere : 

O Agni, with those Maruts come. 

7 Who scatter clouds about the sky, away over the 

billowy sea : 

O Agni, with those Maruts come. 

8 Who with their bright beams spread them forth over 

the ocean in their might: 

O Agni, with those Maruts come. 

9 For thee, to be thine early draught, I pour the 

Soma-mingled meath : 

O Agni, with the Maruts come. 

HYMN XX. Kibhus. 

For the celestial race this song of praise which gives 
wealth lavishly 

Was made by singers with their lips. 

2 They who for Indra, with their mind, formed horses 

harnessed by a word, 

Attained by works to sacrifice. 

3 They for the two N&satyas wrought a light car 

moving every way : 

They formed a nectar-yielding cow. 

1 For (he celsstial race : devdya janmane, the divine class or race of 
the Kibhus, the three sons of Sudhanvan who is said to he a descen¬ 
dant of Angiras. They were named severally Rihhu, Vibhu, and 
V&ja and styled collectively Kibhus from the name of the eldest. 
“Through their assiduous performance of good works they obtained 
divinity and became entitled to receive praise aud adoration. They 
are supposed to dwell in the solar sphere, and there is an indistinct 
identification of them with the rays of the sun : but, whether typical 
or not, they prove the admission, at an early date, of the dootrine 
that men might become divinities.” Wilson. 

3 The two Ndsatyas ;—the Asvins. See I. 3. 3. The Kibhus may 
have been the first to attempt the bodily representation of the horses 
of Indra and the chariot of the Asvins. 


32 


THE HYM X8 OF [BOOK I. 

* T Wjatur^^' I * W h0 " est - 

Their sire a ad mother young again. 

5 Maputo g{rt“ gladde " in « dro P‘ " ith by 
With the Adityas, with the kings. 

6t twS£S 5?L5& wrought new,y b * ^ 

Four ladles have ye made thereof. 

7 Vouchsafe us wealth, to him who pours thrice seven 

libations, yea, to each seven 

Give wealth, pleased with our eulogies 

8 they held ' by pi: ° U8 
A share in sacrifice with gods. 


xiiMN XXI. Indra-Agni. 

Indra and Agni I invoke; fain are we for their song 
of praise: ® 

Chief Soma-drinke rs are they both. 

J 1° /’ vaI ^ ftua > “ by SAyana, the libations 

offered at the third ^ daily (or evening) sacrifice are presented to 

Indra along with the Adilyas, together with Ribhu, Vibhu, and VAia 
with Bphaspati and the Vi?vadevas.” Wilsou. J ’ 


6 Twashtar, in the PaurAnik mythology, is the carpenter or 
artisan of the Gods: so SAyana says of him, he is a divinity whose 

duty, with relation to the gods, is carpentry.SAyana also calls 

the Ribhus the disciples of Twashtar...The act ascribed to them in 
the text, of making one ladle four, has, probably, rather reference to 
some innovation in the objects of libation than to the mere multipli¬ 
cation of the wooden spoons used to pour out the Soma-juice. The 
NUi-Manjart says that Agni, coming to a sacrifice which the Ribhus 
celeorated, became as one of them, and, therefore, they made the 
ladle fourfold, that each might have his share.” Wilson. 

7 Or the ‘ thrice seven’ may refer to ratndni, grant thrice seven 
rich treasures. 


1 India and Ajni: addressed coujo intly as a dual deity, IndrAgnf 
that is, Indra-Agui. See. I. 17. I. 
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2 Praise ye, O men, and glorify Indra, Agni in the 

holy rites: 

Sing praise to them in sacred songs. 

3 Indra and Agni we invite, the Soma-drinkers, for the 

fame - 

Of Mitra, to the Soma-draught. 

4 Strong gods, we bid them come to this libation that 

stands ready here: 

Indra and Agni, come to us. 

5 Indra and Agni, mighty lords of our assembly, crush 

the fiends: 

Childless be the devouring ones. 

6 Watch ye, through this your truthfulness, there in 

the place of spacious view: 

Indra and Agni, send us bliss. 

HYMN XX II. Asrins and others. 

Wakbn the Asvin pair who yoke their car at early 
morn : may they 

Approach to drink this Soma-juice. 

2 We call the Asvins twain, the gods borne in a noble 

car, the best 

Of charioteers, who reach the heavens. 

3 Dropping with honey is your whip, Asvins, and full 

of pleasantness: 

Sprinkle therewith the sacrifice. 

3 For the fame of Mitra: the meaning is not clear. Mitra appears 
to be regarded as the guardian of the world. S6yana takes Mitra in 
the sense of friend, and refers it to the institutor of the saorifice. 

5 Crush the fiends: the Rakshasas, demons who go about at night, 
ensnaring and even devouring human beings, disturbing sacrifices 
and devout men, and generally hostile to the Aryan race. 

6 In the place of spacious view ; S&yana explains * in the station 
which preeminently makes known the experience of results (of actions) 
that is in heaven (Svarga).’ In the plaoe where what is hidden will be 
made known* 

3 
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4 As ye go thither in your car, QQt for, 0 A?vins, is 
the home 

Of him who offers Soma-juice. 

§ For ujy protection \ inyoke the golffoP'-handed 
Savitar: 

He knoweth, as a god, the place. 

6 That he may send us succour, praise the waters’ off¬ 

spring Savitar: 

Fain e-re we for his hqly ways. 

7 We call on him, distributor of wopdroue bounty and 

of wealth, 

On Savitar who looks on men, 

(3 Come hither, friends, end seat yourselyes; Savitar, 
to be praised by us, 

Giving good gifts, is beautiful. 

9 O Agni, hither bring to us the willing spouses of the 
gods, 

And Twashtar, to the Soma-draught. 

10 Most youthful Agni, hither bring their spouses, 

Hotr&, Bh&rati, 

YarOtri, Dhishani, for aid. 

11 Spouses of heroes, goddesses, with whole wings may 

they come to us 

With great protection and with aid. 

5 Savitar: the generator or vivifier, is a name of the Sun, in the 
Veda sometimes identified with and sometimes distinguished from 
Sftrya. 

6 Th$ ivoter*' offspring Savitar: son or offspring the waters, 
pfpdm nap4t> is an epithet more frequently applied to Agni. Siyar^t 
explains it otherwise a? * one who does not pbepish (na pilakam) the 
water, but dries it up with hjs heat.* 

10 Hotrd is c^llpd tjie ydfe of 4gni, or the persouified invocation; 
phdrati is Holy Spepch op Player; VarHUri is explained as ‘she who js 
to be chosen, the excellent;’ and Efhishand is said to be a synonym of 
V&k or V&gdevt, tjse goddess of speech. 

11 With whole wings: literally, witfy unclipped wi»g*j th^t is, 
swift as birc|* whose wings haye not beeq cut. 
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12 Indr&Qi, Varug&ni, and Agn&yi hither I invite, 

For weal, to drink the Soma-juice. 

13 May Heaven and Earth, the mighty pair, bedew for 

U3 our sacrifice, 

And feed us full with nourishments, 

14 Their water rich with fatness, there in the Gandharva’s 

etedfast place, 

The singers taste through sacred songs. 

15 Thornless be thou, 0 Earth, spread wide before us 

for a dwelling-place: 

Vouchsafe us shelter broad and sure. 

16 The gods be gracious unto us even from the place 

whence Vishnu strode 

Through the seven regions of the earth { 

1 2 Indrdnt , Farundni, and Agndyt: are respectively the consorts of 
Indra, Varupa, and Agni. 

14 Their waUr rich in fatness: the fertilizing rain sent by Heaven 
aud Earth. The meaning appears to be ; the holy singers enjoy, as 
guerdou for their hymns, the kindly rain and other good gifts which 
are sent down from the regions above by the great parents Heaven 
and Earth. 

The Qandharva's etedfast place / Though in later times the Gatt- 
dharvas are regarded as a class, in the Bigveda more than one m 
seldom mentioned. He is commonly designated as ‘ the heavenly Gan- 
dharva,’ whose habitation is the sky, and whose especial duty is to 
guard the heavenly Soma, which the gods obtain through his 
permission. 

16 Vishnu: This god, ‘the all-pervading or encompassing/ is not 
placed in the Veda in the foremost rank of deities, and, though 
frequently invoked with Indra, Varana, the Maruts, Rudra, VAyu and 
the Adityas, his superiority to them is never stated, and he is even 
described in one place as celebrating the praise of Indra and deriving 
hii power from that god. The point which distinguishes him from 
the other Vedio deities is chiefly his striding over the heavens, which 
he is said to do in three paces, explained as denoting the threefold 
manifestation of light in the form of fire, lightning and the sun, or 
as designating the three daily stations of the sun, in his rising, 
culminating, and setting, 
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17 Through all this world strode Vishnu; thrice his 

foot he planted, and the whole 
Was gathered in his footsteps dust. 

18 Vishnu, the guardian, he whom none deceiveth, 

made three steps ; thenceforth 
Establishing his high decrees. 

19 Look ye on Vishnu’s works, whereby the friend of 

Indra, close-allied, 

Hath let his holy ways be seen. 

20 The princes evermore behold that loftiest, place where 

Vishnu is, 

As the eye ranges through the heaven. 

21 This, Vishnu’s station most sublime, the singers, ever 

vigilant, 

Lovers of holy song, light up. 

HYMN XXIII. Vayu and others. 
Strong are the Somas; come thou nigh ; these juices 
have been mixt with milk : 

Drink, V&yu, the presented draughts. 

The meaning of the stausa is obeoure: Wilson, after Say&na, 
.translates: “ May the gods preserve us (from that portion) of the 
earth whence Vishnu, (aided) by the seven metres, stepped,*’ and 
notes : “ According to the Taittiriyas, as cited by the soholiast, the 
gods with Vishpu at their head subdued the invincible earth, using 
the seven metres of the Veda as their instruments. S&yapa conceives 
the text to allude to the Trivikrama Avatdra, in which Vishnu tra¬ 
versed the three worlds in three steps. The phrase “ preserve us 
from the earth” implies, according to the commentary, the hindrance 
of the sin of those inhabiting the earth.” 

17 The whole woe gathered in hie footstep 1 s duet: This is the mean¬ 
ing according to S&yaija. Visfarm was so mighty that the dust 
raised by his footstep enveloped the whole world, or the earth was 
formed from the dust of his strides. 

20 The princes: the S&ris, the wealthy patrons of sacrifice. 

21 Light up: glorify with their praises. 

This hymn is addressed to Vayu, Indra, Mitra, Varuna, the Visve 
Devas, Pfishan, the Waters, Agui. 

1 Lords of thought: dht , thought, means especially iu the Veda 
holy thought, devotion, prayer, a religious rite, a sacrifice. 
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2 Both deities who touch the heaven, Indra and Vayu 

we invoke 

To drink of this our Soma-juice. 

3 The singers, for their aid, invoke Indra and V&yu, 

swift as mind, 

The thousand-eyed, the lords of thought. 

4 Mitra and Varupa, renowned as gods of consecrated 

might, 

We call to drink the Soma-juice. 

5 Those who by Law uphold the Law, lords of the 

shining light of Law, 

Mitra I call, and Varuna. 

6 Let Varuua be our chief defence, let Mitra guard us 

with all aids: 

Both make us rich exceedingly. 

7 Indra, by Maruts girt, we call to drink the Soma- 

juice : may he 

Sate him in union with his troop. 

8 Gods, Marut hosts whom Indra leads, distributors of 

Ffishan’s gifts, 

Hearken ye all unto my cry. 

9 With conquering Indra for ally, strike Vritra down, 

ye bounteous gods: 

Let not the wicked master us. 

10 We call the Universal gods, and Maruts to the 

Soma draught, 

For passing strong are Prisni’s sons. 

11 Fierce comes the Maruts’ thundering voice, like that 

of conquerors, when ye go 
Forward to victory, 0 men. 

12 Born of the laughing lightning, may the Maruts 

guard us everywhere: 

May they be gracious unto us. 

8 P&shan, is the guardian of flocks and herds and of property in general. 
10 Pfisnimdtarah : Prisni’s sons, those who have for their mother 
Prisni, the many-coloured earth or the speckled cloud, the Maruts. 
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13 Like some lost animal, drive to us, bright Ptftahan, 

him who bears up heaven, 

Resting on many-coloured grass. 

14 Pftshdn the bright has found the king, concealed and 

hidden in a cave, 

Who rests on grass of many hues. 

15 And may he duly bring to me the six bound closely, 

through these drops, 

As one who ploughs with steers brings corn. 

16 Along their paths the mothers go, sisters of priestly 

ministrants, 

Mingling their sweetness with the milk. 

17 May Waters gathered near the Sun, and those where¬ 

with the Sun is joined, 

Speed forth this sacrifice of ours. 

18 I call the Waters,goddesses, wherein our cattle quench 

their thirst; 

Oblations to the streams be given. 

13 Amrit is id the Waters,' in the Waters there is heal¬ 
ing balm: 

Be swift, ye gods, to give them praise. 

20 Within the Waters—Soma thus hath told me—dwell 
all balms that heal, 

And Agni, he who blesseth all. The Waters hold all 
medicines. 


18 Him who bears up heaven: Soma, the juice which prompts the 
world-sustaining deeds of the gods. 

14 The king: Soma. 

Concealed and hidden in a Cave : m s place difficult of access; in 
heaven, according to the scholiast 

15 Thesix: the six seasons, spring,summer,the rams, autumn, winter, 
the dews. Through these drops: May this libation induce hhn to bring, etc. 

16 The mothers: the waters, regarded as the elose allies ef the 
priests, as they are mingled with the ingredients of the Soma libation. 

19 Amrit: nectar, the drink that confers immortality; the Greek 
Ambrosia. 

20 Soma thus hath told me: Soma is especially lord of medicinal plants. 
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21 O Waters, team with medicine to keep ffly body safe 

from harm, 

So that I long may see tbe sun. 

22 Whatever sin is found in me, whatever evil I have 

wrought* 

If I have lied or falsely sworn, Waters, remove it far 1 
from me, 

23 The Water's I this day hate Sought, and to their 

moisture have we come : 

O Agni, rich in milk, come thou, and with thy splen¬ 
dour Cover me, 

24 f*ill me with splendour, Agni; give offspring and 

length of days; the gods 

Shall know me even as I am, and Agni, with the 
!^tishis, know, 

HYMN XXIV. Vai-unS and others. 

Who rlow is he, what god among the immortals, of 
whose auspicious name we may bethink us ? 

Who shall to mighty Aditi restore us, that I may 
see my father and my mother ? 

24 Tiidra with the JjUtirie} Perhaps the Seven great Rishis are intended,— 
Maiichi, Atri, Augiras, Pulastya, Pulaba, Krafcu, and Vasishtha. 

This hyitm, addressed to VarUna, Praj&pati, Agni, Savitar, and Bhaga, 
is tbe first of a series attributed to Sunahsepa, the son of Ajigarta. 
The legend is told id full detail in the Aitateya Bt&hmana. A king, 
named H&rischaudra, worships Varuna in order to obtain a son, pro¬ 
mising to sacrifice to him his first-born. A son is bom, named Robita; 
but the kthg delays the sacrifice until Rohita grows up, when his father 
communicates to him his intended fate. Rohita refusee submission, 
aud spends several years in the forest away from home. There, at last, 
he meets with Ajigarta, a Rishi iu great distress, and persuades him to 
part with his second sou Snnabsefpha to be offered, as a substitute, to 
Varuna. Sunahsepha is about to be sacrificed, when, by the advice of 
Vigv&mitra* oue of the officiating priests, he appeals to the gods, and 
is liberated. See Wilson, Rigveda , i. p. 60 ., Muir. 0 . S 4 Texts, i. 355, 
407, 413, and M. Muller, A. S. Literature^ p. 408. 

1 Mighty Aditi: *' Professor Muller (Trans, of the Rigveda , 1. 230) 
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2 Agni the god the first among the immortals,*—of his 

auspicious name let us bethink us. 

He shall to mighty Aditi restore us, that I may see 
my father and my mother. 

3 To thee, O Savitar, the lord of precious things, who 

helpest us 

Continually, for our share we come— 

4 Wealth, highly lauded ere reproach hath fallen on it, 

which is laid, 

Free from all hatred, in thy hands. 

5 Through thy protection may we come to even the 

height of affluence 
Which Bhaga hath dealt out to us. 

6 Ne’er have those birds that fly through air attained 

to thy high dominion or thy might or spirit; 

Nor these the waters that flow on for ever, nor hills, 
abaters of the wind’s wild fury. 

7 Varuua, king, of hallowed might, sustaineth erect 

the tree’s stem in the baseless region. 

Its rays, whose root is high above, stream down¬ 
ward. Deep may they sink within us, and be hidden. 

says that “ Aditi, an ancient god or goddess, is in reality the earliest 
name invented to express the Infinite; not the Infinite as the result 
of a long process of abstract reasoning, but the visible Infinite, the 
endless expanse beyond the earth, beyond the olouds, beyond the sky.” 

“These words (Who shall to mighty Aditi restore usJ] may be 
understood as spoken by some one in danger of death...who prayed 
to be permitted again to behold the face of nature...If we should 
understand the father and mother whom the suppliant is anxious to 
behold, as meaning heaven and earth, it would become still more 
probable that Aditi is to be understood as meauing nature.” Muir, 
0. S. Text*, v. 45. 

S&yapa explains Aditi in the text as Earth; Both, as freedom or 
security; Benfey, as sinlessness. 

5 Which Bhaga hath dealt out to its: the riches which the distribu¬ 
tor of wealth, Bhaga, Fate or Fortune, has allotted to us. 

7 Vanasya sMpam in the text appears to mean ‘ the stem of the 
tree,' and S&yapa’s explanation ‘ the mass or pile of light’ seems forced 
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6 King Varuna hath made a spacious pathway, a path¬ 
way for the Sun wherein to travel. 

Where no way was he made him set his footstep, and 
warned afar whate’er afflicts the spirit. 

9 A hundred balms are thine, 0 king, a thousand ; 
deep and wide-reaching also be thy favours. 

Far from us, far away drive thou Destruction. Put 
from us e’en the sin we have committed. 

10 Whither by day depart the constellations that shine 

at night, set high in heaven above us ? 

Varuua’s holy laws remain unweakened, and through- 
the night the moon moves on in splendour. 

11 I ask this of thee with my prayer adoring; thy 

worshipper craves this with his oblation. 

VarUga, stay thou here and be not angry; steal not 
our life from us, 0 thou wide-ruler. 

12 Nightly and daily this ohe thing they tell me, this too 

the thought of mine own heart repeateth. 

May he to whom prayed fettered Sunahsepa, may he 
the sovran Varuna release us. 

13 Bound to three pillars captured Sunahsepa thus to 

the Aditya made his supplication. 

Him may the sovran Varuna deliver, wise, ne’er 

deceived, loosen the bonds that bind him. 

* 

and unnatural. The phrase is not clear, but perhaps the ancient 
myth of the world-tree, the source of life, may be alluded to. 

9 Kitriti is Decay or Destruction personified, the goddess of death 
and corruption. S&yana calls her pdpadevatd , the deity of sin. 

10 Varuna!s holy laws : Varuna is the chief, of the lords of natural 
order. His activity displays itself preeminently in the control of the 
most regular phenomena of nature. See Wallis, Cosmology of the 
Rigveda, p. 97 f. The connexion appears to be : Fear not: the laws 
of Varuna are inviolable, and the constellations will duly reappear. 

13 Three pillars, or trees, apparently the sacrificial post, a sort of 
tripod. 

The Adilya, is Varuna, one of the sons of Aditi. See I. 14. 3. 
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14 With bending down, oblations, sacrifices, 'O Vanuja, 

we deprecate thine anger : 

Wise Asura, thou king of wide dominion, loosen the 
bonds of sins by us committed. 

15 Loosen the bonds, 0 Varuija, that hold me, loosen 

the bonds above, between, and Under. 

So in thy holy law may we made sinless belong to 
Aditi, O thou Aditya, 

HYMN XXV. Yanina. 

Whatk^r law of thine, O god, O Vtfru^a, as we are 
men, 

Day after day we violate, 

2 Give us not as a prey to death, to be destroyed by 
thee in wrath, 

To thy fierce anger when displeased. 

9 To gain thy mercy, Varupa, with hymns we‘ bind thy 
heart, as binds 

The eharioteer his tethered horse. 

4 They flee from me dispirited, bent only on' obtaining 

Wealth, 

As to their nests the birds of air. 

5 When shall we bring, to be appeased, the hero, lord 

of warrior might, 

Him, the far-seeing Varupa ? 

6 This, this with joy they both accept in common: 

never do they rail 
The ever-faithful worshipper. 

14 Asura: au incorporeal, spiritual, divine being,—the Zend Ahura. 

15 The bonds : according to S&yana, the ligatures fastening the head 
the waist and the feet But the bonds of sin are here iutended. 

May m belong to A dili: May we be restored to freedom and the 
enjoyment of nature. 

4 They flee: apparently, my enemies > but the passage is very obscure. 
6 Both: Varuna and Mitra. Why Mitra is thus suddenly introdu¬ 
ced is not clear. The stanza breaks the connexion between stanzas 5 
and 7, and is probably an interpolation. 




HYUH 25.) 


THE RIG VEDA. 


43 


7 He knows the path of birds that fly through heaven, 

and, sovran of the sea, 

He knows the ships that are thereon. 

8 True to his holy law, he knows the twelve moons 

with their progeny: 

He knows the moon of later birth. 

9 He knows the pathway of the wind, the spreading, 

high, and mighty wind : 

He knows the gods who dwell above. 

10 Varufla, true to holy law, sits down among his peo¬ 

ple ; he. 

Most wise, sits there to govern all. 

11 From thence perceiving he beholds all Wondrous 

things, both what hath been, 

And what hereafter will be done. 

12 May that Aditya very wise, make fair paths for Us 

all our days; 

May he prolong our lives for us. 

13 VaruQa, wearing golden mail, hath clad him in a 

shining robe: 

His spies are seated round about. 

14 The god whom enemies threaten not, nor those who 

tyrannize o’er men, 

Nor those whose minds are bent on wrong. 

15 He who gives glory to mankind, not glory that is 

incomplete, 

To our own bodies giving it. 

7 Varupa is king of the air and of the sea, the latter being often 
regarded as identical with the former. 

8 The twelve moon* with their progeny t the twelre months with the 
days which are their offspring. 

The moon of later birth: the thirteenth, the supplementary or 
intercalary month of the luui-solar year. 

13 Hi* tpie*: Varuna’s spies, messengers or angels, are probably 
the rest of the Adityas. See M. Mailer. A. S. Literature, p. 536. 
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16 Yearning for the wide-seeing one, my thoughts move 

onward unto him, 

As kine unto their pastures move. 

17 Once more together let us speak, because my meath 

is brought: priest-like 
Thou eatest what is dear to thee. 

18 Now saw I him whom all may see, I saw his car 

above the earth : 

He hath accepted these my songs. 

19 Varupa, hear this call of mine : be gracious unto us 

this day : 

Longing for help I cried to thee. 

20 Thou, O wise god, art lord of all, thou art the king 

of earth and heaven : 

Hear, as thou goest on thy way. 

21 Release us from the upper bond, untie the bond 

between, and loose 
The bonds below, that I may live. 

HYMN XXVI. Agni. 

O worthy of oblation, lord of prospering powers, 
assume thy robes, 

And offer this our sacrifice. 

2 Sit, ever to be chosen, as our priest, most youthful, 

through our hymns, 

O Agni, through our heavenly word. 

3 For here a father for his son, kinsman for kinsman 

worshippeth, 

And friend, choice-worthy, for his friend. 

17 My meatk: or honey (madhu), the libation of Soma-juice. 

IS Now taw I him. I saw Varupa, visible to the mental eye of his 
worshippers. 

21 Release us from the upper bond: See I. 24. 15. 

1 Assume thy robes: clothe thyself in thy vesture of flames. 

2 Most youthful: continually reuewed for sacrifice, either from the 
household fire or by repeated attrition. 

3 For here a father for his son : Agni, who stands in the place of 
father, kinsman, and friend to his worshipper. 
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4 Here let the foe-destroyers sit, Varujja, Mitra, 

Aryaman, 

Like men, upon our sacred grass. 

5 O ancient herald, be thou glad in this our rite and 

fellowship: 

Hearken thou well to these our songs. 

6 Whate’er in this perpetual course we sacrifice to god 

and god, 

That gift is offered up in thee. 

7 May he be our dear household lord, priest, pleasant 

and choice-worthy : may 

We, with bright fires, be dear to him. 

8 The gods, adored with brilliant fires, have granted 

precious wealth to us : 

So, with bright fires, we pray to thee. 

9 And, O immortal one, so may the eulogies of mortal men 

Belong to us and thee alike. 

10 With all thy fires, 0 Agni, find pleasure in this our 

sacrifice. 

And this our speech, 0 son of strength. 

HYMN XXVII. Agni. 

With worship will I glorify thee, Agni, like a long¬ 
tailed steed, 

Imperial lord of sacred rites. 

A 

4 Aryaman: the name of an Aditya commonly invoked together 
with Varupa and Mitra. fie is said to preside over twilight 

5 Like men: or, according to S&yana, as they sate at the sacrifice 
of Manus, who is the same as Manu. 

10 Son of strength: the appellation is of frequent occurrence, and is 
sometimes applied to Indra also as identified with Agni. The expres¬ 
sion alludes to the strength employed in rubbing together the two 
pieoes of wood to generate fire, y 

1 Like a long tailed steed ; Agni, or Fire, is likened to a horse, pro¬ 
bably, on aocount of his impetuosity; and his long flames, curled and 
driven by the wind, are compared to the horse’s flowing tail Sayana 
explains: scattering our foes with thy flames as a horse brushes away 
the flies that trouble him* 
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2 May the far-striding son of strength, bringer of 

great felicity, 

Who pours his gifts like rain, be ours. 

3 Lord of all life, from near, from far, do thou, O Agni 

evermore 

Protect us from the sinful man. 

4 O Agni, graciously announce this our oblation to the gods, 
Ana this our newest song of praise. 

5 Give us a share of strength most high, a share of 

strength that is below, 

A share of strength that is between. 

6 Thou dealest gifts, resplendent one ; nigh, as with 

waves of 8indhu, thou 
Swift streamest to the worshipper. 

7 That man is lord of endless strength whom thou 

protectest in the fight, 

Agni, or urgest to the fray. 

8 Him, whosoever he may be, no man may vanquish, 

mighty one : 

Nay, very glorious power is his. 

9 May he who dwells with all mankind bear us with 

war-steeds through the fight, 

And with the singers win the spoil. 

10 Help, thou who knowest lauds, this work, to Rudra 

a fair song of praise, 

Him to be worshipped in each house. 

11 May this our god, great, limitless, smoke-bannered, 

excellently bright, 

Urge us to strength and holy thought, 

6 Sindhu: the Indus; or the word may stand for any river, and 
the expression mean, with great abundanoe, 

9 With the singers: the priests who sing hymns of praise at the 
sacrifice. 

10 Thou who knowest lauds: ( jardbodha ) seems to refer to the Rishi 
or poet of the hymn, not to Agni. 

Rudra: the Roarer, or Howler, is here a name of Agni, on aooount 
of the loud crackling or roaring of his flames. 




HYMN 88.] 


THE RIG VEDA. 


47 


12 Like some rich lord of men may he, Agni, the 

banner of the gods, 

Refulgent, hear us through our lauds. 

13 Glory to gods, the mighty and the lesser, glory to 

gods the younger and the elder ; 

Let us, if we have power, pay the gods worship : no 
better prayer than this, ye gods, acknowledge. 

HYMN XXVIII, Indr* etc. 

There where the broad-based stone is raised on high 
to press the juices ont, 

O Indra, drink with eager thirst the droppings which 
the mortar sheds, 

:2 Where, like broad hips, to hold the juice, the platters 
of the press are laid, 

O Indra, drink with eager thirst the droppings which 
the n)ort$r sheds, 

3 There where the woman marks and learns the pestle’s 
constant rise and fall, 

0 Indra, drink with eager thirst the droppings which 
the mortar sheds, 


12 The banner of the gods: who like * banner brings the gods 
together; or it may be rendered * tbe herald of the gods,’ be who 
notifies to them, as S£yana explains it 

13 These distinctions of greater and lesser, older and younger gods, 
pr as we should say, aogels, are nowhere further explained. Suna^sepa, 
it is said, by the advice of Agni, worships the Visvedevas or the 
Universal gods. The Visvedevas, as a separate troop or class of gods, 
are ten in number, especially worshipped at funeral obsequies, and 
moreover, according to the jaws of Manu, entitled tp daily offerings. 

This hymn—a song sung during the preparation of the Soma-juice 
,—is said to be addressed to Indra, and to the pestle and mortar and 
other utensils used in the work. 

2 Platters: two shallow plates, one being used as a receiver and 
the other as a cover, 
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4 Where, as with reins to guide a horse, they bind the 

churning-staff with cords, 

O Indra, drink with eager thirst the droppings which 
the mortar sheds. 

5 If of a truth in every house, 0 mortar, thou art 

wont to dwell, 

Here give thou forth thy dearest sound, loud as the 
drum of conquerors. 

6 O sovran of the forest, as the wind blows soft in front 

of thee, 

Mortar, for Indra press thou forth the Soma-juice 
that he may drink. 

7 Best strength-givers, ye stretch wide jaws, O sacri¬ 

ficial implements, 

Like two bay horses champing herbs. 

8 Ye sovran3 of the forest, both swift, with swift 

pressers press to-day 
Sweet Soma-juice for Indra’s drink. 

9 Take up in beakers what remains : the Soma on the 

filter pour, 

And on the ox-hide set the rest. 


4 They bind the churning-staff with cords: the churning-stick is 
moved by a rope passed round its handle and round a post used as 
a pivot. 

5 0 moricn': According to SAyapa the divinities presiding ever the 
mortar and pestle, and not the implements themselves, are addressed. 

6 0 sovran of the forest: (vanaspati) a large tree; used in this 
place, by metonymy, for the mortar, and in verse 8, in the dual 
number, for the mortar and pestle. 

7 Strength-givers: explained by SAyana as especially givers of food. 
The two platters mentioned above are probably meant. When the 
upper platter is raised to receive the juice of the soma-stalks the 
aperture between the two is like a horse’s mouth when he chews 
succulent grass. 

9 This verse is addressed to the ministering priest. What remains * 
after the libation. The filter or sieve was used to purify the juice 
before it was poured upon or into the leather sheet or hag. 
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HYMN XXIX. Indra. 

O soma-drinker, ever true, utterly hopeless though 
we be, 

Do thou, 0 Indra, give us hope of beauteous horses 
and of kine, 

In thousands, 0 most wealthy one. 

2 0 lord of strength, whose jaws are strong, great 

deeds are thine, the powerful: 

Do thou, O Indra, give us hope of beauteous horses 
and of kine, 

In thousands, 0 most wealthy one. 

3 Lull thou asleep, to wake no more, the pair who on 

each other look: 

Do thou, O Indra, give us hope of beauteous horses 
and of kine, 

In thousands, 0 most wealthy one. 

4 Hero, let hostile spirits sleep, and every gentler 

genius wake: 

Do thou, O Indra, give us hope of beauteous horses 
and of kine, 

In thousands, 0 most wealthy one. 

5 Destroy this ass, 0 Indra, who in tones discordant 

brays to thee : 

Do thou, 0 Indra, give us hope of beauteous horses 
and of kine, 

In thousands, O most wealthy one. 

6 Far distant on the forest fall the tempest in a 

circling way: 

Do thou, O Indra, give us hope of beauteous horses 
and of kine, 

In thousands, O most wealthy one. 

3. The pair who on each other look: “ The text is very elliptical 
and obscure. It is, literally: Put to sleep the two reciprocally 
looking: let them sleep, not being awakened. The Scholiast calls 
them the two female messengers of Ynma [the god of death] ” Wilson. 

5 This ass: onr adversary, says the Scholiast. “ Therefore is he 
called an ass, as braying, or uttering harsh sounds intolerable to hear." 

6 Ear distant on the forest: may the cyclone or tempest expend 

• 4 
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7 Slay each reviler, and destroy him who in secret 
injures us : 

Do thou, O Indra, give us hope of beauteous horses 
and of kine, 

In thousands, 0 most wealthy one. 

HYMN XXX. India. 

W* seeking strength with Soma-drops fill full your 
Indra like a well, 

Most liberal, lord of hundred powers, 

2 Who lets a hundred of the pure, a thousand of the 

milk-blent draughts 
Flow, even as down a depth, to him ; 

3 When for the strong, the rapturous joy he in this 

manner hath made room 
Within his belly, like the sea. 

4 This is thine own. Thou drawest'near, as turns a 

pigeon to his mate : 

Thou carest too for this our prayer. 

5 0 hero, lord of bounties, praised in hymns, may 

power and joyfulness 
Be his who sings the laud to thee. 

6 Lord of a hundred powers, stand up to lend us suc¬ 

cour in this fight: 

In others too let us agree. 

7 In every need, in every fray we call as friends to 

succour us 

Indra the mightiest of all. 

its fury on the wood, and not come nigh us. The word kuntfrindeht, 
which I have rendered in accordance with S&yana, means elsewhere a 
certain kind of animal, a lizard according to S&yapa. This .passage may 
perhaps mean, ‘ may the wind fall on the forest with the kuntfrin&chi, 9 
whatever that may be. 

1 Lord of hundred powers: Satakratu. 

3 The strong, the rapturous jog: the exhilarating Soma-juice. 

4 This is thine own: this Soma-libation is for thee. 

6 In this fight: the hymn is a prayer for aid in a coming battle. 
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8 If he will hear us let him come with succour of a 

thousand kinds, 

And all that strengthens, to our call. 

9 I call him, mighty to resist, the hero of our ancient 

home, 

Thee whom my sire invoked of old. 

10 We pray to thee, 0 much-invoked, rich in all precious 

gifts, O friend, 

Kind god to those who sing thy praise. 

11 0 Soma-drinker, thunder-armed, friend of our lovely- 

featured dames 

And of our Soma-drinking friends. 

12 Thus, Soma-drinker, may it be: thus, friend who 

wieldest thunder, act 
To aid each wish as we desire. 

13 With Indra splendid feasts be ours, rich in all 

strengthening things wherewith, 

Wealthy in food, we may rejoice. 

14 Like thee, thyself, the singers’ friend, thou movest, 

as it were, besought, 

Bold one, the axle of the car, 


9 The hero of our ancient home: the tutelary god of our family. 

11 Ftiend of our lovely featured dames ; the meaning of siprintndm 
in the text is very doubtful. Wilson, following SAyapa, paraphrases : 
(bestow upon) us, thy friends, (abundance of cows) with projecting 
jaws. Benfey takes the word to mean beautiful women. Ludwig sug¬ 
gests helmeted, from a possible form tiprini, agreeing with visdm, of 
men, understood. Roth considers the reading to be faulty, and sug- 
gests, fiprmtvan, in the vocative case, agreeing with Soma-drinker. 

14 The lines in this and the following stanza referring to the axle 
and the chariot or wain are somewhat obscure and have been variously 
interpreted. Ludwig's explanation, which I follow, appears to be the 
simplest and the best. The expression, movest, or stirrest, the axle, 
which is the firmest and strongest part of the car, is intended to 
signify Indra's great strength exerted at his worshippers' prayer. 
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15 That, Satakratu, thou to grace and please thy 

praisers, as it were, 

Stirrest the axle with thy strength. 

16 With champing, neighing, loudly-snorting horses 

Indra hath ever won himself great treasures. 

A car of gold hath he whose deeds are wondrous 
received from us, and let us too receive it. 

17 Come, Asvins, with enduring strength wealthy in 

horses and in kine, 

And gold, O ye of wondrous deeds. 

18 Your chariot yoked for both alike, immortal, ye of 

mighty acts, 

Travels, 0 Asvins, in the sea. 

19 High on the forehead of the bull one chariot wheel 

ye ever keep; 

The other round the sky revolves. 

20 What mortal, 0 immortal Dawn, enjoyeth thee ? 

Where lovest thou ? 

To whom, 0 radiant, dost thou go ? 

21 For we have had thee in our thoughts whether anear 

or far away, 

Red-hued and like a dappled mare. 

22 Hither, 0 daughter of the sky, come thou with these 

thy strengthenings, 

And send thou riches down to us. 


16 The hymn really ends with the preceding stanza. The car of 
gold given to Indra is the hymn. The car of gold prayed for is 
abundant wealth. 

18 The sea: the ocean of air. 

19 The bull: apparently the Sun. The car of the Asvins stands at 
his head or in front of him, and the Asvins precede him in his course 
round heaven. But the meaning is uot very clear. 

20 We are reminded of the old Grecian myth of Eos and Tithonus. 
Ushas, Dawn, or Morning, is the daughter of personified Heaven, 
Dyaus, or Dyu. 
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HYMN XXXI. Agni. 

Thou, Agni, wast the earliest Angiras, a seer; thou 
wast, a god thyself, the gods’ auspicious friend. 
After thy holy ordinance the Maruts, sage, active 
through wisdom, with their glittering spears, were 
born. 

2 O Agni, thou, the best and earliest Angiras, fulfillest 

as a sage the holy law of gods, 

Sprung from two mothers, wise, through all existence 
spread, resting in many a place for sake of living 
man. 

3 To M&tarisvan first thou, Agni, wast disclosed, and 

to Vivasv&n through thy noble inward power. 
Heaven and Earth, Yasu ! shook at the choosing of 
the priest: the burthen thou didst bear, didst wor¬ 
ship mighty gods. 

This hymn, aud the four following, are ascribed to Hiranyastflpa, son 
of Angiras. 

1 Thou, Agni , wast the earliest Angira*: the Angiraaas are the most 
important priestly family mentioned in the Veda. See I. L 6. 

With their glittering spears: the spea**3 of the Maruts or Storm-gods 
are lightning flashes. 

2 The holy law of gods : sacrifice to the gods, which Agni performs. 
Sprung from two mothers : from the two pieces of wood used to pro¬ 
duce fire. 

3 Mdtarisoan : the name of a divine being desoribed in I. 60.1. as 
briuging the hidden Agni to Bhrigu, and indentified by SAyapa with 
VAyu the god of wind. 

Vivasvdn : * the brillianthe appears to be the god of daylight and 
the morning sun, the personification of all manifestations of light. 
He is said to be the father of Yama, and the gods are called his off¬ 
spring. 

Vasu: (good) often used as a name or epithet of Agni. The Vasus 
as a class of gods, eight in number, were at first personifications of 
natural phenomena. 
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4 Agni, thou madest heaven to thunder for mankind ; 

thou, yet more pious, for pious Purfkrav&s. 

When thou art rapidly freed from thy parents, first 
eastward they bear thee round, and, after, to the 
west. 

5 Thou, Agni, art a bull who makes our store increase, 

to be invoked by him who lifts the ladle up. 

Well knowing the oblation with the hallowing word, 
uniting all who live, thou lightenest first our folk. 

6 Agni, thou savest in the synod when pursued e’en 

him, far-seeing one ! who walks in evil ways. 

Thou, when the heroes fight for spoil which men rush 
round, slayest in war the many oy the hands of few. 

7 For glory, Agni, day by day, thou liftest up the 

mortal man to highest immortality,— 

Even, thou who yearning for both races givest them 
great bliss, and to the prince grantest abundant food. 

8 0 Agni, highly lauded, make our singer famous that 

he may win us store of riches : 

May we improve the rite with new performance. O 
Earth and Heaven, with all the gods, protect us. 


4 Purdravde: son of Budha. He is said to have instituted the three 
sacrificial fires. Agni, to reward him, sent thunder the forerunner of rain. 

Freed from thy parents: produced and separated from the fire-sticks. 

Eastward they hear thee: the fire is first applied to light the Ahava- 
nlya fire and then the Garhapaty a. 

5 A hull: exceedingly strong. 

With the hallowing word: the exclamation Vashat (may he (Agni) 
bear it (to the gods), used at the moment of pouring the sacrifioial oil 
or clarified butter on the fire. 

6 Agni, thou savest in the synod: the vidatha, synod or saorificial 
assembly, seems to have been regarded as an inviolable asylum. 

7 Both races: gods and men. 

The prince: the Sdri, the noble or eminent man who institutes and 
pays the charges of the sacrifice. 
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9 O blameless Agni lying in thy parents’ l^p, a god 
among the gods, be watchful for our good. 

Former of bodies, be the singer’s providence : all 
good things hast thou sown for him, auspicious one! 

10 Agni, thou art our providence, our father thou : we 

are thy brethren and thou art our spring of life. 

In thee, rich in good heroes, guard of high decrees, 
meet hundred, thousand treasures, O infallible ! 

11 Thee, Agni, have the gods made the first living one 

for living man, lord of the house of Nahusha. 

114 they made the teacher of the sons of men, what 
time a son was born to the father of my race. 

12 Worthy to be revered, 0 Agni, god, preserve our 

wealthy patrons with thy succours, and ourselves. 
Guard of our seed art thou, aiding our. cows to bear, 
incessantly protecting in thy holy way. 

13 Agni, thou art a guard close to the pious man; 

kindled art thou, four-eyed! for him who is 
unarmed. 

With fond heart thou acceptest e’en the poor man’s 
prayer, when he hath brought his gift to gain 
security. 

9 Thy parents: here said to mean Heaven and Earth. 

Former of bodies: giver of ohildren. 

11 Eahusha: one of the great progenitors of the human race. 

Ild: the personification of Prayer, and the first teacher of the rules 
of saorifioe. 

What time a son was bom: this son is Agni himself. 

Hirapyastfipa, the Rishi of the hymn, is the son or descendant 
of Angiras, who, as one of the first introducers of the sacrificial 
fire and the rites of worship, is regarded as the generator or father 
of Agni. The meaning of the verse is that Agni was appointed 
priest, and I1& teacher of the ruleB of divine worship in the earliest 
time when Agni was first born on earth as sacrificial fire. 

13 Four-eyed: illuminating the four cardinal points, or looking ia 
all directions. 
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14 Thou, Agni gainest for the loudly-praising priest the 

highest wealth, the object of a man’s desire. 

Thou art called father, caring even for the weak, and, 
wisest, to the simple one thou teachest lore. 

15 Agni, the man who giveth guerdon to the priests, 

like well-sewn armour thou guardest on every side. 
He who with grateful food shows kindness in his 
house, an offerer to the living, is the type of 
heaven. 

16 Pardon, we pray, this sin of ours, 0 Agni,—the path 

which we have trodden, widely straying, 

Dear friend and father, caring for the pious, who 
speedest nigh and who inspirest mortals. 

17 As erst to Manus, to Yay&ti, Angiras, so Angiras ! 

pure Agni! come tbou to our hall. 

Bring hither the celestial host and seat them here 
upon the sacred grass, and offer what they love. 

18 By this our prayer be thou, 0 Agni, strengthened, 

prayer made by us after our power and knowledge : 
Lead thou us, therefore, to increasing riches ; endow 
us with thy strength-bestowing favour. 

HYMN XXXII. Ind.w. 

I will declare the manly deeds of Indra, the first 
that he achieved, the thunder-wielder. 

He slew the dragon, then disclosed the waters, and 
cleft the channels of the mountain torrents. 

15 An offerer to the living: probably, one who offers food and 
hospitality to a human being, the nfiyejna, worship of man, of Manu. 
Or it may mean, as Ludwig suggests, ope who offers a saorifioe that 
transports the saorifioer at onoe, living, to heaven. 

16 Yay&ti: a celebrated king, one of the sons of Nabusha. 

1 “ In this and subsequent Sffktas we have an ample elucidation 
of the original purport of the legend of Indra’s slaying Vjitra, 
converted by the Pauripik writers into a literal contest between Indra 
and an Asura, or chief of the Asuras, from what in the Vedas is 
merely an allegorical narrative of the production of rain. Vfitra, 
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2 He slew the dragon lying on the mountain: his 

heavenly bolt of thunder Twashtar fashioned. 

Like lowing kine in rapid flow descending the waters 
glided downward to the ocean. 

3 Impetuous as a bull, he chose the Soma, and quaffed 

in threefold sacrifice the juices. 

Maghavan grasped the thunder for his weapon, and 
smote to death this firstborn of the dragons. 

4 When, Indra, thou hadst slain the dragons’ firstborn, 

and overcome the charms of the enchanters, 

Then, giving life to sun and dawn and heaven, thou 
foundest not one foe to stand against thee. 

5 Indra with his own great and deadly thunder smote 

into pieces "Vritra worst of Vritras. 

As trunks of trees, what time the axe hath felled 
them, low on the earth so lies the prostrate dragon. 

6 He, like a mad weak warrior, challenged Indra, the 

great impetuous many-slaying hero. 

He, brooking not the clashing of the weapons, crush¬ 
ed—Indra’s foe—the shattered forts in falling. 

7 Footless and handless still he challenged Indra, who 

smote him with his bolt between the shoulders. 
Emasculate yet claiming manly vigour, thus Vritra 
lay with scattered limbs dissevered. 

sometimes also named Ahi, is nothing more than the accumulation 
of vapour, condensed or figuratively shut up in, or obstructed by, 
a cloud. Indra, with his thunderbolt, or atmospheric or electrical 
influence, divides the aggregated mass, and vent is giveu to the rain 
which then descends upon the earth.” Wilson. 

2 The dragon : Abi, literally a serpent. Tumhtar is the artist of 
the gods. 

3 Maghavan: * the wealthy,’ a common name of Indra. 

4 The charms of the enchanters: magical or supernatural powers 
ascribed to Vritra and his allies. 

In threefold sacrifice: the text has triba Iruieshu, at the three 
sacrifices called Jyotish, Gauh, and Ayu. Sdyana. 
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8 There as he lies like a bank-bursting river, the waters 

taking courage flow above him. 

The dragon lies beneath the feet of torrents which 
Vritra with his greatness had encompassed. 

9 Then humbled was the strength of Vritra’s mother : 

Indra hath cast his deadly bolt against her. 

The mother was above, the son was under, and like a 
cow beside her calf lay D&nu. 

10 Rolled in the midst of never-ceasing currents flowing 

without a rest for ever onward, 

The waters bear off Vritra’s nameless body : the foe 
of Indra sank to during darkness. 

11 Guarded by Ahi stood the thralls of D&sas, the waters 
• stayed like kine held by the robber. 

But he, when he had smitten Vritra, opened the 
cave wherein the floods had been imprisoned. 

12 A horse’s tail wast thou when he, O Indra, smote on 

thy bolt; fhou, god without a second, 

Thou hast won back the kine, hast won the Soma; 
thou hast let loose to flow the seven rivers. 


9 Ddnu: according to SAyapa, the mother of Vritra. 

11 Thralls of Ddsas: in the power of Vritra and his allies. Dasa 
is a general name applied in the Veda to certain evil beings or 
demons, hostile to Indra and to men. It means, also, a savage, a 
barbarian, one of the non-Aryan inhabitants of India. 

The robber: pani (literally, one who barters and traffics) means a 
miser, a niggard; an impious man who gives little or nothing to the 
gods. The word is used also as the name of a class of envious demons 
watching over treasures, and as an epithet of the fiends who steal 
cows and hide them in mountain caverns. 

12 A horse's tail toast thou: destroying thy enemies as easily as a 
horse sweeps away flies with his tail. 

The seven rivers: According to Professor Max Mtiller, the Indus, 
the five rivers of the PanjAb (VitastA, Asikni, Parushni,Vip4f, Sutudri) 
and the Sarasvati. Lassen and Ludwig put the KubhA in the place 
of the last-named. But perhaps the number seven may be used for 
indefinite plurality. „ 
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13 Nothing availed him lightning, nothing thunder, 

hailstorm or mist which he had spread around 
him : 

When Indra and the dragon strove in battle, Magha- 
van gained the victory for ever. 

14 Whom sawest thou to avenge the dragon, Indra, that 

fear possessed thy heart when thou hadst slain 
him; 

That, like a hawk affrighted through the regions, 
thou crossedst nine-and-ninety flowing rivers ? 

15 Indra is king of all that moves and moves not, of 

creatures tame and horned, the thunder-wielder. 
Over all living men he rules as sovran, containing all 
as spokes within the felly. 

HYMN XXXIII. Indra. 

Come, fain for booty let us seek to Indra: yet more 
shall he increase his care that guides us. 

Will not the indestructible endow us with perfect 
knowledge of this wealth, of cattle ? 

2 I fly to him invisible wealth-giver as flies the falcon 

to his cherished eyrie, 

With fairest hymns of praise adoring Indra, whom 
those who laud him must invoke in battle. . 

3 Mid all his host, he bindeth on the quiver : he driveth 

cattle from what foe he pleaseth : 

Gathering up great store of riches, Indra, be thou 
no trafficker with us, most mighty. 

14 This flight of Indra is frequently alluded to. It is said that 
he fled thinking that he had committed a great sin iu killing Vfitra. 
Nine-andninely .- used indefinitely for a great number. . 

1 Fain for booty: gavyantah, literally seeking or eager for kine, 
that is, booty or wealth consisting chiefly of cattle. 

3 Be thou no trafficker with t u: Do not deal illiberally withfus like 
a petty trader: do not give sparingly, nor demand too much iu return. 
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4 Thou slewest with thy bolt the wealthy Dasyu, 

alone, yet going with thy helpers, Indra! 

Far from the floor of heaven in, all directions, the 
ancient riteless ones fled to destruction. 

5 Fighting with pious worshippers, the riteless turned 

and fled, Indra ! with averted faces, 

When thou, fierce lord of the bay steeds, the stayer, 
blewest from earth and heaven and sky the 
godless. 

6 They met in fight the army of the blameless : then 

the Navagvas put forth all their power. 

They, like emasculates with men contending, fled, 
conscious, by steep paths from Indra, scattered. 

7 Whether they weep or laugh, thou hast o’erthrown 

them, O Indra, on the sky’s extremest limit. 

The Dasyu thou hast burned from heaven, and wel¬ 
comed the prayer of him who pours the juice and 
lauds thee. 

8 Adorned with their array of gold and jewels, they • 

o’er the earth a covering veil extended. 

Although they hastened, they o’ercame not Indra: 
their spies he compassed with the sun of morning. 

4 The wealthy Dasyu : according to S&yana, ‘ Vritra the robber,* the 
witliholder of the fertilizing raiu. The Dasyus are also a class of 
demons, enemies of gods and men, and sometimes the word means a 
savage, a barbarian. 

The ancient riteless ones: the followers of Vfitra; here apparently 
identified with indigenous races who had not adopted, or were hostile 
to the ritual of the Veda. 

5 The stayer: he who stands firm in battle. The word in the text 
sthdtar appears to correspond exactly with the Latin Stator (Jupiter 
Stator). See Beufey, Orient und Occident, 1. 48 

6 The Navagvas: the name of a mythological family often associ¬ 
ated with that of Angiras, and described as sharing in Indra’s battles, 
regulating the worship of the gods, etc. 

8 With the sun of morning: “We revert here to the allegory. The 
followers of Vfitra are here said to be the shades of night which are 




HYJiX 33 .] 


THE RIG VEDA. 


61 


9 As thou enjoyest heaven and earth, 0 Indra, on 
every side surrounded with thy greatness, 

So thou with priests hast blown away the Dasyu, 
and those who worship not with those who worship. 

10 They who pervaded earth’s extremest limit subdued 

not with their charms the wealth-bestower : 

Indra, the bull, made his ally the thunder, and with 
its light milked cows from out the darkness. 

11 The waters flowed according to their nature ; he mid 

the navigable streams waxed mighty. 

Then Indra, with his spirit concentrated, smote him 
for ever with his strongest weapon. 

12 Indra broke through Ilibisa’s strong castles, and 

Sushija with his horn he cut to pieces : 

Thou, Maghavan, for all his might and swiftness, 
slewest thy fighting foeman with thy thunder. 

13 Fierce on his enemies fell Indra’s weapon : with his 

sharp bull he rent their towns in pieces. 

He with his thunderbolt dealt blows on Vritra, and 
conquered, executing all his purpose. 

14 Indra, thou holpest Kutsa whom thou lovedst, and 

guardedst brave Dasadyu when he battled. 

The dust of trampling horses rose to heaven, and 
Svitr&’s son stood up again for conquest. 

dispersed by the rising of the sun : according to the Br&hmana “ Verily 
the sun, when he rises in the east, drives away the R&kshasas/’ Wilson. 

10 Milked cows: struok the cloud with his lightning, and made the 
milky streams of fertilizing rain flow forth. 

12 Ilibisa's strong cattles: Ilibisa is said by Slyana to be Vritra 
* who sleeps in caverns of the earth.* Probably one of the confederate 
demons is intended. 

Sushna with his horn: the demon of drought, ‘furnished,’ says the 
Scholiast, ‘ with weapons like the horns of bulls and buffaloes/ 
The meaning of * homed * or ‘ with his horn’ is simply 4 mighty/ the 
horn being used, as in Hebrew poetry, as the emblem of strength. 

13 With his shat'p bull: the rushing thunderbolt. 

14 Kutsa: said to have been a Rishi or seer, founder of a religious 
family or school, and elsewhere spoken of as the particular friend of Indra. 
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15 Svitr&’s mild steer, O Maghavan thou holpest in 
combat for the land, mid Tugra’s houses. 

Long stood they there before the task was ended : 
thou wast the master of the foemen’a treasure. 

HYMN XXXIV. AsviiH. 

Ye who observe this day be with us even thrice : fir- 
stretching is your bounty, Asvins, and your course. 

To you, as to a cloak in winter, we cleave close : ye 
are to be drawn nigh unto us by the wise. 

2 Three are the fellies in your honey-bearing cm 1 , that 

travels after Soma’s loved one, as all know. 

Three are the pillars set upon it for support: thrice 
journey ye by night, O Asvins, thrioe by day. 

3 Thrice in the self-same day, ye gods who banish 

want, sprinkle ye thrice to-day our sacrifioe with 
meath ; 

And thrice vouchsafe us store of food with plente¬ 
ous strength, at evening, 0 ye Asvins, and at break 
of day. 

4 Thrice come ye to our home, thrice to the righteous 

folk, thrice triply aid the man who well deserves 
your help. 

Thrice, O ye Asvins, bring us what shall make us 
glad; thrice send us store of food as nevermore to 
fail. 

Daaadyu, is also said to have been a Rishi, but nothing ia known 
of him. The same may be said of Svaitreya or Svitrya, the son of 
a woman named Svitrk. 

15 The meaning of Tugry&tu in the text is not olear. S&yana 
explains it by ‘in the waters;’ Benfey translates * among Tugra’s 
daughters,’ and the Petersburg Lexioon takes it to mean ‘ among the 
families of the Tugryans.’ Mild steer: strong but gentle son. 

1 Be present with us even thrice: that is, at all the three daily 
sacrifices. 

2 Soma: is here the Moon, Bis darling is Jyotsnk or Kaumudi, 
moonlight. 
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5 Thrice, O ye Asvins, bring to us abundant wealth; 

thrice in the gods’ assembly, thrice assist our 
thoughts. 

Thrice grant ye us prosperity, thrice grant us fame; 
for the Sun’s daughter hath mounted your three¬ 
wheeled car. 

6 Thrice, Asvins, grant to us the heavenly medicines, 

thrice those of earth and thrice those that the 
waters hold. 

Favour and health and wealth bestow upon my son ; 
triple protection, lords of splendour, grant to 
him. 

7 Thrice are ye to be worshipped day by day by us; 

thrice, O ye Asvins, ye travel around the earth. 
Car-borne from far away, O ye N&satyas, come, like 
vital air to bodies, come ye to the three. 

8 Thrice, O ye Asvins, with the seven mother streams; 

three are the jars, the triple offering is prepared. 
Three are the worlds, and moving on above the sky 
ye guard the firm-set vault of heaven through 
days and nights. 

4) Where are the three wheels of your triple chariot, 
where are the three seats thereto firmly fastened ? 
When will ye yoke the mighty ass that draws it, to 
bring you to our sacrifice, N&satyas? 


5 For the Sun's daughter: Sftry k, who is called the consort of the 
Asvins. 

7 Ndsatym : a common appellation of the Asvins. See I. 3.3. 

To the three: to the three daily sacrifices. 

8 The seven mother streams: See I. 32. 12^ 

Three are the jars: three sorts of pitchers, used to contain and 
pour out the Soma-juice at the three daily sacrifices. 

Three worlds: earth, middle air, and heaven. 

9 The mighty ass: According to the Nighantu “ two asses are the 
steeds of the Asvins.’* 
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10 N&satyas, come: the sacred gift is offered up; drink 

the sweet juice with lips that know the sweetness 
well. 

Savitar sends, before the dawn of day, your car, 
fraught with oil, various-coloured, to our sacrifice. 

11 Come, O N&satyas, with the thrice-eleven gods; 

come, O ye Asvins, to the drinking of the meatb. 
Make long our days of life, and wipe out all our sins : 
ward off our enemies; be with us evermore. 

12 Borne in your triple car, 0 Asvins, bring us present 

prosperity with noble offspring. 

I cry to you who hear me for protection : be ye our 
helpers where men win the booty. 

HYMN XXXV. Savitar. 

Agni I first invoke for our prosperity; I call on 
Mitra, Varuija, to aid us here. 

I‘call on Night who gives rest to all moving life; 
I call on Savitar the god to lend us help. 

2 Throughout the dusky firmament advancing, laying 

to rest the immortal and the mortal, 

Borne in his golden chariot he cometh, Savitar, god 
who looketii on all creatures. 

3 The god moves by the upward path, the downward ; 

with two bright bays, adorable, he journeys. 
Savitar comes, the god from the far distance, and 
chases from us all distress and sorrow. 


10 Savitar: implying that the Asvins are to be worshipped with 
this hymu at dawn. Savitar is the Sun. 

11 The thrice eleven gods: “ This is authority for the usual Paur&nik 
enumeration of thirty-three deities, avowedly resting on Vaidik texts. 
The list is, there, made up of the eight Vasus; eleven Rudras; 
twelve Adityas, Prajipati, and VashatkAra.” Wilson. 
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4 His chariot decked with pearl, of various oolours, lofty, 

with golden pole, the god hath mounted. 

The many-rayed one, Savitar the holy, bound, bearing 
power and might, for darksome regions. 

5 Drawing the gold-yoked car his bays, white-footed, 

have manifested light to all the peoples. 

Held in the lap of Savitar, divine one, all men, all 
beings have their place for ever. 

6 Three spheres there are ; two Savitar possesses, in 

Yama’s world is one, receiving all men. 

He, like a linch-pin, bears up things immortal: he 
who hath known it, let him here declare it. 

7 He, strong of wing, hath lightened up the regions, 

deep-quivering Asura, the gentle leader. 

Where now is Sfirya, where is one to tell us to what 
celestial sphere his ray hath wandered ? 

8 The earth’s eight points his brightness hath illumin¬ 

ed, three desert regions and the seven rivers: 

God Savitar the gold-eyed hath come hither, giving 
choice treasures unto him who worships. 

9 The golden-handed Savitar, far-seeing, goes jen hia 

way between the earth and heaven, 

Drives away sickness, bids the Sun approach us, 
and spreads the bright sky through the darksome 
region. 

6 Three spheres thei'e are : “ The spheres or lokas which lie in the 
immediate path of the sun are said to he heaven and earth : the 
intermediate loha , antariksha or firmament, is described as the road 
to the realm of Yama, the ruler of the dead, by which the pretdh, 
or ghosts, travel. Why this should not be considered equallygthe 
course of the sun is not very obvious.” 

7 Be, strong of wing: (Suparnah) an epithet or a name of the sun. 
Asura: the immortal aud divine one. 

9 Bids the Sun approach us: Sayapa says “ approaches the Sun/* 
and observes that although Savitar aod the Sun are the same as re¬ 
gards their divinity, yet they are two different forms, and therefor* 
one may be said to go to the other. 

5 
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10 He, golden-handed Asura, kind leader, comes hither 

to us with his help and favour: 

Driving off R&kshasas and Y&tudh&nas, the god is 
present, praised in hymns at evening. 

11 O Savitar, thine ancient dustless pathways are well 

established in the air’s mid-region : 

O god, oome by those paths so fair to travel, preserve 
thou us from harm this day, and bless us. 

HYMN XXXVI. Agni. 

With words sent forth in holy hymns, Agni we sup¬ 
plicate, the lord 

Of many families who duly serve the gods, yea, him 
whom others also praise. 

2 Men have won Agni, him who makes their strength 

abound : we, with oblations, worship thee. 

Our gracious-minded helper in our deeds of might, 
be thou, O excellent, this day. 

3 Thee for our messenger we choose, thee, the omnis¬ 

cient, for our priest. 

The flames of thee the mighty are spread wide 
around: thy splendour reaches to the sky. 

4 The gods enkindle thee their ancient messenger,— 

Varuna, Mitra, Aryaman. 

That mortal man, O Agni, gains through thee all 
wealth, who hath poured offerings unto thee. 

5 Thou, Agni, art a cheering priest, lord of the house, 

men’s messenger: 

All constant high decrees established by the gods, 
gathered together, meet in thee. 

10 Yttudhinas, are a olaa* of demous or evil spirits, much like 
R&kshasas, but more particularly practisers of sorcery. 

This Hymn and the twelve following are ascribed to Kapva, a 
very celebrated Rishi who is oalled the son of Ghora and is said to 
belong to the family of Angiras. 

6 The preservation of the whole world re*ts, according to the 
Vaidik view, on the sacrifices Offered by men, as these give the gods 
strength and enable them to perform their duties. 
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6 In thee, the auspicious one, O Agni, youthfullest, 

each sacred gift is offered up : 

This day, and after, gracious, worship thou our gods, 
that we may have heroic sons. 

7 To him in his own splendour bright draw near in 

worship the devout. 

Men kindle Agni with their sacrificial gifts, victo- 
rious o’er the enemies. 

8 Vritra they smote and slew, and made the earth and 

heaven and firmament a wide abode. 

The glorious Bull, invoked, hath stood at Ka^va’s 
side: loud neighed the steed in frays for kine. 

9 Seat thee, for thou art mighty; shine, best enter¬ 

tainer of the gods. 

Worthy of sacred food, praised Agni! loose the 
smoke, ruddy and beautiful to see. 

10 Bearer of offerings, whom, best sacrificing priest, the 

gods for Manu’s sake ordained; 

Whom Kariva, whom Medhy&tithi made the source 
of wealth, and Vrishan and Upastuta. 

11 Him, Agni, whom Medhyitithi, whom Kagva kindled 

for his rite, 

Him these our songs of praise, him, Agni, we extol.: 
his powers shine out preeminent. 

12 Make our wealth perfect thou, 0 Agni lord divine: 

for thou hast kinship with the gods. 

Thou rulest as a king o’er widely-famous strength : 
be good to us for thou art great. 


8 The glorious Ball: the mighty Agni, strong as a bull and impetu¬ 
ous an a war horse, has aided his favourite Kanva iu battle. 

10 Medhy&tithi: Say ana takes this word to be an epithet of Ka$va, 
4 entertainer of guests who are worthy of sacrificial food/ But it 
appears to be rather the name of a Kishi of Kanva’s family. 

- Vfishon and Ufastuta: rendered by W ilson, after Say ana, 4 Indra 
and some other worshipper,* are also apparently the names of two 
other Rishis, 
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13 Stand up erect to lend us aid, stand up like Savitar 
the god :• 

Erect as strength-bestower when we call aloud, with 
unguents and with priests, on thee. 

- 14 Erect, preserve us from sore trouble ; with thy flame 
burn thou each ravening demon dead. 

Raise thou us up that we may walk and live so thou 
shalt find our worship mid the gods. 

15 Preserve us, Agni, from the fiend, preserve us from 
malicious wrong. 

Save us from him who fain would injure us or slay, 
most youthful, thou with lofty light. 

16 Smite down as with a club, thou who hast fire for 

teeth, smite thou the wicked, right and left. 

Let not the man who plots- against us in the night, 
nor any foe prevail o’er us. 

17 Agni hath given heroic might to Kan va, and felicity: 
Agni hath helped our friends, hath helped Medhy&- 

tithi, hath helped Upastuta to win. 

18 We call on XJgradeva, Yadu, Turvasa, by means of 

Agni, from afar; 

' Agm, bring Navav&stva and Brihadratha, Turviti, to 
subdue the foe. 

13 Stand up erect: Agni, as erect, is identified by Saya$a with the 
ydpa or sacrificial post to which the victims, at an animal sacrifice, 
were bound. Accordingly he takes ahjibhih to mean * with unguents* 
wherewith the post was anointed. This word may however refer to 
the ornaments—another signification of the word—worn by the 
ministering priests. 

17 Agni hath helped our friends: Say ana takes mitrd in the text as 
tntirdni Mends. Ben fey and Ludwig oonsider it to mean, the former 
Mitra, and the latter the two Mitras, i, e. Mitra and Varuria; and 
they translate respectively 4 Agni and Mitra protected,’ and 4 Agui, . 
as Mitra [and Varunal hath favoured.’ 

18 Turvasa and Yadu are frequently mentioned together as 
eponymi of tribes of those names. The poet appears to pray for the 
return of Navav&stva, whoever he may have been, to protect the 
home attacked by the Dasyus or robbers, and perhaps also to 
strengthen his prayer by an appeal to the spirits of departed heroes. 
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19 Manu hath stablished thee a light, Agni, for all tlje 

race of meD : 

Sprung from the Law, oil-fed, for Kapva hast thou 
blazed, thou whom the people reverence. 

20 The flames of Agni full of splendour and of might 

are fearful, not to be approached. 

Consume for ever all demons and sorcerers, consnme 
thou each devouring fiend. 

HYMN XXXVII. Maruts. 

Sing forth, O Kaijvas, to your band of Maruts, un¬ 
assailable, 

Sporting, resplendent on their car: 

2 They who, self-luminous, were born together, with 

the spotted deer, 

Spears, swords, and glittering ornaments. 

3 I hear, as though ’twere close at hand, the cracking 

of the whips they hold ; 

They gather glory on their way. 

4 Now sing ye forth the god-given hymn to your ex¬ 

ultant Marut host, 

The fiercely-vigorous, the strong. 

5 Praise ye the bull among the cows; for ’tis the 

Maruts* sportive band: 

It strengthened as it drank the rain. 

6 Who is your mightiest, heroes, when, O shakers of 

the earth and heaven, 

Ye shake them like a garment’s hem ? 

20 Demons and sorcerers: R&kshasas and evil spirits who praotise sorcery. 
For an exhaustive explanation of this and other Hymns to the 
Maruts, See M. Muller’s Rig-veda Sanhila. Vol. I. 

5 The bull among the eotot: the band of storm-gods preeminent 
among the clouds as a bull is among cows. 

6 That is, where all are so mighty it would be superfluous to ask 
who is mightiest. 

Like a garment'» hem: or, according to Say ana, “ like a tree’s high 
top.” 
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7 At your approach man holds him down before the 

fury of your wrath: 

The rugged-jointed mountain yields. 

8 They at whose racings forth the earth, like an age- 

weakened lord of men, 

Trembles in terror on their ways. 

9 Strong is their birth : vigour have they to issue from 

their mother; strength, 

Tea, even twice enough, is theirs. 

10 And these, the sons, the singers, in their racings 

have enlarged the bounds, 

So that the kine must walk knee-deep. 

11 Before them, on the ways they go, they drop this 

offspring of the cloud, 

Long, broad, and inexhaustible. 

12 O Maruts, as your strength is great, so have ye cast 

men down on earth, 

So have ye made the mountains fall. 

13 The while the Maruts pass along, they talk together 

on the way: 

Doth any hear them as they speak ? 

14 Come quick with swift steeds, for ye have worship¬ 

pers among Ka^va’s sons: 

May you rejoice among them well. 

. 15 All is prepared for your delight. We are their ser¬ 
vants evermore, 

To live as long as life may last. 

HYMN XXXVIII. Maruts. 

What now ? When will ye take us by both hands, 
as a dear sire his son, 

Gods, for whom sacred grass is clipped ? 

10 The ringer*: the loud-voiced Maruts. 

The Maruts spread themselves over the sky and eaused so much 
rain to fall that the cows in the pastures were up to their knees 
in water. 
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2 Now whither? To what goal of yours go ye in heaven, 

and not on earth ? 

Where do your cows disport themselves ? 

3 Where are your newest favours shown ? Where, 

Maruts, your prosperity ? 

Where all your high felicities ? 

4 If, O ye Maruts, ye the sons whom Pyisni bare, were 

mortal, and 

Immortal he who sings your praise, 

5 Then never should your praiser be unwelcome like a 

deer in grass, 

Nor should he go on Yama’s path. 

• 6 Let not one sin succeeding sin, hard to be conquered, 
master us: 

Let each, with greed, depart from us. 

7 Truly, they the fierce and mighty sons, of Rudra 

send their windless 
Rain e’en on the desert places. 

8 Like a cow the lightning lows and follows, mother¬ 

like, her youngling, 

When their rain-flood hath been loosened. 


2 Where do your cows disport themselves?: perhaps, as M. Muller sug¬ 
gests, * where tarry your herds ? * viz. the clouds* Why do you remain 

iu the sky, and not come down to earth? Or, according to Ludwig: 

4 Where do the cows feed that are to supply milk and butter for 
sacrifice to you ? Where is the plaoe in which sacrifice is to be offered 
to yon ? * 

5 Like a deer in grass: like a deer in the home-pasture or meadow 
reserved for the cows* 

Yama’s path: the path that leads to Yama the god of the dead. 

6 Let not one sin: iu 1. 6. 9. Niifiti is said by S&yapa to be p&pa- 
ievatdy the deity of siu. Here sin itself appears to be intended. 

7 Sons of Rudra: or 2 * 4 5 6 7 8 dear to Rudra,* who is the father of the Marute, 
Windless rain: steady rain, not blown away; that sinks into the 

gronud; the wind generally ceasing as soon as heavy rain begins to fall. 

8 The thunder follows the lightning as a cow, lowing, follows her calf. 
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9 When they inundate the earth they spread forth 
darkness e’en in day-time, 

With the water-laden rain-cloud. 

10 O Maruts, at your voice’s sound this earthly habita- 

tion shakes, 

And each man reels who dwells therein. 

11 0 Maruts, with your strong-hoofed steeds, unhindered 

in their courses, haste 
Along the bright embanked streams. 

12 Firm be the fellies of your wheels, steady your horses 

and your cars, 

And may your reins be fashioned well. 

15 Invite thou hither with this song, for praise, Agni 
the lord of prayer, 

Him who is fair as Mitra is. 

14 Form in thy mouth the hymn of praise : expand thee 

like a rainy cloud : 

Sing forth the measured eulogy. 

15 Sing glory to the Marut host, praiseworthy, tuneful, 

vigorous: 

Here shall the strong ones dwell with us. 

HYMN XXXIX Maruts. 

When thus, like flame, from far away, Maruts, ye 
cast your measure forth, 

To whom go ye, to whom, 0 shakers of the earth, 
moved by whose wisdom, whose design ? 

13 Ayn », the lord of prayer : “ Agni is frequently invoked together 
with the Maruts, and is even oalled marut-sakh4, the friend of the 
Maruts, viii. 92, 14. It seems better, therefore, to refer brdhmanas 
patim to Agni, than, with Siyana, to the host of the Maruts. Brfihma- 
naspiti and Brihaspfiti are both varieties of Agni, the priest and 
purohita of gods and men, and as such he is invoked together with 
the Maruts in other passages, i. 40, 1.” M. M tiller. 

14 Expand thee: addressed to the poet of the hymn. 

15 Tmeful: so in I. 37. 10. 'And these, the sons, the singers.' 
The song of the Maruts is the music or singing of the winds. 

1 Muruts, ye east your measure forth : “ In this passage we must 
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2 Strong let your weapons be to drive away your foes, 

firm for resistance let them be. 

Yea, passing glorious must be your warrior might, 
not as a guileful mortal’s strength. 

3 When what is strong ye overthrow, and whirl about 

each ponderous thing, 

Heroes, your course is through the forest trees of 
earth, and through the fissures of the rocks. 

4 Consumers of your foes, no enemy of yours is found 

in heaven or on the earth : 

Ye Rudras, may the strength, held in this bond, be 
yours, to bid defiance even now. 

5 They make the mountains rock and reel, they rend 

the forest-kings apart. 

Onward, ye Maruts, drive, like creatures drunk with 
wine, ye gods with all your company. 

6 Ye to your chariot have yoked the spotted deer: a 

red deer, as a leader, draws. 

Even the earth herself listened as ye came near, and 
men were sorely terrified. 

7 O Rudras, quickly we desire your succour for our 

children’s sake. 

Come to us with your aid as in the days of old, so 
now for frightened Kanva’s sake. 

8 Should any monstrous foe, 0 Maruts, sent by you or 

sent by mortals threaten us, 

Tear ye him from us with your power and with your 
might, and with the succours that are yours. 

9' For ye, the worshipful and wise, have guarded 
Kanva perfectly. 

O Maruts, come to us with full protecting help, as 
lightning-flashes seek the rain. 

take measure, uot in the abstract sense, but as a measuring line, which 
is cast forward to measure the distance of an object, an image perfectly 
applicable to the Maruts, who seem with their weapons to strike the 
trees and mountains wheu they themselres are still far off.” M. Muller.» 

9 As lightning-flashes seek the rain: “ Lightning precedes the rain, aud 
may therefore be represented as looking about for the rain.” M. Muller; 
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10 Whole strength have ye, O bounteous ones; perfect, 
earth-shakers, is your might. 

Maruts, against the poet’s wrathful enemy send ye 
an enemy like a dart. 

HYMN XL. Br&hinapaspati. 

O Brahma^aspati, stand up: god-serving men, we 
pray to thee. 

May they who give good gifts, the Maruts, come to 
us. Indra, most swift, be thou with them. 

2 O son of strength, each mortal calls to thee for aid 

when spoil of battle waits for him. 

0 Maruts, may this man who loves you well obtain 
wealth of good steeds and hero might. 

3 May Brahmapaepati draw nigh, may S<lnrit& the 

goddess come, 

And gods bring to this rite which gives the fivefold 
gift the hero, lover of mankind. 

4 He who bestows a noble guerdon on the priest wins 

fame that never shall decay. 

For him we offer sacred hero-giving food, peerless 
and conquering easily. 

5 Now Brahmapaspati speaks forth aloud the solemn 

hymn of praise, 

Wherein Indra and Varupa, Mitra, Aryaman, the 
gods, have made their dwelling-place. 

! 0 B rah mams pat i: Agni is sometimes called Br.iUouin ispati, or 
Lord of Prayer. See I. 38. 13. 

3 May S Anri id the goddess come : Sfinpitf (Pleasantness) is, accord¬ 
ing to S&yapa, the goddess of speech (Vftgdevati) in the form of lover 
of truth. 

The fivefold gift: an offeriug of grain, gruel, curdled milk, rice- 
cake, and curds. 

4 For him we offer sacred .. .food: ilk or i<|& sacrificial food, or a libation, 
especially a holy libation coming betweeu the Pray&ga and the Auuy&ga. 

5 Fow firahmanaspati speaks forth: “ Professor Hoth remarks : The 
thunder is his (Brahmai/asp&ii's) voice. The voice of thunder, again, 
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€ May we in holy synods, gods! recite that hymn, 
peerless, that brings felicity. 

If you, O heroes, graciously accept this word, may 
it obtain all’bliss from you. 

7 Who shall approach the pious ? who the man whose 

sacred grass is trimmed ? 

The offerer with his folk advances more and more: 
he dlls his house with precious things. 

8 He amplifies his lordly might, with kings he slays: 

e’en mid alarms he dwells secure. 

In great or lesser fight none checks him, none sub¬ 
dues,—the wielder of the thunderbolt. 


HYMN XLI. Varuna, Mitra, Aryatnan. 

Ne’er is he injured whom the gods Varuna, Mitra, 
Aryaman, 

The excellently wise, protect. 

2 He prospers ever, free from scathe, whom they, as 

with full hands, enrich, 

Whom they preserve from every foe. 

3 The kings drive far away from him his troubles and 

his enemies, 

And lead him safely o’er distress. 

4 Thornless, Adityas,. is the path, easy for him who 

seeks the Law : 

With him is naught to anger you. 

as the voice of the superintendent of prayer, is by a beautiful trans¬ 
ference brought into connection with the prayer which, spoken on 
earth, finds, as it were, its echo in the heights of heaven/’ Muir 
0. S. Texts. 

8 The wielder of the thunderbolt: meaning, S&yana says, Brah- 
manaspati, and so far identifying him with Indra. Ludwig refers the 
expressions to the pious sacrifioer who is said to be armed, as it were 
with Brahmanaspati’s thunderbolt. 

3 The hinge: Varuna, Mitra, and Aryaman. 

4 Adityas: the three gods named above, with others. See I. 14. 3. 
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5 What sacrifice, Adityas, ye heroes guide by the 

path direct,— 

May that come nigh unto your thought. 

6 That mortal, ever unsubdued, gains wealth and every 

precious thing, 

And children also of his own. 

7 How, my friends, shall we prepare Aryaman’s and 

Mitra’s laud, 

Glorious food of Varupa ? 

8 I point not out to you a man who strikes the pious, 

or reviles: 

Only with hymns I call you nigh. 

9 Let him not love to speak ill words; but fear the 

one who holds all four 
Within his hand, until they fall. 

HYMN XLII. P&shftn. 

Shorten our ways, 0 P&shan, move aside obstruction 
in the path: 

Go close before us, cloud-born god. 


9 But fear the one who holds the four: Wilson remarks: " The 
text has chaturae chid dadamdndd bibhiydd d nidhdfoh , he may fear 
from one holding four until the fall. The meaning is supplied by 
the Scholiast with the assistance of Y&ska, chaturo* kshdn dhdray stoh 
...kitavdt , from a gambler holding four dice...That is, where two men 
are playiug together, the man who has not the throw of the dice is 
in anxious apprehension lest it should be against him.” Benfey thinks 
that ‘the holder of the four (dice)* is God who bolds iu his hands and 
decides the destinies of man. Ludwig maintains that there is no re¬ 
ference to dice, either of gambling or destiny, and that ‘ the four ’ are 
Vanina, Mitra, Bhaga, and Aryaman. The pious man when he pos¬ 
sesses these four as friends should fear toilet .them go. 

1 Shorten our ways, 0 Fdelwn: Pilshau is usually a synonym of 
the Sun j that is, he is one of the twelve Adityas. According to the 
teuour of this hymn, he is the deity presiding especially over roads 
and journeyings. Vimucho napdt , is, according to S6ya$a, offspring 
of the cloud, with reference, perhaps, to the close connexion between 
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2 Drive, Pfishan, from our road the wolf, the wicked 

inauspicious wolf, 

Who lies in wait to injure us. 

3 Who lurks about the path we take, the robber with 

a guileful heart: 

Far from the road chase him away. 

4 Tread with thy foot and trample out the firebrand of 

the wicked one, 

The double-tongued, whoe’er he be. 

5 Wise POshan, wonder-worker, we claim of thee now 

the aid wherewith 
Thou furtheredst our sires of old. 

6 So, lord of all prosperity, best wielder of the goldeu 

sword, 

Make riches easy to be won. 

7 Past all pursuers lead us, make pleasant our path 

and fair to tread : 

O POshan, find thou power for this. 

8 Lead us to meadows rich in grass: send on our way 

no early heat: 

O POshan, find thou power for this. 

9 Be gracious to us, fill us full, give, feed us, and invig¬ 

orate : 

O Pfishan, find thou power for this. 

10 No blame have we for POshan; him we magnify with 
songs of praise: 

We seek the mighty one for wealth. 


nourishing the earth, which is one of Pihhan's especial duties, and 
the oloud that gives the necessary rain. But in Rigveda viii. 14. 15 f. 
Pfishan is called vimochana , the deliverer, (from sin, according to 
S&jana), and perhaps vt'mvcho napdt may mean the same thing. See 
Muir. 0. S. Text*, v. 175., where the whole hymn is translated. 

2 Drive, Pdthan , from our road the wolf: vrika, wolf = Swedish 
and Norwegian varg 9 which signifies not ouly wolf, but also a wicked 
godless man. 
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HYMN XLIII. Had™. 

What shall we siog to Rudra, strong, most bounteous, 
excellently wise, 

That shall be dearest to his heart ? 

2 That Aditi may grant the grace of Rudra to our 

folk, our kine. 

Our cattle and our progeny ; 

3 That Mitra and that Varuga, that Rudra may 

remember us, 

Yea, all the gods with one accord. 

4 To Rudra lord of sacrifice, of hymns and balmy 

medicines, 

We pray for joy and health and wealth. 

5 He shines in splendour like the sun, refulgent as 

bright gold is he, 

The good, the best among the gods. 

6 May he grant health into our steeds, weU*being to 

our rams and ewes, 

To men, to women, and to kine. 

7 O Soma, set thou upon us the glory of a hundred men, 
The great renown of mighty chiefs. 

8 Let not ill spirits, let not those who trouble Soma, 

hinder us. 

Indu, give as a share of strength. 

1 Rudra appeal's in this hymn as it gentle aud beneficent deity, 
presiding especially over medicinal plauts. 

2 That Aditi may grant the grace: Aditi is said by S&yapa to mean 
here the earth, ami is accordingly so translated by Wilson. Benfey 
explains the word by * Sinlessness/ and Ludwig takes it as a masculine 
deity meaning Rudra himself. 

6 May he grant health : here Rudra appears as pafMyati, lord aud 
guardian of cattle. 

8 Thot* who trouble Soma: probably the people of the hills who 
interfere with the gathering of the Soma plant which has to be sought 
there. 

Indu: literally 'drop;’ a name of Soma, with reference to the 
dropping of the juice from the press. 
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9 Soma! head! central point! love these; Soma! know 
these as serving thee, 

Children of thee immortal, at the highest place of 
holy law. 

HYMJST XLIV. Agni. 

Immortal J&taved&s, thou many-hued fulgent gift of 
Dawn, 

Agni, this day to him who pays oblations bring the 
gods who waken with the morn. 

2 For thou art offaring-bsarer and loved messenger, 

the charioteer of sacrifice : 

Accordant with the Asvins and with Dawn grant ua 
heroic strength and lofty fame. 

3 As messenger we choose to-day Agni the good whom 

many love, 

Smoke-bannered spreader of the light, at break of 
day glory of sacrificial rites. 

4 Him noblest and most youthful, richly-worshipped 

guest, dear to the men who offer gifts, 

Him, Agni J&taved&s, I beseech at dawn that he may 
bring the gods to us. 

5 Thee, Agni, will I glorify, deathless nourisher of the 

world. 

Immortal, offering-bearer, worthy sacred food, pre¬ 
server, best at sacrifice. 


9 At the highest i>lace "f holy law: at the place where sacrifice is 
duly performed. 

This Hymn and the six following are ascribed to the Rishi Praskanvn, 
the son of Kanva who is the seer of the preceding group. 

1 Immortal Jdtavedds: J&taved&s is a common epithet of Agni, 
the meaning of which is explained in five ways; 1. ‘knowing all 
created beings ;* 2. ‘ possessing all creatures; * 3. * known by created 
beings;' 4. ‘ possessing riches; * 5 ‘possessing wisdom.' 

2 The Aevitu: See 1. 3. 1. 

Dawn : The goddess Ushas; morning personified. 
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6 Tell good things to thy praiser, O most youthful god, 

as richly-worshipped, honey-tongued, 

And granting to Praskanva lengthened days of life, 
show honour to the heavenly host. 

7 For the men, Agni, kindle thee as all-possessor and 

as priest; 

So Agni, much-invoked, bring hither with all speed 
the gods, the excellently wise, 

8 At dawn of day, at night, Ushas and Savitar, the 

Asvins, Bhaga, Agni’s self: 

Skilled in fair rites, with Soma poured the Kanvas 
light thee, the oblation-wafting god. 

9 For, Agni, lord of sacrifice and messenger of men art 

thou: 

Bring thou the gods who wake at dawn, who see the 
light, this day to drink the Soma-juice. 

10 Thou shonest forth, O Agni, after former dawns, all 

visible, O rich in light. 

Thou art our help in battle-strife, the friend of man, 
the great high priest in sacrifice. 

11 Like Manu, we will stablish thee, Agni, performer 

of the rite, 

Invoker, ministering priest, exceeding wise, the swift 
immortal messenger. 

12 When as the gods’ high priest, by many loved, thou 

dost their mission as their nearest friend, 

Then, like the far-resounding billows of the flood, 
thy flames, O Agni, roar -aloud. 

13 Hear, Agni, who hast ears to hear, with all thy train 

of escort gods ; 

Let Mitra, Aryaman, seeking betimes our. rite, seat 
them upon the sacred grass. 

11 Like Manu : the representative man and father of the human 
race and the first institutor of religions ceremonies. 

12 Of the flood: or of Siudhu; the word meaning either that river 
(the Indus) in particular, or any river or gathering of waters in general 

13 Let Mitra, Aryaman: and Varuna, understood. 
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* 14 Let those who strengthen Law, who bountifully give, 
the fire-tongued Maruts, hear our praise : 

May Law-supporting Varupa, with the Asvins twain 
and Ushas, drink the Soma-juice. 

HYMN XLV. Agui. 

Worship the Vasus, Agni! here, the Rudras, the 
Adityas, all 

Who spring from Manu, those who know fair rites, 
who pour their blessings down. 

2 Agni, the gods who understand give ear unto the 
worshipper: 

Lord of red steeds, who lovest song, bring thou those 
three-and-thirty gods. 

S O J&taved&s, great in act, hearken thou to Praskat^va’s 
call, 

As Priyamedha erst was heard, Atri, Virftpa, Angiras. 

4 The sons of Priyamedha skilled in lofty praise have 

called for help 

On Agni who with fulgent flame is ruler of all holy 
rites, 

5 Do thou, invoked with holy oil, bountiful giver of 

rewards, 

These praises hear, whereby the sons of Ka$va call 
thee to their aid. 


14 The fire-tongwd Maruts: who consume the sacrifice by means of 
the tongue-like flames of Agni. 

1 Vasus, Rudras, Adityas: three olasses of gods who make up almost 
the whole number of the thirty-three deities spoken of in the next 
stanza. 

Who spring from Manu: Manu appears here as Prajapati, the 
progenitor of gods as well as of men. 

2 Lord of red steeds: Agni, whose horses are flames of fire. 

The three-and-thirty gods: See I. 34. 11. 

3 Priyamedha, Atri, and Virupa are all called Rishis by the Scholiast. 
Angiras has already been mentioned. See I. 1. 6. 

6 
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6 O Agni, loved by many, thou of fame most wondrous, 

in their homes 

Men call on thee whose hair is flame, to be the bearer 
of their gifts. 

7 Thee, Agni, best to find out wealth, most widely 

famous, quick to hear, 

Singers have stablished in their rites herald and 
ministering priest. 

8 Singers with Soma pressed have made thee, Agni, 

hasten to the feast, 

Great light to mortal worshipper, what time they 
bring the sacred gift. 

9 Good, bounteous, son of strength, this day seat here 

on sacred grass the gods 

Who come at early morn, the host of heaven, to 
drink the Scma-juice. 

10 Bring with joint invocations thou, O Agni, the 
celestial host: 

Here stands the Soma, bounteous gods: drink this 
expressed ere yesterday. 

HYMN XLVI. Asvina. 

Now Morning with her earliest light shines forth, dear 
daughter of the sky : 

High, Asvins, I extol your praise. 

2 Sons of the sea, mighty to save, discoverers of riches, ye 
Gods with deep thought who find out wealth. 

3 Your giant coursers hasten on over the region all in 

flames, 

When your car flies with wingbd steeds. 

9 Son of strength: made or generated by strong friction; “ kiudled 
through agitation to a flame.” 

10 Drink this expressed ere yesterday: prepared two days before; 
in order that the juice might ferment before it was used. 

1 Morning: Ushas or Dawn, personified as a goddess. 

Asvins: See I. 3. 1. 

2 Sons of the sea: offspring of the celestial ocean, the atmosphere. 
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4 He, liberal, lover of the flood, lord of the house, the 

vigilant, 

Chiefs! with oblations feeds you full. 

5 Ye have regard unto our hymns, N&satyas, thinking 

of our words ; 

Drink boldly of the Soma-juioe. 

6 Vouchsafe to us, 0 Asvin pair, such strength as, with 

attendant light, 

May through the darkness carry us. 

7 Come in the ship of these our hymns to bear you to 

the hither shore : 

O Asvins, harness ye the car. 

8 The heaven’s wide vessel is your own : on the flood’s 

shore your chariot waits : 

Drops, with the hymn, have been prepared. 

9 Kanvas, the drops are in the heaven ; the wealth is 

at the waters’ place : 

Where will ye manifest your form ? 

4 He, liberal, lover of the flood: evidently Agni and not the Son. 
Agni’s connexion with water is frequently alluded to, and he is often 
called the father of the house or family. 

6 The darkness: in the shape of poverty or want, according to the 
Scholiast. 

7 The poet appears to invite the Asvins to yoke their chariot for 
part of the journey and come to meet his hymn which shall bear them 
as in a ship through the sky. The middle air or atmosphere is the 
sea between heaven and earth, and the earth is the hither shore. 

8 Vessel: (aritram), a vehicle in the shape of a ship, says S&yana. 
You have already the ship of our songs to bear you through the sky, 
and now your chariot has reached the earth and the place where, together 
with this hymn, the Soma-juice has been prepared for a libation to you. 

9 The drops, or Soma libation, and the wealth or treasure, and 
the sky and the place of rivers appear here to be parallelisms, both 
pairs of expressions signifying the same thing. The oblation is said 
to have already reached the heaven where the Asvins will receive it. 
SAyana’a paraphrase, which Wilson has followed, seems forced and 
unnatural. “ Kanvas, (ask this of the Asvins): (How) do the rays 
(of the sun proceed) from the skyt: (How) does the dawn (rise) in 
the region of the waters 1 ” 
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10 Light came to lighten up the branch; the sun appear¬ 

ed as it were gold : 

And with its tongue shone forth the dark. 

11 The path of sacrifice was made to travel to the farther 

goal: 

The road of heaven was manifest. 

12 The singer of their praise awaits whatever grace the 

Asvins give, 

Who save when Soma gladdens them. 

13 Ye dwellers with Vivasv&n come, auspicious, as to 

Manu erst, 

Come to the Soma and our praise. 

14 0 circumambient Asvins,. Dawn follows the bright¬ 

ness of your way: 

Approve with beams our solemn rites. 

15 Drink ye of our libations, grant protection, O ye 

Asvins twain, 

With aids which none may interrupt. 

HYMN XLVII. Asvins. 

Asvins, for you who strengthen Law this sweetest 
Soma hath been shed. 

Drink thi3 expressed ere yesterday and give riches to 
him who offers it. 

2 Come, O ye Asvins, mounted on your triple car, 
three-seated, beautiful of form. 

To you at sacrifice the Kanvas send the prayer: 
graciously listen to their call. 

10 Light came to lighten up the branch ; the branch is probably the 
sacrificial fire, with refereuce to I. 59. 1. “The other fires are 
verily thy branches.” The epithet ‘ dark * may refer to the darken¬ 
ing of the fire by the sunlight or by the smoke. 

11 Sacrifice is the path which leads the gods from heaven to earth, 
and the way through heaven is made visible by the sacrificial fire or 
by the daylight. 

13 Vivasvdn, ‘ the brilliant/ is a name of the Sun. 
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3 O Asvins, ye who strengthen Law, drink ye this 

sweetest Soma-juice. 

Borne on your wealth-fraught car come ye this day 
to him who offers, ye of wondrous deeds. 

4 Omniscient Asvins, on the thrice-heaped grass bedew 

with the sweet juice the sacrifice : 

The sons of Kariva, striving heavenward, call on 
you with draughts of Soma-juice out poured. 

5 O Asvins, with those aids wherewith ye guarded 

Kanva carefully, 

Keep us, O lords of splendour: drink the Soma-juioe, 
ye strengtheners of holy law. 

6 O mighty ones, ye gave Sudas abundant food, brought 

on your treasure-laden car; 

So now vouchsafe to us the wealth which many crave, 
either from heaven or from the sea. 

7 N&satyas, whether ye be far away or close to Turvasa, 
Borne on your lightly-rolling chariot come to us, 

together with the sunbeams come. 

8 So let your coursers, ornaments of sacrifice, bring 

you to our libations here. 

Bestowing food on him who acts and gives aright, 
sit, chiefs, upon the sacred grass. 

9 Come, O N&satyas, on your car decked with a sun- 

bright canopy, 

Whereon ye ever bring wealth to the worshipper, 
to drink the Soma’s pleasant juice. 

10 With lauds and songs of praise we call them down 
to us, that they, most rich, may succour us; 

For ye have ever in the Ka^vas’ well-loved house, 
O Asvins, drunk the Soma-juice. 

6 Sudds : a r&j&, the son of Fijivana, 

7 Ndsatyas: Asvins. See I. 3. 3. 

Turvasa: the tribe or family called after the chief of this name, 
frequently mentioned in the Rigveda. See I. 36. 18. 

10 With lauds: ukthehhih, answering, according to Sayatja, to what 
in the BriUimnna is called Sastram (to be recited by the Hotar) while 
the Stoma (stotram) song, is suug by the Sama priests. 
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HYMN XLVIII. Dawn. 

Dawn on us with prosperity, 0 Ushas, daughter of 
the sky, 

Dawn with great glory, goddess, lady of the light, 
dawn thou with riches, bounteous one. 

2 They, bringing steeds and kine, boon givers of all 

wealth, have oft sped forth to lighten us. 

O Ushas, waken up for me the sounds of joy : send 
us the riches of the great. 

3 Ushas hath dawned, and now shall dawn, the goddess, 

driver forth of cars 

Which, as she cometh nigh, have fixed their thought 
on her, like glory-seekers on the flood. 

4 Here Kaijva, chief of Kaijva’s race, sings forth 

aloud the glories of the heroes’ names,— 

The princes who, O Ushas, as thou comest near, 
direct their thoughts to liberal gifts. 

5 Like a good matron Ushas comes carefully tending 

everything: 

Bousing all life she stirs all creatures that have feet, 
and makes the birds of air fly up. 

6 She sends the busy forth, each man to his pursuit: 

delay she knows not as she springs. 

O rich in sacrifice, after thy dawning birds that have 
flown forth no longer rest. 

7 This Dawn hath yoked her steeds afar, beyond the 

rising of the sun : 

Borne on a hundred chariots she, the auspicious Dawn, 
advances on her way to men. 

1 Ushas: morning, Dawn, personified. 

2 They: the Dawns of preceding days. 

3 The approach of Dawn sets cars or wains in motion in the same 
way as it causes ships or boats that have anchored duriug the night 
to move out to the open water. 

4 The princes (Sfiraycih) are the wealthy patrons or institutors of 
sacrifice, who bear all expenses and remunerate the priests. 
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8 To meet her glance all living creatures bend them 

down : excellent one, she makes the light. 

Ushas, the daughter of the sky, the opulent, shines 
foes and enmities away. 

9 Shine on us with tby radiant light, O Ushas, daughter 

of the sky, 

Bringing to us great store of high felicity, and 
beaming on our solemn rites. 

10 For in thee is each living creature’s breath and life, 
when, excellent! thou dawnest forth. 

Borne on thy lofty car, 0 lady of the light, hear, thou 
of wondrous wealth, our call. 

110 Ushas, win thyself the strength which among men 
is wonderful. 

Bring thou thereby the pious unto holy rites, those 
who as priests sing praise to thee. 

12 Bring from the firmament, 0 Ushas, all the gods, 

that they may drink our Soma-juice, 

And, being what thou art, vouchsafe us kine and 
steeds, strength meet for praise and hero might. 

13 May Ushas, whose auspicious rays are seen re¬ 

splendent round about, 

Grant us great riches, fair in form, of all good things, 
wealth which light labour may attain. 

14 Mighty one, whom the Rishis of old time invoked 

for their protection and their help, 

O Ushas, graciously answer our songs of praise 
with bounty and with brilliant light. 

15 Ushas, as thou with light to-day hast opened the 

twin doors of heaven, 

So grant thou us a dwelling wide and free from foes ; 
O goddess, give us food with kine. 

16 Bring us to wealth abundant, sent in every shape, 

to plentiful refreshing food, 

To all-subduing splendour, Ushas, mighty one, to 
strength, thou rich in sacrifice. 
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HYMN XLIX. Dawn. 

E’en from above the sky’s bright realm come, Ushas, 
by auspicious ways: 

Let red steeds bear thee to the house of him who 
pours the Soma-juice. 

2 The chariot which thou mountest, fair of shape, O 

Ushas! light to move,— 

Therewith, 0 daughter of the sky, aid men of noble 
fame to-day. 

3 Bright Ushas, when thy times return, all quadrupeds 

and bipeds stir, 

And round about flock wing&d birds from all the 
boundaries of h^ven. 

4 Thou dawning with thy beams of light illumest all 

the radiant realm. 

Thee, as thou art, the Kaijvas, fain for wealth, have 
called with sacred songs. 

HYMN L. S&rja. 

His heralds bear him up aloft, the god who knoweth 
all that lives, 

Sflrya, that all may look on him. 

2 The constellations pass away, like thieves, together 

with their beams, 

Before the all-beholding Sun. 

3 His herald rays are seen afar refulgent o’er the 

world of men, 

Like flames of fire that burn and blaze. 

4 Swift and all beautiful art thou, 0 Sftrya, maker of 

the light, 

Illuming all the radiant realm. 

1 Let red steede bear thee: the Scholiast explains arunapsavah as the 
purple cows, the vehicles of morning, that is, the dark red clouds that 
accompany the dawn. 

1 The god who knoweth all that live: Jdtavedasam, here an epithet 
of Sftrya the sun-god. 
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5 Thou goest to the hosts of gods, thou comest hither 

to mankind, 

Hither all light to be beheld. 

6 With that same eye wherewith thou look’st, O 

purifying Varupa, 

Upon the busy race of men, 

7 Traversing sky and wide mid-air, thou metest with 

thy beams our days, 

Sun, seeing all things that have birth. 

8 Seven bay steeds harnessed to thy car bear thee, O 

thou far-seeing one, 

God, SArya, with the radiant hair. 

9 Sftrya hath yoked the pure bright seVen, the 

daughters of the chariot; 

With these, self-yoked, he goeth forth. 

10 Looking upon the loftier light abjve the darkness 

we have come 

To SArya, god among the gods, the light that is 
most excellent. 

11 Rising this day, 0 rich in friends, ascending to the 

loftier heaven, 

Stirya, remove my heart’s disease, take from me this 
my yellow hue. 

12 To parrots and to starlings let us give away my 

yellowness, 

Or this my yellowness let. us transfer to Harit&la trees. 

6 0 purifying Varuna: the word Varan a is, as Sayana points out, 
used here as an appellative (the encompasser) and applied to S&rya. 
Sayana explains it as anishlanivdraka, averter of evil. 

9 Sdrya hath yoked the pure bright eeven : the seven steeds that draw 
his car, and whioh, as intimately connected therewith, are called the 
daughters of the chariot. The number seven has reference to the 
seven days of tfce week. 

11 “ This verse and the two following constitute a tricha or triplet, 
the repetition of which, with due 'formalities, is considered to be 
curative of disease.” Wilson. 

12 The yellowness here spoken of is probably the colour of the 
Bkin in jaundice. The hdridrava of the text is said by Siyana to 
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13 With all his conquering vigour this Aditya hath gone 
up on high, 

Giving my foe into mine hand : let me not be my 
foeman’s prey. 


HYMN LI. Indra. 

Make glad with songs that Ram whom many men 
invoke, worthy of songs of praise, Indra, the sea 
of wealth; 

Whose gracious deeds for men spread like the heavens 
abroad : ring praise to him the sage, most liberal 
for our good. 

2 As aids the skilful Ribhus yearned to Indra strong 
to save, who fills mid-air, encompassed round with 
might, 

Rushing in rapture; and o'er Satakratu came the 
gladdening shout that urged him on to victory. 

mean haritdladrumaj a harit&la tree; but there seems to be no tree 
of that name. Haritdla means, usually, yellow orpiment, and 
haridrava, a yellow vegetable powder. The word hdridrava is 
explained iu the Petersburg Lexicou as a certain yellow bird. 

To parrots and to starlings: similarly, among the Romaus, people with 
the jaundice were called ‘ icterici* according to Pliny (H. N. xxx. 11), 
from the fanciful uotion that the disease was cured by looking at the 
icterus, one of the many varieties of the sturnides or starling family. 
The bird was Baid to die instead of the patient. 

This hymn and the six following an attributed to the Rishi Savya, 
who is called the son of Angiras. 

1 That Ram : that famous ram, Indra. See I. 10. 2. Here the 
reference is to a fighting-ram; or, according to S&yana, to a legeud 
which says that Iudra came in the form of a ram to Medb&titbi’s 
sacrifice, and drank the Soma-juice. 

2 The skilful Ribhus : See I. 20. I. S&yana says that the Maruts 
are here intended, who enoouraged Indra when all the gods had 
deserted him. 

Rushing in rapture ; when exhilarated by draughts of Soma. 

“ Here again,” says Professor Max Muller, “the difficulty of ren¬ 
dering Vedic thought iu Euglish, or any other modem language, 
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3 Thou hast disclosed the kine’s stall for the Angirasas, 

and made a way for Atri by a hundred doors : 

On Vimada thou hast bestowed both food and wealth, 
making thy bolt dance in the sacrificer’s fight. 

4 Thou hast unclosed the prisons of the waters; thou 

hast in the mountain seized the treasure rich in gifts. 
When thou hadst slain with might the dragon Vritra, 
thou, Indra,didst raise the sun in heaven for all to see. 

5 With wondrous might thou blewest enchanter fiends 

away, with powers celestial those who called on thee 
in jest. 

Thou, hero-hearted, hast broken downPipru’s forts, and 
helped Rijisv4n when the Dasyus were struck dead. 

becomes apparent, for we have no poetical word to express a high state 
of meutal excitement produced by drinking the intoxicating juice of the 
Soma or other plauts, which has not something opprobrious mixed up 
with it, while in ancient times that state of exoitemeut was celebrated 
as a blessing of the gods, as not unworthy of the gods themselves, 
nay, as a state in which both the warrior and the poet would perform 
their highest achievements. The German Rausch is the nearest ap¬ 
proach to the Sanskrit tnada.” 

In this version mada has generally been rendered by rapture, 
delight, transport, or wild joy. 

Satakratu: Indra. See I. 4. 8. 

3 The kinds stall: the dark oloud that holds the waters imprisoned. 
The Angirasas: an ancient priestly family. See I. 1. 6. Atri , a 

Rishi usually enumerated with the Angirasas among the preydpatis 
or progenitors of men. Indra freed him from captivity, showiug him 
a hundred ways of escape. Vimada was also a Rishi of ancient times. 

4 The mountain : the cloud. The treasure is the fertilizing rain. 
Didst raise the sun: according to S&yana, didst free the sun which 

had been hidden by Vfitra. 

5 Those who called on thee in jest: literally, called on thee or 
offered to thee above or over the shoulder, apparently an ancient 
proverbial expression applied to those who iustead of sacrificing to 
the gods put the inteuded oblation into their own mouths. 

Pipru is one of the demons of the air; his forts are the clouds 
that withhold the rain; Rijisvdn is a pious worshipper oppressed by 
the Dasyus, robbers or barbarians. 
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6 Thou sftvedst Kutsa when Sushija was smitten down; 

to Atithigva gavest Sambara for a prey. 

E’en mighty Arbuda thou troddest under foot: thou 
from of old wast born to strike the Dasyus dead. 

7 All power and might is closely gathered up in thee ; 

thy bounteous spirit joys in drinking Soma-juice. 
Known is the thunderbolt that lies within thine arms : 
rend off therewith all manly prowess of our foe. 

8 Discern thou well Aryas and Dasyus; punishing 

the lawless give them up to him whose grass is 
strewn. 

Be thou the sacrificer’s strong eneourager : all these 
thy deeds are my delight at festivals. 

9 Indra gives up the lawless to the pious man, destroy¬ 

ing by the strong ones those who have no strength. 
Vamra when glorified destroyed the gathered piles of 
the still waxing great one who would reach the 
heaven. 


6 Sushna, 1 the Drier-up,’ ia the personification of the excessive heat 
before the rains; a demon of drought. Sambara and Arbuda are 
similar demons of the atmosphere. Atithigva is another name of the 
liberal prince Divodasa. 

8. The Aryas are, first, the people who speak the language of the 
Veda, and the Dasyus are the original and hostile peoples of India. 
Later, the former are the true and loyal people, faithful to Iudra and 
the gods, and the latter are the wicked and godless. 

Whose grass is stream : the faithful worshipper, the priest who has 
trimmed and strewn the sacred grass for the gods. 

9 Vamra: the second half of the'stanza is unintelligible. Wilson 
remarks: “ The text is obscure,— Vamro vi jaghdna sandihah ; Vamra 
destroyed the collections. The Scholiast says that a Rishi named 
Vamra took advantage of Indra’s absence from sacrifice, to carry away 
the accumulated heap of offerings.” 
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10 The might which UsanA hath formed for thee with 

might rends in its greatness and with strength both 
worlds apart. 

O hero-souled, the steeds of V&tn, yoked by thought, 
have oarried thee to fame while thou art filled with 
power, 

11 When Indra hath rejoiced with K&vya Usanft, he 

mounts his steeds who swerve wider and wider yet. 
The strong hath loosed his bolt with the swift rush of 
rain, and he hath rent iq pieces Sushna’s firm-built 
forts. 

12 Thou mouqtest on thy car amid strong Soma 

draughts: Saryata brought thee those in which 
thou hast delight. 

Indra, when thou art pleased with men whose Soma 
flows thou risest to unchallenged glory in the sky. 

13 To old Kakshiv&n, Soma-presser, skilled in song, 

O Indra, thou didst give the youthful VrichayiL 
Thou, very wise, wast Men&, Vrishanasva’s child ; 
those deeds of thine must all be told at Soma feasts.. 


10 The Bishi UsanA, called also K&vya or Kavi’s son, appears 
in the Yeda as the especial friend of Indra. In I. 131. 12. he is 
said to have given Indra his thunderbolt: “ The bait which Kavya 
UsanA erst gave thee.” Here, also, “the might” means the con¬ 
quering thunderbolt, although in other plaoes its fabrication is attri¬ 
buted to T wash tar. 

The Heeds of Vdta: horses of the Wind-god, horses swift as wind- 

11 When Indra hath rejoiced ; drunk the exhilarating Soma, 

12 Sdrydta: a Rajarshi or royal Bishi, of the family of Rhyigu. 

Brought thee those: draughts of Soma-juice. 

Thou risest to unchallenged glory : when thou hast exhilarated thy¬ 
self with the Soma offered by thy worshippers thou performest thy 
most glorious deeds. 

13 Kakshtvdn: a Ftishi, son of Usij. See I. 18. 1. Vyichaya, the 
damsel who was given to him, is not mentioned elsewhere. 

Mend: according to a later legend, Indra became, himself, the 
daughter of king Vrisanasva. 
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14 The good man’s refuge in his need is Indra, firm as a 

door-post, praised among the Pajras. 

Indra alone is lord of wealth, the giver, lover of 
riches, chariots, kine, and horses. 

15 To him the mighty one, the self-resplendent, verily 

strong and great, this praise is uttered. 

May we and all the heroes, with the princes, be, in 
this fray, O Indra, in thy keeping. 

HYMN LII. Indra. 

I glorify that Ham who finds the light of heaven, 
whose hundred nobly-natured ones go forth with 
him. 

With hymns may I turn hither Indra to mine aid,— 
the car which like a strong steed hasteth to the call. 

2 Like as a mountain on firm bases, unremoved, he, 

thousandfold protector, waxed in mighty strength, 
When Indra, joying in the draughts of Soma-juice, 
forced the clouds, slaying Vritra stayer of their flow. 

3 For he stays e’en the stayers, spread o’er laden cloud, 

rooted in light, strengthened in rapture by the wise. 
Indra with thought, with skilled activity, I call, 
most liberal giver, for he sates him with the juice. 

14 Among the Pajras: an ancient priestly family, said to be iden¬ 
tical with the Angirasas. 

15 In this fray : the hymn appears to have been addressed to Indra 
for aid in a coming battle. 

1 Thai Earn: that famous warrior. See I. 51. 1. 

Whose hundred nobly-natured ones : See verse 4. 

3 For he stays den the stayers : the words of the text, sa hi dvaro 
dvarishu vavra Mhani , are very difficult. S&yana's paraphrase, adopt¬ 
ed by Wilson, is loose but seems to give the general sense of the 
passage. “ He who is victorious over his enemies, who is spread 
through the dewy (firmament) ” * The stayer among the stayers/ is 

probably the conqueror who checks the demons who obstruct the rain, 
and ddhan, the udder (of the sky) means the rain-giving clouds, over 
which Indra, as god of the firmament, is extended aB a covering. 
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4 Whom those that flow in heaven on sacred grass, his 

own assistants, nobly-natured, fill full like the sea,— 
Beside that Indra when he smote down Vritra stood 
his helpers, straight in form, mighty, invincible. 

5 To him, as in wild joy he fought with him who stayed 

the rain, his helpers sped like swift streams down 
a slope, 

When Indra, thunder-armed, made bold by Soma 
draughts, broke Vala’s fences down, as Trita burst 
his way. 

6 Splendour encompassed thee, forth shone thy warrior 

might: the rain-obstructer lay in mid-air’s lowest 
deep, 

What time, O Indra, thou didst cast thy thunder 
down upon the jaws of Vritra hard to be restrained. 

7 The hymns which magnify thee, Indra, reach to thee 

even as water-brooks flow down and fill the lake. 
Twashtar gave yet more force to thine appropriate 
strength, and forged thy thunderbolt of over¬ 
powering might. 

8 When, Indra, thou whose power is linked with thy 

bay steeds hadst smitten Vritra, causing floods to 
flow for man, 

Thou heldest in thine arms the metal thunderbolt, 
and settest in the heaven the sun for all to see. 


4 His own assistants: the inspiring Soma draughts. 

5 His helpers : his constant allies, the Maruts. 

As Trita burst his way : Sayana refers to a legend which says that 
Trita fell into a well, and the Asuras heaped coverings over its mouth; 
but he broke through them with ease. So Indra broke down the 
defences of the demon Vala. See Wilson’s Note on the passage. 

6 The rain-obstructer: the demon Vritra. 

7 TwashUvr: the Vulcan or Hephaestus of the Indian gods. 

8 The metal thunderbolt: vajram dyasam, usually translated 1 iron 
thunderbolt; ’ but we do not know for certain what metal ayas was. 
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9 In fear they raised the lofty self-resplendent hymn, 
praise-giving and effectual, leading up to heaven, 
When Indra’s helpers fighting for the good of men, 
the Maruts, faithful to mankind, joyed in the light. 

10 Then Heaven himself,the mighty, at thatdragon’s roar 

reeled back in terror when, Indra, thy thunderbolt, 
In the wild joy of Soma had struck off with might 
the head of Vritra, tyrant of the earth and heaven. 

11 O Indra, were this earth extended forth tenfold, and 

men who dwell therein multiplied day by day. 

Still here thy conquering might, Maghavan, would 
be famed: it hath waxed vast as heaven in majesty 
and power. 

12 Thou, bold of heart, in thine own native might, for 

help, upon the limit of this mid-air and of heaven, 
Hast made the earth to be the pattern of thy 
strength : embracing flood and light thou reachest 
to the sky. 

13 Thou art the counterpart of earth, the master of lofty 

heaven with all its mighty heroes : 

Thou hast filled all the region with thy greatness: 
yea, of a truth there is none other like thee. 

14 Whose amplitude the heaven and earth have not at' 

tained, whose bounds the waters of mid-air have 
never reached,— 

Not, when in joy he fights the stayer of the rain : thou, 
and none else, hast made all things in order due. 

15 The Maruts sang thy praise in this encounter, and in 

thee all the deities delighted, 

What time thou, Indra, with thy spiky weapon, thy 
deadly bolt, smotest the face of Vritra. 


9 In foar they raised: that is, Iudra’s worshippers in fear of Vyitra. 
11 If the earth were teu times as large and populous as it is, thy 
fame would extend over the whole of it. 

14 The waters of mid-air : the aerial ocean, the firmament. 
lie fights: said of Indra. We should expect ‘thou tightest’; but 
this and similar sudden changes of person are common in the Veda. 
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HYMN LIII. Indra. 

We will present fair praise unto the mighty one, 
our hymns to Indra in Vivasv&n’s dwelling-place ; 
For he hath ne'er found wealth in those who seem to 
sleep: those who give wealth to men accept no 
paltry praise. 

2 Giver of horses, Indra, giver, thou, of kine, giver of 

barley, thou art lord and guard of wealth: 

Man’s helper from of old, not disappointing hope, 
friend of our friends, to thee as such we sing this 
praise. 

3 Indra, most splendid, powerful, rich in mighty deeds, 

this treasure spread around is known to be thine 
own. 

Gather therefrom, O conqueror, and bring to us: 
fail not the hope of him who loves and sings to thee. 

4 Well-pleased with these Wight flames and with these 

Soma drops, take thou away our poverty with 
steeds and kine. 

With Indra scattering the Dasyu through these 
drops, freed from their hate may we obtain abund¬ 
ant food. 

5 Let us obtain, 0 Indra, plenteous wealth and food, 

with strength exceeding glorious, shining to the sky: 
May we obtain the goddess Providence, the strength 
of heroes, special source of cattle, rich in steeds. 

6 These our libations, strength-inspiring, Soma 

draughts, gladdened thee in (he fight with Vritra, 
hero-lord, 

What time thou slewest for the singer with trimmed 
grass ten thousand Vritras, thou resistless- in thy 
might. 

1 Yivasvdn's dwellingrplouce: the seat of the brilliant Agni, the 
fire-altar. 

2 Thou who seem to sleep : Indra derives no advantage from those 
who are remiss in their religious duties. 

fi Tm thousand Vritras i countless demons like Vritra. 

7 
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7 Thou goest on from fight to fight intrepidly, destroy* 
ing castle after castle here with strength; 

Thou Indra, with thy friend who makes the foe bow 
down, slewest from far away the guileful Namuchi, 
6 Thou hast struck down in death Karanja, Pan? ay a, 
in Atithigva’s very glorious going forth: 
Unyielding, whenRjjisv&n compassed them with siege, 
thou hast destroyed the hundred towns of Vangpida. 
9 With all-outstripping chariot-wheel, O Indra, thou 
far-famed, hast overthrown the twice ten kings of 
men, 

With sixty thousand nine-and-ninety followers, who 
came in arms to fight with friendless Susrav&s, 

10 Thou hast protected Susrav&s with succour, and 

Tftrvay&^a with thine aid, O Indra: 

Thou madest Kutsa, Atithigva, Ayu, subject unto 
this king, the young, the mighty, 

11 May we protected by the gods hereafter remain thy 

very prosperous friends, 0 Indra, 

Thee we extol, enjoying through thy favour life long 
and joyful and with store of heroes, 

7 With thy friend: the thunderbolt. Or Namyd may mean ' with 
Kami ’ as thy confederate. 

Namuchi: * non-looeer (of the heavenly waters),’ another demon of 
drought. 

8 Karanja, Parnaya, and Vangrida, are Asuras or demons; Atithi¬ 
gva has been mentioned before, I. 51. 6., and Jjtijisv&u in verse 5 of 
the same hymn. 

9 Sueravdt, and Tdrvaydna in the next verse, are said to be kings, 

10 KuUa has been mentioned (I. 33. 14.) as a favourite of Indra, 
but is here represented, together with Atithigva and Ayu, as chastised 
by him. 

Thit long: Susrav&s, or T&rvay&pa; these names perhaps denote 
the same individual. 
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HYMN LIY. Indra. 

Urge us not, Maghavan, to this distressful fight, 
for none may comprehend the limit of thy strength. 
Thou with fierce shout hast made the woods and rivers 
roar: did not men run in crowds together in their 
fear? 

2 Sing hymns of praise to Sakra, lord of power and 

might; laud thou and magnify Indra who heareth 
thee, 

Who with his daring might, a bull exceeding strong 
in strength, maketh him master of the heaven and 
earth. 

3 Sing forth to lofty Dyausastrength-bestowing song, the 

bold, whose resolute mind hath independent sway. 
High glory hath the Asura, for his chariot, wrought 
firmly, is passing strong drawn onward by bay steeds. 

4 The ridges of the lofty heaven thou madest shake ; 

thou, daring, of thyself smotest through Sambara, 
When, bold with gladdening juice, thou warredst with 
thy bolt, sharp and two-edged, against the banded 
sorcerers. 

1 Urge m not, Maghavan: the verb, urge, which is not in the text, 
is supplied by S&yana. The meaning appears to be, do not, 0 Indra, 
force us into any conflict in which we may have thee for our opponent. 

2 Sakra : ‘the mighty,’ a name of Indra 

3 Sing forth to lofty Dyaus: Heaven. The god who is represented 
in the Veda as the consort of Earth and the progenitor of the gods 
is called Dyaus or Dyaushpitar, names identical in origin with Zeus, 
or Zeus pater, and Jupiter, or Diespiter, the appellations given to the 
supreme god of the Greeks and Romans. In this place S/Lyana 
identifies Dyaus with Indra, who seems, in later times, to have 
succeeded to the functions assigned to the former god. See Muir, 
Old Sanskrit Texts, v. 33. 

The Asura: the divine one, Indra as the supreme Dyaus. 

4 Sambara: a demon. See I. 51. 6. 

The banded sorcerers: the fiends of the atmosphere who use enchant¬ 
ments or supernatural powers in their conflicts with Indra. 



100 


THE HYMNS OF 


[BOOK I. 


5 When, with a roar that fills the woods, thou forcest 

down on the wind’s head the stores which Sushna 
kept confined, 

Who shall have power to stay thee firm and eager- 
souled from doing still this day what thou of old 
hast done ? 

6 Thou holpest Narya, Turvasa, and Yadu, and Vayya’s 

son Turvlti, Satakratu 1 

Thou holpest horse and car in final battle; thou 
brakest down the nine and ninety castles. 

7 A hero-lord is he, king of a mighty folk, who offers 

free oblations and promotes the Law, 

Who with a bounteous guerdon welcomes hymns of 
praise : for him flows down the abundant stream 
below the sky. 

8 His power is matchless, matchless is his wisdom; chief, 

through their work, be some who drink the Soma, 
Those, Indra, who increase the lordly power, the firm 
heroic strength of thee the giver. 

9 Therefore for thee are these abundant beakers, Indra’s 

drink, stone-pressed juices held in ladles : 

Quaff them ana satisfy therewith thy longing; then 
fix thy mind upon bestowing treasure. 

10 There darkness stood, the vault that stayed the 

waters’ flow : in Vritra’s hollow side the rain-cloud 
lay concealed. 

But Indra smote the rivers which the obstruoter stayed, 
flood following after flood, down steep declivities. 

11 So give us, Indra, bliss-increasing glory; give us 

great sway and strength that conquers people. 
Preserve our wealthy patrons, save our princes; 
vouchsafe us wealth and food with noble offspring. 

5 Sushna : the demon of drought. 

6 Thou holpest Narya: some chief or Rishi so named; or the word 
may be an adjeotive, manly, qualifying Turvasa. 

Turvafa, Yadu, and TumAti, have been mentioned before. See I. 
36. 18. 
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HYMN LV. Indra. 

Though e’en this heaven’s wide space and earth have 
spread them out, nor heaven nor earth may be in 
greatness Indra’s match. 

Awful and very mighty, causing woe to men, he whets 
.his thunderbolt for sharpness, as a bull. 

2 Like as the watery ocean, so doth he receive the 

rivers spread on all sides in their ample width. 

He bears him like a bull to drink of Soma-juice, and 
will, as warrior from of old, be praised for might. 

3 Thou swayest, Indra, all kinds of great manly power, 

so as to bend, as ’t were, even that famed mountain 
down. 

Foremost among the gods is he through] hero*~might, 
set in the van, the strong one, for each arduous deed. 

4 He only in the wood is praised by worshippers, when 

he shows forth to men his own fair Indra-power. 

A friendly Bull is he, a Bull to be desired, when 
Maghavan auspiciously sends forth his voice. 

5 Yet verily the warrior in his vigorous strength stir- 

reth up with his might great battles for mankind; 
And men have faith in Indra, the resplendent one, 
what time he hurleth down his bolt, his dart of death. 

1 As a bull: as a bull sharpens his horns. 

Cawing woe to men : as the punisher of the wicked. 

4 A friendly Bull is he: Maghavan, the mighty Indra, is here re-' 
presented in his gracious mood, strong yet gentle. But vrishd , the 
male, the bull, the strong, may also mean the strong Soma; Maghavan 
means also the rich institutor of a sacrifice, a worshipper; and dkend 
means cow as well as voice. Accordingly Professor Max MUller trans¬ 
lates the passage: ‘ The strong Soma is pleasing, the strong Soma is 
delicious, when the sacrificer safely brings the cow/ in order that the 
Soma may be mixed with milk. See Rigveda Sanhitd, i. 130. 

In the wood, in the first line of the verse seems to be an allusion 
to the forest life of Brahmans. 

5 In this verse Indra is represented as a terrible god, and in the 
following verse as sometimes sending afflictions but generally blessing 
men with light and with kindly rain. 
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6 Though, fain for glory, and with strength increased 

on earth, he with great might destroys the dwel¬ 
lings made with art, 

He makes the lights of heaven shine forth secure, be 
bids, exceeding wise, the floods flow for his wor¬ 
shipper. 

7 Drinker of Soma, let thy heart incline to give; bring 

thy bays hitherward, O thou who hearest praise. 
Those charioteers of thine, best skilled to draw the 
rein, the rapid sunbeams, Indra, lead thee not astray. 

8 Thou bearest in both hands treasure that never fails; 

the famed one in his body holds unvanquished might. 
O Indra, in thy members many powers abide, Tike 
wells surrounded by the ministering priests. 

HYMN LYI. India. 

For this man’s full libations held in ladles, he hath 
roused him, eager, as a horse to meet the mare. 

He stays his golden car, yoked with bay horses, swift, 
and drinks the Soma-juice which strengthens for 
great deeds. 

2 To him the guidance-following songs of praise flow full, 

as those who seek gain go in company to the flood. 
To him the lord of power, the holy synod’s might, as 
to a hill, with speed, the loving ones ascend. 

3 Victorious, great is he; in manly battle shines, un¬ 

stained with dust, his might, as shines a mountain 
peak; 

Wherewith the iron one, fierce e r en against the strong, 
in rapture, fettered wily Sushria fast in bonds. 

1 This man : is the insti tutor of the sacrifice. Hty is Indra. 

2 The flood: (samudra) any large gathering of waters not neces¬ 
sarily the sea or ocean. 

The holy synod: an assembly, or congregation, for worship of the 
gods. See I. 31. 6. 

The loving ones: the songs of loving praise* 

3 The iron one: the thunderbolt, made of ayas , iron or other metal. 
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4 When Strength the goddess, made more strong fof help 
by thee, waits upon Indra as the Sun attends the 
Dawn, 

Then he who with his might unflinching kills thegloom 
stirs up the dust aloft, with joy and triumphing. 

6 When thou with might, upon the framework of the 
heaven, didst fix, across, air’s region firmly, unre¬ 
moved, 

In the light-winning war, Indra, in rapturous joy, thou 
smotest Vritra dead and broughtest floods of rain. 
6 Thou with thy might didst grasp the holder-up of 
heaven,thou who art mightyalso in the seatsof earth. 

Thou, gladdened by the juice, hast set the waters free, 
and broken Vjitra’s stony fences through and through; 

HYMN LVII. India. 

To him most liberal, lofty lord of lofty wealth, verily 
powerful and strong, 1 bring my hymn,— 

Whose checkless bounty, as of waters down a slope, is 
spread abroad for all that live, to give them strength. 
2 Now all this world, for worship, shall come after thee 
—the offerer’s libations like floods to the depth, 

When the well-loved one seems to rest upon the hill, 
the thunderbolt of Indra, shatterer wrought of gold. 

. 5 To him the terrible, most worthy of high praise, fair 
Ushas I now bring gifts with reverence in this rite, 

Whose being, for renown, yea, Indra-power and light, 
have beeh created, like bay steeds, to move with 
speed. 

4 By thee: by Soma. 

5 In the light-winning tyar: waged with the dempns of the air for 
rain and the light which follows the dispersion of the clouds. 

6 The bearer-vp of heaven: perhaps the thuuderbolt, with which 
Indra maintains order. 

2 When the well-laved one : when the lightning-laden cloud is rest¬ 
ing on the mountain, men pray to Indra in order that he may dis¬ 
charge his celestial artillery and bring down the rain. 
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4 Thine, Indra, praised by many, excellently rich t are 

we who trusting in thy help draw near to thee. 
Lover of praise, none else but thou receives our laud: 
as earth loves all her creatures, love thou this our 
hymn. 

5 Great is thy power, 0 Indra, we are thine. Fulfil, 

O Maghavan, the wish of this thy worshipper. 
After thee lofty heaven hath measured out its 
strength: to thee and to thy power this earth hath* 
bowed itself. 

6 Thou, who hast thunder for thy weapon, with thy 

bolt hast shattered into pieces this broad massive 
cloud. 

Thou hast sent down the obstructed floods that they 
may flow : thou hast, thine own for ever, all victo¬ 
rious might. 


HYMN LVIII. Agni. 

Never is the immortal, son of strength, struck down, 
when he as herald is Yivasv&n’s messenger. 

On paths most excellent he measured out mid-air: he 
with oblation calls to service of the gods. 

2 Never decaying, seizing his appropriate food, rapidly, 
eagerly through the dry wood he spreads. 

His back, as he is sprinkled, glistens like a horse : 
loud hath he roared and shouted like the heights 
of heaven. 


5 After thee: the heaven has taken thy might as a pattern for its 
own might. 

This Hymn and the five following are ascribed to Nodhfts, the 
son of Gotama. 

1 Vivasvdn’s messenger: VivasvAn, brilliant one, is the morning Sun, 
the personification of all manifestations of light. 

He measured out mid-air: this act is ascribed to Indra in I. 66. 5. 

2 His back, as he is sprinkled: with clarified butter. 
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3 Set high in place o’er all that Vasus, Rudras do, 

immortal, lord of riches, seated as high priest; 
Hastening like a car to men, to those who live, the 
god without delay gives boons to be desired. 

4 Urged by the wind he spreads through dry wood as 

he lists, armed with his tongues for sickles, with a 
mighty roar. 

Black is thy path, Agni, changeless, with glittering 
waves ! whenlike a bull thou rushest eager to the 
trees. 

5 With teeth of flame, wind-driven, through the wood 

he speeds, triumphant like a bull among the herd 
of cows, 

With bright strength roaming to the everlasting air: 
things fixed, things moving quake before him as 
he flies. 

6 The Bhrigus stablished thee among mankind for men, 

like as a treasure, beauteous, easy to invoke ; 

Thee, Agni, as a herald and choice-worthy guest, as 
an auspicious friend to the celestial race. 

7 Agni, the seven tongues’ deftest sacrificer, him whom 

the priests elect at solemn worship, 

The herald, messenger of all the Vasus, I serve with 
dainty food, I ask for riches. 

8 Grant, son of strength, thou rich in friends, a refuge 

without a flaw this day to us thy praisers. 

0 Agni, son of strength, with forts of iron preserve 
thou from distress the man who lauds thee. 

3 Budras , Vasus: two classes of gods. See I. 34. 11. 

4 The description of Agni in this verse and the next applies, not 
to the sacrificial fire, but to the fire that clears the jungle as the 
new settlers advance into the country. 

6 The Bhrigus stabliskd thee: one of the most eminent priestly 
families of more ancient times. 

Friend to the celestial race: as bearing to the gods the oblations 
of their worshippers. 

7 Agni, the seven tongue*' deftest sacrificer: the seven tongues appear to 
be the tongue-like flames which Agni employs to consume the oblations. 
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9 Be thou a refuge, bright one, to the siftger, a shelter, 
Maghavan, to those who worship. 

Preserve the singer from distress, O Agni. May he* 
enriched with prayer, come soon and early. 

HYMN LIX. Agni. 

The other fires are, verily, thy branches; the im¬ 
mortals all rejoice in thee, 0 Agni. 

Centre art thou, Vaisv&riara, of the people, sustain¬ 
ing men like a deep-founded pillar. 

2 The forehead of the sky, earth's centre, Agni became 

the messenger of earth and heaven. 

Vaisv&nara, the deities produced thee, a god, to be 
a light unto the Arya, 

3 As in the sun firm rays are set for ever, treasures are 

in Vaisv&nara, in Agni. 

Of all the riches in the hills, the waters, the herbs, 
among mankind, thou art the sovran. 

4 As the great world-halves, so are their son’s praises; 

skilled, as a man, to act, is he the herald. 
Vaisv&nara, celestial, truly mighty, most manly one, 
hath many a youthful consort. 

5 Even the lofty heaven, O J£taved4s Vaisv&nara, hath 

' not attained thy greatness. 

Thou art the king of lands where men are settled, 
thou hast brought comfort to the gods in battle. 

1 Thy branches ; merely offshoots- of thee. 

Vaiwdnara a name of Agoi; common ter, dwelling with, and 
benefiting all Arya men. 

4 Vast as heaven and earth, which constitute the world, are the 
praises offered to Agni their son. 

Skilled, m as a man, to act: duties of the heavenly hotar, invoking 
priest, or herald, being regarded as similar to those of the earthly 
functionary. 

Many a youthful consort: the flames. 
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6 Now will I tell the greatness of the hero whom 

PAru’s sons follow as Yritra’s slayer: 

Agni Vaisv&nara struck down the Dasyu, clave 
Sambara through and shattered down his fences. 

7 Vaisvftnara, dwelling by his might with all men, far- 

shining, holy ’mid the Bharadv&jas, 

Is lauded, excellent, with hundred praises by Puru- 
nltha, son of Satavani. 

HYMN LX. Agni. 

As ’twere some goodly treasure M&tarisvan brought, 
as a gift, the glorious priest to Bhrigu, 

Banner of sacrifice, the good protector, child of two 
births, k the swiftly moving envoy. 

2 Both gods and men obey this ruler’s order, gods who 
are worshipped, men who yearn and worship. 

As priest he takes his seat ere break of morning, 
house-lord, adorable with men, ordainer. 

6 Pdru’s sons: men in general; Pfiru being regarded as their pro¬ 
genitor. 

Struck down the Dasyu: the demon who stayed the rain. The deeds 
usually ascribed to Iadra are here attributed to Agni, that is, Agni 
is identified with Indra. 

7 The Bharadvdjas: the descendants of the Rishi Bharadv&ja. 
PurunUha: a king of that name, says Sayana; probably the insti- 

tutor of the sacrifice. The name does not occur again, and nothing is 
known regarding him. 

1 Mdtariman: a divine or semi-divine being, who as the messenger 
of Vivasv&n brings down from heaven Agni who had hitherto been 
concealed. The explanation of M&tarisvan as V&yu, the god of wind, 
does not appear to be justified by the Vedic texts. See Muir, 
0. S. Texts , v. 204. 

The glorious priest, is Agni. Bhrigu, is the chief of the ancient 
priestly family who bear that name. Banner of sacrifice, announcer 
of sacrifice by his craokling flames. Child of two births, born of 
heaven and earth and again from the two fire-sticks, or born from the 
fire-sticks and again when he is consecrated. 

StcifUg moving envoy: messenger between gods and men. See I. 

1 . 1 . 
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3 May our fair praise, heart-born, most recent, reach 

him whose tongue, e’en at his birth, is sweet as 
honey; 

Whom mortal priests, men, with their strong endea¬ 
vour, supplied with dainty viands, have created. 

4 Good to mankind, the yearning purifier hath among 

men been placed as priest choice-worthy. 

May Agni be our friend, lord of the household, 
protector of the riches in the dwelling. 

5 As such we Gotamas with hymns extol thee, O Agni, 

as the guardian lord of riches, 

Decking thee like a horse, the swift prize-winner. 
May he, enriched with prayer, come soon and early. 

HYMN LXI. Indra. 

Even to him, swift, strong, and high-exalted, I bring 
my song of praise as dainty viands, 

My thought to him resistless, praise-deserving, prayers 
offered most especially to Indra. 

2 Praise, like oblation, I present, and utter aloud my 

song, my fair hymn to the victor. 

For Indra, who is lord of old, the singers have decked 
their lauds with heart and mind and spirit. 

3 To him then with my lips mine adoration, winning 

heaven’s light, most excellent, I offer, 

To magnify with songs of invocation and with fair 
hymns the lord, most bounteous giver. 

3 Sweet as honey: with tasting the sweet libations. 

Have created: by rapid agitation of the fire*stick. 

5 We Gotamas: descendants of Gotama, men of the family to which 
the Rishi of the hymn belongs. 

Decking thee: trimming thee, to make thee shine as men groom a 
race horse in the morning. 
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4 Even for him I frame a laud, as fashions the wright 

a chariot for the man who needs it,— 

Praises to him who gladly hears our praises, a hymn 
well-formed, all-moving, to wise Indra. 

5 So with my tongue I deck, to please that Indra, my 

hymn, as ’twere a horse, through love of glory, 

To reverence the hero, bounteous giver, famed far 
and wide, destroyer of the castles. 

6 Even for him hath Twashtar forged the thunder, most 

deftly wrought, celestial, for the battle, 

Wherewith he reached the vital parts of Vritra, strik¬ 
ing—the vast, the mighty—with the striker. 

7 At the libations to this mighty Maker, Vishnu swift 

swallowing drink and pleasant dainties 
Stole the dressed viands; but the stronger hero 
pierced the wild-boar while he shot through the 
mountain. 

4 For the man who needs it: for the man who needs and bespeaks 
it. Ttdsindya, in the text is a difficult word. Wilson renders it, 
after S&yaija, ‘(that the driver) may, thenoe, (obtain) food.’ 

5 Destroyer of the castles: the strongholds of the demons of the air, 
the castles of oloud. 

6 With the striker: the striker is the thunderbolt, the lightning. 

7 This verse is difficult. S&yana, Wilson, Benfey, and Orassmann 
take Vishmt to be an appellative or epithet of Indra, and render the 
word, respectively, by Sarvasya jagato vydpakah, the pervader of the 
universe, the hero, the active. Sayana explains pachatam (dressed, 
cooked) as the ripe treasures of the Asuras,—an explanation which 
has nothing in the text to support it and which is merely founded 
on a later legend. Benfey understands .pachatam to mean the thun¬ 
derbolt in preparation, which, he thinks, Iudra stole from the 
heavenly maker or artist Twashtar. The general meaning of the 
verse appears to be either that Iudra strengthened himself by con¬ 
suming certain sacrificial offerings, and then hurled his bolt through 
the mountain of oloud and pieroed the wild-boar, the demon Vfitra; 
or that Vishnu ate the food and left to Indra the task of slaying 
Vritra. I agree with Ludwig in preferring the latter interpretation, 
but I have not aucceded in translating the whole verse to my satis¬ 
faction. 
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8 To him, to Indra, when he slew the dragon, the dames, 

too, consorts of the gods, wove praises. 

The mighty heaven and earth hath he encompassed : 
thy greatness heaven and earth, combined, exceed 
not. 

9 Yea, of a truth, his magnitude surpasseth the mag¬ 

nitude of earth, mid-air, and heaven. 

Indra, approved by all men, self-resplendent, waxed 
in his home, loud-voiced and strong for battle. 

10 Through his own strength Indra with bolt of thunder 

cut piece-meal Vritra, drier up of waters. 

He let the floods go free, like cows imprisoned, for 
glory, with a heart inclined to bounty. 

11 The rivers played, through his impetuous splendour, 

since with his bolt he compassed them on all sides. 
Using his might and favouring him who worshipped, 
he made a ford, victorious, for Turviti. 

12 Vast, with thine ample power, with eager movement, 

against this Vritra, cast thy bolt of thunder. 

Rend thou his joints, as of an ox, dissevered, with 
bolt oblique, that floods of rain may follow. 

13 Sing with new lauds his exploits wrought aforetime, 

the deeds of him, yea, him who moveth swiftly. 
When, hurling forth his weapons in the battle, he 
with impetuous wrath lays low tbe foemen. 

14 When he, yea, he, comes forth the firm-set mountains, 

and the whole heaven and earth, tremble for terror. 
May NodhAs, ever praising the protection of that 
dear friend, gain quickly strength heroic. 

8 The dames , the consorts of the gods; according to SAyana these 
are the persouified GAyatri and other metres of the Veda. 

11 Turviti ; SAyana says that this Rishi had been immersed in water, 
and that Indra brought him to dry land. The passage may refer to 
copious raiu with which Indra had flooded the fields of Turviti, so 
that men had to wade through the fertilizing water. • 

14 N'odhks; the Rishi or seer of the hymn. 




HYMN 62.] 


THE RIG VEDA. 


Ill 


15 Now unto him of these things hath been given what 

he who rules alone o’er much, electeth. 

Indra hath helped Etasa, Soma-presser, contending 
in the race of steeds with SArya. 

16 Thus to thee, Indra, yoker of bay coursers, the 

Gotamas have brought their prayers to please thee. 
Bestow upon them thought, decked with all beauty. 
May he, enriched with prayer, come soon and early. 

HYMN LXII. Indra. 

Like Angiras a gladdening laud we ponder to him 
who loveth song, exceeding mighty. 

Let us sing glory to the far-famed hero who must 
be praised with fair hymns by the singer. 

2 Unto the great bring ye great adoration, a chant 

with praise to him excee< ling mighty, 

Through whom our sires, Angirasas, singing praises 
and knowing well the places, found the cattle. 

3 When Indra and the Angirasas desired it, SaramA 

found provision for her offspring. 

Brihaspati cleft the mountain, found the cattle: the 
‘ heroes shouted with the kine in triumph. 

15 Praises and sacrifice have been offered to Indra. He himself 
possesses everything else. Such praises and sacrifice led Indra to 
help Etasa, his worshipper, in a contest with a man called SArya. 
The word rendered ‘in the race of steeds’ (sauvasvye) may be a 
patronymic, son of Svasva (lord of good horses), qualifying Sfirya, 
and this is S&yana’s view of it 

16 The hymn ends with the refrain that oonoludes also Hymns I. 
58 and 60. 

1 Like Angiras: After the manner of Angiras, one of the first in- 
stitutors of religions oeremonies. 

% Found the cattle: the rain-clouds, or* the rays of light which 
follow the effusion of rain. 

3 Saramd found provision for her offspring : Saram&, the houud of 
Indra and mother of the two dogs called after their mother Saramoyas 
who are the watchdogs of Yatna the god of death, is said to have 
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4 Mid about, loud shout, and roar, with the Navagvas, 

seven singers, hast thou, heavenly, rent the mountain; 
Thou with the speeders, with Dasagvas, Indra, 
Sakra! hast rent with thunder flaming Vala. 

5 Praised by Angirasas, thou, foe-destroyer, hast, with 

the Dawn, Sun, rays, dispelled the darkness. 

Thou, Indra, hast spread out the earth’s high ridges, 
and firmly fixed the region under heaven. 

6 This is the deed most worthy of all honour, the 

fairest marvel of the wonder-worker, 

That, nigh where heaven bends down, he made four 
rivers flow full with waves that carry down sweet 
water. 

7 Unwearied, won with lauding hymns, he parted of old 

the ancient pair, united ever. 

In highest sky, like Bhaga, he the doer of marvels 
set both dames and earth and heaven. 


pursued aud recovered the oows stolen by thePanis; which has been 
supposed to mean that Sararaa is the Dawn who recovers the rays of 
the Sun that have been carried away by night. The legend says that 
Saramft agreed to go in search of the stolen oattle on oondition that 
the milk of the oows should be given to her young ones. Ludwig is 
of opinion that the word ‘ offspring* in the text refers not to Saraw&’s 
young ones, but to the descendants of the Angirasas. 

Bfihaspati cleft ike mountain: Brihaspati or Brahamapaspati is the 
lord of prayer. “It is, therefore,” as Professor Roth observes, 
“ brahma, prayer, with which the God breaks open the hiding-place 
of the enemy. Prayer pierces through to the objeot of its desire, 
and attains it.” 

4 The seven singers, are probably the Angirasas themselves, the 
Navagvas and Dasagvas are also the Angirasas or their priestly allies. 
They are called speeders as hastily following the track of the stolen 
cows. Vala is the fieud who keeps the oows imprisoned. 

6 Nigh where heaven bends down: flowing away to the distant 
horizon. The four rivers are not specified by Sayana, who merely 
says they are the Ganges and others. 

7 The ancient pair: Heaven and Earth. Bhaga is here the Su¬ 
preme God. Both dames , are Night and Morning. 
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8 Still born afresh, young dames, each in her manner, 

unlike in hue, the pair in alternation 
Round heaven and earth from ancient time have 
travelled, Night with her dark limbs, Dawn with 
limbs of splendour. 

9 Rich in good actions, skilled in operation, the son 

with might maintains his perfect friendship. 

Thou in the raw cows, black of hue or ruddy, storest 
the ripe milk glossy white in colour. 

10 Their paths, of old connected, rest uninjured ; they 

with great might preserve the immortal statutes. 
For many thousand holy works the sisters wait on the 
haughty lord like wives and matrons. 

11 Thoughts ancient, seeking wealth, with adoration, 

with newest lauds have sped to thee, O mighty. 

As yearning wives cleave to their yearning husband, 
so cleave our hymns to thee, 0 lord most potent. 

12 Strong God, the riches which thy hands have holden 

from days of old have perished not nor wasted. 
Splendid art thou, 0 Indra, wise, unbending: 
strengthen us with thy might, 0 lord of power. 

13 O mighty Indra, Gotama’s son Nodh&s hath fashioned 

this new prayer to thee eternal, 

Sure leader, yoker of the tawny coursers. May he, 
enriched with prayer, come soon and early. 


9 The son with might: S&yana takes favasd, * with might/ in the 
sense of the genitive savasah , and explains : the son of might, that is 
the exceedingly strong one. But this seems foroed. The son is Indra. 

Thou in the raw cows : the cows are called raw, as contrasted with 
the warm milk matured or cooked iu their udders. The colour of the 
milk is also contrasted with that of the cows, as in the German child's 
ditty quoted by Zimmer. “ 0 sage mir, wie geht es zu, gibt weisse 
Milch die rothe Kuh.” 

10 Their paths: the courses of Night and Morning. 

The sisters: a frequently occurring appellation of the fingers as em¬ 
ployed in acts of worship. The haughty lord , the uubending, is Indra. 

8 
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HYMN LXIII. India. 

Thou art the mighty one; when born, O Indra, with 
power thou terrinedst earth and heaven; 

When, in their fear of thee, all firm-set mountains 
and monstrous creatures shook like dust before thee. 

2 When, Indra, thou yokest thy wandering horses, thy 

praiser lays within thine arms the thunder, 
Wherewith, O much-invoked, in will resistless, thou 
smitest foemen down and many a castle. 

3 Faithful art thou, these thou defiest, Indra; thou art 

the Ribhus’ lord, heroic, victor. 

Thou, by the side of young and glorious Kutsa, with 
steed and car in battle slowest Sushga. 

4 That, as a friend, thou furtheredst, O Indra, when, 

thunderer, strong in act, thou crushedst Vritra ; 
When, hero, thou, great-souled, with easy conquest 
didst rend the Dasyus in their distant dwelling. 

5 This doest thou, and art not harmed, O Indra, e’en 

in the anger of the strongest mortal. 

Lay thou the race-course open for our horses: as with 
a club, slay, thunder-armed, our foemen. 

6 Hence men invoke thee, Indra, in the tumult of 

battle, in the light-bestowing conflict. 

This aid of thine, O godlike one, was ever to be im¬ 
plored in deeds of might in combat. 


2 Thy praiser arms thy hands: the praises of the worshipper 
strengthen Indra, and urge him to the performance of glorious 
exploits. 

3 The Ribhus 9 lord : Chief over the three semi-divine beings who by 
their good works raised themselves to immortality and godhead. 
See I. 20. 

Kutsa: has been mentioned before as protected by Indra. 

Sushna: the demon of drought. 

Dasyus ; hostile demons, or perhaps savage tribes. 
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7 Warring for Purukutsa thou, 0 Indra, thunder¬ 

armed, brakest down the seven castles ; 

Easily, for Sudds, like grass didst rend them, and out 
of need, king, brougntest gain to Pftru. 

8 O Indra, god who movest round about us, feed us 

with varied food plenteous as water,— 

Pood wherewithal, 0 hero, thou bestowest vigour 
itself to flow to us for ever. 

9 Prayers have been made by Gotamas, O Indra, ad¬ 

dressed to thoe, with laud for thy bay horses. 

Bring us in noble shape the food that strengthens. 
May he, enriched with prayer, come soon and early. 

HYMN LXIV. Maruts. 

Bring for the manly host, wise and majestical, O 
Nodh&s, for the Maruts bring thou a pure gift. 

Like as a workman wise in mind and deft of hand, 

I set together songs of power in solemn rites. 

2 They spring to birth, the lofty ones, the bulls of Heaven, 
divine, the youths of Rudra, free from spot and stain; 
The purifiers, shining brightly even as suns, awful of . 
form, like giants, scattering rain-drops down. 

8 Young Rudras, demon-slayers, never growing old, 
they have waxed, even as mountains, irresistible. 
They makeall beings tremble with their mighty strength, 
even the very strongest, both of earth and heaven. 

7 Purukutsa: is said to be a tyishi; Sudds (See I. 47. 6) and PAru 
are kings or chiefs of dans. 

8 Who movest round about us: parijman, circumambient, is an 
epithet applied to the Sun also, and to the chariot of the Afvins. 

9 With laud for thy hay horses: this is clearly the sense of the words 
as they stand. S&ya^a explains ‘ with reverence to thee connected 
with thy bay horses.’ 

1 ONodhds: theRishiorseerofthe hymn addresses thislinetohimself. 

2 The bulls of Heaven : or of Dyu or Dyaus. 

3 Young Rudras : the Maruts, or storm-gods, are the sons of Rudra. 
Demon-slayers: slayers of the clouds that give no rain. 
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4 With glittering ornaments they deck them forth for 

show ; for beauty on their breasts they bind their 
chains of gold. 

The lances on their shoulders pound to pieces ; they 
were born together, of themselves, the men of 
Heaven. 

5 Loud roarers, giving strength, devourers of the foe, 

they make the winds, they make the lightnings 
with their powers. 

The restless shakers drain the udders of the sky, and 
ever wandering round fill the earth full with milk. 

6 The bounteous Maruts with the fatness-dropping 

milk fill full the waters which avail in solemn rites. 
They lead, as ’twere, the strong horse forth, that it 
may rain: they milk the thundering, the never- 
failing spring. 

7 Mighty, with wondrous power and marvellously 

bright, self-strong like mountains, ye glide swiftly 
on your way. 

Like the wild elephants ye eat the forests up when 
ye assume your strength among the bright red 
names. 

8 Exceeding wise they roar like lions mightily, they, 

all-possessing, are beauteous as antelopes; 

Stirring the darkness with lances and spotted deer, 
combined as priests, with serpents’ fury through 
their might. 


4 The letnces, as well as their other bright ornaments, are the 
lightning-flashes. 

5 The udder* of the *ky : the full clouds. The milk , is the sweet 
fertilizing rain. 

6 The strong horse: is the rain-cloud, which in the same line is 
called a spring or well. 

8 Combined as priests : the music of wind and storm being regarded 
as the Maruts’ song of praise. But the meauing of the words thus 
rendered is not clear. Sayana, Beufey, and Max Muller give other 
interpretations. 
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9 Heroes who march in companies, befriending man, 
with serpents’ ire through strength, ye greet the 
earth and heaven. 

Upon the seats, O Maruts, of yonr chariots, upon the 
ears stands lightning visible as light. 

10 Lords of all riches, dwelling in the home of wealth, 

endowed with mighty rigour, singers loud of voice. 
Heroes, of powers infinite, armed with strong men’s 
rings, the archers, they have laid the arrow on 
their arms. 

11 They who with golden fellies make the ram increase 

drive forward the big clouds like wanderers on the 
way. 

Self-moving, brisk, unwearied, they overthrow the 
firm; the Maruts with bright lances make all 
tilings to reel. 

12 The progeny of Rudra we invoke with prayer, the 

brisk, the bright, the worshipful, the active ones. 
To the strong band of Maruts cleave for happiness, 
the chasers of the sky, impetuous, vigorous. 

13 Maruts, the man whom ye have guarded with your 

help, he verily in strength surpasseth all mankind. 
Food with his steeds he gaineth, treasure with his 
men, he wumeth honourable strength and pros- 
pereth. 


10 Armed with strong men's rings : the meaning of vrishakhddayah 
k uncertain; but the khddi seems to have been a ring worn on the 
arm and foot. It may also have been used as a weapon, as the 
sharp-edged quoits are used by the Sikhs- VrishcL, as Professor Max 
Muller observes, 44 couveys the meaning of strong, though possibly 
with the implied idea of rain-producing, fertilizing.* 

12 The worshipful ; the meaning of vaninam is uncertain. Wilson, 
after S&yana, translates it by 4 water-shedding/ vana being said to 
mean water. Ludwig suggests * dwelling in the woods,* instead of 
4 fighting* which he gives in his translation. ‘Worshipful* is 
Professor Max Muller's suggestion, and I adopt it for the present. 
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14 O Maruts, to the worshippers give glorious strength 

invincible in battle, brilliant, bringing wealth, 
Praiseworthy, known to all men. May we foster 
well, during a hundred winters, son and progeny. 

15 Will ye then, 0 ye Maruts, grant us riches, durable, 

rich in men, defying onslaught, 

A hundred, thousand-fold, ever increasing ? May 
he, enriched with prayer, come soon and early. 

HYMN LXV. Agni. 

Onk-minded, wise, they tracked thee like a thief lurk¬ 
ing in dark cave with a stolen cow; 

Thee claiming worship, bearing it to gods: there nigh 
to thee sate all the holy ones. 

2 The gods approached the ways of holy law; there 

was a gathering vast as heaven itself. 

The waters fed with praise the growing babe, bom 
nobly in the womb, the seat of Law. 

3 Like grateful food, like some wide dwelling-place, 

like a fruit-bearing hill, a wholesome stream ; 

Like a steed urged to run in swift career, rushing 
like Sindhu, who may check his course ? 


15 Enriched frith prayer: either, generally, invoked by many 
worshippers, or rich through the hymn just recited. This last 
hemistich is the usual refrain of the hymns ascribed to Nodhas. 

I have generally followed Professor Max Muller in his translation 
of this hymn. See his Rigveda SanJUtd, Vol. i. pp. 88 ff. 

This and the eight following hymns are ascribed to the Rishi Par&• 
§ara, son of Sakti the son of Vaaish^ha. They are generally difficult, 
and not seldom unintelligible. 

1 They tracked thee: the gods followed Agni who had fled away, 
carrying with him the sacrifice as a thief carries off a cow. The 
dark cave is the depth of the waters in which Agni hid himselfi 

2 The seat of Law : the place of sacrifice, the law ordained for ever. 

3 Sindhu ; the Indus, or any great river. 
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4 Kin as a brother to his sister floods, he eats the 

woods as a king eats the rich. 

When through the forest, urged by wind, he spreads, 
verily Agni shears the hair of earth. 

5 Like a swan sitting in the floods he pants; wisest in 

mind mid men he wakes at morn. 

* A sage like Soma, sprung from Law, he grew like 
some young creature, mighty, shining far. 

HYMN LXYI Agni. 

Like the sun’s glance, like wealth of varied sort, like 
breath which is the life, like one’s own son, 

Like a swift bird, a cow who yields her milk, pure 
and refulgent to the wood he speeds. 

2 He offers safety like a pleasant home, like ripened 
corn, the conqueror of men. 

Like a seer lauding, famed among the folk; like a 
steed friendly he vouchsafes us power. 

S With flame insatiate, like eternal might; caring for 
each one like a dame at home; 

Bright when he shines forth, whitish mid the folk, 
like a car, gold-decked, thundering to the fight. 

4 He strikes with terror like a dart shot forth, e’en 
like an archer’s arrow tipped with flame. 

Bora master of the life that shall be born, the 
maidens’ lover and the matrons’ lord. 

4 At a king eats the rich: supports his state by levying contributions 
from the wealthy. 

The hair of earth: grass and shrubs, which forest-fires destroy. 

5 Hepante: after his rapid flight to the waters in which he hid himself. 
He wakes at mom: at the time of the early morning sacrifice. 

A sage like Soma: like the deified Soma. “ As Soma creates or 
causes useful plants to grow, so Agni creates, or extracts from them, 
their nutritive faculty.” Wilson (from S&yana). 

2 Like a steed: like a war-horse who helps to win spoil in battle. 

4 The maidens' lover: the offering to Agni being an essential part 
of the marriage-service. 

The matrons? lord: children being especially the gift of Agni, 




120 THE HYMNS OF [BOOK L 

5 To him lead all your ways : may we attain the kind¬ 
led god as cows their home at eve. 

He drives the flames below as floods their swell: the 
rays rise up to the fair place of heaven. 

HYMN LXVII. Agni. 

Victorious in the wood, friend among men, ever he 
claims obedience as a king. 

Gracious like peace, blessing like mental power, priest 
was he, offering-bearer, full of thought. 

2 He, bearing in his hand all manly might, crouched in 

the cavern struck the gods with fear. 

Men filled with understanding find him there, when 
they have sung prayers formed within their heart. 

3 He, like the Unborn, holds the broad earth up, and 

with effective utterance fixed the sky. 

O Agni, guard the spots which cattle love: thou, 
life of all, hast gone from lair to lair. 

4 Whoso hath known him dwelling in his lair, and 

hath approached the stream of holy law,— 

They who release him, paying sacred rites,—truly to 
such doth he announce great wealth. 

in whose worship the wife of the sacrifioer bears an important part. 
I have not attempted to imitate the rhythm of the original, and 
have contented myself with preserving the same number of syllables 
in each line. ‘ Lover of maidens, husband of matrons,’ would be 
something like an approximation to the rhythm of each pdda or semi- 
hemistich. 

1 Victorious in the wood: subduing the fuel and burning it to ashes. 

2 Crouched in the cavern: concealed in the dark depth of the 
waters. See I. 65. 1. 

3 The Unborn: the Sun; regarded as the Supreme God. 

The spots which cattle love: as thou knowest by experience how 
pleasant it is to find a safe plaoe of refuge, do not burn up the 
places where the cattle find refuge and food. 

4 The stream of holy law : or as S&yana explains, the supporter of 
the truth or of sacrifice, that is, Agni. 

They who release him; free him, by attrition, from the fire-sticks. 
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5 He who grows mightily in herbs, within each fruit¬ 
ful mother and each babe she bears, 

Wise, life of all men, in the waters’ home,—for him 
have sages built as ’twere a seat. 

HYMN LXYIII. Agni. 

Commingling, restless, he asoends the sky, unveiling 
nights and all that stands or moves, 

As he the sole god is preeminent in greatness among 
all these other gods. 

2 All men are joyful in thy power, 0 god, that living 
from the ary wood thou art born. 

All truly share thy godhead while they keep, in their 
r accustomed ways, immortal law. 
t- 3 Strong is the thought of Law, the Law’s behest; all 
works have they performed; he quickens all. 
Whoso will bring oblation, gifts, to thee, to him, 
bethinking thee, vouchsafe thou wealth. 

4 Seated as priest with Manu’s progeny, of all these 

treasures he alone is lord. 

Men yearn for children to prolong their line, and are 
not disappointed in their hope. 

5 Eagerly they who hear his word fulfil his wish as 

sons obey their sire’s behest. 

He, rich in food, unbars his wealth like doors: he, the 
house-friend, hath decked heaven’s vault with stars. 

1 Commingling: Agni, devouring and fusing together with his flames 
and smoke the elements of the oblations which he bears to the gods. 

3 I oan make nothing of the first hemistich. Wilson, after S&yana, 
paraphrases: ‘ Praises are addressed to him who has repaired (to the 
solemnity); oblations are offered to him who has gone (to the sacri¬ 
fice) ; in him is all sustenance; (and to him) have all (devout persons) 
performed (the customary) rites.’ 

4 Manu’s progeny: mankind, exclusive of course of all Non-Aryans. 
Men yearn for children : men have children at their desire, as the 

reward of their faithful worship of Agni. 

He, the houte-friend: he, Agni, who is the friend and guardian of 
every house in his character of the household fire, as the Sun, the 
Creator, the Supreme God, made the heaven and adorned it with stars. 
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HYMN LXIX. Agni. 

Bright, splendid, like Dawn’s lover, he hath filled 
the two joined worlds as with the light of heaven. 

When born, with might thou hast eneompassed them: 
father of gods, ana yet their son wast thou. 

2 Agni, the sage, the humble, who discerns like the 

cow’s udder, the sweet taste of food, 

Like a bliss-giver to be drawn to men, sits gracious 
in the middle of the house. 

3 Born in the dwelling like a lovely son, pleased, like a 

strong steed, he bears on the folk. 

What time the men and I, with heroes, call, may 
Agni then gain all through godlike power. 

4 None breaks these holy laws of thine when thou 

hast granted audience to these chieftains here. 

This is thy boast, thou smotest with thy peers, and 
joined with heroes dravest off disgrace. 

5 Like the Dawn’s lover, spreading light, well-known 

as hued like morn, may he remember me. 

They, bearing of themselves, unbar the doors: they , 
all ascend to the fair place of heaven. 

1 Like Dawn's lover: both the Sun and Agni are oalled the lovers 
of Ushas or Dawn. Agni is so oalled from his making his appearanoe 
as sacrificial fire at the earliest break of day. 

The two joined worlds: earth and heaven coupled into a single 
dual conception. 

2 Like the cow's udder: Agni discerns and selects the sweet savours 
of oblations in the same manner as the udder of a cow selects and 
assimilates the sweet juioes of grass and herbs for the production of 
milk. 

8 The meaning of the second hemistioh is not clear. Wilson, after 
S&yana, renders it: ‘Whatever (divine) beings I may, along with 
other men, invoke (to the ceremony) thou, Agni, assumest all (their) 
celestial natures.* 

5 They, bearing of themselves: either, his rays bearing up the 
oblation of their own accord, or the steeds who freely draw the oha- 
riot of Dawn. 
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HYMN LXX. Agni. 

. Mat we, the pious, win much food by prayer, may 
Agni with fair light pervade each act,— 

He the observer of the heavenly laws of gods, and of 
the race of mortal man. 

2 He who is germ of waters, germ of woods,—germ of 

all things that move not and that move,— 

To him even in the rock and in the house: immortal 
' one, he cares for all mankind. 

3 Agni is lord of riches for the man who serves him 

readily with sacred songs. 

Protect these beings thou with careful thought, 
knowing the races both of gods and men. 

4 Whom many dawns and nights, unlike, make strong, 

whom, born in Law, all things that move and stand,— 
He hath been won, herald who sits in light, making 
effectual all our holy works. 

5 Thou settest value on our cows and woods : all shall 

bring tribute to us, to the light. 

Men have served thee in many and sundry spots, 
parting, as ’twere, an aged father’s wealth. 

6 Like a brave archer, like one skilled and bold, a 

fierce avenger, so he shines in fight. 


1 Pervade each act: be present and regulate all our acts of worship; 
or the meaning may be ‘ attain each gift/ receive every oblation that 
we offer. 

2 To him even in the rock: I can make nothing out of this. Wil¬ 
son, after S&yana, paraphrases : ‘ (They offer oblations) on the moun¬ 

tain, or in the mansion, to that Agni’; but this cannot be the meaning. 
Ludwig suggests an alteration of the text, so that the meaning would 

be, 1 2 * * 5 even within the stone is his dwelling.’ 

5 6 Agni, confer excellence upon our valued cattle; and may all 

men bring us acceptable tribute.’ Wilson. 
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HYMN LXXL a gnL 

Loving the lovmg one, as wives their husband, the 
sisters of one house have urged him forward, 
Bright-coloured, even as the cows love morning, dark, 
breaking forth to view, and redly beaming. 

2 Our sires with lauds burst e’en the firm-set fortress, 

yea, the Angirasas, with roar, the mountain: 

They made for us a way to reach high heaven, they 
found us day, light, day’s sign, beams of morning. 

3 They stablished order, made his service fruitful; then 

parting them among the longing faithful. 

Not thirsting after aught, they come, most active,while 
with sweet food the race of gods they strengthen. 

4 Since M&tarisvan, far-diffused, hath stirred him, and 

he in every house grown bright and noble, 

He, Bhrigu-like, hath gone as his companion, as on 
commission to a greater sovran. 

5 When man poured juice to Heaven, the mighty 

Father, he knew and freed himself from dose em- 
bracement; 

The archer boldly shot at him his arrow, and the god 
threw his splendour on his daughter. 


1 The loving one, is Agni. The sister* of one home , are the fingers 
that serve him by kindling the fire, etc. The cows, are the clouds 
brightened by the approaoh of Dawa 

2 The priestly Augirasas, the earliest institutors of religious worship, 
caused by prayer and praise the mountain-like cloud, that held the 
rain imprisoned, to be opened. 

3 His service: the worship of Agni. 

4 Mdtarifvan: the diviue or sembdivine being who brought Agni 
to Bhrigu. 

5 This verse is very obscure. The meaning of the first hemistich 
seems to be that when oblations were offered to Dyaus or Heaven 
Agni shone forth freed from encompassing night. Who the aroher is, 
whether Matarisvan or Agui, is uncertain, nor is it clear at whom the 
arrow was shot. The god may be Dyaus, and his daughter may be 
Ushas or Dawn. 
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6 Whoso hath flames for thee within his dwelling, or 

brings the worship which thou lovest daily, 

Do thou of double might increase his substance: may 
he whom thou incitest meet with riches. 

7 All sacrificial viands wait on Agni as the seven 

mighty rivers seek the ocean. 

Not by our brethren was our food discovered : find 
with the gods care for us, thou who knowest. 

8 When light hath filled the lord of men for increase, 

straight from the heaven descends the limpid 
moisture. 

Agni hath brought to light and filled with spirit the 
youthful host blameless and well providing. 

9 He who like thought goes swiftly on his journey, 

the Sun, alone is ever lord of riches. 

The kings with fair hands, Varupa and Mitra, protect 
the precious nectar in our cattle. 

10 O Agni, break not our ancestral friendship, sage as 
thou art, endowed with deepest knowledge. 

Old age, like gathering cloud, impairs the body : be¬ 
fore that evil be come nigh protect me. 

HYMN LXXII. Agni. 

Though holding many gifts for men, he humbleth 
the higher powers of each wise ordainer. 

Agni is now the treasure-lord of treasures, for ever 
granting all immortal bounties. 


7 The seven mighty rivers : See I. 32. 12. 

Not by our brethren: we do not look to our kinsmen for food, but 
depend upon Agni and the other gods. 

8 The lard of men : according to Sayana, the sacrificer. Perhaps 
Indra is meant, who comes attended by the youthful host of Maruts. 

1 Wilson, after S&yana, translates: Agni.appropriates the 

prayers addressed to the eternal creator. The meaning appears to be 
that although Agni bestows many good gifts on men, his flames are 
at times terribly destructive. 
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2 The gods infallible all searching found not him, the 

dear babe, who still is round about us. 

Worn weary, following his track, devoted, they 
reached the lovely highest home of Agni. 

3 Because with holy oil the pure ones, Agni, served 

thee the very pure three autumn seasons, 

Therefore they won them holy names for worship, 
and nobly born they dignified their bodies. 

4 Making them known to spacious earth and heaven, 

the holy ones revealed the powers of Rudra. 

The mortal band, discerning in the distance, found 
Agni standing in the loftiest station. 

5 Nigh they approached, one-minded, With their 

spouses, kneeling to him adorable paid worship. 
Friend finding in his own friend's eye protection, they 
made their own the bodies which they chastened. 


2 The flight of Agni and his pursuit by the gods have been men* 
tioned before (I. 65. 1). The idea here is, as Ludwig observes, that 
the gods did not really find Agni—visible though he be in his earthly 
form—until they attained to the true philosophical knowledge of the 
deity as he is. 

3 The pure ones :* The text has only suchayah, the pure: the Scholiast 
supplies Maruts, for whom, it is said, seven platters are placed at the 
Agnichayana ceremony : and they are severally invoked by the appel¬ 
lations Idri?, Any&dfis, Tkdyis, Pratidrij, Mitaji, Sammitah, aud others. 
In consequence of this participation, with Agni, of sacrificial offerings, 
they exchanged their perishable, for immortal, bodies, and obtained 
heaven. The Maruts are, therefore, like the Ribhus, deified mortals.’ 
Wilson. 

Three autumn seasons ; during three years. Ludwig observes that 
the period of three years in connexion with religious tows or ceremo¬ 
nies is mentioned elsewhere also. 

4 The powers of Rudra: Rudra here is a name of Agni. 

The mortal hand: the Maruts, so called as not having been originally 
immortal. 
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6 Soon as the holy beings had discovered the thrice- 

seven mystic things contained within thee, 

With these, one-minded, they preserve the Amrit: 
guard thou the life of all their plants and cattle. 

7 Thou, Agni, knower of men’s works hast sent us good 

food in constant course for our subsistence: 

Thou deeply skilled in paths of gods becamest an 
envoy never wearied, offering-bearer. 

8 Knowing the Law, the seven strong floods from 

heaven, full of good thought, discerned the doors 
of riches. 

Saram& found the cattle’s firm-built prison, whereby 
the race of man is still supported. 

9 They who approached all noble operations making a 

path that leads to life immortal, 

To be the bird’s support, the spacious mother, Aditi, 
and her great sons stood in power. 

10 When gods immortal made both eyes of heaven, 
they gave to him the gift of beauteous glory. 

Now they flow forth like rivers set in motion : 
they knew the red steeds coming down, O Agni. 


6 The thrice seven mystic things: the secret or mysterious rites by 
which heaven is to be obtained; offerings of various kinds, food, 
clarified butter, Soma-juice etc., arranged in three classes of seven. 
All these offerings require fire, and so are contained in Agni. 

They preserve the Amrit: the nectar or drink of the gods; by the 
performance of these sacrifices they secure the fall of rain in due 
season. 

6 Saramd found the cattle’s firm-built prison : See I. 62. 3. 

9 To be ike bird’s support: the bird is the sun. Aditi y is infinite 
Nature, and her great sons are the Adityas. 

10 Both eyes of heaven: the Sun and the Moon. The red steeds f 
are the Sun's rays. 
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HYMN LXXIII. Agni. 

He who gives food, like patrimonial riohes, and 
guides aright like some wise man’s instruction. 
Loved like a guest who lies in pleasant lodging,— 
may he, as priest, prosper his servant’s dwelling. 

2 He who like Savitar the god, true-minded, protect- 

eth with his power all acts of vigour, 

Truthful, like splendour, glorified by many, like 
breath joy-giving,—all must strive to win him. 

3 He who on earth dwells like a king surrounded by 

faithful friends, like a god all-sustaining, 

Like heroes who preside, who sit in safety: like as 
a blameless dame dear to her husband. 

4 Thee, such, in settlements secure, 0 Agni, our men 

serve ever kindled in each dwelling. 

On him have they laid splendour in abundance: lord 
of all life, bearer be he of riches. 

5 May thy rich worshippers win food, O Agni, and 

princes gain long life who bring oblation. 

May we get booty from our foe in battle, presenting 
to the gods their share for glory. 

* 6 The cows of holy law, sent us by heaven, have swell¬ 
ed with laden udders, loudly lowing ; 

Soliciting his favour, from a distance the rivers to 
the rock have flowed together. 

7 Agni, with thee, soliciting thy favour, the holy ones 
have gained glory in heaven. 

They made the Night and Dawn of different colours, 
and set the black and purple hues together. 

6 The cow of holy law: the cows whose milk is used in the 
various sacrifices offered in accordance with the eternal ordinance. 

The rivers, are the water used in sacrifice which flows or is brought 
to the rock or stone with which the Soma juice is expressed. This 
water is then mixed with the juice and milk. 

7 Through Agni’s favour the holy ones, the immortal gods, receive 
the oblations which strengthen them for the performance of the great 
deeds which bring them glory. 
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HYMN 74 .] 

8 May we and those who worship be the mortals whom 

thou, 0 Agni, leadest on to riches. 

Thou hast filled earth and heaven and air’s mid-re¬ 
gion, and followest the whole world like a shadow. 

9 Aided by thee, 0 Agni, may we conquer steeds with 

steeds, men with men, heroes with heroes, 

Lords of the wealth transmitted by our fathers: 
and may our princes live a hundred winters. 

10 May these our hymns of praise, Agni, ordainer, be 
pleasant to thee in thy heart and spirit. 

May we have power to hold thy steeds of riches, lay¬ 
ing on thee the god-sent gift of glory. 

HYMN LXXIV. Agni. 

As forth to sacrifice we go, a hymn to Agni let us say. 
Who hears us even when afar ; 

2 Who, from of old, in carnage, when the people 
gathered, hath preserved 
His household for the worshipper. 

8 And let men say, Agni is born, e’en he who slayeth 
Vritra, he 

Who winneth wealth in every fight. 

4 Him in whose house an envoy thou io.vest to taste 

his offered gifts, 

And strengthenest his sacrifice, 

5 Him, Angiras, thou son of strength, all men call 

happy in his god, 

His offerings, and his sacred grass. 

8 Like a shadow: averting distress, as the shade of a great rook or 
tree wards off the oppressive heat of the sen. 

9 May our princes: the wealthy men who institute oar sacrifices, 
live to the greatest age usually allotted to man. 

10 To hold thy steeds of riches: to retain by us thy horses which 
bring wealth, that is, continue to receive and keep the riches which 
thou seudest. 

This Hymn and the nineteen following are ascribed to the Bishi 
Gotama, son of Rahfigaga. 

8 Who slayeth Vritra: Agni may here be identified with Indra. 

5 Angiras: a name of Agni. See I. 1. 6. 

9 



130 THE HYMNS OF [BOOK l. 

6 Hitherward shalt thou bring these gods to our laud¬ 

ation and to taste 

These offered gifts, fair-shining one. 

7 When, Agni, on thine embassage thou goest not a 

sound is heard of steed or straining of thy car. 

8 Aided by thee uninjured, strong, one after other, 

goes he forth : 

Agni, the offerer forward steps. 

9 And splendid strength, heroic, high, Agni, thou 

grantest from the gods, 

Thou god, to him who offers gifts. 

HYMN IjXXV. Agni. 

Accept our loudest-sounding hymn, food most de¬ 
lightful to the gods, 

Taking our offerings in thy mouth. 

2 Now, Agni, will we say to thee, O wisest and best 

Angiras, 

Our precious, much-availing prayer. 

3 Who, Agni, is thy kin, of men ? who is thy worthy 

worshipper ? 

On whom dependent ? who art thou ? 

4 The kinsman, Agni, of mankind, their well-beloved 

friend art thou, 

A friend whom friends may supplicate. 

5 Bring to us Mitra, Varuija, bring the gods to the 

rite sublime: 

Come, Agni, to thine own abode. 

HYMN LXXVI. Agni. 

How may the mind draw nigh to please thee, Agni ? 
What hymn of praise shall bring us greatest bless¬ 
ing? 

Or who hath gained thy power by sacrifices ? or with 
what mind shall we bring thee oblations ? 
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2 Come hither, Agni; sit thee down as herald; be thou 

who never wast deceived our lender. 

May Heaven and Earth, the all-pervading, love thee: 
worship the gods to win us their high favour. 

3 Burn thou up all the Rfikshasas, 0 Agni; ward thou 

off curses from our sacrifices. 

Bring hither with his bays, the lord of Soma : here 
is glad welcome for the bounteous giver. 

4 Thou priest with lip and voice that bring us children 

hast been invoked. Here with the gods be seated. 
Thine is the task ol Cleanser and Presenter: waken 
us, wealtli-bestower and producer. 

5 As with oblations of the priestly Manus thou wor- 

shippedst the gods, a sage with sages, 

So now, O truthfullest invoker, Agni, worship this 
day with joy-bestowing ladle. 

hymn: lxxvit. A gn i. 

How shall we pay oblation unto Agni ? What hymn* 
god-loved, is said to him refulgent ? 

Who, deathless, true to Law, ’mid men a herald; 
bringeth the gods as best of s&crificers.?. 

2 Bring hina with reverence hither-, most propitious 
in sacrifices, true to Law, the herald; 

Pot Agni, when he seeks the gods for mortals, knows 
them full well and worships them in spirit. 

$ The ford of Soma: Isidro, 

4 Agui, the priest or bearer of oblations, has been invoked with a 
hymn which will bring the blessing of children. 

The Cleanser (Potar) and the Presenter (Hotar) are two of the 
sixteen officiating priests. 

5 Majwrn: another form of the word Manu, Man, the great fore¬ 
father of men. 

With joy-beetowing ladle : with the sacrificial ladle used in pouring 
the holy oil or clarified butter into the fire, an offering especially 
pleasing to the gods. 
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S For lie is mental power, a man, and perfect; he is 
the bringer, friend-like, of the wondrous. 

The pious Aryan tribes at sacrifices address them 
first to him who doeth marvels. 

4 May Agni, foe-destroyer, manliest hero, accept with 

love our hymns and our devotion. 

So may the wealthy, they whose strength is strongest, 
urged to the swift race, stir the thoughts within 
them. 

5 Thus Agni JAtavedis, true to order, hath by the 

priestly Gotamas been lauded. 

May he augment in them splendour and vigour: 
observant, as he lists, he gathers increase. 


HYMN LXXVIII. Agni. 

O JatavidAs, keen and swift, we Gotamas with sacred 
song exalt thee for thy glories’ sake. 

2 Thee, as thou art, desiring wealth Gotarna worships 

with his song: 

.We laud thee for thy glories’ sake. 

3 As such, like Angiras we call on thee best winner of 

all strength: 

We laud thee for thy glories’ sake. 

4 Thee, best of Vyitra-alayers, thee who shakest off our 

Dasyu foes; 

We laud thee for thy glories’ sake. 

5 A pleasant song to Agni we, sons of KahAga^a, have 

sung : 

We laud thee for thy glories’ sake. 


3 Of the urondrow: extraordinary wealth, 

3 Like Angiras: after the manner of Angiras, one of the earliest 
performers of sacrifice. 

4 Best of Fiitra-slaycrs: here again Agni is identified with Indra. 
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HYMN LXXIX. Agni. 

He in mid-air’s expanse hath golden tresses; a raging 
serpent, like the rushing tempest: 

Purely refulgent, knowing well the morning; like 
honourable dames, true, active workers. 

2 Thy well-winged flashes strengthen in their manner, 

when the black bull hath bellowed round about us. 
With drops that bless and seem to smile he cometh: 
the waters fall, the clouds utter their thunder. 

3 When he comes streaming with the milk of worship, 

conducting by directest paths of Order, 

Aryaman, Mitra, Varuna, Parijman, fill the hide 
lying by the nether press-stone. 

4 0 Agni, thou who art the lord of wealth in kine, 

thou son of strength, 

Vouchsafe to us, 0 J&taved&s, high renown. 

5 He, Agni, kindled, good and wise, must be exalted 

in our song: 

Shine, thou of many forms, shine radiantly on us. 

6 O Agni, shining of thyself by night and when the 

morning breaks, 

Burn, thou whose teeth are sharp, against the 
R&kshasas. 


1 Agni is here spoken of in his three forms, the golden-haired Sun, 
the serpentine lightning, and the household fire for religious purposes 
and ordinary use. He is said to know the morning as being re-kindled 
for sacrifice at day-break, and is compared to an active matron on 
account of his employment for domestic purposes. 

2 The black bull hath bellowed: the dark rain«clouds hate thundered. 

3 When he comes to the gods with the milk of worship , the rich 
sacrificial offering, the gods send copious rain. Parijman, the Wan¬ 
derer, the circumambient, is in this place the stormy Wind. The 
exact meaning of the latter half of the second line is obscure. Wil¬ 
son, following S&yapa, translates : * pierce through the (investing) 
membrane into the womb of the cloud. 1 2 3 
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7 Adorable in all our rites, favour us, Agni, with thine 

aid, 

When the great hymn is chanted forth. 

8 Bring to us ever-conquering wealth, wealth, Agni, 

worthy of our choice, 

In all our frays invincible. 

Give us, O Agni, through thy grace the wealth that 
makes all life to thrive. 

Thy favour so that we may live. 

10 O Gotama, desiring bliss present thy songs composed 

with care 

To Agni of the pointed flames. 

11 May the man fall, O Agni, who near or afar assaileth us: 
Do thou increase and prosper us. 

32 Keen and swift Agni, thousand-eyed, chaseth the 
RAkshasas afar: 

He singeth, herald meet for lauds. 

HYMN LXXX. Indra. 

Thus in the Soma, in wild joy the Brahman hath 
exalted thee : 

Thou, mightiest, thunder-armed, hast driven by force 
the dragon from the earth, lauding thine own 
imperial sway. 

2 The mighty flowing Soma-draught, brought by the 

hawk, hath gladdened thee, 

That in thy strength, 0 thanderer, thou hast struck 
down Vritra from the floods, lauding thine own 
imperial sway. 

3 Go forward, meet the foe, be bold; thy bolt of 

thunder is not checked. 

Manliness, Indra, is thy might; slay Vritra, make 
the waters thine, lauding thine own imperial sway. 

1 The dragon: the great serpent Ahi, one of the demons of drought. 

2 Brought by the hawk: the Soma is sometimes said to hare been 
brought from the sky by a hawk or falcon. 
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4 Thou smotest Vritra from the earth, smotest him, 

Indra, from the sky. 

Let these life-fostering waters flow attended by the 
Marut host, lauding thine own imperial sway. 

5 The wrathful Indra with his bolt of thunder rushing 

on the foe, 

Smote fierce on trembling Vritra’s back, and loosed the 
waters free to run, lauding his own imperial sway. 

6 With hundred-jointed thunderbolt Indra hath struck 

him on the back, 

And, while rejoicing in the juice, seeketh prosperity 
for friends, lauding his own imperial sway. 

7 Indra, unconquered might is thine, thunderer, caster 

of the stone; 

For thou with thy surpassing power smotest to 
death the guileful beast, lauding thine own imperi¬ 
al sway. 

8 Far over ninety spacious floods thy thunderbolts were 

cast abroad : 

Great, Indra, is thy hero might, and strength is seated 
in thine arms, lauding thine own imperial sway. 

9 Laud him a thousand all at once, shout twenty forth 

the hymn of praise. 

Hundreds have sung aloud to him, to Indra hath the 
prayer been raised, lauding his own imperial sway. 

10 Indra hath smitten down the power of Vritra,— 

might with stronger might. 

This was his manly exploit, he slew Vritra and let 
loose the floods, lauding his own imperial sway. 

11 Yea, even this great pair of worlds trembled in terror 

at thy wrath, 

When, Indra, thunderer, Marut-girt, thou slowest 
Vntra in thy strength, lauding thine own imperial 
sway. 


7 The guileful beast: the demon Vritra. 

8 Ninety spacious floods: the many waters obstructed by Vritra. 
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12 But Vritra scared not Indra with his shaking or his 

thunder roar. 

On him that iron thunderbolt fell fiercely with its 
thousand points, lauding his own imperial sway. 

13 When with the thunder thou didst make thy dart 

and Yritra meet in war, 

■ Thy might, O Indra, fain to slay the dragon, was set 
firm in heaven, lauding thine own imperial sway. 

14 When at thv shout, 0 thunder-armed, each thing 

both fixed and moving shook, 

E’en Twashtar trembled at thy wrath and quaked with 
fear because of thee, lauding thine own imperial sway. 

15 There is not, in our knowledge, one who passeth 

Indra in his strength : 

In him the deities have stored manliness, insight, 
power and might, lauding his own imperial sway. 

16 Still asof old, whatever rite Atharvan, Manus sire of all, 
Dadhyach performed, their prayer and praise united 

in that Indra meet, lauding his own imperial sway. 

HYMN LXXXI. Indra. 

The men have lifted Indra up, the Vritra-slayer, to 
joy and strength: 

Him, verily, we invocate in battles whether great or 
small: be he our aid in deeds of might. 

2 For, hero, thou art like a host, art giver of abundant 
spoil. 

Strengthening e’en the feeble, thou aidest the sacri- 
ficer, thou givest the offerer ample wealth. 

16 Atharvan is the priest who first obtained fire and offered Soma 
and prayers to the gods. Dadhyach is his son. Manus or Manu is 
the progenitor of mankind. 

The refrain, 'lauding his own imperial sway, 1 is not always in 
syntactical connexion with the verse of which it forms the con- 
elusion. 

1 The mm: the ministering priests who exalt and strengthen with 
oblations. 
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3 When*war and battles are on foot, booty is laid be¬ 

fore the bold. 

Yoke thou thy wildly-rushing bays. Whom wilt 
thou slay and whom enrich? Do thou, O Indra, 
make us rich. 

4 Mighty through wisdom, as he lists, terrible, he 

hath waxed in strength. 

Lord of bay steeds, strong-jawed, sublime, he in 
joined hands for glory’s sake hath grasped his iron 
thunderbolt. 

5 He filled the earthly atmosphere and pressed against 

the lights in heaven. 

None like thee ever hath been born, none, Indra, will 
be bom like thee. Thou hast waxed mighty over 
all. 

6 May he who to the offerer gives the foeman’s man- 

sustaining food, 

May Indra lend his aid to us. Deal forth—abund¬ 
ant is thy wealth—that in thy bounty I may 
share. 

7 He, righteous-hearted, at each time of rapture gives 

us herds of kine. 

Gather in both thy hands for us treasures of many 
hundred sorts. Sharpen thou us, and bring us 
wealth. 

8 Refresh thee, hero, with the juice outpoured for 

bounty and for strength. 

We know thee lord of ample store, to thee have sent 
our hearts’ desires: be therefore our protector thou. 

9 These people, Indra, keep for thee all that is worthy 

of thy choice. 

Discover thou, as lord, the wealth of men who offer 
up no gifts: bring thou to us this wealth of theirs. 


9 These people: tby worshippers here. 
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HYMN LXXXII. Ind*. 

Graciously listen to our songs, Maghavan, be not 
negligent. 

As thou hast made us full of joy and lettest us solicit 
thee, now, Indra, yoke thy two bay steeds. 

2 Well have they eaten and rejoiced ; the friends have 

risen and passed away. 

The sages luminous in themselves have praised thee 
with their latest hymn. Now, Indra, yoke thy 
two bay steeds. 

3 Maghavan, we will reverence thee who art so fair to 

look upon. 

Thus praised, according to our wish come now with 
richly laden car. Now, Indra, yoke thy two bay 
steeds. 

4 He will in very truth ascend the powerful car that 

finds the kine, 

Who thinks upon the well-filled bowl, the tawny 
coursers’ harnesser. Now, Indra, yoke thy two 
bay steeds. 

5 Let, lord of hundred powers, thy steeds be harnessed 

on the right and left. 

Therewith in rapture of the juice, draw near to thy 
beloved spouse. Now, Indra, yoke thy two bay 
steeds. 

6 With holy prayer I yoke thy long-maned pair of 

bays : come hitherward; thou holdest them in both 
thy hands. 

The stirring draughts of juice outpoured have made 
thee glad: thou, thunderer, hast rejoiced with 
P&shan and thy spouse. 


1 Maghavan: Indra, the rich and liberal. 

2 Well have they eaten: they, meaning the worshippers. 
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HYMN LXXXIII. Indra. 

Indra, the mortal man well guarded by thine aid 
goes foremost in the wealth of horses and of kine. 
With amplest wealth thou fillest him, as round about 
the waters clearly seen afar fill Sindhu full. 

2 The heavenly waters come not nigh the priestly bowl: 

they but look down and see how far mid-air is spread: 
The deities conduct the pious man to them: like 
suitors they delight in him who loveth prayer. 

3 Praiseworthy blessing hast thou laid upon the pair 

who with uplifted ladle serve thee, man and wife. 
Unchecked he dwells and prospers in thy law : thy 
power brings blessing to the sacrificer pouring gifts. 

4 First the Angirasas won themselves vital power, whose 

fires were kindled through good deeds and sacrifice. 
The men together found all Pani’s hoarded wealth, 
the cattle, and the wealth in horses and in kine. 

5 Atharvan first by sacrifices laid the paths; then, 

guardian of the Law, sprang up the loving Sun. 
Usan4 K4vya drove the kine hither with him: we 
serve with sacrifice Yama’s immortal son. 

6 When sacred grass is trimmed to aid the auspicious 

work, or the hymn makes its voice of praise sound 
to the sky, 

Where the stone rings as ’twere a singer skilled in 
laud,—Indra in truth delights when these come 
near to him. 

3 Man and toife : the text has only mithund, a couple. The word 
apparently means here the offerer of the sacrifice and his wife, who 
took part in the ceremony, S&yana explains it as the grain and the 
butter of oblation. 

4 Pani is the illiberal demon who withholds the rain. 

5 The paths: ways of communication between men and gods. 
Usan& K&vya is the name of a celebrated ancient Rishi* The meaning 
of the latter half of the second verse is obscure. Ludwig reuders it, 

4 Seek we to win by sacrifice the immortality which has sprung from 
Yama.’ 
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HYMN LXXXIV Indra. 

The Soma hath been pressed for thee, O Indra; 
mightiest, bold one, come. 

May Indra-vigour fill thee full, as the sun fills mid¬ 
air with rays. 

2 His pair of tawny coursers bring Indra of unresisted 

might 

Hither to ^tishis’ songs of praise and sacrifice per¬ 
formed by men. 

3 Slayer of Vritra, mount thy car; thy bay steeds have 

been yoked by prayer. 

May, with its voice, the pressing-stone draw thine 
attention hitherward. 

4 This poured libation, Indra, drink, immortal, glad¬ 

dening, excellent; 

Streams of the bright have flowed to thee here at 
the seat of holy Law. 

5 Sing glory now to Indra, say to him your solemn 

eulogies. 

The drops poured forth have made him glad: pay 
reverence to his might supreme. 

6 When, Indra, thou dost yoke thy steeds, there is no 

better charioteer: 

None hath surpassed thee in thy might, none with 
good steeds o’ertaken thee. 

7 He who alone bestoweth wealth on mortal man who 

offereth gifts, 

The ruler of resistless power, is Indra, sure. 

, 8 When will he trample, like a weed, the man who 
hath no gift for him ? 

When, verily, will Indra hear our songs of praise ? 

9 He who with Soma-juice prepared amid the many 
honours thee,— 

Verily Indra gains thereby tremendous might. 


4 The bright ; Soma-juice. The Beat of holy Law , is the place where 
sacrifice, ordained by rita or eternal Law, is performed. 
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10 The juice of Soma thus diffused, sweet to the taste, 

the bright cows drink, 

Who for the sake of splendour close to mighty Indra’s 
side rejoice, good in their own supremacy. 

11 Craving his touch the dappled kine mingle the 

Soma with their milk. 

The milch-kine dear to Indra send forth his death¬ 
dealing thunderbolt, good in their own supremacy. 

12 With veneration, passing wise, honouring his victo¬ 

rious might, 

They follow close his many laws to win them due 
preeminence, good in their own supremacy. 

13 Armed with the bones of dead Dadhyach, Indra 

with unresisted might 
The nine-and-ninety Vritras slew. 

10 The bright cows: the pure and glossy milk whioh absorbs or 
driuks the Somajuioe with whioh it is mixed, and which is olose to, 
or united with, Indra when offered to and accepted by him in 
libation. 

11 Send forth : the cows, that is, their milk, exalt and strengthen 
Indra, and incite him to battle with the demons. The meaning of 
the refrain of this triad (verses 10, 11, 12) is not very dear. Wilson, 
'following S&yaria, translates it: 1 abiding (in their stalls) expectant 
of his sovereignty/ 

13 Dadhyqch, or in a later form, Dadhlcha, was a Rishi, son of 
Atharvan, he and his father being regarded as the first founders of 
sacrifice. He is described as having the head of a horse given to 
him by the Asvins with whioh he imparted to them the MadhuvidyA 
or knowledge of sweetness, that is, taught them where to find the Soma. 
With his bones, or, as the legend says, the bones of this horse’s head, 
converted iuto a thunderbolt, Indra slew the Vritras or demons who 
withheld the rain. The Vedio legend, which was modified and 
amplified in later times, appears to have been connected in its origin 
with that of Dadhikr&s, often mentioned in the Veda and described 
as a kind of divine horse, probably a personification of the morning 
sun in his rapid course. 
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14 He searching for the horse’s head that in the moun¬ 

tains lay concealed, 

Found it in Saryan&vAn lake. 

15 Then straight they recognized the mystic name of 

the creative steer, 

Here in the mansion of the moon. 

16 Who yokes to-day unto the pole of order the strong 

and passionate steers of checkless spirit, 

With shaft-armed mouths, heart-piercing, health- 
bestowing ? 

Long shall he live who richly pays their service. 

17 Who fleeth forth ? who suffereth ? whofeareth? Who 

knoweth Indra present, Indra near us ? 

Who sendeth benediction on his offspring, his house¬ 
hold, wealth and person, and the people ? 

18 Who with poured oil and offering honours Agni, 

with ladle worships at appointed seasons ? 

To whom do the gods bring oblation quickly ? What 
offerer, god-favoured, knows him throughly ? 

14 S aryandvdn lake : said to be ou the borders of the district 
called Knrukshetra. 

15 The mystic name of the creative steer , appears to be # an obscure 
expression for the sun* The purport of the verse may be that when, 
after the rains, the bright moonlight nights came, men recognized 
the fact that the light was borrowed from the sun. Wilson, following 
Bay an a, translates the verse : ‘ The (solar rays) found, ou this occasion 
the light of Twashtri, verily, concealed in the mausion of the 
moving moon.’ 

16 The strong and passionate steers, are the zealous and indefatigable 
priests, who are yoked to the chariot-pole of Order or employed in 
the performance of sacrifice ordained by eternal Law. The words of 
the priests are the arrows with which their mouths are armed. 

17 The answer to these questions is, the priests, who represent the 
feelings of the man who institutes the sacrifice. 

18 The second line of this verse in rendered by Wilson, following 
S&jana: ‘ To whom do the gods quickly bring (the wealth) that has been 
called fort’ This would be intelligible enough; but homa (oblation) 
can hardly bear the interpretation thus forced upon it. 
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19 Thou as a god, O mightiest, verily blessest mortal 

man. 

O Maghavan, there is no comforter but thou: Indra, 
I speak my words to thee. 

20 Let not thy bounteous gifts, let not thy saving help 

fail us, good lord, at any time; . 

And measure out to us, thou lover of mankind, all 
riches hitherward from men. 

HYMN LXXXV. Marnta. 

They who are glancing forth, like women, on their 
way, doers of mighty deeds, swift racers, Rudra’s 
sons, 

The Maruts have made heaven and earth increase 
and grow: in sacrifices they delight, the strong 
and wild. 

2 Grown to their perfect strength greatness have they 

attained; the Rudras have established their abode 
in heaven. 

Binging their song of praise and generating might, 
they* have put glory on, the sons whom Prisni 
bare. 

3 When, children of the cow, they shine in bright 

attire, and on their fair limbs lay their golden 
ornaments, * 

They drive away each adversary from their- path, 
and, following their traces, fatness floweth down, 


1 Rudra's sons ; the Maruts, or Storm-gods, are the sons of Rudra 
and of Prisni, the earth or the speckled cloud. 

2 The . Rudrds: the sons of Rudra. 

3 Children of the cow: that is, of Ppsni or the earth under that 
type. 

Fatness floweth down: the clouds drop fatuess; the fertilizing rain 
descends. 
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4 When, mighty warriors, ye who glitter with your 

spears, o’erthrowing with your strength e’en what 
is ne’er o’erthrown, 

When, O ye Maruts, ye the host that send the rain, 
had harnessed to your cars the thought-fleet spot¬ 
ted deer. 

5 When ye have harnessed to your oars the spotted 

deer, urging the thunderbolt, O Maruts, to the 
fray, 

Forth rush the torrents of the dark-red stormy 
oloud, and moisten, like a skin, the earth with 
water-floods. 

6 Let your swift-gliding coursers bear you hitherward 

with their fleet-pinions. Come ye forward with 
your arms. 

Sit on the grass; a wide seat hath been made for 
you: delight yourselves, O Maruts, in the plea¬ 
sant food. 

7 Strong in their native strength to greatness have 

they grown, stepped to the firmament and made 
their dwelling wide. 

When Vishnu saw the Soma bringing wild delight, 
the Maruts sate like birds on their dear holy grass. 

8 In sooth like heroes fain for fight they rush about, 

like oombatants fame-seeking have they striven 
in war. 

Before the Maruts every creature is afraid: the men 
are like to kings, temble te behold. 


4 The glittering spears are the flashes of lightning. The chariot 
of the Maruts is said to be drawn by spotted deer or antelopes. 

6 Sit on the grass: on the sacred grass trimmed ahd strewn for the 
gods. 

7 When Vistmu saw the Soma: Vishnu prepared the Soma and 
brought it to ludra, and the Maruts, Iudra’s companions! sat down 
with him to enjoy it. 

8 The men: the Maruts. 
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9 When Twashtar deft of hand had turned the thunder¬ 
bolt, golden, with thousand edges, fashioned skil¬ 
fully, 

Indra received it to perform heroic deeds : Vritra he 
slew, and forced the flood of water forth. 

10 They with their vigorous strength pushed the well 

up on high, and clove the cloud in twain though 
it was passing strong. 

The Maruts, bounteous givers, sending forth their 
voice, in the wild joy of Soma wrought their 
glorious deeds. 

11 They drave the cloud transverse directed hitherward, 

and poured the fountain forth for thirsting Gotama. 
Shining with varied light they come to him with 
help: they with their might fulfilled the longing 
of the sage. 

12 The shelters which ye have for him who lauds you, 

bestow them threefold on the man who offers. 
Extend the same boons unto us, ye Maruts. Give us, 
ye heroes, wealth with noble offspring. 

HYMN LXXXVI. Maruts, 

The best of guardians hath that man within whose 
dwelling-place ye drink, 

O Maruts, giants of the sky. 

2 Honoured with sacrifice or with the worship of the 

sages’ hymns, O Maruts, listen to the call. 

3 Yea, the strong man to whom ye have vouchsafed to 

give a sage, shall move 
Into a stable rich in kine. 

4 Upon this hero’s sacred grass Soma is poured in 

daily rites: 

Praise and delight are sung aloud. 

10 The well: here the cloud, as a reservoir of water. 

3 Shall move into a itable rick in kine: shall become the wealthy 
possessor of many cows. 

10 
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5 Let the strong Maruts hear him, him surpassing all 
men: strength be his ® 

That reaches even to the sun. 

® ® , ° r » ^ough the swift gods’ loving help, in many an 
autumn, Maruts, we J 

Have offered up our sacrifice. 

7 Fortunate shall that mortal be, O Maruts most ador¬ 

able, 

Whose offerings ye bear away. 

8 O heroes truly strong, ye know the toil of him who 

sings your praise, 

The hearts desire of him who loves. 

9 0 ye of true strength, make this thing manifest by 

your greatness: strike 

The demon with your thunderbolt. 

10 Conceal the horrid darkness, drive far from us each 
devouring fiend. 

Create the light for which we long 


HYMN LXXXVII. Maruts. 

Loud singers, never humbled, active, full of strength, 
immovable, impetuous, manliest, best-beloved, 
They have displayed themselves with glittering orna¬ 
ments, a few in number only, like the heavens with 
stars. 


8 Of him who loves : of the suppliant who loves aud prays to you. 

10 “Atrfn, which stands for attrin, is one of the many names 
assigned to the powers of darkness and mischief It is derived from 
atra, which means, tooth or jaw, and therefore meant originally an 
ogre with large teeth or jaws, a devourer.” Max Miiller. See his 
Big-veda-SanMtd. Vol. I., for a translation and full explanation of this 
and other Hymns to the Maruts. 

1 A few in number only: “ refers to the Maruts, who are represent¬ 
ed as gradually rising or just showing themselves, as yet only a few 
in number, like the first stars in the sky.” Max Mailer. 
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2 When, Maruts, on the steeps ye pile the moving 

cloud, ye are like birds on whatsoever path it be. 
Clouds everywhere shed forth the rain upon your 
cars: drop fatness, honey-hued, for him who sings 
your praise. 

3 Earth at their racings trembles as if weak and worn, 

when on their ways they yoke their cars for vic¬ 
tory. 

They, sportive, loudly roaring, armed with glittering 
spears, shakers of all, themselves admire their 
mightiness. 

4 Self-moving is that youthful band, with spotted 

steeds; thus it hath lordly sway, endued with 
power and might. 

Truthful art thou, and blameless, searcher-out of sin: 
so thou, strong host, wilt be protector of this 
prayer. 

5 We speak by our descent from our primeval sire; 

our tongue, when we behold the Soma, stirs itself. 
When, shouting, they had joined Indra in toil of fight, 
then only they obtained their sacrificial names. 

6 Splendours they gained for glory, they who wear 

bright rings; rays they obtained and men to cele¬ 
brate their praise. 

Armed with- their swords, impetuous and fearing 
naught, they have possessed the Maruts’ own be¬ 
loved home. 


5 The Soma-juice inspires us, and we are guided by the tradition 
received from our aucestors. 

The Maruts obtained divine honours only as a reward for assisting 
Indra in his battle with the demon Vfitra, 

6 They have pommed the Marat*’ own belovid home : “ have estab¬ 
lished themselves in what became afterwards known as their own abode, 
their own place among. the gods invoked at the sacrifice.'’ Max 
Miiller. 
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HYMN LXXXVIIL Maruts. 

Come hither, Maruts, on your lightning-laden cars, 
sounding with sweet songs, armed with lauces, 
winged with steeds. 

Fly unto us with noblest food, like birds, O ye of 
mighty power, 

2 With their red-hued or, haply, tawny coursers which 

speed their chariots on, they come for glory. 
Brilliant like gold is he who holds the thunder; earth 
have they smitten with the chariot’s felly. 

3 For beauty ye have swords upon your bodies 4 as 

they stir woods so may they stir our spirits. 

For your sake, © ye Maruts very mighty and well 
born, have they set the stone in motion. 

4 The days went round you and came back, O yearners, 

back to this prayer and to this solemn worship. 
The Gotamas making their prayer with singing have 
pushed the well’s lid up to drink the water. 

5 No hymn was ever known like this aforetime which 

Gotama sang forth fer you, 0 Maruts, 

What time upon your golden wheels he saw you, wild 
hoars rushing about with tusks of iron. 


2 He who holds the thunder: the holder ef the thunder or thunder¬ 
bolt is Indra. 

3 Have they set the stone in motion : men have pressed out the Soma- 
juice and offered libations to you. 

4 And to this solemn worship: (vdrkdrydm cha devim) “ The most 
likely supposition is that varkAry^ was the name given to some 
famous byrar v some p®an or song of triumph belonging to the 
Gotamas. The purport of the whole line then would be that many 
days have gone ‘for the Maruts as well as for the famous hymn 
addressed to them, or, iu other words, that the Gotamas have long 

been devoted to the Maruts.The pushing up of the lid of the 

well for to drink, means that they obtained rain from the cloud, 
w4uch is here, as before, represented as a covered welL” Max Mtiller. 
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6 To you - this freshening draught of Soma rusheth, O 
Maruts, like the voice of one who prayeth. 

It rusheth freely from, our hands as these libations 
wont to flow. 

HYMN LXXXIX. Visvedevas. 

Mat powers auspicious oome ta us from- every side, 
never deceived; unhindered, and victorious,. 

That the gods ever may be with us for our gain,, our 
guardians day by day unceasing in their care.. 

2 May the auspicious favour of the geds. be oubs, en 

us descend, the bounty of the righteous godsi 
The friendship of the gods have we devoutly sought: 
so may the gods extend our life that we may live. 

3 We call them hither with a hymn of olden time, 

Bhaga, the friendly Daksha, Mitra, Adifi, 
Aryaman, Varuna, Soma, the Asvins.. May Saras- 
vati, auspicious, grant felicity. 

4" May the Wind waft to us that pleasant' medicine, 
may Earth our mother give it, and our father 
Heaven,. 

And the ioy-giving stones that press the Soma’s 
juice. Asvins, may ye, for whom out spirits long,. 
hear this. 

5 Him we invoke for aid who. reigns supreme, the lord 
of all that stands or moves,, inspirer o£ the soul, 
That P&shan may promote the increase of our wealth,, 
our keeper and our guard infallible for our good. 

6 This verse is very obscure. I follow- M. MJs translation which« 
u is to a great extent conjectural” 

3 Bhaga, enumerated bj Yaska among the deities of the highest 
sphere, is an Aditya regarded in the Veda.as bestowing wealth and* 
instituting or presiding over love and marriage. Daksha, is a creative- 
power associated with Aditi, and therefore sometimes identified witlk. 
Pruj&pati. 

4 Owr father Heaven: pita Dyaus = 7 rar^/o Zcuc, Jupitefc 
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6 Illustrious far and wide, may Indra prosper us : may 

Pbshan prosper us, the master of all wealth. 

May T&rkshya with uninjured fellies prosper us: 
Brihaspati vouchsafe to us prosperity. 

7 The Maruts, sons of Prisni, borne by spotted steeds, 

moving in glory, oft visiting holy rites, 

Sages whose tongue is Agni and their eyes the sun,— 
hither let all the gods for our protection come. 

8 Gods, may we with our ears listen to what is good, 

and with our eyes see what is good, ye holy ones. 
With limbs and bodies firm may we extolling you 
attain the term of life appointed by the gods. 

9 A hundred autumns stand before us, O ye gods, 

within whose space ye bring our bodies to decay; 
Within whose space our sons become fathers in turn: 
break ye not in the midst our course of fleeting life. 
10 Aditi is the heaven, Aditi is mid-air, Aditi is the 
mother and the sire and son. 

Aditi is all gods, Aditi five-classed men, Aditi all 
that bath been born and shall be born. 

HYMN XC. Vievedevas. 

Mat Varuna with guidance straight, and Mitra lead 
us, he who knows, 

And Aryaman in accord with gods. 

2 For they are dealers forth of wealth, and, not de¬ 
luded, with their might 
Guard evermore the holy laws. 


6 TdrJcshya: usually described as a divine horse, and probably a 
personification of the Sun. Brihaspati is the Lord of Prayer. 

7 Whose tongue is Agni: who receive oblations through Agni or fire. 

9 A hundred autumns: regarded as the natural length of human 
life. Cf. Isaiah, LXV. 20. There shall be no more thence au infant 
of days, nor au old man that hath not filled his days: for the child 
shall die an hundred years old. 

10 Aditi? the Infinite, infinite Nature. 



HYMN 91 .] 


THE RIG VEDA. 


151 


3 Shelter may they vouchsafe to us, immortal gods to 

mortal men, 

Chasing our enemies away. 

4 May they mark out our paths to bliss, Indra, the 

Maruts, P&shan, and 
Bhaga, the gods to be adored. 

5 Yea, 'P&shan, Vishnu, ye who run your course, 

enrich our hymns with kine ; 

Bless us with all prosperity. 

6 The winds waft sweets, the rivers pour sweets for 

the man who keeps the Law : 

So may the plants be sweet for us. 

7 Sweet be the night and sweet the dawns, sweet the 

terrestrial atmosphere; 

Sweet be our father Heaven to us. 

8 Vanaspati be full of sweets for us, and full of sweets 

the Sun: 

May our milch-kine be sweet for us. 

9 Be Mitra gracious unto us, and Vanina and Arya- 

man: 

Indra, Brihaspati, be kind, and Vishnu of the mighty 
stride. 

HYMN XCI. Soma. 

Thou, Soma, art preeminent for wisdom; along the 
straightest path thou art our leader. 

Our wise forefathers by thy guidance, Indu, gained 
for themselves among the gods great riches. 

8 Vanaspati: * the lord of the forest,’ a large tree; here the 
deified sacrificial post, or perhaps Soma the king of plants. 

9 Vishnu of the mighty stride: as the Sun, striding over or travers¬ 
ing the world. 

1 Indu: a drop, especially a drop of Soma-juice, is frequently, as 
in this place, a name of Soma deified. 
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2 Thou by thine insight art most wise, O Soma, 

strong by thine energies and all-possessing ; 
Mighty art thou by all thy powers and greatness-, by 
glories art thou glorious, guide of mortals. 

3 Thine are ting Varupa’s eternal statutes, lofty and 

deep, O Soma, is thy glory. 

All-pure art thou like Mitra the beloved, -adorable, 
like Aryaman, O Soma. 

4 With all thy glories on the earth, in heaven, on 

mountains, in the plants, and in the waters,— 
With all of these, well-pleased and not in anger, ac¬ 
cept, O royal Soma, our oblations. 

5 Thou, Soma, art the lord of heroes, king, yea, 

Vritra-slayer thou: 

Thou art auspicious energy. 

6 And, Soma, let it be thy wish that we may live and 

may not die: 

Praise-loving lord of plants art thou. 

7 To him who keeps the law, both old and young, 

thou givest happiness. 

And energy that he may live. 

8 Guard us, king Soma, on all sides from him who 

threatens us : never let 
The friend of one like thee be harmed. 

9 With those delightful aids which thou hast. Soma, 

for the worshipper,— 

Even with those protect tbou us. 

10 Accepting this our sacrifice and this our praise, O 

Soma, come, 

And be thou nigh to prosper us. 

11 Well skilled in speech we magnify thee, Soma, 

with our sacred songs : 

Come thou to us, most gracious one. 

■ . - - - ■ ■ 4 . . ■ 

3 Thine are king Vanina's eternal statutes: thy laws are the same 
as Varu^a’s, or Varuna’s laws have their origin in thee. 
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12 Enricher, healer of disease, wealth-finder, prospering 

our store, 

Be, Soma, a good friend to us. 

13 Soma, be happy in our heart, as milch-kine in the 

grassy meads, 

As a young man in his own house. 

14 O Soma, god, the mortal man who in thy friendship 

hath delight,— 

Him doth the mighty sage befriend. 

15 Save us from slanderous reproach, keep us, O Soma, 

from distress: 

Be unto us a gracious friend. 

16 Soma, wax great. From every side may vigorous 

powers unite in thee : 

Be in the gathering-place of strength. 

17 Wax, O most gladdening Soma, great through all 

the filaments and be 

A friend of most illustrious fame to prosper us. 

18 In thee be juicy nutriments united, and powers and 

mighty foe-subduing vigour, 

Waxing to immortality, O Soma: win highest glories 
for thyself in heaven. 

19 Such of thy glories as with poured oblations men 

honour, may they all invest our worship. 
Wealth-giver, furtherer with troops of heroes, 
sparing the brave, come, Soma, to our houses. 

20 To him who worships Soma gives the milch-cow, a 

fleet steed and a man of active knowledge, 

Skilled in home duties, meet for holy synod, for 
council meet, a glory to his father. 


14 The mighty sage : the deified Soma himself. 

16 Be in the gathering-place of strength: be thou the central point 
and source of all power. 

17 Through all the filaments : through all the fine fibres of the 
plant. Wilson, following S4jana, translates; * Increase with all 
twining plants/ 
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21 Invincible in fight, saver in battles, guard of our 

camp, winner of light and water, 

Born amid hymns, well-housed, exceeding famous, 
victor,—in thee will we rejoice, O Soma. 

22 These herbs, these milch-kine, and these running 

waters,—all these, O Soma, thou hast generated. 
The spacious firmament hast thou expanded, and with 
the light thou hast dispelled the darkness. 

23 Do thou, god Soma, with thy godlike spirit, victo¬ 

rious, win for us a share of riches. 

Let none prevent thee: thou art lord of valour. 
Provide for both sides in the fray for booty. 

HYMN XCII. Dawn 

These Dawns have raised their banner; in the 
eastern half of the mid-air they spread abroad 
their shining light. 

Like heroes who prepare their weapons for the war, 
onward they come dark red in hue, the mother cows 

2 Readily have the purple beams of light shot up ; the 

red cows have they harnessed, easy to be yoked. 
The Dawns have brought distinct perception as before: 
red-hued, they have attained their fulgent brilliancy. 

3 They sing their song like women active in their tasks, 

along their common path hither from far away, 
Bringing refreshment to the liberal devotee, yea, all 
things to the worshipper who pours the juice. 

22 These milch-kine : the milk which is to be mixed with the Soma- 
juice and the water. 

1 These Dawns : “ We have the term Ushasah, in the plural, in¬ 
tending, according to the Commentator, the divinities that preside over 
the morning: but, according to Yaska, the plural is used honorifioally 
only, for the singular personification.” Wilson. 

The mother cows : the Dawns, with their red olonds, who have just 
given birth to the day. 

2 The red cows : the red olouds of morning. 

3 Who pours the juice : presses out and offers libations of Soma- 
juice. 
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4 She, like a dancer, puts her broidered garments on : 

as a cow yields her udder so she bares her breast. 
Creating light for all the world of life, the Dawn 
hath laid the darkness open as the cows their stall. 

5 We have beheld the brightness of her shining; it 

spreads and drives away the darksome monster. 
Like tints that deck the post at sacrifices, Heaven’s 
daughter hath attained her wondrous splendour. 

6 We have o’erpast the limit of this darkness; Dawn 

breaking forth again brings clear perception. 

She like a flatterer smiles in light for glory, and fair 
of face hath wakened to rejoice us. 

7 The Gotamas have praised Heaven’s radiant daughter, 

the leader of the charm of pleasant voices. 

Dawn, thou conferrest on us strength with offspring 
and men, conspicuous with kine and horses. 

8 O thou who shinest forth in wondrous glory, urged 

onward by thy strength, auspicious lady, 

Dawn, may I gain that wealth, renowned and ample, 
in brave sons, troops of slaves, far-famed for horses. 
.9 Bending her looks on all the world, the goddess shines, 
widely spreading with her bright eye westward. 
Waking to motion every living creature, she under¬ 
stands the voice of each adorer. 


4 Hath laid the darkness open: the meaning, rather obscurely 
expressed with a harsh zeugma or ellipsis, is Dawn, with her bright 
elouds, has opened and emerged from the darkness which surrounded 
her, in the same manner as oows leave the dark pen or stable in which 
they have been shut up, as soon as it is opened in the early morning. 

5 Like tints that deck the post: the sacrificial post or pillar, to 
which the victims were tied, were anointed by the priests. 

7 Pleasant voices: of the newly-a wakened birds, other animals, and 
human beings. 
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10 Ancient of days, again again born newly, decking: 

her beauty with the self-same raiment, 

The goddess wastes away the life of mortals, like a 
skilled hunter cutting birds in pieces. 

11 She hath appeared discovering heaven’s- borders: to 

the far distance she drives off her sister. 
Diminishing the days of human creatures,, the lady- 
shines with all her lover’s splendour. 

12 The bright, the blessed one shines forth extending 

her rays like kine, as a flood rolls his waters. 

Never transgressing the divine commandments, she- 
is beheld visible with the sunbeams. 

13 O Dawn enriched with holy rites, bestow on us the- 

wondrous gift 

Wherewith we may support children and children’s- 
sons. 

14 Thou radiant mover of sweet sounds, with wealth of" 

horses and of kine 

Shine thou on us this day, O Dawn, auspiciously; 

15 0 Dawn enriched with holy rites, yoke to thy car thy 

purple steeds, 

And then bring thou unto us all felicities; 

16 0 Asvins wonderful in act, do ye unanimous direct 
Your chariot to our home wealthy in kine and gold. 

17 Ye who brought down the hymn from heaven, a light. 

that giveth light to man, 

Do ye, O Asvins, bring strength hither unto us. 

10 Like a skilled hunter cutting birds in piece*: “S&yana takes 
qvaghni for a * fowler’s wife ’ and vijdh for * birds*’ Bfcnfey takes. 
vijah for ‘ dice/ and explains the clause as denoting a cunning* 

gambler who tampers with the dice by shaving them down.The* 

phrase vijah iva A mindti occurs again in R. V. II. 125, where Sayan* 
takes vijah for udvejakah 1 a vexer/ So uncertain are his explanations.’* 
J. Muir. 0. S. Texts . V. 186, 

11 Her sister: Night. Her lover , is the Sun*. 

12 Never transgressing: always obedient ta the eternal Law on- 
divine order of the uuiverse. 
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18 Hither may they who wake at dawn bring, to drink 
Soma, the two gods, 

Health-givers, wonder-workers, borne on paths of gold. 

HYMN XCIII. Agni and Soma. 

Agni and Soma, mighty pair, graciously hearken to 
my call, 

Accept in friendly wise my hymn, and prosper him 
who offers gifts. 

2 The man who honours you to-day, Agni and Soma, 

with this hymn,— 

Bestow on him heroic strength, increase of kine, and 
noble steeds. 

3 The man who offers holy oil and burnt oblations unto 

you, 

Agni and Soma, shall enjoy great strength, with 
offspring, all his life. 

4 Agni and Soma, famed is that your prowess where¬ 

with ye stole the kine, his food, from Pani. 

Ye caused the son of Brisaya to perish; ye found 
the light, the single light for many. 

5 Agni and Soma, joined in operation ye have set up 

the shining lights in heaven. 

From curse and from reproach, Agni and Soma, ye 
freed the rivers that were bound in fetters. 

18 They who wake at dawn: according to S&yaiia, the horses of 
the Asvins. The expression may apply, with at least equal propriety, 
to the priests who rise at day-break to perform the morniug sacrifices* 

4 Ye stole the kine : recovered the cows (the rain-clouds, or rays of 
light) which the niggard demon had carried off and concealed. 
Brisaya, is the name of a demon. His son is Vritra, the enveloping 
cloud, by whose destruction the Sun, the one great light, was enabled 
to shine again. 

5 From curse and from reproach: according to Sayana, “ the rivers 
were defiled by the dead body of Vritra, which had fallen iuto them; 
their waters were, consequently, unfit to bear any part iu sacred rites, 
until they were purified by Agni and Soma, that is, by oblations to 
fire and libations of Soma juice/* Wilson. 
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6 One of you M&tarisvan brought from heaven, the 

falcon rent the other from the mountain. 
Strengthened by holy prayer Agni and Soma have 
made us ample room for sacrificing. 

7 Taste, Agni, Soma, this prepared oblation; accept 

it, mighty ones, and let it please you. 

Vouchsafe us good protection and kind favour: grant 
to the sacrificer health and riches. 

8 Whoso with oil and poured oblation honours, with 

god-devoted heart, .Agni and Soma,— 

Protect his sacrifice, preserve him from distress, 
grant to the sacrificer great felicity. 

9 Invoked together, mates in wealth, Agni, Soma, 

accept our hymns: 

Together be among the gods. 

10 Agni and Soma, unto him who worships you with 

holy oil 

Shine forth, an ample recompense. 

11 Agni and Soma, be ye pleased with these oblations 

brought to you, 

And come, together, nigh to us. 

12 Agni and Soma, cherish well our horses, and let our 

cows be fat who yield oblations. 

Grant power to us and to our wealthy patrons, and 
cause our holy rites to be successful. 


6 Mdtariwcm, or, in the nominative case, M&tarisv&, brought Agni 
or fire from heaven, and the falcon brought Soma from the mountain, 
that is, says Say&na, from Svarga on the top of Mount Meru. 

12 Who yield oblations: who supply milk to be mixed with Soma- 
juice. 

Our wealthy patrons: the rioh householders who institute the 
sacrifices. 
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HYMN XCIV. Agni. 

For J4taved4s worthy of our praise will we frame with 
our mind this eulogy as ’twere a car. 

For good, in his assembly, is this care of ours. Let 
us not, in thy friendship, Agni, suffer harm. 

2 The man for whom thou sacrificest prospereth, 

dwelleth without a foe, gaineth heroic might. 

He waxeth strong, distress never approacheth him. 
Let us not, in thy friendship, Agni, suffer harm. 

3 May we have power to kindle thee. Fulfil our 

thoughts. In thee the gods eat the presented 
offering. 

Bring hither the Adityas, for we long for them. 
Let us not in thy friendship, Agni, suffer harm. 

4 We will bring fuel and prepare burnt offerings, re¬ 

minding thee at each successive festival. 

Fulfil our thought that so we may prolong our lives. 
Let us not in thy friendship, Agni, suffer harm. 

5 His ministers move forth, the guardians of the folk, 

protecting quadruped and biped with their rays. 
Mighty art thou, the wondrous herald of the Dawn. 
Let us not in thy friendship, Agni, suffer harm. 

6 Thou art presenter and the chief invoker, thou direc¬ 

tor, purifier, great high priest by birth. 

Knowing all priestly work thou perfectest it, sage. 
Let us not in thy friendship, Agni, suffer harm. 

This Hymn and the four following are attributed to the Bishi 
Kutija, the son of Angiras. 

1 Jdtavedds: Agni. See I. 44, 1. 

As ’twere a car: as a carpenter constructs a car or wain. 

In his assembly : among those who have met together to worship 
him. The meaning might also be : good, or auspicious, is his provi¬ 
dence or loviug care of us. 

3 Bring hither the Adityas: the sons of Aditi; all the gods, 
according to S&yana. 

5 His ministers: his beams of light. 

6 “ Agui is here identified with the ohief of the sixteen priests 
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7 Lovely of form art thou, alike on every side; though 

far, thou shinest brightly as if close at hand. 

O god, thou seest through even the dark of night. 
Let us not in thy friendship, Agni, suffer harm. 

8 Gods, foremost be his car who pours libations out, 

and let our hymn prevail o’er evil-hearted men. 
Attend to this our speech and make it prosper well. 
Let us not in thy friendship, Agni, suffer harm. 

9 Smite with thy weapons those of evil speech and 

thought, devouring demons, whether near or far 
away. 

Then to the singer give free way for sacrifice. Let 
us not in thy friendship, Agni, suffer harm. 

10 When thou hast yoked thy ruddy Ted steeds to thy 

car, wind-sped, thy roar is like the roaring of a 
bull; 

Thou with smoke-bannered flame attackest forest 
trees. Let us not in thy friendship, Agni, suffer 
harm. 

11 Then at thy roar the very birds are terrified, when, 

eating up the grass, thy sparks fly forth abroad. 
Then is it easy for thee and thy car to pass. Let us 
not in thy friendship, Agni, suffer harm. 

12 He hath the power to soothe Mitra and Varuna: 

wonderful is the Maruts’ wrath when they descend. 
He gracious : let their hearts be turned to us again. 
Let us not in thy friendship, Agni, suffer harm. 

eugaged at solemn sacrifices. He is tlie Adhxoaryu, usually called 
the reciter of the Yajveh ,—here defiued, by the scholiast, as the 
presenter of the offerings: he is the Hotri, or invoking priest: he is 
the Prafdttfi, or the MaiUrdvarv.no, whose duty it is to direct the 
other priests what to do, and when to perform their functions : he is 
the potri, or priest so termed, and the family or hereditary pvrohita: 
or purohita may be the same as the BrahmA of a ceremony,—being, 
to men, what Brihatpati is to the gods.” Wilson, 

12 He hath the power: Agui persuades Mitra and Varuna to send 
the rain, and protects men from the fury of the Storm-Gods. 
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13 Thou art a god, thou art the wondrous friend of gods, 

the "Vasu of the Vasus, fair in sacrifice. 

Under thine own most wide protection may we dwell. 
Let us not in thy friendship, Agni, suffer harm. 

14 This is thy grace that, kindled in thine own abode, 

invoked with Soma thou soundest forth most 
benign. . 

Thou givest wealth and treasure to the worshipper. 
Let us not in thy friendship, Agni, suffer harm. 

15 On whomsoever thou, rich and eternal, conferrest 

sinlessness with perfect safety, 

Whom with auspicious strength thou animatest,— 
may we be they, through bounty joined with 
offspring. 

16 Such, Agni, thou who knowest all good fortune, god, 

lengthen here the days of our existence. 

This prayer of ours may Varuga grant, and Mitra, 
and Aditi and Sindhu, Earth and Heaven. 

HYMN XCY. Agni. 

To fair goals travel two unlike in semblance: each 
in succession nourishes an infant. 

One bears a godlike babe of golden colour: white 
and fair-shining is he with the other. 


13 The Vasu of the Vasus : best of the class of gods called Vasus; 
or ‘ the good among the good.’ 

16 The secoud line of “this verse terminates the following hymns, 
with two exceptions, as far as the hundred and first SiMcta. Mitra, 
Varuiwt, and Aditi have been before noticed. By Sindhu is to be 
understood the divinity presiding over, or identified with, flowing 
water; and it may mean either the sea, or flowing streams collec¬ 
tively, or the river Indus. Prithivt and Div are the personified earth 
and heaven. These are requested to honour, meaning, to preserve, or 

perpetuate, whatever blessing has been asked for (tat . mdmahan- 

tdm); from mah t to venerate or worship.” Wilson. 

1 The two are Day and Night, and the infant that each suckles 
in turn is Agni, as the Sun by day and Fire by night, 

II 
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2 Twashtar’s ten daughters, vigilant and youthful, pro¬ 

duced this infant borne to sundry quarters. 

They bear around him whose long flames are pointed, 
fulgent among mankind with native splendour. 

3 Three several places of his birth they honour, in 

mid-air, in the heaven, and in the waters. 
Governing in the east of earthly regions, the seasons 
hath he stablished in their order. 

4 Who of you knows this secret one ? The infant by 

his own nature hath brought forth his mothers. 
The germ of many, from the waters’ bosom he goes 
forth, wise and great, of godlike nature. 

5 Visible, fair, he grows in native brightness uplifted 

in the lap of waving waters. 

When he was born both Twashtar’s worlds were 
frightened: they turn to him and reverence the 
lion. 


2 Twasktar's ten daughters ; the fingers, called daughters of the 
artist of the gods on account of the skill and speed with which they 
perform their work, generate Agni by the attrition of the fire-sticks, 
and then the newly born babe is carried about hither aud thither to 
light the various sacrificial fires. 

3 In mid-air he is boru as lightning, in the heaven as the sun, and 
in the waters as submarine fire. In his character of the sun he rules 
especially in the east and has established and regulates the seasons 
of the year. 

4 This secret one: Agni latent in the waters, in the woods etc. 
“ Agniy in the form of lightning, may be considered as the son of the 
waters collected in the clouds; and those waters he is said to gene¬ 
rate by the oblations he conveys : as in the Smriti it is said, “oblations 
offered in fire ascend to the sun : rain is produced from the sun; corn 
from rain; and thence spring mankind.” Wilson. 

5 Both Twashlar’s worlds : heaven and earth, formed by the divine 
artist represented as the Creator. S&ysna takes Twashtufr as an 
epithet of Agni, and accordingly Wilson translates: * Both (heaven 
and earth) are alarmed, as the radiant Agni is born/ 
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6 The two auspicious ones, like women, tend him: like 

lowing cows they seek him in theiy manner. 

He is the lord of might among the mighty; him, 
on the right, they balm with their oblations. 

7 Like Savitar his arms with -might he stretches; 

awful, he strives grasping the world’s two borders. 
He forces out from all a brilliant vesture, yea, from 
his mothers draws he forth new raiment. 

8 He makes him a most noble form of splendour, deck* 

ing him in his home with milk and waters. 

The sage adorns the depths of air with wisdom: this 
is the meeting where the gods are worshipped. 

9 Wide through the firmament spreads forth triumphant 

the far-resplendent strength of thee the mighty. 
Eindled by us do thou preserve us, Agni, with all 
thy self-bright undiminished succours. 

10 In dry spots he makes stream, and course, and tor¬ 

rent, and inundates the earth with floods that 
glisten. 

All ancient things within his maw he gathers, and 
moves among the new fresh-sprouting grasses. 

11 Fed with our fuel, purifying Agni, so blaze to us 

auspiciously for glory. 

This prayer of ours may Varuna grant, and Mitra, 
and Aditi and Sindhu, Earth and Heaven. 


6 The two auspicious ones: Heaven and Earth. 

On the right: standing on the right side of the altar, the priests 
anoint him with offerings of elarified butter. 

7 Savitar: the Sun. Aocording to Sayapa the sun is oalled Savitar 
before rising, and S&rya from his rising till his setting. His mothers 
are the Waters. 

8 The sage: Agni. This is the meeting: all this is the reason why 
men assemble to worship the gods. 
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HYMN XCVI. Agni. 

He in the ancient way by strength engendered, lo 1 
straight hath taken to himself all wisdom. 

The waters and the bowl have made him friendly. 
The gods possessed the wealth-bestowing Agni. 

2 At Ayu’s ancient call he by his wisdom gave all this 

progeny of men their being, 

And, by refulgent light, heaven and the waters. The 
gods possessed the wealth-bestowing Agni. 

3 Praise him, ye Aryan folk, as chief performer of 

sacrifice, adored and ever toiling, 

Well-tended, son of strength, the constant giver. 
The gods possessed the wealth-bestowing Agni. 

4 That M&tarisvan rich in wealth and treasure, light- 

winner, finds a pathway for his offspring, 

Guard of our folk, father of earth ana heaven. The 
gods possessed the wealth-bestowing Agni. 

5 Night and Dawn, changing each the other’s oelour, 

meeting together suckle one same infant ■: 

Golden between the heaven and earth he shineth. 
The gods possessed the wealth-bestowing Agni. 

1 By strength engendered: produced by violent agitation of the fire- 
sticks. 

The waters and the bowl: libations of water mixed with the Soma- 
juiee contained in the dhishatid, or bowl. Dhishand may be otherwise 
explained. Sayaj&a, who is followed by Wilson, takes it to mean vdk^ 
voice. Ludwig renders it by ‘wish, or Wish-goddess Dhishan^/ 
Tjrrassraann by * sacrificial offering/ 

2 At Ayu's ancient call: at the invitation of Ayu{living man) said 
by Sftyana to be another name of Manu, the progenitor of maukiud. 

4 Mdtarievan , usually the name of the divine being who brought 
Agni from heaven (see I. 31. 3.) is said by Sayaga to mean in this 
place Agui himself. 

5 One same infant : Agni (see I. 95. 1.) whom th$y nourish with the 
oblation offered by men. 

Golden: as the sun. 
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6 Root of wealth, gathering-place of treasures, banner 

of sacrifice, who grants the suppliant’s wishes : 
Preserving him as their own life immortal, the gods 
possessed the wealth-bestowing Agni. 

7 Now and of old the home of wealth, the mansion of 

what is born and' what was born aforetime, 

Guard of what is and what will be hereafter,—the 
gods possessed the wealth-bestowing Agni. 

8 May the wealth-giver grant us conquering riches; 

may the wealth-giver grant us wealth with heroes. 
May the wealth-giver grant us food with offspring, 
and length of days may the wealth-giver send us. 

9 Fed with our fuel, purifying Agni, so blaze to us 

auspiciously for glory. 

This prayer of ours may "Vanina grant, and Mitra, 
and Aditi and Sindhu, Earth and Heaven. 

HYMN XCVIL Agni. 

Chasing with light our- sin away, O' Agni, shine 
thou wealth on us. 

May his light chase ©ur si* away. 

2 For goodly fields, for pleasant homes, for wealth we 
sacrifice to thee. 

May his light chase our sin away.. 

3' Best praiser of all' these be he; foremost, our chiefs 
who sacrifice. 

May his light chase our sin away. 

4 So that tby worshippers and we, thine, Agni, in our 

sons may live. 

May his light chase our sin away. 

5 As ever-conquering Agni’s beams of splendour go to . 

every side, 

May his light chase our sin away. 

3 May he, that is Kutsa, the Rishi of the hymn, be preeminent 
among these who celebrate thy praises, and may the householders who 
have instituted this sacrifice be similarly distinguished. 
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6 To every side thy face is turned, thou art triumphant 

everywhere. 

May his light chase our sin away. 

7 0 thou whose face looks every way, bear off our foes 

as in a ship. 

May his light chase our sin away. 

8 As in a ship, convey thou us for our advantage o’er 

the flood. 

May his light chase our sin away. 

HYMN XCYIII. Agni. 

Still in Vaisv&nara’s grace may we continue: yea, 
he is king supreme o’er all things living. 

Sprung hence to life upon this All he looketh. 
Vaisv&nara hath rivalry with Stirya. 

2 Present in heaven, in earth, all-present Agni,—all 

plants that grow on ground hath he pervaded. 

May Agni, may Vaisvanara with vigour, present, 
preserve us day and night from foemen. 

3 Be this thy truth, Vaisv&nara, to us-ward: let wealth 

in rich abundance gather round us. 

This prayer of ours may Vanina grant, and Mitra, 
and Aditi and Sindhu, Earth and Heaven. 

HYMN XCIX. Agnu 

For J&taved&s let us press the Soma: may he con¬ 
sume the wealth of the malignant. 

May Agni carry us through all our troubles, through 
grief as in a boat across the river. 

1 Vaievdnara, is an epithet of Agni or Fire as present with, 
common to, or benefiting, all men. 

Sprung hence to life: produced from these two aranis or fire-sticks. 
SHrya: the Sun. 

This Hymn, consisting of a single stanza, is ascribed to the Rishi 
Kasy&pa, the son of Marichi. 

1 Jdtavedds: Agni, who knows all living things. See I. 44. 1. 
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HYMN C. Indra. 

Mat he who hath his home with strength, the 
mighty, the king supreme of earth and spacious 
heaven, 

Lord of true power, to be invoked in battles,—may 
Indra, girt by Maruts, be our succour. 

2 Whose way is unattainable like Sfirya’s: he in each 

fight is the strong Vritra-slayer, 

Mightiest with his friends in his own courses. May 
Indra, girt by Maruts, be our succour. 

3 Whose paths go forth in their great might resistless, 

forth-milking, as it were, heaven’s genial moisture. 
With manly strength triumphant, foe-subduer,—may 
Indra, girt by Maruts, be our succour. 

4 Among Angirasas he was the chiefest, a friend with 

friends, mighty amid the mighty, 

Praiser ’mid praisers, honoured most of singers. May 
Indra, girt by Maruts, be our succour, 

5 Strong with the Rudras as with his own children, in 

manly battle conquering his foemen, 

With his close comrades doing deeds of gloiy,—may 
Indra, girt by Maruts, be our succour. 


This Hymn is ascribed to the regal Rishis the Varsh&giras, the five 
sons of the R&j& Vrish&gir, whose names are mentioned in the seven¬ 
teenth stanza. 

3 Whose paths: panthdsah, paths, is explained as 1 rays' by S&yana. 
Indra is here represented as the god of light and of rain. 

4 Among Angirasas: the ancient priestly family, descended from 
Angiras. 

5 Rudras: the Maruts, sons of Rudra the chief Storm-god. They 
are the dose comrades or faithful companions of Indra, who regards 
them not as his equals but as his children. 
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6 Humbler of pride, exciter of the conflict, the lord of 

heroes, god invoked of many. 

May he this day gain with our men the sunlight. 
May Indra, girt by Maruts, be our succour. 

7 His help hath made him cheerer in the battle, the 

folk have made him guardian of their comfort. 

Sole lord is he of every holy service. May Indra, 
girt by Maruts, be our succour. 

8 To him the hero, on high days of prowess, heroes for 

help and booty shall betake them. 

He hath found light even in the blinding darkness. 
May Indra, girt by Maruts, be our succour. 

9 He with his left hand ehecketh even the mighty, and 

with his right hand gathereth up the booty. 

Even with the humble he acquireth riches. May 
Indra, girt by Maruts, be our succour. 

10 With hosts on foot and cars he winneth treasures : 

well is he known this day by all the people. 

With manly might he conquereth those who hate 
him. May Indra, girt by Maruts, be our succour. 

11 When in his ways with kinsmen or with strangers he 

spefedeth to the fight, invoked of many. 

To victory for waters, sons and grandsons, may 
Indra, girt by Maruts, be our succour. 

12 Awful and fierce, fiend-slayer, thunder-wielder, with 

boundless knowledge, hymned by hundreds, mighty. 


6 The twilight: the hymn is addressed to Indra for aid in an ap¬ 
proaching battle. S&yana says that the V&rsh&giras pray that they 
may have daylight and that their enemies may fight in the dark. 

7 Indra is regarded as their helper and inspiriter iu battle and their 
protector in peaoe. He also presides over all acts of worship, and as 
suoh rewards those who serve him. 

9 Even the humble: not the strong only, but the feeble man also 
acquires riches with his help. 
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In strength like Soma, guard of the five peoples, 
may Indra, girt by Maruts, be our succour. 

13 Winning the light, hitherward roars his thunder like 

the terrific mighty voice of Heaven. 

Rich gifts and treasures evermore attend him. May 
Indra, girt by Maruts, be our succour. 

14 Whose home eternal through his strength surrounds 

him on every side, his laud, the earth and heaven, 
May he delighted with our service save us. May . 
Indra, girt by Maruts, be our succour. 

15 The limit of whose power not gods by godhead, nor 

mortal men have reached, nor yet the Waters. 

Both earth and heaven in vigour he surpasseth. 
May Indra, girt by Maruts, be our succour. 

16 The red and tawny mare, blaze-marked, high stand¬ 

ing, celestial who, to bring Rijr&sva riches, 

Drew at the pole the ohariot yoked with stallions, 
joyous, among the hosts of men was noted. 

17 The V&rshAgiras unto thee, O Indra, the mighty 

one, sing forth this laud to please thee, 

Rijr&sva with his fellows, Ambarisha, Sur&dh&s, 
Sahadeva, Bhayam&na. 

18 He, much invoked, hath slain Dasyus and Simyus, 

after his wont, and laid them low with arrows. 


12 Guard of the five peoples: of the five classes of beings, accord- 
ing to S&ya$a, that is, gods, Gandharvas, Apsarasas, Asuras and 
xt&k&hasas. Probably the five Arya tribes are intended. See I. 7. 9. 

14 The earth and heaven , his dwelliug*place, are his everlasting 
song of praise because they have beeu established and regulated by 
him. This is Ludwig's explanation of this obscure verse. 

16 The epithets in this stansa are taken by Ludwig as names of 
the six horses with whioh BijiAsva drove to battle and conquered. 
The last four verseB of the hymu appear to have been added after 
the victory. 

18 Dasyus and Simyus: men of indigenous hostile races. 
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The mighty thunderer -'with his fair-complexioned 
friends won the land, the sunlight, and the waters. 

19 May Indra evermore be our protector, and unim¬ 
perilled may we win the booty. 

This prayer of ours may Yaruna grant, and Mitra, 
and Aditi and Sindhu, Earth and Heaven. 

HYMN CI. Indra. 

Sing, with oblation, praise to him who maketh glad, 
who with Rijisvan drove the dusky brood away. 
Fain for help, him the strong whose right hand 
wields the bolt, him girt by Maruts we invoke to 
be our friend. 

2 Indra, who with triumphant wrath smote Yyansa 

down, and Sambara, and Pipru the unrighteous 
one; 

Who extirpated Sushija the insatiate,—him girt by 
Maruts we invoke to be our friend. 

3 He whose great work of manly might is heaven and 

earth, and Varuga and Shrya keep his holy law; 
Indra, whose law the rivers follow as they flow,— 
him girt by Maruts we invoke to be our friend. 

4 He who is lord and master of the steeds and kine, 

honoured—the firm and sure—at every holy act; 
Slayer even of the strong who pours no offering out,— 
him girt by Maruts we invoke to be our friend. 


His fair-complexioned friends: explained by Sayana as the glittering 
Maruts, means probably the Aryan invaders as opposed to the dark* 
faced races of the country. 

This Hymn and the following thirteen are ascribed to the Bishi 
Kutsa. 

1 Rijisvan: a Raja, favoured and protected by Indra. 

The dusky brood: the dark aborigines who opposed the Aryans. 

2 Yyansa, Sambara, Pipru, and Sushna are names of the Sends of 
drought. 
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5 He who is lord of all the world that moves 

breathes, who for the Br&hman first before all 
found the cows; 

India who cast the Dasyus down beneath his feet,_ 

him girt by Maruts we invoke to be our friend. 

6 Whom cowards must invoke and valiant men of war, 

invoked by those who conquer and by those who 
flee; 

Indra, to whom all beings turn their constant thought, 
—him girt by Maruts we invoke to be our friend. 

7 Refulgent in the Rudras’ region he proceeds, and 

with the Rudras through the wide space speeds 
the Dame. 

The hymn of praise extols Indra the far-renowned: 
him girt by Maruts we invoke to be our friend. 

8 ° 1 ^ t b y Maruts, whether thou delight thee in 

loftiest gathering-place or lowly dwelling, 

Come thence unto our rite, true boon-bestower: 
through love of thee have we prepared oblations. 

9 We, fain for thee, strong Indra, have pressed Soma, 

oblations^ 011 8 ° Ug ^ t P ra y er » have made 

Now at this sacrifice, with all thy Maruts, on sacred 
grass, O team-borne god, rejoice thee. 

10 Rejoice thee with thine own bay steeds, O Indra, 
unclose thy jaws and let thy lips be open. 

Thou with the fair cheek, let thy bay steeds bring 
thee: gracious to us, be pleased with our oblation. 


the Atwinu! ^ r ^ man : according to SAjana, who recovered for 
1 32 U 00W8 been off by the Pants. See 

• a T ding *° **dKy<mik& vdk, Voice or 

peech of nud-air. Ludwig suggests that Rodas!, the wife of Rudra, 
w intended. 
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11 Guards of the camp whose praisers are the Maruts, 
may we, through Indra, get ourselves the booty. 
This prayer of ours may Varuoa grant, and Mitra* 
ana Aditi and Smdhu, Earth and Heaven* 

HYMN CIL Indau 

To thee the mighty one I bring this, mighty hymn,. 

for thy desire hath been gratified by my feud. 

In Indra, yea in him victorious through bis strength* 
the gods have joyed at feast and when the Soma 
flowed. 

2 The seven rivers bear his glory far and wide, and 

heaven and sky and earth display his comely forim 
The sun and moon in change alternate run their 
course, that we, O Indra, may behold and may- 
have faith. 

3 Maghavan, grant us that same car to bring us spoil, 

thy conquering car in which we joy in shock of 
fight. 

Thou, Indra, whom our hearts praise highly in the 
war, grant shelter, Maghavan, to us who love thee 
well. 

4 Encourage thou our side in every fight; may we, 

with thee for our ally, conquer the foeman’s host. 
Indra, bestow on us joy and felicity : break down, 
O Maghavan, the vigour of our foes. 

5 For here in divers ways these men invoking thee, 

holder of treasures, siDg thee hymns to wia 
thine aid. 

Ascend thy car that thou mayest bring spoil to us, 
for, Indra, thy fixt mind winneth the victory. 


11 Guards of the camp: may we who are the guardians of the 
camp or new settlement, praised and favoured by the Maruts, win tho 
spoil. The words marutstotrasya vrijinasya are somewhat obscure. 

2 The seven rivers: the chief rivers in the neighbourhood of the 
earliest Aryan settlements. See I. 32. 12. 
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6 His arms win kine, his power is boundless, in each act 

best, with a hundred helps, waker of battle’s din 
Is Indra: none may rival him in mighty strength. 
Hence, eager for the spoil, the people call on him. 

7 Thy glory, Maghavan, exceeds a hundred, yea, more 

than a hundred, than a thousand ’mid the folk. 

The great bowl hath inspirited thee boundlessly : so 
mayst thou slay the Yritras, breaker down of forts ! 

8 Of thy great might there is a threefold counterpart, 

the three earths, lord of men! and the three 
realms of light. 

Above this whole world, Indra, thou hast waxen great: 
without a foe art thou, by nature, from of old. 

9 We invocate thee first among the deities : thou hast 

become a mighty conqueror in fight. 

May Indra fill with spirit this our singer’s heart, and 
make our car impetuous, foremost in attack. 

10 Thou hast prevailed, and hast not kept the booty 

back, in trifling battles or in those of great account. 
We make thee keen, the mighty one, to succour us : 
inspire us, Maghavan, when we defy the foe. 

11 May Indra evermore be our protector, and unimper¬ 

illed may we win the booty. 

This prayer of ours may Varuria grant, and Mitra, 
«nd Aditi and Sindhu, Earth and Heaven. 


7 The great bowl: the vessel containing the exhilarating Soma- 
juice, or the mighty libation itself. The forts are the cloud-castles 
of the demons of the air which Indra destroys with his lightniug: 
“ the clouds whose moving turrets make the bastions of the storm.” 
Shelley, Witch of Atlas. 

8 The three earths: perhaps the earth, the atmosphere, and the 
heaven. 

The three realms of light: or according to Sayana, the three fires or 
fire in three forms, as the sun in heaven, the lightning in mid-air, 
and terrestrial fire on earth. See also I. 105. 5. 
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HYMN CIII. Indm. 

That highest Indra-power of thine is distant; that 
which is here sages possessed aforetime. 

This one is on the earth, in heaven the other, and 
both unite as flag with flag in battle. 

2 He spread the wide earth out and firmly fixed it, 

smote with his thunderbolt and loosed the waters. 
Maghavan with his puissance struck down Ahi, rent 
Rauhina to death and slaughtered Yyansa. 

3 Armed with his bolt and trusting in his prowess he 

wandered shattering the DtLsas’ cities. 

Cast thy dart, knowing, thunderer, at the Dasyu; 
increase the Arya’s might and glory, Indra. 

4 For him who thus hath taught these human races, 

Maghavan, bearing a fame-worthy title, 

Thunderer, drawing nigh to slay the Dasyus, hath 
given himself the name of son for glory. 

5 See this abundant wealth that he possesses, and put 

your trust in Indra’s hero vigour. 

He found the cattle, and he found the horses, he 
found the plants, the forests and the waters. 


1 That highest Indra-power: Benfey explains this verse as meaning: 
Indra’s might is in a oertain way divided : one part of it is possessed 
by the sages who by their hymns, sacrifices and libations of Soma-juice 
give him complete power to perform his great deeds. S&yana says 
that the Sun and fire are equally the lustre <>f Indra, oue iu heaven 
and the other on earth ; and that by day fire is combined with the 
Sun, and by night the Sun is combined with fire. 

2 Rauhina, said to be a demon, is, like the other fiends of drought, 
a dark purple cloud that withholds the rain. 

3 The D&sad cities : explained'by S&yapa as the forts of the Dasyus, 
that is, the non-Aryan inhabitants of the land. 

Knowing : distinguishing the Aryan from the barbarian. 

4 The meaning of this verse appears to be, as Ludwig says, that India, 
in preparing to slay the Dasyus, has become, as it were, a son to the 
pious worshipper who has proclaimed his great deeds to men. 
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6 To him the truly strong, whose deeds are many, to 

him the strong bull let us pour the Soma. 

The hqro watching like a thief in ambush goes part¬ 
ing the possessions of the godless. 

7 Well didst thou do that hero deed, O Indra, in waking 

with thy bolt the slumbering Ahi. 

In thee, delighted, dames divine rejoiced them, the 
flying Maruts and all gods were joyful, 

8 As thou hast smitten Sushpa, Pipru, Vritra and 

Kuyava, and Sambara’s forts, O Indra. 

This prayer of ours may Yarupa grant, and Mitra, 
and Aditi and Sindhu, Earth and Heaven. 

HYMN CIV. Indra. 

The altar hath been made for thee to rest on : come 
like a panting courser and be seated. 

Loosen thy flying steeds, set free thy horses who 
bear thee swiftly nigh at eve and morning. 

2 These men have come to Indra for assistance: shall 

he not quickly come upon these pathways? 

May the gods quell the fury of the D&sa, and may 
they lead our folk to happy fortune. 

3 He who hath only wish as his possession casts on 

himself, casts foam amid the waters. 

7 Dames divine: the consorts of the gods. 

8 Kuyava : meaning, probably, * causing bad harvests,’ is the name 
of another of the demons of drought. 

2 The Ddea: explained by S&\ ana as the destroying demon. It 
apparently means here a chief of uou-Aryau race whom the suppliants 
were going to attack. 

3 Sayana explains: the Asura, or demon, Kuyava, who knows the 
wealth of others carries it away of himself, and being present iu the 
water he carries off the water with the foam. In this water which 
has been carried away Kuyava’s two wives bathe. Benfey takes the 
foamy water to mean the fertilizing rain. Ludwig’s explanation is : 
While the poor Arya who can only wish for the wealth which he does 
not possess has not even ordinary water to wash himself in, the wives 
of the enemy, in the insolent pride of their riches, bathe in milk. 
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Both wives of Kuyava in milk have bathed them : 
may they be drowned within the depth of SipbA. 

4 The bond with later man was fixt securely: forth 

with this former speeds, and rules, the hero. 
Anjasl, Kulisi, and Vtrapatnl, delighting him, bear 
milk upon their waters. 

5 Soon as this Dasyu’s traces were discovered, as she 

who knows her home he sought the dwelling. 

Now think thou of us, Maghavan, nor cast us away 
as doth a profligate his treasure. 

6 Indra, as such, give us a share of sunlight, of waters, 

sinlessness, rule o’er the living. 

Do thou no harm to our yet unborn offspring: our 
trust is in thy mighty Indra-power. 

7 Now we, I think, in thee as such have trusted: lead 

us on, mighty one, to ample riches. 


3 Kuyava : perhaps & name given by the Aryans to one of the uon- 
Aryan chieftains. 

SiphA, is said by Siyana to be the name of a river. 

4 The first line of this verse is unintelligible to me. Wilson, 
following Sfcyana, renders it: ‘The abiding place of the vagr&ut 
(Kuyava) was concealed (in the midst) of the water. The hero 
increases, with the waters formerly (carried off), and is renowned 
throughout the world/ Benfey understands it to be a description of 
consecutive masses of cloud, the hinder pressing on the preceding, 
which are represented as conquered by Indra. Ludwig would resolve 
ndbhih into na dbkih^ and explain : With these (the three rivers men¬ 
tioned in the next line) the hero (Indra) of the neighbouring Ayu 
(mortal 1) does not stay fast there; at once with the first (waves) he 
starts forth and escapes. 

The signification of the three rivers in the second line is obscure. 
Benfey considers the names to be feminine personifications of the 
clouds. 

VUupatni, ‘ the hero's wife,' occurs, as Dr. Hall has pointed out, 
in VI. 49. 7, as an epithet of Sarasvatf the goddess, and it may pos¬ 
sibly here mean the river Sarasvati. 

5 As she who know$ her dwelling : as a cow who knows her stall 
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In no unready house give us, 0 Indra invoked of 
many, food and drink when hungry. 

8 Slay us not, Indra; do not thou forsake us : steal not 

away the joys which we delight in. 

Bend not our unborn brood, Maghavan, Sakra! our 
vessels with the life that is within them. 

9 Come to us; they have called thee Soma-lover: here 

is the pressed juice. Drink thereof for rapture. 
Widely-capacious, pour it down within thee, and, 
invocated, hear us like a father. 

HYMN CV*. Visvedevas. 

Within the waters runs the Moon, he with the 
beauteous wings in heaven. 

Ye lightnings with your golden wheels, men find not 
your abiding-place. Mark this my woe, ye Earth 
and Heaven. 

2 Surely men crave and gain their wish. Close to her 
husband clings the wife, 

And, in embraces intertwined, both give and take 
the bliss of love. Mark this my woe, ye Earth 
and Heaven. 


7 In no unready house: that is, in a house well supplied and 
furuished. 

8 The joys that we delight in : probably, our children. 

Our vessels: our wives with their unborn babes. S&yana gives 
other explanations of the expression. 

This Hymn is ascribed either to Trita or to Kutsa. It is addressed 
to the Visvedevas on behalf of Trita who had been imprisoned in a 
well. See I. 52. 5. 

1 Within the waters: in the ocean of air. He with the beauteous 
wings , is the suu. 

Mark this my woe: the text has only vittam me asya rodast , " know 
of this of me, O heaven and earth,” which means, according to 
Sayana, either “be aware of this my affliction,” or “attend to this 
my hymn.” 

12 
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3 O never may that light, ye gods, fall from its station 

in the sky. 

Ne’er fail us one like Soma sweet, the spring of our 
felicity. Mark this my woe, ye Earth and Heaven. 

4 I ask the last of sacrifice. As envoy he shall tell it 

forth. 

Where is the ancient law divine ? Who is its new 
diffuser now ? Mark this my woe, ye Earth and 
Heaven. 

5 Ye gods who yonder have your home in the three 

lucid realms of heaven, 

What count ye truth and what untruth ? Where is 
mine ancient call on you ? Mark this my woe, ye 
Earth and Heaven. 

€ What is your firm support of Law ? What Varuna’s 
observant eye ? 

How may we pass the wicked on the path of mighty 
Aryaman ? Mark this my woe, ye Earth and 
Heaven. 

7 I am the man who sang of old full many a laud when 
Soma flowed. 

Yet torturing cares consume me as the wolf assails 
the thirsty deer. Mark this my woe, ye Earth 
and Heaven. 


4 I ask the last: the latest or youugest of the gods, Agni, as being 
continually reproduced. 

5 The three lucid realms of heaven: the world is divided into earth, 
sky, and heaven, aud each of these, again, is sometimes spoken of as 
threefold. 

6 The path of mighty Aryatnan: Aryaman here is said by Sayana to 
mean * the restrainer of enemies.’ The general meaning of the ques¬ 
tions in this and the two preceding verses is: Is. there no longer 
any distinction between right and wrong 1 Is there no moral govern¬ 
ment of the world 1 If there be, why am I, a faithful worshipper, 
allowed to suffer this undeserved misery 1 




HYMN 105^ 


THE RIG VEDA. 


179 


8 Like rival wives on every side enclosing ribs oppress 

me sore. 

O Satakratu, biting cares devour me, singer of thy 
praise, as rats devour the Weavers threads. 
Mark this my woe, ye Earth and Heaven. 

9 Where those seven rays afe shining) thence my 

house and family extend. 

This Trita Aptya knoweth well, and speakdth out 
for brotherhood. Mark this my woe, ye Earth and 
Heaven. 

10 May those five bulls which stand on high full in the 

midst of mighty heaven, 

Having together swiftly borne my praises to the gods 
return. Mark this my woe, ye Earth and Heaven. 

11 High in the mid ascent of heaven those birds of 

beauteous pinion sit. 

Back from his path they drive the wolf as he Would 
cross the restless floods. Mark this my woe, ye 
Earth and Heaven. 

8 Enclosing ribs : According to Sayart&, tile walls of the well ill 
which Trita was confined. 

9 Those seven fays: of the Siln, Says Sayana. But probably, as 
Ludwig suggests, the rays are the flames of Agni. That is, Agui 
With his bright beams, or the Worship of Agni, is the central point 
through which 1 aud all the members of my family are Connected and 
held together. 

Trita Aptya: A mythical being who dwells In the remotest part of 
the heavens, and who knows the Celestial origin of the human race. 

10 Those five bulls: according to SAyana, Indra, Yaruna, Agni, 
Aryaman, and Savitar, or Fire, Wiud, Sun, Moon, and Lightning. 
S&yapa explains ukshana ji, bulls or oxen, as * shedders of benefits.’ 

11 Those birds of beauteous pinion: the rays of the Sun, according 
to S&yaita. The wolf, is the robber, and the meaning is that those 
birds of beauteous pinion (whatever they may be) protect from the 
at tacks of thieves. Yaska, as quoted by Siyana, explains vfikam, 
wolf, as the moon t the sun’s rays, he says, prevent the moon from 
appearing in the firmament, which is the meaning he gives to apafr, 
waters. 
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12 Firm is this new-wrought hymn of praise, and meet 

to be told forth, O gods. 

The flowing of the floods is Law, Law is the Sun’s 
extended light. Mark this my woe, ye Earth 
and Heaven. 

13 Worthy of laud, 0 Agni, is that kinship which thou 

hast with gods. 

Here seat thee like a man : most wise, bring thou the 
gods for sacrifice. Mark this my woe, ye Earth 
and Heaven. 

14 Here seated, man-like as a priest shall wisest Agni 

to the gods 

Speed onward our oblations, god among the gods, in¬ 
telligent. Mark this my woe, ye Earth And Heaven. 

15 Varuna makes the holy prayer. To him who finds 

the path we pray. 

He in the heart reveals his thought. Let sacred 
worship rise anew. Mark this my woe, ye Earth 
and Heaven. 

16 That pathway of the Sun in heaven, made to be 

highly glorified, 

Is not to be transgressed, 0 gods. O mortals, ye behold 
it not. Mark this my woe, ye Earth and Heaven. 

12 Law: (ritam,) eternal order. “The meaning of the word as 
applied to the natural world connects itself with the alternation of 
day and night, the regular passage of the sun through the heavens, 
or the unswerving motion of the rain in its fall from heaven and of 
the streams along their courses. This last application of the word 
may have determined its special sense of ‘ water * in the later 
language.” Wallis, Cosmology of the Rigveda , p. 95. 

16 That 'pathway of the sun: according to Benfey, the way of 
truth, right, eternal order, as in v§rse 12. According to Ludwig 
the path of the sun between the tropics is meant. The gods, says 
S&yana, must not disregard the path of the sun, because their exist¬ 
ence depends upon him as regulator of the seasons at which sacrifices 
ar^ offered to them. Still less may men disregard it, who as sinners 
dq^&t behold or understand it aright. 
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17 Trita, when buried in the well, calls on the gods to 

succour him. 

That call of his Brihaspati heard and released him from 
distress. Mark this my woe, ye Earth and Heaven. 

18 A dark-red wolf beheld me once, as I was faring on 

my path. 

He, like a carpenter whose back is aching crouched and 
si unk away. Mark this my woe, ye Earth and H eaven. 

19 Through this our song may we, allied with Indra, 

with all our heroes conquer in the battle.. 

This prayer of ours-may Varupa grant, and Mitra, 
and Aditi and Sindhu, Earth and Heaven. 

HYMN CVI. Visvedevas. 

Call we for aid on Indra, Mitra, Yaruna, and Agni 
and the Marut host and Aditi. 

Even as a chariot from a difficult ravine, bountiful 
Vasus, rescue us from all distress. 

2 Come ye Adityas for our full prosperity, in Vritra- 

battles, O ye gods, bring joy to us. 

Even as a chariot from a difficult ravine, bountiful 
Yasus, rescue us from all distress. 

3 May the most glorious Fathers aid us, and the two 

goddesses, mothers of the gods, who strengthen Law. 
Even as a chariot from a difficult ravine, bountiful 
Vasus, rescue us from all distress. 

17 Brihaspati: the Lord of Prayer. 

IS Liles a carpenter: the comparison is not very dear. It apparent¬ 
ly means that the wolf crept away, arching his back or contracting 
his limbs, like a carpenter bending over his work till his back aches. 
S&yana suggests also au alternative aud totally different explanation 
of the whole passage,, by interpreting vrika, the wolf, as the moon, 
aud reading rndsabrit , maker of mouths, instead of md sakrit, me once. 

1 Tame.: originally meaning 1 the good 1 is sometimes used, as in 
this place, to designate gods in general*. 

3 The Fathers , (Pitarah) are the manes or spirits of departed 
ancestors. 

The two goddesses: Heaven aud Earth. 
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4 To mighty Nar&aansa, strengthening his might, to 

Ptishan, ruler over men, we pray with hymns. 
Even as a chariot from a difficult ravine, bountiful 
Yasus, rescue us from all distress. 

5 Bfihaspati, vouchsafe us happiness evermore: we 

crave what health and wealth thou hast to bless 
mankind. 

Like as a chariot from a difficult ravine, bountifUl 
Vasus, resoue us from all distress. 

6 Sunk in the pit the Kishi Kutsa called, to aid, Indra 

the Vpitra-slayer, lord of power and might. 

Even as a chariot from a difficult ravine, bountiful 
Vasus, rescue us from all distress. 

1 May Aditi the goddess guard us with the gods : may 

the protecting god keep us with ceaseless care. 

This prayer of ours may Yaru^a grant, and Mitra, 
ana Aditi and Sindhu, Earth and Heaven. 

HYMN CVII, Vi*vedev*,. 

The sacrifice obtains the gods' acceptance: be gra¬ 
ciously inclined to us, Adityas. 

Hitherward let your favour be directed, and be our 
best deliverer from trouble. 

? By praise-songs of Ahgiraaas exalted, caay the gods 
come to us with their protection. 

May Indra with his powers, Maruts with Maruts, 
Aditi with Adityas grant us shelter* 

3 This laud of ours may Varuna and Indra, Aryaman, 
Agni, Savitar find pleasant. 

This prayer of ours may Varuna grant, and Mitra, 
ana Aditi and Sindhu, Earth and Heaven, 

4 Nar&mma: a mystical name of Agui, ‘ the desire of men* 
Pdshan is the god who nourishes men and docks and herds* 

6 Sunk in the pit: perhaps figuratively for • in distress.' Kutaa ia 
the Bishi to whom the hymn is ascribed. 

2 Maruts with Maruts ; that is, all the Maruts together, or M&ruta 
with their winds and storms. 
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HYMN CVIII. Indra Agni. 

On that most wondrous ear of yours, 0 Indra and 
Agni, which looks round on all things living, 

Take ye your stand and come to us together, and 
drink libations of the flowing Soma. 

2 As vast as all this world is in its compass, deep as 

it is, with its far-stretching surface, 

So let this Soma be, Indra and Agni, made for your 
drinking till your soul be sated. 

3 For ye have won a blessed name together: yea, with 

one aim ye strove, O Vritra-slayers. 

So Indra, Agni, seated here together, pour in, ye 
mighty ones, the mighty Soma. 

4 Both stand adorned, when fires are duly kindled, 

spreading the sacred grass, with lifted' ladles. 
Drawn by strong Soma juice poured forth around us, 
come, Indra Agni, and display your favour. 

5 The brave deeds ye have done, Indra and Agni, the 

forms ye have displayed and mighty exploits, 

The ancient and auspicious bonds of friendship,—for 
sake of these drink of the flowing Soma. 

6 As first I said when choosing you. This Soma of ours- 

must be desired by the immortals, 

So came ye unto this my true conviction, and drank 
libations of the flowing Soma. 

7 If in your dwelling, or with prince or BHthman, ye, 

Indra, Agni, hrny ones, rejoice you, 

Even from thence, ye mighty lords, come hither, and 
drink libations of the flowing Soma. 


4 “ We have, merely, iii the text, the epithets in the dual number; 
the commentator supplies the Adhutaryu and his assistant priest/’ 
Wilson. Benfey refers the dual epithets to Indra and Agui, trans¬ 
lating them severally by * honoured,’ ‘ for whom sacred grass has been 
strewn/ 1 towards whom the ladles have been uplifted/ 
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8 If with the Yadus, Turvasas, ye sojourn, with 

Druhyus, Anus, Pfirus, Indra, Agni! 

Even from thence, ye mighty lords, come hither, and 
drink libations of the flowing Soma. 

9 Whether, O Indra, Agni, ye be dwelling in lowest 

earth, in central, or in highest, 

Even from thence, ye mighty lords, come hither and 
drink libations of the flowing Soma. 

10 Whether, O Indra, Agni, ye be dwelling in highest 

earth, in central, or in lowest. 

Even from thence, ye mighty lords, come hither and 
drink libations of the flowing Soma. 

11 Whether ye be in heaven, O Indra, Agni, on earth, 

on mountains, in the herbs, or waters, 

Even from thence, ve mighty lords, come hither, and 
drink libations of the flowing Soma. 

12 If, when the Sun to the mid heaven hath mounted, 

ye joy after your nature, Indra, Agni, 

Even from thence, ye mighty lords, come hither and 
drink libations of the flowing Soma. 

13 Thus having drunk your fill of our libation, win us 

all kinds of wealth, Indra and Agni. 

This prayer of ours may Varuna grant, and Mitra, 
and Aditi and Sindhu, Earth and Heaven. 

HYMN CIX. Indra Agni. 

Longing for weal I looked around, in spirit, for 
kinsmen, Indra, Agni, or for brothers. 

No providence but yours alone is with me : so have 
I wrought for you this hymn for succour. 


8 This verse contains the names of the five well-known Aryan 
tribes or families, said to be descendants of the five similarly named 
sons of Yay&ti. See I. 7. 9. 

9 In lowest earth, in central, or in highest: in earth, mid air, or 
heaven, the word earth being used loosely for sphere or world. Or 
the reference may be to the fanciful threefold division of the earth. 
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2 For I have heard that ye give wealth more freely 

than worthless son-in-law or spouse’s brother. 

So offering to you this draught of Soma, I make you 
this new hymn, Indra and Agni. 

3 Let us not break the cords : with this petition we 

strive to gain the powers of our forefathers. 

For Indra, Agni, the strong drops are joyful, for here 
in the bowl’s lap are both the press-stones. 

4 For you the bowl divine, Indra and Agni, presses 

the Soma gladly to delight you. 

With hands auspicious and fair arms, ye Asvins, 
haste, sprinkle them with sweetness in the waters. 

5 You, I have heard, were mightiest, Indra, Agni, 

when Vritra fell and when the spoil was parted. 

Sit at this sacrifice, ye ever active, on the strewn 
grass, and with the juice delight you. 

6 Surpassing all men where they shout for battle, ye 

twain exceed the earth and heaven in greatness. 
Greater are ye than rivers and than mountains, O 
Indra, Agni, and all things beside them. 


2 Than worthless son-in-law or spouse's brother: the worthless or 
defective son-in law, or suitor, who has not, as Yaska explains, the 
necessaiy qualifications, is obliged to win the consent of his future 
father-in-law by very liberal gifts. The maiden’s brother gives her 
rioh presents out of natural affection. 

3 Let us not break the cords: let us not break or interrupt the long 
series of religious rites observed by our ancestors and continued to 
our time. Or, as S&yana explains, let us not cut or break off the 
long line of posterity, but ask for and obtain * descendants endowed 
with the vigour of their progenitors.* 

The strong drops: the exhilarating Soma. 

In the bowVs lap: close to the vessel which receives the juice. 

Ye Asvins: here called upon to perform the duties of the Adhvaryu 
and his assistant priest, to mix the sweetness, or Soma, with water 
to be offered to Indra and Agni. 
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7 Bring wealth and give it, ye whose arms wield 

thunder: Indra and Agni, with your powers 
protect us. 

Now of a truth these be the very sunbeams where¬ 
with our fathers were of old united. 

8 Give, ye who shatter forts, whose hands wield 

thunder : Indra and Agni, save us in our battles. 
This prayer of ours may Varuna grant, and Mitra, 
and Aditi and Sindhu, Earth and Heaven. 

HYMN CX. KibhuB. 

The holy work I wrought before is wrought again : 
my sweetest hymn is sung to celebrate your 
praise. 

Here, .0 ye Ribhus, is this sea for all the gods : sate 
you with Soma offered with the hallowing word. 

2 When, seeking your enjoyment onward from afar, 
ye, certain of my kinsmen, wandered on your way. 
Sons of Sudhanvan, after your long journeying, ye 
came unto the home of liberal Savitar. 


7 These be the very sunbeams: “ By the rays of the sun in this 
place, it is said, are intended the radiance of Indra and Agni, as 
identified with the Sun.” Wilson. The meaning of the line may be 
that the worship of Indra and Agui is the great bond which kept the 
Bishi's ancestors united. Wilson, following Sayana, translates: * May 
those rays of the Sun, by which our forefathers have attained, to¬ 
gether, a heavenly region, shine also upon us/ 

1 This sea for all the gods: this vessel containing Soma-juice for all 
the gods, or for the particular class of gods called Visvedev&h or 
Visvadevas. 

The hallowing word: SvAhd (Ave ! Hail!); an exclamation used in 
making oblatious to the gods. 

2 Seeking your enjoyment : desirous of enjoying libations of Soma-juice. 

My kinsmen: Sudhanvan, father of the Bibhus, was a descendant of 

Angiras, as was also Kutsa the Bishi of the hymn. 
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3 Savitar therefore gave you immortality, because ye 

came proclaiming him whom naught can hide ; 

And this the drinking-chalioe of the Asura, which 
till that time was one, ye made to be fourfold. 

4 When they .had served with zeal at sacrifice as priests, 

they, mortal as they were, gained immortality. 

The Ribhus, children of Sudhanvan, sunny-eyed, 
were in a year’s course made associate with prayers. 

5 The Ribhus with a rod measured, as ’twere a field, 

the single sacrificial chalice wide of mouth, 

Lauded of all who saw, praying for what is best, 
desiring glorious fame among immortal gods. 

6 As oil in ladles, we through knowledge will present 

unto the heroes of the firmament our hymn,— 

The "Ribhus who came near with this great father’s 
speed, and rose to heaven’s high sphere to eat the 
strengthening food. 

7 Ribhu to us is Indra freshest in his might, Ribhu 

with powers and wealth is giver of rioh gifts. 

Gods, through your favour may we on the happy day 
quell the attaoksof those who pour no offerings forth. 

8 Out of a skin, O Ribhus, once ye formed a oow, and 

brought the mother close unto her oalf again. 

Sons of Sudhanvan, heroes, with surpassing skill ye 
made your aged parents youthful as before. 


9 Him whom naught can hide: that is, Savitar as the Sun, 

The drinking-chalice of the Asura :■ the cup, or ladle, that had been 
made hy the Asura immortal god Twashtar, See I. 20. 6. 

4 Associate with prayers : “ connected with the ceremonies (appro¬ 
priated to the different seasons) of the year.” Wilson. 

5 Measured i in order to divide it into four, as is said in verse 3, 

6 This great father : Savitalr as the Sun, the father of all. 

8 The cow of a certain Rishi having died, the ^Ohus at his prayer 
made a new cow for him out of the skiu, and brought her to the 
grphan calf. They also restored their parents to youth. See I* 20. 4. 
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9 Help us with strength where spoil is won, O Indra: 
joined with the Ribhus give us varied bounty. 

This prayer of ours may Varuna grant, and Mitra, 
and Aditi and Sindhu, Earth and Heaven. 

HYMN CXI. Bibhus. 

Working with skill they wrought the lightly rolling 
car ; they wrought the bays who bear Indra and 
bring great gifts. 

The Ribhus for their parents made life young again ; 
and fashioned for the calf a mother by its side. 

2 For sacrifice make for us active vital power; for 

skill and wisdom food with noble progeny. 

Grant to our company this power most excellent, that 
with a family all-heroic we may dwell. 

3 Do ye, O Ribhus, make prosperity for us, prosperity 

for car, ye heroes, and for steed. 

Grant us prosperity victorious evermore, conquering 
foes in battle, strangers or akin. 

4 Indra, the Ribhus’ lord, I invocate for aid, the Ribhus, 

V£jas, Maruts to the Soma draught, 

Varurta, Mitra, both, yea, and the Asvins twain: 
let them speed us to wealth, wisdom and victory. 

5 May Ribhu send prosperity for battle, may V&ja 

conquering in the fight protect us. 

This prayer of ours may Varuna grant, and Mitra, 
and Aditi and Sindhu, Earth and Heaven. 

HYMN CXII. Asrius. 

To give first thought to them, I worship Heaven 
and Earth, and Agni, fair bright glow, to hasten 
their approach. 

4 Vdjas: that is, Vaj v and his two brothers Ribhu aud Vibhu, 
more usually oalled collectively the Ribhavah or Ribhus. Similarly, 
iu this line the Ribhus mean Ribhu and his brothers. 

1 To give first thought to them: Heaven and Earth are to be the 
first objects of invocation, Agni, with his signal of bright fire, is 
also called upon to hasten the approach of the Asvins to the sacrifice. 
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Come hither unto us, 0 Asvins, with those aids 
wherewith in fight ye speed the war-cry to the 
spoil. 

2 Ample, unfailing, they have mounted as it were an 

eloquent car that ye may think of us and give. 
Come hither unto us, 0 Asvins, with those aids 
wherewith ye help our thoughts to further holy acts. 

3 Ye by the might which heavenly nectar giveth you 

are in supreme dominion lords of all these folk. 
Come hither unto us, O Asvins, with those aids 
wherewith ye, heroes, made the barren cow give 
milk. 

4 The aids wherewith the Wanderer through his off¬ 

spring's might, or the two-mothered son shows 
swiftest ’mid the swift. 

Wherewith the sapient one acquired his triple lore,— 
Come hither unto us, O Asvins, with those aids. 

5 Wherewith ye raised from waters, prisoned and fast 

bound, Rebha, and Vandana to look upon the light; 
Wherewith ye succoured Kanva as he strove to win,— 
Come hither unto us, O Asvins, with those aids. 


2 They : our offerings. An eloquent car: the chariot of our hymus. 

3 Heavenly nectar: the Soma. The barren cow : of the Rishi Savu. 

4 The Wanderer: according to S&yana, the Wind. -Agni is called 
his offspring as having been excited into flame by the wind. Or 
Matarisvan may be intended (See I. 31. 3), who brought Agui from 
heaven. 

The two-mothered son: Agni, sprung from the two fire-sticks. 

The sapient one : said to be the Rishi Kakshiv&u. His triple lore: 
knowledge of sacrificial food, oblations of clarified butter, and liba¬ 
tions of Soma-juice. The meaning of the passage is uncertain. 

5 Rebha and Vandana are said to have been thrown into wells by 
the Asuras or demons, and Kanva was somewhat similarly treated. 
u In these, and similar instances subsequently noticed,” says Wilson, 
“ we may possibly have allusions to the dangers undergone by some 
of the first teachers of Hinduism among the people whom they 
sought to civilize.” 
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6 Wherewith ye rescued Antaka when languishing 

deep in the pit, and Bhujyu with unfailing help, 
And comforted Karkandhu, Vayya, in their woe,— 
Come hither unto us, O Asvins, with those aids. 

7 Wherewith ye gave Suchanti wealth and happy 

home, and made the heated flame friendly for 
Atri’s sake; 

Wherewith ye guarded Purukutsa, Prisnigu,—Come 
hither unto Us, O Asvins, with those aids. 

8 Mighty ones, with what powers ye gave Par&vtij aid 

what time ye made the blind and lame to see and 
walk; 

Wherewith ye set at liberty the swallowed quail,— 
Come hither unto us, O ASvins, With those aids. 

9 Wherewith ye quickened the most sweet exhaustless 

flood, and comforted Vasishtha, ye who ne’er decay. 
And to Srutarya, Kutsa, Narya gave your help,— 
Come hither unto us, O Alvins, with those aids, 


6 Antaka: said to hate been a RAjarshi or regal Rlslii. Bhujyu, 
also called a Rajarshi, son of Tngra, was rescued when hi danger of 
drowning. Karkandhu and Vayya are said to have been Asnras. 

7 Of Suchanti, Purukutsa and Prisnigu nothing more is related. 
Atri is said to have been a patriarch who was thrown by the Asuras 
Into a fiery pit. 

8 Par&vrij: according to SAyana, the name of a man. Benfey 
explains the word as the setting sun (sideways departing), called 
blind because his light is nearly gone, and lame because he no longer 
travels. The swallowed quail: swallowed, or seized, by a wolf. The 
quail is said by YAska, as quoted by SAyana, to signify the Dawn 
seized and swallowed by the bright Suu. Benfey takes it to mean the 
sun after setting. 

9 As the earliest bringers of light, the Asvins may be said to 
quicken aud animate by their coming the streams of the ocean of air. 
We are not told how the famous Vasishtha was comforted; and 
Srutarya, Kutsa, and Narya are merely said by SAyapa to be three 
Bishis. 
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10 Wherewith ye helped in battle of a thousand spoils, 

Vispalft seeking booty, powerless to move. 
Wherewith ye guarded friendly Vasa, Asva’s son,— 
Come hither unto us, O Asvins, with those aids. 

11 Whereby the cloud, ye bounteous givers, shed sweet 

rain for Dlrghasravas, for the merchant Ausija, 
Wherewith ye helped Kakshiv&n, singer, of your 
praise,—Come hither unto us, O Asvins, with 
those aids. 

12 Wherewith ye made RasA swell full with water-floods, 

and urged to victory the car without a horse; 
Wherewith Trisoka drove forth his recovered cows,— 
Come hither unto us, O Asvins, with those aids. 

13 Wherewith ye compass round the Sun when far away, 

strengthened Maudh&tar in his tasks as lord of 
lands, 

And to sage BharadvAja gave protecting help,— 
Come hither unto us, O Asvins, with those aids. 

14 Wherewith, when Sambara was slain, ye guarded 

well great Atithigva, Divod&sa, Kasoju, 

10 VispalA: a lady who was wounded in battle, and made whole 
by the Asvins. See I. 116. 15., I. 117. 11., I. 118. 8. Vasa aud 
Asva are called Rishis. 

11 Dirghasravas: said to be a Rishi who traded for his livelihood. 
Ausija is a patronymic meaning son of Usij. Kakshivdn is also said] 
to have been a son of Usij. See I. 18. 1. 

12 RasA, is said to be the name of a river. No further account 
is given of the events mentioned in this verse. 

13 The Asvins are said to compass the sun in order to save him 
from eclipse. 

MandhAtar: a Rajarshi or regal Rishi. 

BharadvAja: a very celebrated Rishi, said to be the son of Bfihaspati. 

14 Sambara, was one of the demons of drought slain by Indra. 
Sayana takes Atithigva and Kasoju as epithets of Divod&sa the king 
who was aided by the Asvins: the hospitable Divod&sa as he sought 
the water (through fear of the Asuras). Trasadasyu is said to have 
been a son of Purukutsa. 
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And Trasadasyu when the forts were shattered 
down,—Come hither unto us, O Asvins, with 
those aids. 

15 Wherewith ye honoured the great drinker "Vamra, 

and Upastuta and Kali when he gained his wife, 
And lent to Vyasva and to Prithi favouring help,— 
Come hither unto us, O Asvins, with those aids. 

16 Wherewith, O heroes, ye vouchsafed deliverance to 

Sayu, Atri, and to Manu long ago; 

Wherewith ye shot your shafts in Syfimarasmi’s cause, 
—Come hither unto us, O Asvins, with those aids. 

17 Wherewith Patharv4, in his majesty of form, shone 

in his course like to a gathered kindled fire; 
Wherewith ye helped Sary&ta in the mighty fray,— 
Come hither unto us, O Asvins, with those aids. 


15 Vamra: called a Rishi, son of Vikhanas, by S&yana. “The 
text calls him vipipdna, driuking much and variously, which the 
Scholiast explains, drinking, especially earthly moisture or dew.” 
Wilson. Benfey thinks that Iudra is intended under the name 
Vatnra. 

Upastuta: taken by Sayana as an epithet of Vamra, ‘ praised by 
all around him.’ 

Kali: a Rishi, mentioned again in X. 39. 8. The Asvins may have 
restored him to youth. 

Vyama: taken by S&yana as an epithet of Prithi, i horseless, or 
who had lost his horse.’ Prithi is said to have been a R&j&rshi. 

16 Sayu, has been mentioned before in Note on verse 3 of this 
Hymn. See also I. 117. 20. 

Atri: see Note on verse 7. Also I. 116. 7. 

Manu: this Manu is said by Sayana to have been a R&jarshi whom 
the Asvins taught to sow barley and other grain. 

SyUmarqsmi: said to have been a Rishi. 

17 Patharvd, is said by Sayana to have been a R&jarshi. Benfey 
thinks that the word paiharvan , is a dialectical form of patr&rvan, 
1 having winged horses.* Ludwig considers S&yana’s- explanation 
(which I have followed) to be erroneous and impossible. He thiuks 
that Patharft was the name of some stronghold which the Asvins 
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18 Wherewith, Angirasas! ye triumphed in your heart, 

and onward went to liberate the flood of milk; 
Wherewith ye helped the hero Manu with new 
strength,—Come hither unto us, O Asvins, with 
those aids. 

19 Wherewith ye brought a wife for Vimada to wed, 

wherewith ye freely gave the ruddy cows away ; 
Wherewith ye carried home Sudevi to Sud&s,—Come 
hither unto us, O Asvins, with those aids. 


saved from burning, either through the instrumentality of a man 
called Jathara or by means of the rain-clouds. He accordiugly ren¬ 
ders : * By means of which, at Patharft, through the power of Jathara 
(violence of the rain-clouds) the fire did not flame up, though pre¬ 
pared aud lighted on the way/ The passage is difficult, and the 
interpretations put upon the words by S&yana certainly appear to be 
forced, but on the whole I thiuk it safer to follow his guidance. I 
may observe here that ‘na/ which in the Veda means both ‘not* and 
Mike’ sometimes makes the meaning of a passage uncertain. In this 
line S&yana takes it in the latter sense, and Ludwig in the former. 

Sarydta: perhaps the same as Saryiti, a son of Manu Vaivasvata. 

18 Angirasas: the text has Angiras only in the singular form, 
which may stand, as Ludwig remarks, for the dual. Wilson, follow¬ 
ing S&yapa, translates: ‘Angiras, (praise the Asvins)/ S&yana 
supposes the Rishi to address himself by this title. Beufey joins 
Angiras with the following word, making Augirouianas&, ‘through 
affection for the Angirasas/ 

The flood of milk: the cows shut up in the oave, that is, the rain- 
clouds prevented from pouring out their water. 

Manu: See verse 16. 

19 Vimada: a Rishi, whose name occurs again in VIII. 9. 15; X. 20. 
10; and X. 23. 7. The wife is said to have been the daughter of 
Purumitra. 

The ruddy cows: may perhaps mean the red rain-clouds. 

Sudds: son of Pijivana. See 1. 47. 7. 

13 
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20 Wherewith ye bring great bliss to him who offers 

gifts, wherewith ye have protected Bhujyu, 
Adhrigu, 

And good and gracious SubharA and Ritastup,— 
Come hither unto us, 0 Asvins, with those aids. 

21 Wherewith ye served Kris&nu where the shafts were 

shot, and helped the young man’s horse to swift¬ 
ness in the race; 

Wherewith ye bring delicious honey to the bees,— 
Come hither unto us, O Asvins, with those aids. 

22 Wherewith ye speed the hero as he fights for kine 

in hero battle, in the strife for land and sons, 
Wherewith ye safely guard his horses and his car,— 
Come hither unto us, O Asvins, with those aids. 

23 Wherewith ye, lords of hundred powers, helped 

Kutsa, son of Arjuna, gave Turviti and Dabhlti 
strength, 

Favoured Dhwasanti and lent Purushanti help,— 
Come hither unto us, O Asvins, with those aids. 

24 Make ye our speech effectual, 0 ye Asvins, and this 

our hymn, ye mighty wonder-workers. 

In luckless game I call on you for succour: strengthen 
us also on the field of battle. 


20 Bhyjyu: see note on verse 6 . Adhrigu, taken by S&yapa as a 
proper name, is said to have beeu a s&crifieer of the gods. Ritastup 
is called a Rishi. S&yapa takes Subhardm as an adjective, but has to 
supply isham food, for it to qualify. 

21 Kri^dnu: is said to have been a guard or provider of Soma. 

The young man: whose horse was aided, was Purukutsa. 

23 Kutsa: has beeu mentioned before as a favourite of Indra. See 
I. 61. 6. The name of Turviti occurs in 1. 36. 18. Purushanti is 
called a R4j&. Of the other names nothing is said. 

24 In luckless game: a metaphor borrowed from dioing; that is, in 
a time of difficulty, perhaps the eve of a desperate battle. S&yaga, 
following a different derivation of the word, explains it, in the absence 
of light, or in the last watch of night, when the Asvins are especially 
to be worshipped. 
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25 With undiminished blessings, O ye Asvins, for 
evermore both night and day protect us. 

This prayer of ours may Varu#a grant, and Mitra, 
and Aditi and Sindhu, Earth and Heaven. 

HYMN CXIII. Dawn. 

This light is come, amid all lights the fairest; born 
is the brilliant, far-extending brightness. 

Night, sent away for Savitar’s uprising, hath yielded 
up a birth-place for the morning. 

2 The fair, the bright is come with her white offspring; 

to her the dark one hath resigned her dwelling. 
Akin, immortal, following each other, changing their 
colours both the heavens move onward. 

3 Common, unending is the sisters’ pathway; taught 

by the gods, alternately they travel. 

Fair-formed, of different hues and yet one-minded, 
Night and Dawn clash not, neither do they tarry. 

4 Bright leader of glad sounds, our eyes behold her ; 

splendid in hue she hath unclosed the portals. 

She, stirring up the world, hath shown us riches : 
Dawn hath awakened every living creature. 

5 Rich Dawn, she sets afoot the coiled-up sleeper, one 

for enjoyment, one for wealth or worship, 

Those who saw little for extended vision : All living 
creatures hath the Dawn awakened. 

v 


1 Savitar: is the Sun, 

2 Her white offspring: white clouds that attend her. Or the word 
in the text may be rendered * bright offspring,’ the sun whom she 
precedes. 

Both the heavens: or Day and Night, 

4 Leader of glad sounds: awakener of * the charm of earliest birds’ 
and the joyful voices of other animals. 

5 Those who saw little: during the darkness of night. 
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6 One to high sway, one to exalted glory, one to 

pursue his gain, and one his labour: 

All to regard their different vocations, all moving 
creatures hath the Dawn awakened. 

7 We see her there, the child of Heaven, apparent, the 

young maid flushing in her shining raiment. 

Thou sovran lady of all earthly treasure, flush on us 
here, auspicious Dawn, this morning. 

8 She, first of endless morns to come hereafter, follows 

the path of morns that have departed. 

Dawn, at her rising, urges forth the living: him who 
is dead she wakes not from his slumber. 

9 As thou, Dawn, hast caused Agni to be kindled, and 

with the Sun’s eye hast revealed ereation, 

And hast awakened men to offer worship, thou hast 
(Performed, for gods, a noble service. 

10 How long a time, and they shall be together,—dawns 

that have shone and dawns to shine hereafter 1 
She yearns for former dawns with eager longing, and 
goes forth gladly shining with the others. 

11 Gone are the men who in the days before us looked 

on the rising of the earlier morning. 

We, we the living, now behold her brightness, and 
they come nigh who shall hereafter see her. 


6 This verse apparently alludes te a division into four castes or 
classes, regal and ^military, priestly, mercantile, and servile. But 
verses 4, 5, 6 seem to be separated by their refraiu from the rest of 
the hymn, and may perhaps be a later addition to it. 

9 Caused Agni to be kindled: daybreak being the proper time for 
lighting the sacrificial fires. 

10 The meaning appears to be: How long have we to live? When 
will all our future Dawns be with those that have passed away ? 
Wilsou, following S&yana, translates : 4 For how long a period is it 
that the dawns have risen? Fcr how long a period will they rise?* 

Site yearns: the Dawn that now shines as the first of Dawns to 
come is already eager to joiu those that have pust. 




HYMN 113.] 


THE RIG VEDA. 


197 


12 Foe-chaser, born of Law, the Law’s protector, joy- 

giver, waker of aU pleasant voices, 

Auspicious, bringing food for gods’ enjoyment, shine 
on us here, as best, O Dawn, this morning. 

13 From days eternal hath Dawn- shone, the goddess, 

and shows this light to-day, endowed with riches. 
So- will she shine on days to come; immortal' she 
moves on- in her own strength, undeoaying.. 

14 In the sky’s borders hath she shone in.splendour: 

the goddess hath thrown off the veil of darkness. 
Awakening the world with purple horses, on her 
well-harnessed chariot Dawn approaches. 

15 Bringing, all life-sustaining blessings- with her, 

showing herself she sends forth; brilliant lustre. 
Last of the countless- mornings that have vanished, 
first of bright morns to- come hath Dawn arisen. 

16 Arise ! the breath, the life, again hath reached us: 

darkness hath passed away, and light approacheth. 
She for the Sun hath left a path to- travel: we have 
arrived where men prolong existence. 

17 Singing the praises of refulgent mornings with his 

hymn’s web the priest, the poet, rises. 

Shine then to-day, rich maid, on him who lauds thee, 
shine down on us the gift of life and offspring. 

18 Dawns giving sons all heroes, kine and horses, 

shining upon the man who brings oblations,,?— 
These let the Soma-presser gain when ending his 
glad songs louder than the voice of V&yu. 

¥2 Evil spirits vanish when Dawn appears. She comes in accordance 
with the eternal law of the universe which she observes and guards. 
Her coming is the signal for men to offer oblations'to the gods. 

16 Where mm prolong existence: a new life begins at the return of 
daylight. 

17 His hymn's web: the words which he weaves, or carefully oomposes. 

18 Louder than the voice of VAyu: louder even than the roaring of 
the wind. Wilson translates: ‘ At the conclusion of his praises, 
(enunciated), like the wind, (with speed).’ 
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19 Mother of gods, Aditi’s form of glory, ensign of 
sacrifice, shine forth exalted. 

Rise up, bestowing praise on our devotion: all- 
bounteous, make us chief among the people. 

^0 Whatever splendid wealth the Dawns bring with them 
to bless the man who offers praise and worship. 

Even that may Mitra, Yarupa vouchsafe us, and 
Aditi and Sindhu, Earth and Heaven. 

HYMN CXIV. Rudra. 

To the strong Rudra bring we these our songs of praise, 
to him the lord of heroes, with the braided hair, 

That it be well with all our oattle and our men, that 
in this village all be healthy and well-fed. 

2 Be gracious unto us, O Rudra, bring us joy; thee, 
lord of heroes, thee with reverence will we serve. 

Whatever health and wealth our father Manu won by 
sacrifice may we, under thy guidance, gain. 

8 By worship of the gods may we, O bounteous one, O 
Rudra, gain thy grace, ruler of valiant men. 

Come to our families, bringing them bliss: may we, 
whose heroes are uninjured, bring thee sacred gifts. 

4 Hither we call for aid the wise, the wanderer, 

impetuous Rudra, perfecter of sacrifice. 

May he repel from us the anger of the gods: verily 
we desire his favourable grace. 

5 Him with the braided hair we call with reverence down, 

the wild-boar of the sky, the red, the dazzling shape. 

May he, his hand filled full of sovran medicines, 
grant us protection, shelter, and a home secure. 


1 Ettdra, probably meaning the Roarer, from the Bound of stormy 
winds, the god of tempests and father of the Maruts. He is called . 
Kapan cK» as wearing hair braided aud knotted like a cowry shell 
(Kaparda). 

2 Won bp tacrifice: that is, as an institutor of earliest sacrifioe, 
enabled us to obtain by offerings to the gods. 
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6 To him the Maruts’ father is this hymn addressed, to 

strengthen Rudra’s might, a song more sweet than 
sweet. 

Grant us, immortal one, the food which mortals eat: 
be gracious unto me, my seed, my progeny. 

7 O Rudra, harm not either great or small of us, harm 

not the growing boy, harm not the full-grown man. 
Slay not a sire among us, slay no mother here, and 
to our own dear bodies, Rudra, do no harm. 

8 Harm us not, Rudra, in our seed and progeny, harm 

us not in the living, nor in cows or steeds. 

Slay not our heroes in the fury of thy wrath : bring¬ 
ing oblations evermore we call to thee. 

9 Even as a herdsman I have brought thee hymns of 

praise : O father of the Maruts, give us happiness. 
Blessed is thy most favouring benevolence, so, verily, 
do we desire thy saving help. 

10 Far be thy dart that killeth men or cattle : thy bliss 

be with us, O thou lord of heroes. 

Be gracious unto us, O god, and bless us, and grant 
thou unto us a twice-strong shelter. 

11 We, seeking help, have spoken and adored him : may 

Rudra, girt by Maruts, hear our calling. 

This prayer of ours may Varupa grant, and Mitra, 
and Aditi and Sindhu, Earth ana Heaven. 

HYMN CXV Stirya. 

Thb brilliant presence of the gods hath risen, the eye 
of Mitra, VaruiLfl and Agni. 

The soul of all that moveth not or moveth, the Sun 
hath filled the air and earth and heaven. 


9 Even at a herdemm: M a herdsman prays for the well-being of 
his cattle, so the poet prays for the prosperity of those for whom 
he speaks. 
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2 Like as a young man followeth a maiden, so doth the 

. Sun the Dawn, refulgent goddess: 

Where pious men extend their generations, before 
the auspicious one for happy fortune. 

3 Auspicious are the Sun’s bay-coloured horses, bright, 

changing hues, meet for our shouts of triumph. 
Bearing our prayers, the sky’s ridge have they 
mounted, and in a moment speed round earth and 
heaven. 

4 This is the godhead, this the might of Sftrya: he 

hath withdrawn what spread o’er work unfinished. 
When he hath loosed his horses from their station, 
straight over all Night spreadeth out her garment. 

5 In the sky’s lap the Sun this form assumeth for 

Mitra and for Varuna to look on. 

His bay steeds well maintain his power eternal, at 
one time bright and darksome at another. 

6 This day, O gods, while Stirya is ascending, deliver 

us from trouble and dishonour. 

This prayer of ours may Varuna grant, and Mitra, 
and Aditi and Sindhu, Earth and Heaven. 


2 The exaot meaning of the second line is somewhat uncertain. 
As I have rendered it, in accordance with Ludwig, it reminds one 
of Shelley's, “ Man, the imperial shape, then multiplied His genera¬ 
tions lender the pavilion of the Sun's throne.” Wilson, following 
S&yana, paraphrases, ‘At which season pious men perforin (the 
ceremonies established for) ages.’ Sayana proposes an alternative 
rendering by taking yugdni (generations, ages,) to mean ‘yokes for 
plonghs' ; ‘ for, at this season, men seeking to propitiate the gods by 
the profit which agriculture yields, equip their ploughs.’ 

4 He hath withdrawn: that is, says Wilson, ‘the cultivator or 
artisan desists from his labour, although unfinished, upon the setting 
of the sun’; when the sun ‘has withdrawn (into himself) the diffused 
(light which has been shed) upon the unfinished task.’ 

5 His pow r Hemal: as maker and ruler of day and night. 
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HYMN CXVI. Asvins, 

I strew as ’twere the grass for the N&satyas, and 
send their lauds forth as the wind drives rain- 
clouds, 

Who, in a chariot rapid as an arrow, brought to the 
youthful Vimada a consort; 

2 Borne on by fleetest steeds of mighty pinion, or 

proudly trusting in the gods’ incitements. 

So' hath your ass, O ye N&satyas, conquered a 
thousand in the fight, in Yama’s battle. 

3 Yea, Asvins, as a dead man leaves his riches, Tugra 

left Bliujyu in the cloud of waters. 

Ye brought him back in animated vessels, traversing 
air, unwetted by the billows. 

4 Bhujyu ye bore with winged things, N&satyds, which 

for three nights, three days full swiftly travelled, 
To the sea’s farther shore, the strand of ocean, in 
three cars, hundred-footed, with six horses, 

5 Ye wrought that hero exploit in the ocean which 

giveth no support, or hold, or station, 

What time ye carried Bhujyu to his dwelling, borne 
in a ship with hundred oars, O Asvins. 

This Hymn and the five following are ascribed to the Rishi 
KaksbivAn. 

1 The grots: the sacred grass for gods to sit on at sacrifices. 
NAsatyas: a common name of the Asvins. 

Vimada: the Asvins assisted Vimada, who was attacked when 
returning home with his newly-won bride, whom they carried to his 
house in their own chariot. Most of the deeds ascribed to the Asvins 
in this hymn have been mentioned in I. 112. 

2 Your att: that draws the car of the Asvins. See I. 34. 9 . 

Yama’s battle: battle in which Yama, as god of death, delights. 

3 Bhujyu : See I. 112. 6. 

5 “This,” observes Wilson, “is a rather unintelligible account of 
a sea-voyage, although the words of the text do not admit of. any 
other rendering.” ~ 
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6 The white horse which of old ye gave Agb&sva, 

Asvins, a gift to be his wealth for ever,— ’ 

Still to be praised is that your glorious present, still 
to be famed is the brave horse of Pedu. 

7 O heroes, ye gave wisdom to KakshivAn who sprang 

from Pajra’s line, who sang your praises. 

Ye poured forth from the hoof of your strong charger 
a hundred jars of wine as from a strainer. 

8 Ye warded off with cold the fire’s fierce burning; 

food very rich in nourishment ye furnished. 

Atri, cast downward in the cavern, Asvins, ye 
brought, with all his people, forth to comfort. 

9 Ye lifted up the well, O ye N&satyas, and set the 

base on high to open downward. 

Streams flowed for folk of Gotama who thirsted, like 
rain to bring forth thousandfold abundance. 

10 Ye from the old Chyav&na, O N&satyas, stripped, as 

’twere mail, the skin upon his body, 

Lengthened his life when all had left him helpless, 
Dasras! and made him lord of youthful maidens. 

11 Worthy of praise and worth the winning, heroes, is 

that your favouring succour, O N&satyas, 

What time ye, knowing well his case, delivered 
Yandana from the pit like hidden treasure. 


6 AgMtva: another name of Pedu; or an epithet of Pedu * having 
bad or vioious horses.’ Pedu was a royal Rishi who worshipped the 
Afvins and was thus rewarded. 

7 KaktMvdn: a famous Rishi, (see I. 18. 1,) a descendant of the 
Pajras or Angirasas. 

8 Atri: See I. 112. 7. 

9 The veil: that is, the watery cloud. This deed is ascribed to 
the Maruts in I. 95. 11. 

10 Datras: a name of the Asvins; wonder-workers, or mighty ones. 

11 Vandana: See I. 112. 5. 
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12 That mighty deed of yours, for gain, O heroes, as 

thunder heraldeth the rain, I publish, 

When, by the horse’s head, Atharvan's offspring 
Dadhyach made known to you the Soma’s 
sweetness. 

13 In the great rite the wise dame called, N&satyas, you 

lords of many treasures to assist her. 

Ye heard the weakling’s wife, as ’twere an order, and 
gave to her a son Hiranyahasta. 

14 Ye from the wolfs jaws, as ye stood together, set 

free the quail, O heroes, 0 N&satyas. 

Ye, lords of many treasures, gave the poet his 
perfect vision as he mourned his trouble. 

15 When in the time of night, in Khela’s battle, a leg 

was severed like a wild bird’s pinion, 

Straight ye gave Vispal& a leg of iron that she might 
move what time the conflict opened. 

16 His father robbed Rijr&sva of his eyesight who for 

the she-wolf slew a hundred wethers. 

Ye gave him eyes, N&satyas, wonder-workers, phy¬ 
sicians, that he saw with sight uninjured. 

12 By the horse?* head: “ Indra, having taught the sciences called 
PravargyavidyA and Madhuvidyd to Dadhyach, threatened that he 
would out off his head if ever be taught them to any one else. The 
ABvius prevailed upon him to teach them the prohibited knowledge, 
and, to evade Indra’s threat, took off the head of the sage, replacing 
it by that of a horse.” Wilson. 

13 The weakling’s wife: or Vadhrimati, which has that meaning. 

14 Set free the quail: See I. 113. 8. 

15 Khela’s battle: the commentator says that Kbela was a RAjA, 
whose relative Vispala lost a foot in battle and received an iron leg 
from the Asvins at the prayer of Agastya, Kbela’s family priest. 

16 Rijrdfva, mentioned in I. 101. 17, was one of the sons of 
VpshAgir. The she wolf for whom he slaughtered the sheep was one 
of the asses of the Afvins in disguise, and the Asvins consequently 
restored to him the eyesight of which his angry father had deprived 
him. 
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17 The daughter of the Sun your car ascended, firafe 

reaching as it were the goal with coursers. 

All deities within their hearts assented, and ye, 
N&satyas, are close linked with glory. 

18 When to his house ye came, to Divod&sa, hasting to 

Bharadv&ja, O ye Asvins, 

The car that came with you brought splendid riches : 
a porpoise and a bull were yoked together. 

19 Ye, bringing wealth with rule, and life with offspring, 

life rich in noble heroes, O N&satyas, 

Accordant came with strength to Jahnu’s children 
who offered you thrice every day your portion. 

20 Ye bore away at night by easy pathways J&husha 

compassed round on every quarter. 

And, with your car that cleaves the foe asunder, 
N&satyas ne’er decaying ! rent the mountains. 

21 One morn ye strengthened Vasa for the battle, to 

gather spoils that might be told in thousands. 

With Indra joined ye drove away misfortunes, yea, 
foes of Prithusravas, O ye mighty. 

22 From the deep well ye raised on high the water, so 

that Richatka’s son, Sara, should drink it; 

And with your might, to help the weary Sayu, ye 
made the barren cow yield milk, N&satyas. 

17 The daughter of the Sun: “ Sftrya, it is related, was desirous of 
giving his daughter SArysi to Soma; but all the gods desired her as 
a wife. They agreed that he who should first reach the sun, as a 
goal, should wed the damsel The Asvins were victorious; and Sdryfc, 
well pleased by their suocess, rushed immediately into their chariot/* 

18 Divoddsa: See I. 112. 14. His family priest was one of the 
Bharadv&jas. The Asvins, it is said, yoked the porpoise and the bull 
together as a proof of power. 

19 Jahnv?8 children: Jahnu was a Maharshi or great Rishi. 

21 Vasa: See I. 112. 10. Prithusravas appears to be identical with 
Prithusravas KAnita, mentioned in VIII. 46. 21, whose family priest 
was Vasa. 

22 Sayu : has been mentioned in I. 112. 16. Of Sara in this verse 
and of Visvaka, Krishpa, and Vishnapu in the next we are ouly told 
that they were Rishis. 
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23 To Visvaka, N&satyas! son of Krishna, the righteous 

man who sought your aid and praised you, 

Ye with your powers restored, like some lost creature, 
his son Vishijapu for his eyes to look on. 

24 Asvins, ye raised, like Soma in a ladle, Rebha, who 

for ten days and ten nights, fettered 
Had lain in cruel bonds, immersed and wounded, 
suffering sore affliction, in the waters. 

25 I have declared your wondrous deeds, O Asvins: 

may this be mine, and many kine and heroes. 

May I enjoying lengthened life, still seeing, enter old 
age as ’twere the house I live in. 

HYMN CXVII. Asvins. 

Asvins, your ancient priest invites you hither to 
gladden you with draughts of meath, of Soma. 

Our gift is on the grass, our song apportioned : with 
food and strength come hither, O N&satyas. 

2 That car of yours, swifter than thought, O Asvins, 

which drawn by brave steeds cometh to the people, 
Whereon ye seek the dwelling of the pious,—come ye 
thereon to our abode, O heroes. 

3 Ye freed sage Atri, whom the five tribes honoured, 

from the strait pit, ye heroes, with his people, 
Baffling the guiles of the malignant Dasyu, repelling 
them, ye mighty, in succession. 

4 Rebha the sage, ye mighty heroes, Asvins! whom, 

like a horse, vile men had sunk in water,— 

Him, wounded, with your wondrous powers ye 
rescued : your exploits of old time endure for ever. 

24 Rebha.: See I. 112. 5. ~~~ 

25 May this be mine: may I be master of this place or district, a 
substantive of some such signification being understood. . 

3 Atri: See I. 116. 8. The five tribes f are th^ confederate Aryan 
families named iu the note to I. 7. 9. 

4 Rebha: See I. 112. 5. Like a horse: sunk deep iu water like a 
horse when he is bathed in a river. 
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5 Ye brought forth Vandana, ye wonder-workers, for 

triumph, like fair gold that hath been buried, 

Like one who slumbered in destruction’s bosom, or 
like the Sun when dwelling in the darkness. 

6 Kakshiv&n, Pajra’s son, must laud that exploit of 

yours, NAsatyas, heroes, ye who wander! 

When from the hoof of your strong horse ye showered 
a hundred jars of sweet wine for the people. 

7 To Krishna’s son, to Visvaka who praised you, O 

heroes, ye restored his son Vishp&pu. 

To Ghoshi,, living in her father’s dwelling, stricken in 
years, ye gave a husband, Asvins. 

8 Rushatl, of the mighty people, Asvins, ye gave to 

Sy&va of the line of Kauva. 

This deed of yours, ye strong ones, should be pub¬ 
lished, that ye gave glory to the son of Nrishad. 

9 O Asvins, wearing many forms at pleasure, on Pedu 

ye bestowed a fleet-foot courser, 

Strong, winner of a thousand spoils, resistless, the 
serpent-slayer, glorious, triumphant. 

10 These glorious things are yours, ye bounteous givers; 

prayer, praise in both worlds are your habitation. 

O Asvins, when the sons of Pajra call you, send 
strength with nourishment to him who knoweth. 

11 Hymned with the reverence of a son, O Asvins, ye 

swift ones bearing strength unto the singer, 
Glorified by Agastya with devotion, established 
Vispal4 again, Nasatyas. 

5 Vandana: See I. 116. 11. 

6 Kakshivdn: -See I. 116. 7. 

7 Ghoshd: Kakshiv&n’s daughter, said to have been afflicted with 
leprosy and healed by the Asvins, who found her a husband. 

8 Sydva: a Rishi whom the Asvins cured of leprosy, and enabled to 
marry Rushatl The son of Nfuhad: is Kanva or bis descendant Syftva. 

9 Pedu: See I. 116. 6. The serpentrslayer: or strong enough to 
slay even the dragon Ahi. 

11 Agastya: the family priest of Khela. See I. 116. 15. 
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12 Ye sons of Heaven, ye mighty, whither went ye, 

sought ye for his fair praise the home of K&vya, 
When, like a pitcher full of gold, O Asvins, on the 
tenth day ye lifted up the buried ? 

13 Ye with the aid of your great powers, O Asvins, 

restored to youth the ancient man Chyav&na. 

The daughter of the Sun with all her glory, O ye 
N&satyas, chose your car to bear her. 

14 Ye, ever youthful ones, again remembered Tugra, 

according to your ancient manner: 

With horses brown of hue that flew with swift wings 
ye brought back Bhujyu from the sea of billows. 

15 The son of Tugra had invoked you, Asvins; borne 

on he went uninjured through the ocean. 

Ye with your chariot swift as thought, well-harnessed, 
carried him off, O mighty ones, to safety. 

16 The quail had invocated you, O Asvins, when from 

the wolfs devouring jaws ye freed her. 

With conquering car ye cleft the mountain’s ridges : 
the offspring of Visv&ch ye killed with poison. 

17 He whom for furnishing a hundred wethers to the 

she-wolf, his wicked father blinded,— 

To him, Rijr&sva, gave ye eyes, O Asvins ; light to 
the blind ye sent for perfect vision. 

18 To bring the blind man joy thus cried the she-wolf: 

O Asvins, O ye mighty ones, O heroes, 

For me Rijr&sva, like a youthful lover, hath cut 
piecemeal one and a hundred wethers. 


12 K&vya: Usani, son of Kavi. See I. 83. 6. The buried: Rebba, 
The meaning ia, ‘ why did ye delay so long the rescue of Rebha.’ 

15 Chyav&na : See I. 116. 10. The daughter of the Sun: See 
I. 116. 17. 

14 Ye brought back Bhujyu : See I. 116. 3. 

16 The quail: Seel. 116. 14. Vim&ch: said to be an Asura or 
fiend. 

17 Eijrdeva: Sae I. 116. 16. 
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19 Great and weal-giving is your aid, O Asvins, ye, 

objects of all thought, made whole the cripple. 
Purandhi also for this cause invoked you, and ye, O 
mighty, came to her with succours. 

20 Ye, wonder-workers, filled with milk for Sayu the 

milkless cow, emaciated, barren ; 

And by your powers the child of Purumitra ye 
brought to Vimada to be his consort. 

21 Ploughing and sowing barley, 0 ye Asvins, milking 

out food for men, ye wonder-workers, 

Blasting away the Dasyu with your trumpet, ye have 
bestowed wide light upon the Arya. 

22 Ye brought the horse’s head, Asvins, and gave it unto 

Dadhyacb the offspring of Atharvan. 

True, he revealed to you, 0 wonder-workers, sweet 
Soma, Twashtar’s secret, as your girdle. 

23 O sages, evermore I crave your favour: be gracious 

unto all my prayers, O Asvins. 

Grant me, N&satyas, riches in abundance, wealth 
famous and accompanied with children. 

24 With liberal bounty to the weakling’s consort ye, 

heroes, gave a son Hiraijyahasta ; 

And Sv&va, cut into three several pieces, ye brought 
to life again, O bounteous Asvins. 

25 These your heroic exploits, O ye Asvins, done in the 

days of old, have men related. 

May we, addressing prayer to you, ye mighty, with 
valiant sons declare them to the synod. 


19 Purandhi : or as Say ana explains, ‘ the wise maid,’ Ghoslia. 

20 Sayu: See I. 112.16; and 1. 116. 22. Vimada: See I. 112. 19. 
22 Dadhyach: Seel. 116. 12. As your girdle: to strengthen and 

support you. 

24 The weakling’s consort: See I. 116. 13. Sydva : cut to pieces by 
the Asuras, was made whole by the Asvins. 

25 The synod: the congregation of worshippers. 
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HYMN CXVIII. Asvins. 

Flying with falcons, may your chariot, Asvins, most 
gracious, bringing friendly help, come hither,— 
Your chariot, swifter than the mind of mortal, fleet 
as the wind, three-seated, 0 ye mighty. 

2 Come to us with your chariot triple seated, three¬ 

wheeled, of triple form, that rolleth lightly. 

Fill full our cows, give mettle to our horses, and 
make each hero son grow strong, O Asvins. 

3 With your well-rolling car, descending swiftly, hear 

this the press-stone’s song, ye wonder-workers. 
How then have ancient sages said, O Asvins, that 
ye most swiftly come to stay affliction ? 

4 O Asvins, let your falcons bear you hither, yoked to 

your chariot, swift, with flying pinions, 

Which, ever active, like the airy eagles, carry you, 
O N4satyas, to the banquet. 

5 The youthful daughter of the Sun, delighting in you, 

ascended there your chariot, heroes. . 

Borne on their swift wings let your beauteous horses, 
your birds of ruddy hue, convey you near us. 

6 Ye raised up Vandana, strong wonder-workers ! with 

great might, and with power ye rescued Rebha. 
From out the sea ye saved the son of Tugra, and 
gave his youth again unto Chyav&na. 

7 To Atri, cast down to the fire that scorched him, ye 

gave, O Asvins, strengthening food and favour. 
Accepting his fair praises with approval, ye gave his 
eyes again to blinded Kaijva. 

8 For ancient Sayu in his sore affliction ye caused his 

cow to swell with milk, 0 Asvins. 

The quail from her great misery ye delivered, and a 
new leg for Vispal& provided. 


5 In this and the following verses most of the wonderful deeds of 
the Asvins mentioned in the preceding hymn are briefly referred to* 

14 
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9 A white horse, Asvins, ye bestowed on Pedu, a 
dragon-slaying steed sent down by lndra, 
Loud-neighing, conquering the foe, high-mettled, firm- 
limbed and vigorous, winning thousand treasures. 

10 Such as ye are, 0 nobly born, O heroes, we in our 

trouble call on you for succour. 

Accepting these our songs, for our well-being come 
to us on your chariot treasure-laden. 

11 Come unto us combined in love, N&satyas; come 

with the fresh swift vigour of the falcon ; 

Bearing oblations I invoke you, Asvins, at the first 
break of everlasting morning. 

HYMN CXIX. Asvins. 

Hither, that I may live, I call unto the feast your 
wondrous car, thought-swift, borne .on by rapid 
steeds, 

With thousand banners, hundred treasures, pouring 
gifts, promptly obedient, bestowing ample room. 

2 Even as it moveth near my hymn is lifted up, and 

all the regions come together to sing praise. 

1 sweeten the oblations; now the helpers come. 
tJrjAni hath, O Asvins, mounted on your car. 

3 When striving man with man for glory they have 

met, brisk, measureless, eager for victory in fight. 
Then verily your car is seen upon the slope when ye, 
O Asvins, bring some choice boon to the prince. 

4 Ye came to Bhujyu while he struggled in the flood, 

with flying birds, self-yoked, ye bore him to his sires. 
Ye went to the far-distant home, O mighty ones ; 
and famed is your great aid to DivodAsa given. 

A A 

2 Urjdnl: strength, personified. According to SAyana, Urjaui is 
SAry& the daughter of the Sun. 

3 Upon the elope: that is, of the sky. 

4 Bhujyu, and other persons and incidents referred to in this hymn 
have been mentioned in I. 116. 
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5 Asvins, the car which you had yoked for glorious show 

your own two voices urged directed to its goal. 
Then she who came for friendship, maid of noble 
birth, elected you as husbands, you to be her lords. 

6 Rebha ye saved from tyranny ; for Atri’s sake ye 

quenched with cold the kindled flame that com¬ 
passed him. 

Ye made the cow of Sayu stream refreshing mirk, 
and Vandana was holpen to extended life. 

7 Doers of marvels, skilful workers, ye- restored Van¬ 

dana, like a car, worn out with length of days. 
From earth ye brought the sage to life in wondrous 
mode : be your great deeds done here for him who 
honours you. 

8 Ye went to him who mourned in a far distant place, 

him who was smitten down by his sire’s violence. 
Rich with the lightof heaven wasthen thehelpye gave, 
and marvellous your succour when ye stood by him. 

9 To you in praise of sweetness sang the honey-bee : 

Ausija calleth you in Soma’s rapturous joy. 

Ye drew unto yourselves the spirit of Dadhyach, 
and then the horse’s head uttered his words to you. 
10 A' horse did ye provide for Pedu, excellent, white, 
O ye Asvins, conqueror of combatants, 

Invincible in war by arrows, seeking heaven, worthy 
of fame, like Indra, vanquisher of men. 

5 She who came for friendship : Sftry&. The meaning seems to be, 
*s Ludwig says, that she came intending to avail herself of the 
Services of the Asvins as bridesmen, and that they became her 
bridegrooms instead. 

8 To him toho mourned: Bhujyu. 

9 The honey-bee: meaning Ausija or the son ef UsijV the sage 
Kakshlv&n. 


With regard to the legends recounted in these hymns to the Asvins, 
Mr. Muir remarks (0. S. Texts , V. 248): “ The deliverances of Rebha, 
Vandana, Par&vrij, Bhujyu, Chyav&na, and others are explained 
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HYMN CXX. Asvins. 

Asvins, what praise may win your grace ? Who may 
be pleasing to you both ? 

How shall the ignorant worship you ? 

2 Here let the ignorant ask the means of you who 

know, for none beside you knoweth aught. 

Ne’er are ye profitless to man. 

3 Such as ye are, all-wise, we call you. Ye wise, 

declare to us this day accepted prayer. 

Loving you well your servant lauds you. 

4 Simply, ye mighty ones, I ask the gods of that 

wondrous oblation hallowed by the mystic word. 
Save us from what is stronger, fiercer than ourselves. 

5 Forth go the hymn, that shone in GhoshaBhrigu’alike, 

the song wherewith the son of Pajra worships you, 
Like some wise minister. 


by Professor Benfey (following Dr. Kuhn and Professor Muller,) 
as referring to certain physical phenomena with which the Asvins are 
supposed by these scholars to be connected. But this allegorical 
method of interpretation seems unlikely to be correct, as it is difficult 
to suppose that the phenomena in question should have been alluded 
to under such a variety of names and circumstances. It appears, 
therefore, to be more probable that the rishis merely refer to eertaiu 
legends which were popularly current of interventions of the Asvins 
in behalf of the persons whose names are mentioned.” 

Parts of this Hymn are difficult and obscure. The first nine 
stanzas are in nine different metres. 

4 Hallowed by the mystic word: by the exclamation vashat , used 
in making an oblation to a god with fire. This word is of the most 
essential importance in sacrifice, but if carelessly aud inconsiderately 
used its effects are deadly, and against these the Eishi prays for 
protection. 

6 Gkosha: S&yana says that Suhastya, the son of Ghoshi, is 
intended. 

The son of Pajra: one of tho descendants of the Angirasas; here, 
according to S&yana, the Eishi Kuk&hivan. 
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6 Hear ye the song of him who hastens speedily. 0 

Asvins, I am he who sang your praise. 

Let them, the lords of splendour, hither turn their eyes. 

7 For ye were ever nigh to deal forth ample wealth, to 

give the wealth that ye had gathered up. 

As such, ye Vasus, guard us well, and keep us safely 
from the wicked wolf. 

8 Give us not up to any man who hateth us, nor let 

our milch-cows stray, whose udders give us food, 
Far from our homes without their calves. 

9 May they who love you gain you for their friends. 

Prepare ye us for opulence with strengthening food, 
Prepare us for the food that floweth from our cows. 

10 I have obtained the horseless car of Asvins rich ’ in 

sacrifice, 

And I am well content therewith. 

11 May it convey me evermore ; may the light chariot 

pass from men 

To men unto the Soma draught. 

12 It holdeth slumber in contempt, and the rich who 

enjoyeth not: 

Both vanish quickly and are lost. 

HYMN CXXI. Indra. 

When will men’s guardians hasting hear with favour 
the songs of Angiras’s pious children ? 

When to the people of the home he cometh, he 
strideth to the sacrifice, the holy. 

2 He stablished heaven; he poured forth, skilful 
worker, the wealth of kine, for strength, that 
nurtures heroes. 

The mighty one his self-born host regarded, the 
horse’s mate, the mother of the heifer. 

In this Hymn, as in the preceding, there are several very obscure 
passages which can only conjecturally be translated and explained. 

2 The mighty one: Indra is here said to have regarded or looked on 
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3 Lord of red dawns, he came victorious, daily to the 

Angirasas’ former invocation. 

His bolt and team hath he prepared, and stablished 
the heaven for quadrupeds and men two-footed. 

4 In joy of this thou didst restore, for worship, the 

lowing company of hidden cattle. 

When the three-pointed one descends with onslaught 
he opens wide the doors that cause man trouble. 

5 Thine is that milk which thy swift-moving parents 

brought down, a strengthening genial gift for 
conquest; 

When the pure treasure unto thee they offered, the 
milk shed from the cow who streameth nectar. 

6 There is he born. May the swift give us rapture, 

and like the Sun shine forth from yonder dawning, 
Indu, even us who drank, whose toils are offerings, 
poured from the spoon, with praise, upon the altar, 


the host born from, or produced by him, that is, perhaps, the heaven 
and the earth in general. Specially has he regarded the auimals in 
which the wealth of the people chiefly consists, among which the 
mare and the cow naturally hold the chief place. Ludwig would read 
mdtaram gdm instead of mdtaram goh. He thinks that the mate of the 
horse (Sflrya) is the earth, the motherly cow. S&yai.ia says that Indra 
in sport made a mare bring forth a calf, and Wilson following him 
translates: ‘ he made the female of the horse unnaturally the 
mother of the cow. 

4 In joy of this : iu the rapture arising from drinking this Soma-juice. 

The looting company of hidden cattle: the rain-clouds carried off 

aud kept coucealed by the Panis. 

The three-pointed one: apparently the thunderbolt Sayana takes it 
to mean Iudra (elevated as a triple crest in the three worlds). He, 
is Indra. 

5 Thy smftrinoving parents: Heaven and Earth. 

6 The swift: the swiftly flowing and efficacious Indu or Soma. 

Whose toils are offerings: whose drops of sweat as we labour in 

our sacred duties, count as oblations to the gods whom we serve. 

From yonder dawning: probably an iudication of time only. 
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7 When the wood-pile, made of good logs, is ready, at 

the Sun’s worship to bind fast the bullock, 

Then when thou shinest forth through days of action 
for the car borne, the swift, the cattle-seeker. 

8 Eight steeds thou broughtest down from mighty 

heaven, when fighting for the well that giveth 
splendour, 

That men might press with stones the gladdening 
yellow, strengthened with milk, fermenting, to 
exalt thee. 

9 Thou hurledst forth from heaven the iron missile, 

brought by the skilful, from the sling of leather, 
When thou, O much invoked, assisting Kutsa with 
endless deadly darts didst compass Sushpa. 

10 Bolt-armed, ere darkness overtook the sunlight, 

thou castest at the veiling cloud thy weapon. 

Thou rentest, out of heaven, though firmly knotted, 
the might of Sushpa that was thrown around him. 

11 The mighty Heaven and Earth, those bright expanses 

that have no wheels, joyed, Indra, at thine exploit. 
Vritra the boar who lay amid the waters to sleep 
thou sentest with thy mighty thunder. 

• 12 Mount, Indra, lover of the men thou guardest, the 
well-yoked horses of the wind, best bearers. 

The bolt which K&vya Usan& erst gave thee, strong, 
gladdening, Vritra-slaying, hath he fashioned. 


7 To bind, fast the bullock: tbe bullock is the son himself; the 
sacrifice is to secure the blessings of sunlight. Saynna explains : the 
priest is competent for the attachment of the animal to the stake. 

The car-borne, the sioift, the cattle-teeker; apparently epithets of 
Iudra. 

8 The well that giveth splendour: the cloud that sheds fertilising 
raiu. 

The yellow: the Soma-juice. 

9 The skilful: T wash tar. 

Kdvya UmnA: See I. 51. 10. 
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13 iThe strong bay horses of the Sun thou stayedst : 

this Etasa drew not the wheel, O Indra. 

Casting them forth beyond the ninety rivers thou 
dravest down into the pit the godless. 

14 Indra, preserve thou us from this affliction ; thunder- 
* armed, save us from the misery near us. 

Vouchsafe us affluence in chariots, founded on horses, 
for our food and fame and gladness. 

15 Never may this thy loving-kindness fail us; mighty 

in strength, may plenteous food surround us. 
Maghavan, ‘make us share the foeman’s cattle : may 
we be thy most liberal feast-companions. 


13 The first hemistich of this stanza is most difficult, and I do 
not see how it cun be satisfactorily translated and explained. I have 
followed Grassmnnu who translates: Du liessest ruhn der Sonne 
starke Eosse, uicht zog der Rentier mehr ihr Rad, 0 Indra/ If this 
be the meaning, the reference may be, perhaps, to an eclipse of the 
sun. 

Etasa, appears in a double character, first as a sacrifioer who offered 
Soma-juice to Indra and was aided and favoured by that god (I. 51. 15), 
and, secondly, Etasa is the name of the horses or of one of the horses, 
or of the single horse, of Sftrya or the Sun, especially, it seems, of the 
horse who, during the night, draws back the chariot of the Sun from 
the west to the east. In this verse, according to M. Bergaigne, Etasa 
himself or his substitute (the word ‘na’ which I have taken to mean 
‘not' being understood in its alternative sense of ‘ like or as*) is re¬ 
presented us drawing the wheel when Indra has stayed the course of 
th6 Hants or bay horses of the Sun. It is not difficult, says M. Ber¬ 
gaigne, to reconcile these two different conceptions of the r6le of 
Etasa. A sacrificer especially favoured by Iudra may represent eitbet 
the sacrificial fire or the Soma-juice that is prepared, consecrated, and 
offered to the god, and Soma, in the Veda, is frequently represented 
as a horse. See Bergaigne, La Religion Vteique , Vol. II. 330—33.* 
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HYMN CXXII. Visvedevas. 

Sat, bringing sacrifice to bounteous Rudra, This 
juice for drink to you whose wrath is fleeting ! 
With Dyaus the Asura’s heroes I have lauded the 
Maruts as with prayer to Earth and Heaven. 

2 Strong to exalt the early invocation are Night and 

Dawn who show with, varied aspect. 

The barren clothes her in wide-woven raiment, and 
fair morn shines with Sfirya’s golden splendour. 

3 Cheer us the roamer round, who strikes at morning, 

the Wind delight us, pourer forth of waters 1 
Sharpen our wits, O Parvata and |Indra. May all 
the gods vonchsafe to us this favour. 

4 And Ausija shall call for me that famous pair who 

enjoy and drink, who come to brighten. 

Set ye the offspring of the floods before you; both 
mothers of the living one who beameth. 

1 The meaning of this very difficult verse appears to be, that the 

offering of Soma-juice is presented to Rudra and to his sons the fierce 
but easily appeased Maruts or Storm-gods, whom the poet has lauded 
as the heroes of Dyaus, the immortal, and has at the same time sup¬ 
plicated the deities Heaven and Earth. Wilson, following S&yana, 
paraphrases the second hemistich : * I praise him who with his heroic 

(followers) as (with shafts) from a quiver expelled (the Asuras) from 
heaven : and (I jpraise) the Maruts y (who abide) between heaven and 
earth. 1 

2 The barren : the unfruitful Night; in which no work is done. 

3 The roamer round: ‘the circumambient divinity/ the Wind. 

Who strikes at morning: perhaps, blows away all evil spirits of the 

night 

Parvata : the presiding genius of the mountains and ruler of the 
clouds, frequently associated with Indra. 

4 Ausija: the son of Usij, that is, Kakshiv&n himself the Rishi of 
the hymn. 

That famous pair : the Asvins. The offspring of the floods : Agni. 

. The living one who beameth: or praiseth. Agui appears to be 
meant. 

15 
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5 For you shall Ausija call him who thunders, as, to 

win Arjuna’s assent, cried Ghoshk. 

I will invoke, that Ptishan may be bounteous to you, 
the rich munificence of Agni. 

6 Hear, Mitra, Varmjia, these mine invocations, hear 

them from all men in the hall of worship. 

Giver of famous gifts, kind hearer, Sindhu who gives 
fair fields, listen with all his waters! 

7 Praised, Mitra, Vanina 1 is your gift, a hundred 

cows to the Prikshay&mas and the Pajra. 

Presented by car-famous Priyaratha, supplying nour¬ 
ishment, they came directly. 

8 Praised is the gift of him the very wealthy: may 

we enjoy it, men with hero children : 

His who hath many gifts to give the Pajras, a chief 
who makes me rich in cars and horses. 

9 The folk, O Mitra, Varupa, who hate you, who sin¬ 

fully hating pour you no libations, 

Lay in their hearts, themselves, a wasting sickness, 
whereas the righteous gaineth all by worship. 

10 That man, most puissant, wondrously urged onward, 

famed among heroes, liberal in giving, 

Moveth a warrior, evermore undaunted m all encount¬ 
ers even with the mighty. 

11 Come to the man’s, the sacrificer’s, calling: hear, 

kings of immortality, joy-givers! 


5 Him who thunders: Indra. Oho*hd, in 1.117. 5, is said to have 
been provided with a husband by the Afvins. Arjvna, in this verse, 
may perhaps have been the husband’s name. The meaniug of the 
passage is uncertain. Sayapa takes Arjvna to mean white skin, or 
leprosy, from which Gboshi prayed to be made free. 

6 Sindhu: the Indus; the deity presiding over waters. 

7 Who the Pfikshay&mas, or drivers of swift horses, are is uncertain. 
The Pajra, is the Bishi Kakshtv&n himself, a member of the priestly 

family of the Pajras. 

11 Kings of immortality: Varuna and Uitra. 
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While ye who speed through clouds decree your boun¬ 
ty largely, for fame, to him the chariot-rider. 

12 Vigour will we bestow on that adorer whose tenfold 

draught we come to taste, so spake they. 

May all in whom rest splendour and great riches 
obtain refreshment in these sacrifices. 

13 We will rejoice to drink the tenfold present when the 

twice-five come bearing sacred viands. 

What can he do whose steeds and reins are choicest ? 
These, the all-powerful, urge brave men to conquest. 

14 The sea and all the deities shall give us him with the 

golden ear and neck bejewelled. 

Dawns, hasting to the praises of the pious, be pleas¬ 
ed with us, both offerers and singers. 

15 Four youthful sons of Masars&ra vex me, three, of 

the king, the conquering Ayavasa. 

Now like the sun, O Varuna and Mitra, your car 
hath shone, long-shaped and reined with splendour. 

HYMN CXXIII. Dawn. 

The Dakshin&’s broad chariot hath been harnessed : 
this car the gods immortal have ascended. 

Fain to bring light to homes of men the noble and 
active goddess hath emerged from darkness. 

12 Tenfold draught: Soma-juice offered in ten ladies, the tunce-five of 
the following verse. 

14 Him with the golden ear: perhaps the Sun; but the meaning of 
the hemistich is uncertain. 

15 There is no verb in the first hemistich, and I follow S&yana in 
supplying ‘vex.* But fisvah may mean ‘young horses* as well as 
‘ youthful sons,’ and the verb to be supplied may be ‘ carry,* as sug¬ 
gested by Orassmann. The whole hymn, as Wilson observes, “ is very 
elliptical and obscure,” and much of it is at preseut unintelligible. 

1 The Dakehind's broad chariot , is the Dakshina itself, that is the 
honorarium or fee presented by the institutor of a sacrifice to the 
priests who perform the ceremony. The meaning of the first hemis¬ 
tich appears to be that all preparations have been made for the 
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2 She before all the living world hath wakened, the 

lofty one who wins and gathers treasure. 

Revived and ever young on high she glances. Dawn 
hath come first unto our morning worship. 

3 If, Dawn, thou goddess nobly born, thou dealest 

fortune this day to all the race of mortals, 

May Savitar the god, friend of the homestead, 
declare before the sun that we are sinless. 

4 Showing her wonted form each day that p&sseth, 

spreading the light she visiteth each dwelling. 
Eager for conquest, with bright sheen she cometh. 
Her portion is the best of goodly treasures. 

5 Sister of Varuna, sister of Bhaga, first among all 

sing forth, O joyous Morning. 


morning sacrifice, and especially tbat the fee for its performance—a 
most essential element—is ready, and tbat the gods are coming to 
the rite. The word dakshindydh is considered by Sayana to be an 
epithet of Ushodevatdydh , understood, that is, * of the goddess Ushas 
or Dawn.* Wilson accordingly translates, ‘the spacious chariot of 
the graceful (Daum);' Ludwig renders the word by ‘friendly/ 
and Grassmann by ‘ wealthy,* both scholars applying the epithet to 
Ushas or Dawn who is not mentioned in the text. I have followed 
M. Bergaigne who says: “ The interpretation of the word dakshind 
in the sense of sacrificial salary, in the first verse of our hymn as 
also in the fifth, is, not only possible , but the only possible one, for 
the reason that this word has no other sense in the Rig-Veda than 
that of u salary, recompense,” given either by the earthly maghavan, 
that is to say by those who pay the priest for performing the sacrifice, 
or byjthe heavenly maghavan , Iudra, who in his turn pays for the 
sacrifice by favours of every kind to the man who causes it to be 
offered.” See La Religion Vtdique, Vol. III. pp. 283, ff, for M. 
Bergaigne’s translation of, and polemical commentary on, this hymn. 

The noble and active goddess : Ushas, Aurora, or Dawn. The word 
goddess is not in the text. 

3 May Savitar: the all-seeing deity Savitar who presides over, but 
is sometimes distinguished from, the Sun, is appealed to as the best 
judge of the suppliant’s innocence. 
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Weak be the strength of him who worketh evil: 
may we subdue him with our car the guerdon. 

3 Let our glad hymns and holy thoughts rise upward, 
for the flames brightly burning have ascended. 

The far-refulgent mornings make apparent the lovely 
treasures which the darkness covered. 

7 The one departeth and the other cometb: unlike in 

hue day's halves march on successive. 

One hides the gloom of the surrounding parents. 
Dawn on her shining chariot is resplendent. 

8 The same in form to-day, the same to-morrow, they 

still keep Yaruna’s eternal statute. 

Blameless, in turn they traverse thirty regions, and 
dart across the spirit in a moment. 

9 She who hath knowledge of the first day’s native is 

born refulgent white from out the darkness. 

The maiden breaketh not the law of Order, day by 
day coming to the place appointed. 

10 In pride of beauty like a maid thougoest, O goddess, 
to the god who longs to win thee, 

And smiling, youthful, as thou shinest brightly, before 
him thou discoverest thy bosom. 


5 Our car the guerdon : may the liberal fee given for the perform¬ 
ance of the sacrifice be to us as a war-chariot to enable us to over¬ 
power those who would injure us. 

7 Day's halves .* day and night. The surrounding parents, are the 
all-encompassing Heaven and Earth: the nightly darkness which 
envelopes them is hidden or dispelled by the day. 

8 They traverse thirty regions: I follow M. Bergaigne in understand¬ 
ing the thirty regions or spaces to be an indefinite expression for the 
whole universe. A more elaborate attempt at explanation will be found 
in Wilson’s Translation in a Note from Bentley’s Hindu Astronomy . 
They, are the Dfiwns, and they may be said to pass across or through 
the spirit, to enlighten it. The second hemistioh is very difficult and 
obsoure, and can be translated only provisionally. 

10 The god who longs to win thee: the Sun, the lover of Dawn*. 
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11 Fair as a bride embellished by her mother thou 

showest forth thy form that all may see it. 

Blessed art thou, O Dawn. Shine yet more widely. 
No other Dawns have reached what thou attainest. 

12 Rich in kine, horses, and all goodly treasures, in 

constant operation with the sunbeams. 

The Dawns depart and come again assuming their 
wonted forms that promise happy fortune. 

13 Obedient to the rein of law eternal give us each 

thought that more and more shall bless us. 

Shine thou on us to-day, Dawn, swift to listen. With 
us be riches and with chiefs who worship. 

HYMN CXXIY. Dawn. 

The Dawn refulgent when the fire is kindled, and the 
sun rising, far diffuse their brightness. 

Savitar, god, hath sent us forth to labour, each 
quadruped, each biped to be active. 

2 Not interrupting heavenly ordinances, although she 

minisheth human generations. 

The last of endless morns that have departed, the 
first of those that come, Dawn brightly shineth. 

3 There in the eastern region she, Heaven’s daughter, 

arrayed in garments all of light, appeareth. 

* Truly she followeth the path of Order, nor faileth, 
knowing well, the heavenly quarters. 

4 Near is she seen, as’t were the bright one’s bosom : 

she showeth sweet things like a new song-singer. 
She cometh like a matron waking sleepers, of all 
returning dames most true and constant. 

5 There in the east half of the watery region the 

mother of the cows hath shown her ensign. 

13 Chiefs who worship: the wealthy institutors of sacrifices. 

1 The fire ; the sacrificial fire lighted for the morning rites. 

2 She minisheth : by marking the lapse of man’s allotted time. 

5 The watery region: the misty sky. The cows, the rays of light. 
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Wider and wider still she spreadeth onward, and 
filleth full the laps of both her parents. 

6 She, verily, exceeding vast to look on debarreth from 

her light nor kin nor stranger. 

Proud of her spotless form she, brightly shining, 
turneth not from the high nor from the humble. 

7 She seeketh men as she who hath no brother, mount¬ 

ing her car, as’t were to gather riches. 

Dawn, like a loving matron for her husband, smiling 
and well attired, unmasks her beauty. 

8 The sister quitteth, for the elder sister, her place, 

and having looked on her departeth. 

She decks her beauty, shining forth with sunbeams, 
like women trooping to the festal meeting. 

9 To all these sisters who ere now have vanished a later 

one each day in course succeedeth. 

So, like the past, with days of happy fortune, may 
the new Dawns shine forth on us with riches. 

10 Rouse up, 0 wealthy one, the liberal givers; let 

niggard traffickers sleep on unwakened: 

Shine riohly, wealthy one, on those who worship, 
richly, glad Dawn! while wasting, on the singer. 

11 This young maid from the east hath shone upon us; 

she harnesseth her team of dark red oxen. 

She will beam forth, the light will hasten hither, and 
Agni will be present in each dwelling. 

12 As the birds fly forth from their resting-places, so 

men with store of food rise at thy dawning. 


Both her parents: Heaven and Earth. 

T She seeketh men: this is not very dear. Perhaps the Sun, her 
lover or husband, is intended. 

8 The elder sitter: Day, for whom Night makes room. 

10 While wasting: as in verse 2. 

12 With store of food: we should expect ‘who seek their food,' 
and so S&yana explains pitvhhdjah. The wealthy may be meant who 
share their store with others and must work to replenish it. 
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Yea, to the liberal mortal who remaineth at home, 
O goddess Dawn, much good thou bringest. 

13 Praised through my prayer be ye who should be 
lauded : ye have increased our wealth, ye Dawns 
who love us. 

Goddesses, may we win by your good favour wealth 
to be told by hundreds and by thousands. 

HYMN CXXY. Svanaya. 

Coming at morn he gives at morn the treasure; the 
other knowing him accepts and stores it. 

Thereby increasing still bis life and offspring, he 
comes with brave sons to abundant riches. 

2 Rich shall he be in gold and kine and horses; Indra 

bestows on him great vital power, 

Who stays thee, as thou comest, with his treasure, 
like game caught in the net, 0 early comer! 

3 Longing, I came this morning to the pious, the son 

of sacrifice, with car wealth-laden : 

Give him to drink juice of the stalk that gladdens; 
prosper with pleasant hymns the lord of heroes. 

4 Health-bringing streams, as milch-cows, flow to pro¬ 

fit him who hath worshipped, him who now will 
worship. 

To him who freely gives and fills on all sides full 
streams of fatness flow and make him famous. 

5 On the high ridge of heaven he stands exalted, yea, 

to the gods he goes, the liberal giver. 

The streams, the waters flow for hid! with fatness : 
to him this guerdon ever yields abundance. 


This hymn is a eulogy of the liberality of a prince named Svanaya, 
who has munificently rewarded the Rishi Kakshivan. 

1 The institutor of the sacrifice, Svanaya, gives the treasure: the 
singer, Kakshivan, receives it. For the explanatory legend, which is 
cited by S&yana, see the note in Wilson's translation. 
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6 For those who give rich meeds are all these splendours, 

for those who give rich meeds suns shine in heaven. 
The givers of rich meeds are made immortal; the 
givers of rich fees prolong their lifetime. 

7 Let not the liberal sink to sin and sorrow, never decay 

the pious chiefs who worship. 

Let every man besides be their protection, and let 
afflictions fall upon the niggard. 

HYMN CXXVI. Bhavayavya. 

With wisdom I present these lively praises of Bh&vya 
dweller on the bank of Sindhu ; 

For he, unconquered king, desiring glory, hath fur¬ 
nished me a thousand sacrifices. 

2 A hundred necklets from the king, beseeching, a hun¬ 

dred gift-steeds I at once accepted ; 

Of the lord’s cows a - thousand, I Kakshiv&n. His 
deathless glory hath he spread to heaven. 

3 Horses of dusky colour stood beside me, ten chariots, 

Svanaya’s gift, with mares to draw them. 

Kine numbering sixty thousand followed after. Kak¬ 
shiv&n gained them when the days were closing. 

4 Forty bay horses of the ten cars’ master before a 

thousand lead the long procession. 

Reeling in joy Kakshivan’s sons and Pajra’s have 
groomed the coursers decked with pearly trappings. 

5 An earlier gift for you have I accepted, eight cows, 

good milkers, and three harnessed horses, 

Pajras, who with your wains with your great kinsman 
like troops of subjects have been fain for glory. 

1 Bhdvya : the prince Svanaya of the preceding hymn is here again 
eulogized for his munificence under the name of his father Bhava or 
Bhavayavya, who lived on the bank of Sindhu or the Indus. 

4 Pajra: the founder of the priestly family from which Kakshiv&n 
wa3 descended. 

The sixth stanza of the hymn is ascribed to Svanaya, and the 
seventh to his wife Lomasd, They have no apparent connexion with 
what precedes, and are in a different metre. They seem to be a frag¬ 
ment of a popular song. See Appendix* 
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HYMN CXXVII. Agai. 

Aoni I hold as herald, the munificent, the gracious, 
son of strength, who knoweth all that live, as holy 
singer, knowing all. 

Lord of fair rites, a god with form erected turning 
to the gods, 

He, when the flame hath sprung forth from the holy 
oil, the offered fatness, longeth for it with his glow. 

2 We, sacrificing, call on thee best worshipper, thee 

eldest of Angirasas, singer, with hymns, thee, 
brilliant one! with singers’ hymns; 

Thee, wandering round as *t were the sky, who art 
the invoking priest of men, 

Whom, Bull with hair of flame, the people must 
observe, the people that he speed them on. 

3 He with his shining glory blazing far and wide, he 

verily it is who slayeth demon foes, slayeth the 
demons like an axe : 

At whose close touch things solid part, and what is 
stable yields like trees. 

Subduing all, he keeps his ground and flinches not, 
from the skilled archer flinches' not. 


This hymn, and the twelve that follow it, are attributed to the 
Rishi Paruchchhepa. They are generally very obsoure and frequently 
unintelligible. One of their peculiarities is “ to reiterate a leading 
word whioh oocurs the third or fourth from the end of the first line, 
and sometimee also of* the third, and to repeat it as the last word of 
the line. Thus we have here sHtnnm sahaso Jatavedasam, vipram na 
JaTavedasam ; this is little else than a kind of verbal alliterative 
jingle, but the Soholiast thinks it necessary to assign to the repeated 
word a distinct signification.” Wilson. 

2 Eldest of Angirasas: See I. 1. 6. 

3 From the skilled archer flinches not: not even a strong man armed 
with his bow oan turn him from his course. 
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4 To him, as one who knows, even things solid yield : 

through fire-sticks heated hot he gives bis gifts to 
aid. Men offer Agni gifts for aid. 

He deeply piercing many a thing hews it like wood 
with fervent glow. 

Even hard and solid food he crunches with his 
might, yea, hard and solid food with might. 

5 Here near we place the sacrificial food for him who 

shines forth fairer in the night than in the day, 
with life then stronger than by day. 

His life gives sure and firm defence as that one 
giveth to a son. 

The during fires enjoy things given and things not 
given, tne during fires enjoy as food. 

6 He, roaring very loudly like the Maruts’ host, in 

fertile cultivated fields adorable, in desert spots 
adorable, 

Accepts and eats our offered gifts, ensign of sacrifice 
by desert; 

So let all, joying, love his path when he is glad, 
as men pursue a path for bliss. 

7 Even as they who sang forth hymns, addressed to 

heaven, the Bhrigus with their prayer and praise 
invited him, the Bhrigus rubbing, offering gifts. 
For radiant Agpi, lord of all these treasures, is ex¬ 
ceeding strong. 

May he, the wise, accept the grateful coverings, the 
wise accept the coverings. 


4 Fire-slicks : the two pieces of wood whioh are still used to pro¬ 
duce the sacrifioial fire. 

5 Things given and things not given: both sacrificial offerings and 
the grass and brushwood of the jungle. 

7 The Bhrigus: descendants of Bhrigu, the earliest cherisher of 
Agni, or kindler of fire. Rubbing: agitating the fire-sticks. The 
coverings: according to Sayana, the oblations of olarified butter, eta 
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8 Thee we invoke, the lord of all our settled homes, 

common to all, the household’s guardian, to enjoy, 
bearer of true hymns, to enjoy. 

Thee we invoke, the guest of men, by whose mouth, 
even as a sire’s, 

All these immortals come to gain their food of life, 
oblations come to gods as food. 

9 Thou, Agni, most victorious with thy conquering 

strength, most mighty one, art born for service of 
the gods, like wealth for service of the gods. 

Most mighty is thine ecstasy, most splendid is thy 
mental power. 

Therefore men wait upon thee, undecaying one, like 
vassals, undecaying one. 

10 To him the mighty, conquering with victorious 

strength, to Agni waking with the dawn, who 
sendeth kine, be sung your laud, to Agni sung ; 

As he who with oblation comes calls him aloud in 
every place. 

Before the brands of fire he shouteth singer-like, the 
herald, kindler of the brands. 

11 Agni, beheld by us in nearest neighbourhood, accord¬ 

ant with the gods, bring us, with gracious love, 
great riches with thy gracious love 
Give us, O mightiest, what is great, to see and to 
enjoy the earth. 

As one of awful power, stir up heroic might for those 
who praise thee, Maghavan ! 

HYMN CXXVIII. Agni. 

Bt Manu’s law was born this Agni, priest most skilled, 
born for the holy work of those who yearn there¬ 
for, yea, born for his own holy work. 

11 Maghavan: wealthy and liberal one : more commonly an appel¬ 
lation of Indra. 
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All ear to him who seeks his love, and wealth to him 
who strives for fame, 

Priest ne’er deceived, he sits in Il&’s holy place, girt 
round in Il&’s holy place. 

2 We serve that perfecter of worship by the path of 

sacrifice, with reverence rich in offerings, with 
worship rich in offerings. 

Through presentation of our food he grows not old 
in this his form ; 

The god whom M&tarisvan brought from far away, 
for Manu brought from far away. 

3 In ordered course forthwith he traverses the earth, 

swift-swallowing, bellowing steer, bearing the genial 
seed, bearing the seed and bellowing. 

Observant with a hundred eyes the god is conqueror 
in the wood: 

Agni, who hath his seat in broad plains here below, 
and in the high lands far away. 

4 That Agni, wise high-priest, in every house takes 

thought for sacrifice and holy service, yea, takes 
thought, with mental power, for sacrifice. 

Disposer, he with mental power shows all things unto 
him who strives; 

Whence he was born a guest enriched with holy oil, 
born as ordainer and as priest. 

5 When through his power and in his strong prevailing 

flames the Maruts’ gladdening boons mingle with 
Agni’s roar, boons gladdening for the active one. 
For he accelerates the gift, and, by the greatness of 
his wealth, 

Shall rescue us from overwhelming misery, from 
curse and overwhelming woe. 

1 lid's holy place: the altar; Ida or Ila is personified Prayer aud 
Worship. 

2 hfdtaritvan: See I. 31. 3. 

5 The Marutt' gladdenning boons: storm aud rain. 
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6 Vast, universal, good, he was made messenger: the 

speeder with his right hand hath not loosed his 
hold, through love of fame not loosed his hold. 

He bears oblations to the gods for whosoever sup¬ 
plicates. 

Agni bestows a blessing on each pious man, and 
opens wide the doors for him. 

7 That Agni hath been set most kind in camp of men, 

in sacrifices like a lord victorious, like a dear lord 
in sacred rites. 

His are the oblations of mankind when offered up at 
Il&’s place. 

He shall preserve us from Varuna’s chastisement, 
yea, from the great god’s chastisement. 

8 Agni the priest they supplicate to grant them wealth: 

him, dear, most thoughtful, have they made their 
messenger, him offering-bearer have they made, 

The life of all, who knoweth all, the priest, the holy 
one, the sage— 

Him, friend, for help, the gods when they are fain 
for wealth, him, friend, with hymns, when fain for 
wealth. 

HYMN CXXIX. Iudra. 

The car which, Indra, thou, for service of the gods, 
though it be far away, O swift one, bringest near, 
which, blameless one, thou bringest near. 

Place swiftly nigh us for our help: be it thy will 
that it be strong. 

Blameless and active, hear this speech of orderers, 

. this speech of us like orderers. 

2 Hear, Indra, thou whom men in every fight must 
call to show thy strength, for cry of battle with 
the men, with men of war for victory. 

He who with heroes wins the light, who with the 
singers gains the prize, 

Him the rich seek to gain even as a swift strong steed, 
even as a courser fleet and strong. 
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3 Thou, mighty, poorest forth the hide that holds the 

rain ; thou keepest far away, hero, the wicked man, 
thou shuttest out the wicked man. 

Indra, to thee I sing, to Dyaus, to Rudra glorious 
in himself, 

To Mitra, Varuija, I sing a far-famed hymn, to the 
kind god a far-famed hymn. 

4 We wish our Indra here that he may further you, the 

friend, the life of all, the very strong ally, in wars 
the very strong ally. 

In all encounters strengthen thou our prayer to be a 
help to us. 

No enemy—whom thou smitest down—subdueth thee, 
no enemy, whom thou smitest down. 

5 Bow down the overweening pride of every foe with 

succour like to kindling-wood in fiercest flame, with 
mighty succour, mighty one. 

Guide us, thou hero, as of old, so art thou counted 
blameless still.. 

Thou drivest, as a priest, all sins of man away, as 
priest, in person, seeking us. 

6 This may I utter to the present Soma-drop, which, 

meet to be invoked, with power, awakes the prayer, 
awakes the demon-slaying prayer. 

May he himself with darts of death drive far from 
us the scorner’s hate. 

Far let him flee away who speaketh wickedness, and 
vanish like a mote of dust. 

7 By thoughtful invocation this may we obtain, obtain 

great wealth, O wealthy one, with hero sons, wealth 
that is sweet with hero sons. . 

Him who is wroth we pacify with sacred food and 
eulogies; 

Indra the holy with our calls inspired and true, the 
holy one with calls inspired. 
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8 On, for your good and ours, come Indra with the aid 

of his own lordliness, to drive the wicked hence, to 
rend the evil-hearted ones. 

The weapon which devouring fiends cast at us shall 
destroy themselves: 

Struck down, it shall not reach the mark; hurled 
forth, the fire-brand shall not strike. 

9 With riches in abundance, Indra, come to us, come by an 

unobstructed path, come by a path from demons free. 
Be with us when we stray afar, be with us when our 
home is nigh. 

Protect us with thy help both near and far away: 
protect us ever with thy help. 

10 Thou art our own, O Indra, with victorious wealth : 

let might accompany thee, the strong, to give us 
aid, like Mitra, to give mighty aid. 

O strongest saviour, helper thou, immortal! of each 
warrior’s car. 

Hurt thou another and not us, 0 thunder-armed, one 
who would hurt, O thunder-armed ! 

11 Save us from injury, thou who art well extolled: 

ever the warder off art thou of wicked ones, even 
as a god, of wicked ones; 

Thou slayer of the evil fiend, saviour of singer such as I. 
Good lord, the Father made thee slayer of the fiends, 
made thee, good lord, to slay the fiends. 

HYMN CXXX. Indra. 

Come to us, Indra, from afar, conducting us even as 
a lord of heroes to the gatherings, home, like a 
king his heroes’ lord. 

We come with gifts of pleasant food, with juice 
poured forth, invoking thee, 

As sons invite a sire, that thou mayst get thee 
strength, thee, bounteousest, to get thee strength. 


11 The Father: Janita, the Latin genitor; the Supreme God, the 
maker and Father of the Universe, 
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2 O Indra, drink the Soma-juice pressed out with 
* stones, poured from the reservoir, as an ox drinks 

the spring, a very thirsty bull the spring. 

For the sweet draught that gladdens thee, for might¬ 
iest freshening of thy strength, 

Let thy bay horses bring thee hither as the sun, as 
every day they bring the sun. 

3 He found the treasure brought from heaven that lay 

concealed, close hidden, like the nestling of a bird, 
in rock, enclosed in never-ending rock. 

Best Angiras, bolt-armed, he strove to win, as’t 
were, the stall of kine, 

So Indra hath disclosed the food concealed, disclosed 
the doors, the food that lay concealed. 

4 Grasping his thunderbolt with both hands, Indra 

made its edge most keen, for hurling, like a carving- 
knife, for Ahi’s slaughter made it keen. 

Endued with majesty and strength, O Indra, and 
with lordly might, 

Thou crashest down the trees, as when a craftsman 
fells, crashest them down as with an axe. 

5 Thou, Indra, without effort hast let loose the floods 

to run their free course down, like chariots, to the 
sea, like chariots showing forth their strength. 
They, reaching hence away, have joined their strength 
for one eternal end, 

Even as the cows who poured forth every thing for 
man, yea, poured forth all things for mankind. 

6 Eager for riches, men have formed for thee this song, 

like as a skilful craftsman fashioneth a car, so have 
they wrought thee to their bliss; 

3 He found the treasure : the Soma. The food concealed : accord¬ 
ing to S&yana, in the first place the rain enclosed in the clouds, and 
in the second place the seeds shut up in the earth which await the 
rain to make them germinate. 

5 For man: or for Manu, the great progenitor of the human race. 
16 
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Adorning thee, O singer, like a generous steed for 
deeds of might, 

Yea, like a steed to show his strength and win the 
prize, that he may bear each prize away. 

7 For Pftru thou hast shattered, Indra! ninety forts, for 

Divod&sa thy boon servant with thy bolt, O dancer, 
for thy worshipper. 

For Atithigva he, the strong, brought Sambara from 
the mountain down. 

Distributing the mighty treasures with his strength, 
parting' all treasures with his strength. 

8 Indra in battles liolp his Aryan worshipper, he who 

hath hundred helps at hand in every fray, in frays 
that win the light of heaven. 

Plaguing the lawless he gave up to Manu’s seed the 
dusky skin, 

Blazing, as ’t were, he burns each covetous man 
away, he burns the tyrannous away. 

9 Waxed strong in might at dawn he tore the Sun’s wheel 

off, dark red, he reft away their speech, the lord of 
power, their speech he reft away from them, 

As thou with eager speed, O sage, hast come from 
far away to help, 

As winning for thine own all happiness of men, 
winning all happiness each day. 


7 Ptbru : the name of a prince protected by Indra. Divoddsa, 
called also Atithigva, has been mentioned before. See I. 92, 191. 

Sambara: a demon of the air; or perhaps in this place some 
human adversary of Atithigva. 

0 dancer : thou who dancest in battle; dancer of the war-dance. 

9 He tore the Sun 1 8 wheel off: according to Sayana, Brailmft had 
promised the Asuras or fiends that Indra’s thunderbolt should never 
destroy them. Indra, accordingly, cast at them the wheel of the 
Sun’s chariot and slew them therewith. 

He reft away their speech ; literally, he steals speech. S&yana 
thinks that the meaning is that Indra deprived his enemies of life. 

0 sage ; 0 Indra. 
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10 Lauded with our new hymns, O vigorous in deed, 
save us with strengthening help, thou shatterer of 
the forts! 

Thou, Indra, praised by Divod&sa’s clansmen, as 
heaven grows great with days, shalt wax in glory. 

HYMN CXXXI. Indra. 

To Indra Dyaus the Asura hath bowed him down, to 
Indra mighty earth with wide-extending tracts, to 
win the light, with wide-spread tracts. 

All gods of one accord have set Indra in front 
preeminent. 

For Indra all libations must be set apart, all man’s 
libations set apart. 

2 In all libations men with hero spirit urge the univer¬ 

sal, one, each seeking several light, each fain to 
win the light apart. 

Thee, furthering like a ship, will we set to the chariot- 
pole of strength, • 

As men who win with sacrifices Indra’s thought, men 
who win Indra with their lauds. 

3 Couples desirous of thine aid are storming thee, 

pouring their, presents forth to win a stall of kine, 
pouring gifts, Indra, seeking thee. 

When two men seeking spoil or heaven thou bringest 
face to face in war, 

Thou showest, Indra, then the bolt thy constant 
friend, the bull that ever waits on thee. 


10 By Divod&sa's clansmen: by me, Paruchchhepa, a member of 
the house or family of Divodasa. 

1 To vrin the light , that makes the one discernible from the other. 

3 Couples: sacrificers, and their wives who are associated with 
them in oblations to fire. 

The bull: the fiercely rushing thunderbolt. 
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4 This thine heroic power men of old time have known, 

wherewith thou breakest down, Indra, autumnal 
forts, breakest them down with conquering might. 
Thou hast chastised, 0 Indra, lord of strength, the 
man who worships not, 

And made thine own this great earth and these 
water-floods, with joyous heart these water-floods. 

5 And they have bruited far this hero-might when 

thou, O strong one, in thy joy holpest thy sup¬ 
pliants, who sought to win thee for their friend. 
Their battle-cry thou madest sound victorious in the 
shocks of war. 

One stream after another have they gained from thee, 
eager for glory have they gained. 

6 Also this morn may he be well inclined to us, mark 

at our call our offerings and our song of praise, 
our call that we may win the light. 

As thou, O Indra thunder-armed, wilt, as the strong 
one, slay the foe, 

Listen thou to the prayer of me a later sage, hear 
thou a later sage’s prayer. 

7 O Indra, waxen strong and well inclined to us, thou 

very mighty, slay the man that is our foe, slay the 
man, hero 1 with thy bolt. 

Slay thou the man who injures us : hear thou, as 
readiest to hear. 

Far be malignity, like mischief on the march, afar be 
all malignity. 

HYMN CXXXII. Indra. 

Helped, Indra Maghavan, by thee in war of old, 
may we subdue in fight the men who strive with 
us, conquer the men who war with us. 

4 Autumnal forts: probably strong-holds on high ground, occupied 
as places of refuge during the heavy rains. 

Men of old time: I have followed S&yana here. But Pdravah 
probably means the Pftrns, one of the five great Aryan tribes or dans. 
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This day that now is close at hand bless him who 
pours the Soma-juice. 

In this our sacrifice may we divide the spoil, showing 
our strength, the spoil of war. 

2 In war which wins the light, at the free-giver’s call, 

at due oblation of the early-rising one, oblation of 
the active one, 

Indra slew, even as we know—whom each bowed head 
must reverence. 

May all thy bounteous gifts be gathered up for us, 
yea, the good gifts of thee the good. 

3 This food glows for thee as of old at sacrifice, wherein 

they made thee chooser of the place, for thou 
# choosest the place of sacrifice. 

Speak thou and make it known to us : they see 
within with beams of light. 

Indra, indeed, is found a seeker after spoil, spoil-seeker 
for his own allies. 

4 So now must thy great deed be lauded as of old, 

when for the Angirasas thou opeaedst the stall, 
openedst, giving aid, the stall. 

In the same manner for us here fight thou and be 
victorious. 

To him who pours the juice give up the lawless man, 
the lawless who is wroth with us. 

1 tfhis day: the by mu is addressed to Indra just before an ex¬ 
pected Rattle. 

May u>e divide the spoil: divide it in anticipation; secure it by our 
sacrifice. 

2 The early-rising and active one, is the offerer of the Sacrifice. 

3 They made thee chooser of the place: the meaning appears to be 
that Indra is present at such sacrifices only as he chooses to favour. 

Speak thou and make it known: Wilson, following Sayan a, para¬ 
phrases: ‘do thou declare that (rite), that men may thence behold 
the intermediate (firmament bright) with the rays (of the sun).’ I 
find the passage unintelligible. 

4 The man who pours the juice is the worshipper of Indra, and the 
lawless man is the non-Aryan inhabitant of the country, the natural 
enemy of the new settlers. 
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5 When with wise plan the hero leads the people forth, 

they conquer in the ordered battle, seeking fame, 
press, eager, onward seeking fame. 

To him in time of need they sing for life with off¬ 
spring and with strength. 

Their hymns with Indra find a welcome place of rest: 
the hymns go forward to the gods. 

6 Indra and Parvata, our champions in the fight, drive 

ye away each man who fain would war with us, drive 
him far from us with the bolt. 

Welcome to him concealed afar shall be the lair that 
he hath found. 

So may the render rend our foes on every side, rend 
them, O hero, everywhere. 

HYMN CXXXIII. Indra. 

With sacrifice I purge both earth and heaven : I 
. burn up great she-fiends who serve not Indra, 
Where throttled by thy hand the foes were slaughter¬ 
ed, and in the pit of death lay pierced and mangled. 

2 O thou who castest forth the stone, crushing the 

sorceresses’ heads, 

Break them with thy wide-spreading foot, with thy 
wide-spreading mighty foot. 

3 Do thou, O Maghavan, beat off these sorceresses’ 

daring strength. 

o o 

Cast them within the narrow pit, within the deep 
and narrow pit. 


6 Parvata: the presiding genius of mountains and clouds, fre¬ 
quently associated with Indra, or, according to Sayapa, another form 
of that god. 

This hymn is a prayer for the destruction of witches, goblins, and 
evil spirits of various sorts. 

2 Who castest forth the stone; hurlest the thunderbolt. 




UYMN 134.] THE RIG VEDA. 239 

4 Of whom thou hast ere now destroyed thrice-fifty 

with thy fierce attacks. 

That deed they count a glorious deed, though small 
to thee, a glorious deed. 

5 O Indra, crush and bray to bits the fearful goblin, 

yellow-fanged. 

Strike every Rakshas to the ground. 

6 Tear down the mighty ones. O Indra, hear thou us. 

For heaven hath glowed like earth in fear, O 
thunder-armed, as dreading fierce heat, thunder¬ 
armed ! 

Most mighty mid the mighty ones thou speedest with 
strong bolts of death, 

Not slaying men, unconquered hero ! with the brave, 
O hero, with the thrice-seven brave. 

7 The pourer of libations gains the home of wealth, 

pouring his gift conciliates hostilities, yea, the 
hostilities of gods. 

Pouring, he strives, unchecked and strong, to win 
him riches thousandfold. 

Indra gives lasting wealth to him who pours forth 
gifts, yea, wealth he gives that long shall last. 

HYMN CXXXIY. Vayu. 

VAyu, let fleet-foot coursers bring thee speedily to 
this our feast, to drink first of the juice we pour, 
to the first draught of Soma-juice. 

• May our glad_hymn, discerning well, uplifted gratify 
thy mind. 

Come with thy team-drawn car, O V&yu, to the gift, 
come to the sacrificer’s gift. 

6 The tkrice-seven brave: the Maruts, Indra’s allies. These were 
forty-nine in number, and thrice-seven is used indefinitely for a large 
number. 

1 Vdyu: the god of wind. 
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2 May the joy-giving drops, 0 V4yu, gladden thee, 

effectual, well prepared, directed to the heavens, 
strong, blent with milk and seeking heaven ; 
When aids, effectual to fulfil, accompany the skilful 
power. 

Associate teams come hitherward to prayers, to give : 
they shall address the hymns we sing. 

3 Two red steeds V4yu yokes, V4yu two purple steeds, 

swift-footed, to the chariot, to the pole to draw, 
most able, at the pole, to draw. 

Wake up intelligence, as when a lover wakes his 
sleeping love. 

Illumine heaven and earth, make thou the Dawns to 
shine, for glory make the Dawns to shine. 

4 For thee the radiant Dawns in the far-distant sky 

broaden their lovely garments forth in wondrous 
beams, bright-coloured in their new-born beams. 
For thee the nectar-yielding cow pours all rich 
treasures forth as milk. 

The Marut host hast thou engendered from the womb, 
the Maruts from the womb of heaven. 

5 For thee the pure bright quickly-flowing Soma-drops, 

strong in their heightening power, hasten to mix 
themselves, haste to the water to be mixed. 

To thee the weary coward prays for luck that he 
may speed away. 

Thou by thy law protectest us from every world, yea, 
from the world of highest gods. 

6 Thou, V4yu, who hast none before thee, first of all 

hast right to drink these offerings of Soma-juice, 
hast right to drink the juice out-poured, 

Yea, poured by all invoking tribes who free them¬ 
selves from taint of sin. 

For thee all cows are milked to yield the Soma-milk, 
to yield the butter and the milk. 


4 Nectar-yielding coto : Sabardughal; yielding amrit, ambrosia, nec¬ 
tar, or food for the gods. 

6 TheSoma-milk: the libation consisting of Soma-juice mixed with milk. 
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HYMN CXXXV. Vaju, Iudra. 

Strewn is the sacred grass; come, V&yu, to our feast, 
with team of thousands come, lord of the harness¬ 
ed team, with hundreds, lord of harnessed steeds ! 

. The drops divine are lifted up for thee, the god, to 
drink them first. 

The juices rich in sweets have raised them for thy 
joy, have raised themselves to give thee strength. 

2 Purified by the stones the Soma flows for thee clothed 

with its lovely splendours to the reservoir, flows 
clad in its refulgent light. 

For thee the Soma is poured forth, thy portioned 
share mid gods and men. 

Drive thou thy horses, V&yu, come to us with love, 
come well inclined and loving us. 

3 Come thou with hundreds, come with thousands in 

thy team to this our solemn rite, to taste the sacred 
food, V4yu, to taste the offerings. 

This is thy seasonable share, that comes corradiant 
with the sun. 

Brought by attendant priests bright juice is offered 
up, V&yu, bright juice is offered up. 

4 The chariot with its team of horses bring you both, 

to guard us and to taste the well appointed food, 
V&yu, to taste the offerings. 

Drink of the pleasant-flavoured juice: the first 
draught is assigned to you. 

O V&yu, with your splendid bounty come ye both, 
Inara, with bounty come ye both. 

5 May our songs bring you hither to our solemn rites : 

these drops of mighty vigour have they beautified, 
like a swift steed of mighty strength. 

Drink of them well inclined to us, come hitherward 
to be our help. 

Drink Indra, Y4yu, of these juices pressed with 
stones, strength-givers ! till they gladden you. 
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6 These Soma-juices pressed for you in waters here, 

borne by attendant priests, are offered up to you ; 
bright, V&yu, are they offered up. 

Swift through the strainer have they flowed, and here 
are shed for both of you, 

Soma-drops, fain for you, over the wether’s fleece, 
Somas over the wether’s fleece. 

7 O V&yu, pass thou over all the slumberers, and where 

the press-stone rings enter ye both that house, yea, 
Indra, go ye both within. 

The joyous maiden is beheld, the butter flows. With 
richly-laden team come to our solemn rite, yea, 
Indra, come ye to the rite. 

8 Ride hither to the offering of the pleasant juice, the 

holy fig-tree which victorious priests surround : 
victorious be they still for us. 

At once the cows yield milk, the barley-meal is dress¬ 
ed. For thee, 

O V&yu, never shall the cows grow thin, never for 
thee shall they, be dry. 

9 These bulls of thine, O V&yu with the arm of strength, 

who swiftly fly within the current of thy stream, 
the bulls increasing in their might, 

Horseless, yet even through the waste swift-moving, 
whom no shout can stay. 

Hard to be checked are they, like sun-beams, in their 
course, hard to be checked by both the hands. 

6 The wether’s fleece: the filter or strainer made of wool, used in 
purify ing the Soma-juice. See I. 2. 1. 

7 Where the press-stone rings: where men are pressing out the 
Soma-juice. The joyous maiden: probably Ushas or Dawn. 

8 The holy fig-tree: the vessel for holding the Soma juice, made of 
the wood of the Asvattha or Ficus Religiosa; or, as Sayana explains 
it here, the Soma itself. 

The barley-meal: forming a part of the offering. 

9 The current of thy stream ; of the wind. 
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HYMN CXXXVI. Mitra-Varuna. 

Bring adoration ample and most excellent, hymn, 
offerings, to the watchful twain, the bountiful, 
your sweetest to the bounteous ones. 

Sovrans adored with streams of oil and praised at 
every sacrifice, 

Their high imperial might may nowhere be assailed, 
ne’er may their godhead be assailed. 

2 For the broad sun was seen a path more widely laid, 

the path of holy law hath been maintained with 
rays, the eye with Bhaga’s rays of light. 

Firm-set in heaven is Mitra’s home, and Aryaman’s 
and Varuna’s. 

Thence they give forth great vital strength which 
merits praise, high power of life that men shall 
praise. 

3 With Aditi the luminous, the celestial, upholder of 

the people, come ye day by day, ye who watch 
sleepless, day by day. 

Resplendent might have ye obtained, Adityas, lords 
of liberal gifts. 

Movers of men, mid both, are Mitra, Varuna, mover 
of men is Aryaman. 


2 Bhaga! s rays of light: “ the anoieut god, Bhaga,” says Mr. Wallis, 
“has become in the Rigveda little more than a source from which 
descriptions of the functions of other gods are obtained, or a stand' 
ard of comparison by which their greatness is enhanced. His name 
has survived in the Slavonic languages as a general name for god, 
a sense which it also has in the Avesta. To judge from the Rigveda, 
Bhaga would seem to be a survival from an ancient Sun-worship.” 
The Cosmology of the Rigveda, p. 11. It is difficult to explain every 
expression in the verse; but the general meauing appears to be that 
the heaven has been lighted by the Sun, and that there is the home 
of the gods who thence show forth the powers which men should 
glorify. 

3 Aditi and Adityas: See I. 14. 3. 
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4 This Soma be most sweet to Mitra, Varuga : he, in 

the drinking-feasts, shall have a share thereof, 
sharing, a god, among the gods. 

May all the gods of one accord accept it joyfully 
to-day. 

Therefore do ye, the kings, accomplish what we ask, 
ye righteous ones, whate’er we ask. 

5 Whoso with worship serves Mitra and Varuna, him 

guard ye carefully, uninjured, from distress, guard 
from distress the liberal man. 

Aryaman guards him welL who acts uprightly follow¬ 
ing his law, 

Who beautifies their service with his lauds, who makes 
it beautiful with songs of praise. 

6 Worship will I profess to lofty Dyaus, to Heaven 

and Earth, to Mitra and to bounteous Varupa, the 
bounteous, the compassionate. 

Praise Indra, praise thou Agni, praise Bhaga and 
heavenly Aryaman. 

Long may we live and have attendant progeny, have 
progeny with Soma’s help. 

7 With the gods’ help, with Indra still beside us, may 

we be held self-splendid with the Maruts. 

May Agni, Mitra, Varuna give us shelter : this may 
we gain, we and our wealthy princes. 

HYMN CXXXVII. Mitra-Vanma. 

With stones have we pressed out: O come, these 
gladdening drops are blent with milk, these Soma- 
drops which gladden you. 

Come to us, kings who reach to heaven, approach us, 
coming hitherward. 

These milky drops are yours, Mitra and Varuna, 
bright Soma-juices blent with milk. 


4 The kings: Mitra and Varupa. 
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2 Here are the droppings; come ye nigh; the Soma- 

droppings blent with curd, juices expressed and 
blent with curd. 

Now for the wakening of your Dawn together with 
the Sun-god’s rays, 

Juice waits for Mitra and for Varupa to drink, fair 
juice for drink, for sacrifice. 

3 Like a milch-cow at early morn, they milk with stones 

the stalk for you, with stones they milk the Soma- 
plant. 

May ye come nigh us, may ye turn hither to drink 
the Soma-juice. 

The men pressed out this juice, Mitra and Varupa, 
pressed out this Soma for your drink. 

HYMN CXXXVIII Pftshan. 

Strong PAshan’s majesty is lauded evermore, the 
glory of his lordly might is never faint, his song 
of praise is never faint. 

Seeking felicity I laud him nigh to help, the source 
of bliss, 

Who, vigorous one, hath drawn to him the hearts of 
all, drawn them, the vigorous one, the god. 

2 Thee, then, O PAshan, like a swift one on his way, 

I urge with lauds that thou mayst make the foe- 
men flee, drive, camel-like, our foes afar. 

As I, a man, call thee, a god, giver of bliss, to be my 
friend, 

So make our loudly-chanted praises glorious, in battles 
make them glorious. 

3 Thou, PAshan, in whose friendship they who sing 

forth praise enjoy advantage, even in wisdom, 
through thy grace, in wisdom even they are ad¬ 
vanced. 

1 Pdshan: See I. 14. 3, and 42. 1. 

2 Camel-like: Sayana explains : * as a camel carries away his load, 
so carry away our enemies from the battle.’ The meauing is obscure. 
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So, after this most recent course, we come to thee 
with prayers for wealth. 

Not stirred to anger, O wide-ruler, eome to us, come 
thou to us in every fight. 

4 Not stirred to anger, come, free-giver, nigh to us, to 
take this gift of ours, thou who hast goats for 
steeds, goat-borne 1 their gift who long for fame. 

So, wonder-worker! may we turn thee hither with 
effectual lauds. 

I slight thee not, O Ptisban, thou resplendent one : 
thy friendship may not‘be despised. 

HYMN CXXXIX. Vigvedevaa. 

Heard be our prayer 1 In thought I honour Agni 
first: now straightway we elect this heavenly 
company, Indra and V&yu we elect. 

For when our latest thought is raised and on 
Vivasv&n centred well, 

Then may our holy songs go forward on their way, 
our songs as’t were unto the gods. 

2 As there ye, Mitra, Varuna, above the true have 
taken to yourselves the untrue with your mind, 
with wisdom’s mental energy, 

So in the seats wherein ye dwell have we beheld the 
golden one, 

Not with our thoughts or spirit, but with these our 
eyes, yea, with the eyes that Soma gives. 


4 Thou who hast goats for steeds: Pushan’s chariot is said to bo 
drawn by a team of goats. 

1 Vivasvdn: t\\p radiant celestial Agui. 

2 This verse is exceedingly difficult. Ludwig’s explanation, if I 
have understood him rightly, is to the following effect: The golden 
one, which is in the home of Mitra aud Varuna, is the sun which is 
only the image or copy of the transcendental reality, the golden shell 
that covers the face of the satyam or verity. This apparent sun 
Mitra aud Varuna have taken to themselves in addition to their real 
esseuce. As this real essence is perceived not with the eyes of the 
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3 Asvins, the pious call you with their hymns of praise, 

sounding their loud song forth to you, these living 
men, to their oblations, living men. 

All glories and all nourishment, lords of all wealth ! 
depend on you. 

The fellies of your golden chariot scatter drops, 
mighty ones ! of your golden car. 

4 Well is it known, 0 mighty ones : ye open heaven ; 

for you the chariot-steeds are yoked for morning 
rites, unswerving steeds for morning rites. 

We set you on the chariot-seat, ye mighty, on the 
golden car. 

Ye seek mid-air as by a path that leads aright, as by 
a path that leads direct. 

5 O rich in strength, through your great power vouch¬ 

safe us blessings day and night. 

The offerings which we bring to you shall never fail, 
gifts brought by us shall never fail. 

6 These Soma-drops, strong Indra! drink for heroes, 

poured, pressed out by pressing-stones, are welling 
forth for thee, for thee the drops are welling forth. 
They shall make glad thy heart to give, to give 
wealth great and wonderful. 

Thou who acceptest praise come glorified by hymns, 
come thou to us benevolent. 

7 Thou, too, O Agni, hear us :• magnified by us thou 

shalt speak for us to the gods adorable, yea, to the 
kings adorable: 

When, O ye deities, ye gave that milch-cow to the 
Angirasas, 

body but by the eyes of the spirit strengthened by the elevating 
Soma-draught, so on the other hand the apparent sun is not an object 
of spiritual perception. Consequently the poet says: * With our 

bodily eyes we have seen the sun, but eulightened by the Soma-juice 
we have recognized it as being only an image of you/ The untrue is 
the sun; the trtte is the transcendental essence of the god. 

7 That milch-cow: according to S&yana, the Cow of Plenty. The 
meaning of the latter part of the verse is uncertain. 
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They milked her : Aryaman, joined with them, did 
the work : he knoweth her as well as I. 

8 Ne’er may these manly deeds of yours for us grow 

old, never may your bright glories fall into decay, 
never before our time decay. 

What deed of yours, new every age, wondrous, 
surpassing man, rings forth, 

Whatever, Maruts ! may be difficult to gain, grant 
us, whate’er is hard to gain. 

9 Dadhyach of old, Angiras, Priyamedha, these, and 

Kanva, Atri, Manu knew my birth, yea, these of 
ancient days and Manu knew. 

Their long line stretcheth to the gods, our birth- 
connexions are with them. 

To these, for their high station, I bow down with 
song, to Indra, Agni, bow with song. 

10 Let the invoker bless : let offerers bring choice gifts ; 

Brihaspati the friend doth sacrifice with steers, 
steers that have many an excellence. 

Now with our ears we catch the sound of the press- 
stone that rings afar. 

The very strong hath gained the waters by himself, 
the strong gained many a resting-place. 


9 Dadhyach of old: all these ancient sages have been mentioned in 
former hymns. As predecessors of Paruchchhepa the Rishi of this 
hymn they are said to have known his ancestry. 

10 Let the invoker bless: let the invoking priest utter the Ydjyd or 
words of cousecration used at sacrifice. 

Brihaspati: see I. 14. 3. 

With steers: according to S&yana, a metaphorical expression for 
strong and copious libations of Soma-juice. 

The very strong: the Soma. The resting-places are the different 
receptacles into which the juice flows. 
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11 O ye eleven gods whose home is heaven, O ye eleven 
who make earth your dwelling, 

Ye who with might, eleven, live in waters, accept this 
sacrifice, O gods, with pleasure. 

HYMN CXL. Agni. 

To splendid Agni seated by the altar, loving well his 
home, I bring the food as ’twere his place of birth. 
I clothe the bright one with my hymn as with a robe, 
him with the car of light, bright-hued, dispelling 
gloom. 

2 Child of a double birth he grasps at triple food ; in the 

year’s course what he hath swallowed grows anew. 
He, by another’s mouth and tongue a noble bull, 
with other, as an elephant, consumes the trees. 

3 The pair who dwell together, moving in the dark, 

bestir themselves : both parents hasten to the babe, 


11 0 ye eleven gods: “ On this Saya^a remarks: ‘Although, accord¬ 
ing to the text, ‘ There are only three gods*, (Nirukta, vii. 5), the 
deities who represent the earth, etc., are but three, still through their 
greatness, i. e. their respective varied manifestations, they amount to 
thirty-th^e, according to the saying, ‘other manifestations of Him 
exist in different places.” J. Muir, 0. S. Texts , v. 10. 

This and the twenty-four following hymns are ascribed to the Bishi 
Dirghatamas, the son of Uchathya. 

1 The'food as ’twere his place of birth: the oblation of clarified 
butter which makes the fire spring up into fresh life. 

2 Child of a double birth: boru first from the fire-sticks and then 
anew by consecration. 

Triple food: clarified butter, fried cakes, Soma-juice. 

By another's mouth: according to Say ana, ‘ he receives the oblation 
by means of the ladle of the ministering priests, and in another form, 
that is the fire that burns forests, he consumes the trees. 1 

3 The pair who dwell together : the two fire sticks from which Agni 
is produced by friction. His sire , is said to be the institutor of the 
sacrifice. 

17 
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Impetuous-tongued, destroying, springing swiftly 
forth, one to be watched and cherished, strengthen- 
er of his sire. 

4 For man, thou friend of men, these steeds of thine 
are yoked, impatient, lightly running, ploughing 
blackened lines, 

Discordant-minded, fleet, gliding with easy speed, 
Urged onward by the wind and rapid in their 
course. 


5 Dispelling on their way the horror of black gloom, 

making a glorious show these flames of his fly forth, 
When o’er the spacious tract he spreads himself 
abroad, and rushes panting on with thunder and 
with roar. 

6 Amid brown plants he stoops as if adorning them, 

and rushes bellowing like a bull upon his wives. 
Proving his might, he decks the glory of his form, 
and shakes his horns like one terrific, hard to stay. 


Now covered, now displayed, he grasps as one who 
knows, having his resting-place in those who know 
him well. 

A second time they wax and gather god-like power, 
and blending both together change their parents’ 
form. 


8 The maidens with long tresses hold him in embrace ; 
dead, they rise up again to meet the living one. 


4 In this and the four following stanzas Agni is described not in 
his sacrificial form but as the fire that destroys the jungle and pre¬ 
pares the way for new settlements. 

6 As if adorning them: with the glory of his flame. 

7 As one who knows: because, coming from heaven with the waters, 
he makes the plants grow, and is said to live withiu them. 

Change their parents' form: perhaps, as Ludwig suggests, the 
plants alter the appearance of the earth, and Agni or fire that of the 
sky. 

8 The maidens with long tresses: the curling flames. 
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Releasing them from age with a loud roar he comes, 
filling them with new spirit, living, uosubdued. 

9 Licking the mantle of the mother, far and wide he 
wanders over fields with beasts that flee apace. 
Strengthening all that walk, licking up all around, 
he reaches to the paths whereon the eagles fly. 

10 0 Agni, shine resplendent with our wealthy chiefs, 

like a loud-snorting bull, accustomed to the house. 
Thou casting off thine infant wrappings blazest forth 
as though thou hadst put on a coat of mail for war. 

11 Dearer than e’en dear hymn, Agni, to thee be this, 

carefully placed upon that which is roughly laid. 
With the pure brilliancy that radiates from thy form, 
muyest thou grant to us abundant store of wealth. 

12 Grant to our chariot, to our house, O Agni, a boat 

with moving feet and constant oarage, 

One that may further well our wealthy princes and 
all the folk, and be our certain refuge. 

13 Welcome our laud with thine approval, Agni; may 

earth and heaven and freely-flowing rivers 
Yield us long life and food and corn and cattle, and 
may the red Dawns choose for us their choicest. 


9 The mother: the earth, whose vesture of grass and shrubs he 
licks and consumes. 

Strengthening all that walk: giving them strength and speed to fly 
before him. 

10 Thine inf ant wrappings: the waters that enveloped the * child 
of the floods.’ 

11 This: the oblation. That which is roughly laid: the pile of 
fuel. 

12 A boat: according to Siyana, the sacrifice, with priests for oars, 
and gods, prayers, and offerings, for feet. 
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HYMN CXLI. Agut 

Yea, verily, the fair effulgence of the god for glory 
was established, since he sprang from strength. 
When he inclines thereto successful is the hymn : the 
songs of sacrifice have brought him as they flow. 

2 Wonderful, rich in nourishment, he dwells in food; 

next, in the seven auspicious mothers is his home. 
Thirdly, that they might drain the treasures of the 
Bull, the maidens brought forth him for whom the 
ten provide. 

3 What time from out the deep, from the steer’s won¬ 

drous form, the chiefs who had the power produced 
him with their strength ; 

When M&tarisvan rubbed forth him who lay concealed, 
for mixture of the sweet drink, in the days of old. 

4 When from the highest Father he is brought to us, 

amid the plants he rises hungry, wondrously. 

As both together join to expedite his birth, most 
youthful he is born resplendent in his light 

5 Then also entered he the mothers, and in them pure 

and uninjured he increased in magnitude. 


1 From strength: from violent agitation of the fire-stick. 

2 He dwells in food: lie is the cause of the production of men's 
food, as sender of rain and as sacrificial fire. 

The seven auspicious mothers: according to S&yana, the rains which 
fertilize the seven lokas or worlds. 

The Bull: Agni. The maidens , and the ten, are the fingers which 
produce the fire by attrition and tend it afterwards. 

3 Agni appears here to have been partly produced by the chiefs, 
the Sfiris or gods, from the depth of the atmosphere, from Parjauya 
the rainy cloud symbolically represented as a bull, and partly gene¬ 
rated by M&tarisvan (See I. 31. 3 ) by attrition, and brought by biin 
to the earth to receive libations of Soma juice. 

4 The highest Father: Dyaus. Both together: Heaven aud Earth. 

<5 The mothers: the waters. The younger lowest ones: the plants 

in which also he dwells. 
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As to the first he rose, the vigorous from. of old, so 
now he runs among the younger lowest ones. 

6 Therefore they choose him herald at the morning 

rites, pressing to him as unto Bhaga, pouring gifts, 
When, much-praised, by the power and will of gods, he 
goes at all times to his mortar worshipper to drink. 

7 What time the holy one, wind-urged, hath risen up, 

serpent-like winding through the dry grass un¬ 
restrained. 

Dust lies upon the way of him who Burneth all’, black¬ 
winged and pure, of birth, who follows sundry paths. 

8 Like a swift chariot made by men who know their art, 

he with his red limbs lifts himself aloft to heaven. 
Thy worshippers become by burning black of hue : 
their strength flies as before a hero’s violence. 

' 9 By thee, O Agni, Varuna who guards the Law, 
Mitra and Aryaman, the bounteous, are made 
strong; 

For, as the felly holds the spokes, thou with thy 
might pervading hast been Born encompassing 
them round. 

10 Agni, to him who toits and pours libations, thou, 

most youthful! sendest wealth and all the host 
of gods. 

Thee, therefore, even as Bhaga, will we set anew, 
young child of strength, most wealthy! in our 
battle-song. 

11 Vouchsafe us riches turned to worthy ends, good 

luck abiding in the house, and strong capacity, 
Wealth that directs both worlds as they were guiding- 
reins, and, very wise, the gods’ assent in sacrifice. 

12 May he, the priest resplendent, joyful, hear us, he 

with the radiant car and rapid horses. 

May Agni, ever wise, with best directions to- bliss 
and higliest happiness conduct us. 


6 Bhaga: See 1. 136. 2* 
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13 With hymns of might hath Agni now been lauded, 
advanced to height of universal kingship. 

Now may these wealthy chiefs and we together spread 
forth as spreads the sun above the rain-clouds. 

HYMN CXLII. iprfa. 

Kindled, bring, Agni, gods to-day for him who lifts 
the ladle up. 

Spin out the ancient thread for him who sheds, with 
gifts, the Soma-juice. 

2 Thou dealest forth, Tanhuap4t, sweet sacrifice en¬ 

riched with oil, 

Brought by a singer such as I who offers gifts and 
toils for thee. 

3 He wondrous, sanctifying, bright, sprinkles the sacri¬ 

fice with mead, 

Thrice, Nar^sansa from the heavens, a god ’mid gods 
adorable. 

4 Agni, besought, bring hitherward Indra the friend, 

the wonderful, 

For this my hymn of praise, O sweet of tongue, is 
chanted forth to thee. 

5 The ladle-holders strew trimmed grass at this well- 

ordered sacrifice, 

A home for Indra is adorned, wide, fittest to receive 
the gods. 

• 6 Thrown open be the doors divine, unfailing, that as¬ 

sist the rite, 

High, purifying, much-desired, so that the gods may 
enter in. 


1 The ladle: the sacrificial ladle containing the oblation. 

Spin out the ancient thread: perform the sacrifice ordained of old. 

2 Tandnapdt: son of thyself; Agni. See I. 13. 2. 

3 Nardsanm : a npme of Agni. See I. 13. 2. 

6 The doort divine: of the hall of sacrifice. See I. 13. 6. 
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7 May Night and Morning, hymned with lauds, united, 

fair to look upon, 

Strong mothers of the sacrifice, seat them together 
on the grass. 

8 May the two priests divine, the sage, the sweet-voiced 

lovers of the hymn. 

Complete this sacrifice of ours, effectual, reaching 
heaven to-day. 

9 Let HotrA pure, set among gods, amid the Maruts 

Bh&ratl, 

114, SarasVati, Maht, rest on the grass, adorable. 

10 May Twashtar send us genial dew abundant, won¬ 

drous, rich in gifts, 

For increase and for growth of wealth, Twashtar our 
kinsman and our friend. 

11 Vanaspati, give forth, thyself, and call the gods to 

sacrifice. 

May Agni, god, intelligent, speed our oblation to 
the gods. 

12 To V4yu joined with PAshan, with the Maruts, and 

the host of gods, 

To Indra who inspires the hymn cry Glory I and 
present the gift. 

13 Come hither to enjoy the gifts prepared with ery of 

Glory! Come, 

O Indra, hear their calling; they invite thee to the 
sacrifice. 


8 The two priests divine: See I. 13* 8. 

9 Hotrd: a goddess of sacrifice, regarded as tlie consort of Agni. 
Bhdrati: a goddess of saored speech. 

Ildy Sarasvati , Mahi: See 1. 13. 9. 

11 Vanaspati: the saorificial post, said to be a form of Agni. 

12 Cry Glory !: S?4h& ! the sacred word used in pouring the ob¬ 
lation on the fire. 
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HYMN CXLIII. Agni. 

To Agni I present a newer mightier hymn, I bring 
my words and song unto the son of strength, 

Who, offspring of the waters, bearing precious things 
sits on the earth, iu season, dear invoking priest. 

2 Soon as he sprang to birth that Agni was shown 

forth to M&tarisvan in the highest firmament. 
When he was kindled, through his power and majes¬ 
ty his fiery splendour made the heavens and earth 
to shine. 

3 His flames that wax not old, beams fair* to look upon 

of him whose face is lovely, shine with beauteous 
sheen. 

The rays of Agni, him whose active force is light, 
through the nights glimmer sleepless ageless like 
the floods. 

4 Send thou with hymns that Agni to his own abode, 

who rules, one sovran lord of wealth, like Varutia, 
Him, all-possessor, whom the Bhrigus with their 
might brought to earth’s central point, the centre 
of the world. 

5 He whom no force can stay, even as the Maruts’ 

roar, like to a dart sent forth, even as the bolt 
from heaven, 

Agni with sharpened jaws chews up and eats the 
trees, and conquers them as when the warrior 
smites his foes. 

6 And will not Agni find enjoyment in our praise, will 

not the Vasu grant our wish with gifts of wealth ? 
Will not the inspirer speed our prayers to gain their 
end ? Him with the radiant glance I laud with 
this my song. 


2 Mdtarievan ; See I. 31.3. 

4 Earth'8 central point: the altar. 
6 The Vatu: the god Agni. 
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7 The kindler of the flame wins Agni as a friend, pro¬ 

moter of the Law, whose face is bright with oil. 
Inflamed and keen, refulgent in our gatherings, he 
lifts our hymn on high clad in his radiant hues. 

8 Keep us incessantly with guards that cease not, 

Agni, with guards auspicious, very mighty. 

With guards that never slumber, never heedless, 
never beguiled, 0 helper, keep our children. 

HYMN CXLIY. Agni. 

The priest goes forth to sacrifice, with wondrous 
power sending aloft the hymn of glorious brilliancy. 
He moves to meet the ladles turning to the right, 
which are the first to kiss the place where he 
abides. 

* 2 To him sang forth the flowing streams of holy law, 
encompassed in the home and birth-place of the 
god. 

He, when he dwelt extended in the waters’ lap, ab¬ 
sorbed those god-like powers for which he is adored. 

3 Seeking in course altern to reach the selfsame end, 

the two copartners strive to win this beauteous 
form. 

Like Bhaga must he be duly invoked by us, as he 
who drives the car holds fast the horse’s reins. 

4 He whom the two copartners with observance tend, 

the pair who dwell together in the same abode, 

By night as in the day the grey one was born young, 
passing untouched by eld through many an age 
of man. 


1 The place where he abides: Agni’s dwelliDg-place; the altar. 

2 Of holy law: flowing in accordance with the order of the universe. 
2 The two copartner* : the two priests, Hotar and Adhvaryu, accord¬ 
ing to S&yai.ia. Perhaps Day and Night are intended, as Ludwig 
suggests. 

4 The grey one: Agni; why he is so called is not clear. 
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5 Him the ten fingers, the devotions, animate: we 

mortals call on him a god to give us help. 

He speeds over the sloping surface of the land : new 
deeds hath he performed with those who gird 
him round. 

6 For, Agni, like a herdsman, thou by thine own might 

rulest o’er all that is in heaven and on the earth ; 
And these two mighty ones, bright, golden, olosely 
joined, rolling them round are come unto thy 
sacred grass. 

7 Agni, aecept with joy, be glad in this our prayer, 
* joy-giver, self-sustained, strong, born of holy law ! 

For fair to see art thou turning to every side, plea¬ 
sant to look on as a dwelling filled with food. 

HYMN CXLV. Agni. 

Ask ye of him, for he is come, he knoweth it; he, 
full of wisdom, is implored, is now implored. 

With him are admonitions and with him commands : 
he is the lord of strength, the lord of power and 
might. 

2 They ask of him : not all learn by their questioning 

what he, the sage, hath grasped, as *t were, with 
his own mind. 

Forgetting not the former nor the later word, he 
goeth on, not careless, in his mental power. 

3 To him these ladles go, to him these racing mares : 

he only will give ear to all the words I speak. 
All-speeding, victor, perfecter of sacrifice, the babe 
with flawless shelter hath made haste to act. 


5 Him the ten finger*: See I. 141. 3. Tkoee uho gird him round: 
his worshippers. 

6 These two mighty ones: Heaven and Earth. 

3 These racing mares: these libations that quickly reach Agni. 

The babe with flawless shelter: the ever youthful Agni who proteota 
his worshippers. 
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4 Whate’er he meets he grasps and then runs farther 

on, and straightway, newly born, creeps forward 
with his kin. 

He stirs the wearied man to pleasure and great joy 
what time the longing gifts approach him as he 
comes. 

5 He is a wild thing of the flood and forest; he hath 

been laid upon the upper surface. 

He hath declared the lore of works to mortals, Agni 
the wise, for he knows Law, the truthful. - 

HYMN CXLVI. Agni. 

I laud the seven-rayed, the triple-headed, Agni all¬ 
perfect in his parents’ bosom, 

Sunk in the lap of all that moves and moves not, him 
who hath filled all luminous realms of heaven. 

2 As a great steer he grew to these his parents; sub¬ 

lime he stands, untouched by eld, far-reaohing. 

He plants his footsteps on the lofty ridges of the 
broad earth : his red flames lick the udder. 

3 Coming together to their common youngling both 

cows, fair-shaped, part them in all directions, 
Measuring out the paths that must be travelled, 
entrusting all desires to him the mighty. 


5 Upon the upper surface : the meaning is not clear, but the refer¬ 
ence appears to be to celestial Agni in the firmament rather than to 
the sacrificial fire upon the altar. 

1 “ The three heads may be the three daily sacrifices, or the three 
household fires, or the three regions, earth, heaven and mid-air. The 
seven rays are the seven flames of fire.’* Wilson. 

His parents? bosom: the lap of heaven and earth. 

2 The udder: the clouds of the sky. 

3 Both cows: apparently heaven and earth; according to S&yarut, 
the iustitutor of the rite and the priest, or the sacrificer and his wife. 
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4 The prudent sages lead him to his dwelling, guarding- 

with varied skill the ever-youthful. 

Longing, they turned their eyes unto the river: to 
these the Sun of men was manifested. 

5 Born noble in the regions, aim of all mens’ eyes, to 

be implored for life by great and small alike. 

Far as the wealthy one hath spread himself abroad, 
he is the sire all-visible of this progeny. 

HYMN CXLVII. A g „L 

How, Agni, have the radiant ones, aspiring, endued 
thee with the vigour of the living, 

So that, on both sides fostering seed and offspring, 
' the gods may joy in holy law’s fulfilment ? 

2 Mark this my speech, divine one, thou most youth¬ 

ful 1 offered to thee by him who gives most freely. 
One hates thee, and another sings thy praises: I thine 
adorer laud thy form, O Agni. 

3 Thy guardian rays, O Agni, when they saw him, 

preserved blind M&mateya from affliction. 

Lord of all riches, he preserved the pious: the foes 
who fain would harm them did no mischief. 

4 The sinful man who worships not, O Agni, who, 

offering not, harms us with double-dealing,— 

Be this in turn to him a heavy sentence : may he 
distress himself by his revilings. 

5 Yea, when a mortal knowingly, O victor, injures 

with double tongue a fellow-mortal, 

From him, praised Agni! save thou him that lauds 
thee : bring us not into trouble and affliction. 


4 The river: Agni, whose bounties flow like streanas of water. 

6 The wealthy one: the rich aud mighty Agni. 

1 The radiant ones: thy bright rays. 

On both sides: both in men and women; or (offspring) of both sexes. 
3 Mdmateya: Dirghatamas, the Rishi of the byinu, son of Mamat& 
the wife of Ucbathya. 
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HYMN CXLVIII. Agni. 

What M&tarisvan, piercing, formed by friction, herald 
of all the gods, in varied figure, 

Is he whom they have set 'mid human houses, gay- 
hued as light and shining forth for beauty. 

2 They shall not harm the man who brings thee praises : 

such as I am, Agni my help approves me. 

All acts of mine shall they accept with pleasure, 
laudation from the singer who presents it. 

3 Him in his constant seat men skilled in worship have 

taken and with praises have established. 

As, harnessed to a chariot, fleet-foot horses, at his 
command let bearers lead him forward. 

4 Wondrous, full many a thing he chews and crunches : 

he shines amid the wood with spreading brightness. 
Upon his glowing flames the wind blows daily, 
driving them like the swift shaft of an archer. 

5 Him, whom while yet in embryo the hostile, both 

skilled and fain to harm, may never injure. 

Men blind and sightless through his splendour hurt 
not: his never-failing lovers have preserved him. 

HYMN CXLIX. Agni. 

Hither he hastes to give, lord of great riches, king 
of the mighty, to the place of treasure. 

The pressing-stones shall serve him speeding near us. 
2 As steer of men so steer of earth and heaven by 
glory, he whose streams all life hath drunken, 
Who hasting forward rests upon the altar. 

1 Wilson, following S&vana, translates : * The wind, penetrating 
(amidst the fuel) has excite! (Agni) the invoker (of the gods) the 
multiform, the minister of all the deities.’ But then yat , what or 
when, is left untranslated, and the explanation of M&tarisvan as Vayu 
or wind cannot be justified by any Vedic text. 

1 The place of treasure: the altar, where riches are obtained by 
sacrifice and prayer. 

2 As steer of men: preeminent, like a strong bull, among men. 
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3 He who hath lighted up the joyous castle, wise 

courser like the steed of cloudy heaven, 

Bright like the sun, with hundredfold existence. 

4 He, doubly born, hath spread in his effulgence 

through the three luminous realms, through all 
the regions, 

Best sacrificing priest where waters gather. 

5 Priest doubly born, he through his love of glory 

hath in his keeping all things worth the choosing. 
The man who brings him gifts hath noble offspring. 

HYMN CL. Agni. 

Agni, thy faithful servant I call upon the*e with 
many a gift, 

As in the keeping of the great inciting god ; 

2 Thou who ne’er movest thee to aid the indolent, the 

godless man, 

Him who though wealthy never brings an offering. 

3 Splendid, O singer, is that man, mightiest of the 

great in heaven. 

Agni, may we be foremost, we thy worshippers. 

HYMN CLI. Mitra and Varuna. 

Heaven and earth trembled at the might and voice 
of him, whom, loved and holy one, helper of all 
mankind, 

3 The joyous castle: or the castle Narmini. What is meant is uot 
clear. 

4 Where waters gather: according to Sayana, in the place of sacri¬ 
fice where water is collected for ceremonial purposes. But the refer¬ 
ence is probably to Agui’s appearance in the' firmament, the waters 
above the earth, in the form of lightning. 

Doubly bom: from the fire-sticks and again at consecration. 

3 That man: who propitiates thee by sacrifice and praise. 

0 singer: singer of bymus, sage, or priest. 

1 Of him: Agui. 
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The wise who longed for spoil in fight for kine 
brought forth with power, a friend, ’mid waters, 
at the sacrifice, 

2 As these, like friends, have done this work for you, 

these prompt servants of Purumllha Soma-offerer, 
Give mental power to him who sings the sacred song, 
and hearken, strong ones, to the master of the 
house. 

3 The folk have glorified your birth from earth and 

heaven, to be extolled, ye strong ones, for your 
mighty power. 

Ye when ye bring to singer and the rite, enjoy the 
sacrifice performed with holy praise and strength. 

4 The people prospers, Asuras ! whom ye dearly love: 

ye, righteous ones, proclaim aloud the holy law. 
That efficacious power that comes from lofty heaven, 
ye bind unto the work, as to the pole an ox. 

5 On this great earth ye send your treasure down with 

might: unstained by dust, the crowding kine are 
. in the stalls. 

Here in the neighbourhood they cry unto the sun at 
morning and at evening, like swift birds of prey. 

6 The flames with curling tresses serve your sacrifice, 

whereto ye sing the song, Mitra and Varuita. 

Send down of your free will, prosper our holy songs : 
ye are sole masters of the-singer’s hymn of praise. 

7 Whoso with sacrifices toiling brings you gifts, and 

worships, sage and priest, fulfilling your desire,— 
To him do ye draw nigh and taste his sacrifice. 
Come well-inclined to us unto our songs and prayer. 

2 As these: the priests. Purumllha is the prince who offers the 
sacrifice. Strong ones : ye mighty gods, Mitra aud Varima. 

3 When ye bring: him, Agni, to the sucrifice. 

4 Asuras: immortal gods, especially the ancient deities. 

That efficacious power: as Wilson observes, the meaning is not very 
obvious, although it is clear that the adequacy of worship or sacrifice 
to effect its objects, or realise its rewards, is intended. 
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8 With sacrifices and with milk they deck you first, ye 

righteous ones, as if through stirrings of the mind. 
To you they bring their hymns with their collected 
thought, while ye with earnest soul come to us 
gloriously, 

9 Rich strength of life is yours: ye, heroes, have 

obtained through your surpassing powers rich far- 
extending might. 

Not the past days conjoined with nights, not rivers, 
not the Panis have attained your godhead and 
your wealth. 


HYMN CLII. Mitra-Varuna. 

The robes which ye put on abound with fathess: 
uninterrupted courses are your counsels. 

All falsehood, Mitra, Varupa! ye conquer, and 
closely cleave unto the law eternal. 

2 This might of theirs hath no one comprehended. 
True is the crushing word the sage hath uttered, 

The fearful four-edged bolt smites down the three- 
edged, and those who hate the gods first fall and 
perish. 

- & 

9 The Panis: the envious demons who carry away and conceal the • 
cows or rays of light. 

1 The robes which ye put on: the oblations of clarified butter with* 
which the g6ds may be said to be clothed. 

Uninterrupted courses are your counsels: your desigus are always fully- 
carried into efiect. Or the meaning may be as Wilson, following 
S&yuna, renders it: ‘your natures are to be regarded as without 
defect/ 

2 The fearful four-edged bolt: Ludwig suggests an emendation of 
the text and then translates : ‘ thrice strikes the edge [of Indra's 
thunderbolt], four times the fearful edge/ I give the literal Euglish 
of the words as they stand, the sense beiug, according to $&yana, that 
he who has more^arms is stronger than he who has fewer, the arms 
intended being, perhaps, sacrifice and prayer. 
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3 The footless one precedeth footed creatures. Who 

marketh, Mitra, Varupa, this your doing ? 

The babe unborn supporteth this world’s burthen, 
fulfilleth Law and overcometh falsehood. 

4 We look on him the darling of the maidens, always 

advancing, never falling downward, 

Wearing inseparable, wide-spread raiment, Mitra’s 
and Varujia’s delightful glory. 

5 Unbridled courser, born but not of horses, neighing 

he flieth on with back uplifted. 

The youthful love the mystery thought-surpassing, 
praising in Mitra, Yaruga, its glory. 

6 May the milch-kine who favour M&mateya prosper 

in this world him who loves devotion. 

May he, well skilled in rites, beg food, and calling 
Aditi with his lips give us assistance. 

7 Gods, Mitra, Varui^a, with love and worship, let me 

make you delight in this oblation. 

May our prayer be victorious in battles, may we 
have rain from heaven to make us prosper. 


3 The footless one: Dawn. The babe unborn: the Sun before his 
appearance in heaven. 

4 The darling of the maidens: the Sufl, the lover of the Dawns. 

5 The mystery thought-surpassing: the mystery of the sun’s motion 
excites wonder, and Mitra and Varuna are praised in connexion with it. 

6 Mdmateya: the son of Mamat&, Dirghatam&s the Kishi of the 
hymn. 

Him who loves devotion: apparently Purumilha the institutor of 
the sacrifice. 

May he beg food: the food that remains after the oblations have 
been presented and consumed. 

Aditi: 1 follow Ludwig in taking Aditi in the usual signification. 
JS&yana takes it as meaning ‘a perfect ceremony’ which is to be 
completed, and Grassmann as famine, dearth, or want, which is to be 
averted. 

The hymn is full of difficulties, and cannot at present be satisfac¬ 
torily translated, 

18 
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HYMN CLIII. Mitra-Varuna. 

We worship with our reverence and oblations you, 
Mitra, Varupa, accordant, mighty, 

So that with us, ye twain whose backs are sprinkled 
with oil, the priests with oil and hymns support you. 

2 Your praise is like a mighty power, an impulse : to 

you, twain gods, a well-formed hymn is offered, 

As the priest decks you, strong ones, in assemblies, 
and the prince fain to worship you for blessings. 

3 O Mitra, Varupa, Aditi the milch-cow streams for 

the rite, for folk who bring oblation, 

When in the assembly he who worships moves you, 
like to a human priest, with gifts presented. 

4 So may the kine and heavenly waters pour you sweet 

drink in families that make you joyful. 

Of this may he, the ancient house-lord, give us. 
Enjoy, drink of the milk the cow provideth. 

HYMN CLIV. Vishnu. 

I will declare the mighty deeds of Vishnu, of him 
who measured out the earthly regions, 

Who propped the highest place of congregation, 
thrice setting down his footstep, widely striding. 

2 For this his mighty deed is Vishnu lauded, like some 
wild beast, dread, prowling, mountain-roaming; 

2 The prince: the wealthy man who institutes the sacrifice. 

3 Aditi, the milch-cow: Aditi regarded as the source of rewards for 
the pious ; or Aditi may be taken as an epithet, ‘ the exhaustless,’ 
qualifying milch-cow. 

4 The ancient house-lord; Agni, the guardian of the homestead. 

1 The highest place of congregation: heaven, where the gods are 
assembled. 

Thrice setting down his footstep: See I. 22. 16. 

2 For this his mighty deed: 1 have followed S&yapa who takes the 
active verb in a passive signification. JProf. Peterson translates: 

4 Vishnu makes loud boast of this,’ which is perhaps a more accurate 
rendering. 
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He within whose three wide-extended paces all 
living creatures have their habitation. 

3 Let the hymn lift itself as strength to Vishnu, the 

Bull far-striding, dwelling on the mountains, 

Him who alone with triple step hath measured this 
common dwelling-place, long, far extended. 

4 Him whose three places that are filled with sweetness, 

imperishable, joy as it may list them, 

Who verily alone upholds the threefold, the earth, 
the heaven, and all living creatures. 

5 May I attain to that his well loved mansion where 

men devoted to the gods are happy. 

Fast joined to that, the seat supreme of Vishnu the 
mighty-8trider, is the well of nectar. 

6 Fain would we go unto your dwelling-places where 

there are many-borned and nimble oxen, 

For mightily, there, shineth down upon us the widely- 
striding Bull’s sublimest mansion. 

HYMN CLV. Vishnu, Indrs. 

To the great hero, him who sets his mind thereon, 
and Vishnu, praise aloud in song your draught of 
juice,— 

Gods ne’er beguiled, who, borne as’t were by noble 
steed, have stood upon the lofty ridges of the 
hills. 


5 Fait joined to that: the meaning of bandhvh ia not dear. Prof. 
Peteraon translates: ‘there ia the fellowahip of the God of the 
mighty strides; in Vishnu’s seat on high there ia a spring of honey.’ 

6 Your dwelling-places: Vishnu’s and probably Indra’s. 
Many-horned and nimble oxen: perhaps the stars with their ever- 

twinkling rays. 

1 To the great hero: Indra. Who sets his mind thereon: who loves 
praise. 



THE HYMNS OF 


[BOOK I. 


2*8 

2 Your Soma-drinker keeps afar your furious rush, Indra 

and Vishiju, when ye come with all your might. 
That which hath been directed well at mortal maxi, 
bow-armed RrisHnu's arrow, ye turn far aside. 

3 Those offerings increase his mighty manly strength : 

he brings both parents down to share the genial flow. 
He lowers, though a son, the father’s highest name, 
the third is that which is high in the light of heaven. 

4 We laud this maul}’ power of him the mighty one, 

preserver, inoffensive, bounteous and benign; 

His who strode, widely pacing, with three steppings 
forth over the realms of earth for freedom and for life. 

5 A mortal man, when he beholds two steps of him 

who looks upon the light, is restless with amaze. 

But his third step doth no one venture to approach, 
no, nor the feathered birds of air who fly with wings. 

6 He causeth by gyrations, like a rounded wheel, re¬ 

curring revolutions ninety joined to four. 

Developed, vast in form, with those who sing forth 
praise, a youth no more a child he cometh to our calk 

2 Your Soma-drinker; you gently approach your devout ’worshipper 
and do him no harm. 

Kritdnn: * the bender of the bow,’ is said to be a divine being who 
-guards the heaveuly Soma. 

3 Both parent *; Heaven and Earth. The genial flow: the sacri¬ 
ficial offering, the libation of Soma-juice. 

He lower « though a ton : the meaning appears to be that Vishnu 
takes rank in the sacrifice above his own father Dyaus, and that Agni 
has the third place. 

5 “ His (Vishnu’s) path on earth and in the firmament is within 
mortal observation; not so that in heaven.” Wilson. It is still un¬ 
certain how the three steps are to be understood in this passage. 

* This verse is not very intelligible. Wilson following Sayana, 
gives the following explanation : “ Vishnu is here identified with Time, 
comprising uinety-four periods: the year, two solstices, five seasons, 
twelve months, twenty-four half-months, thirty days, eight watohes, 
and twelve zodiacal signs." Ludwig trauslates the first hemistich: 
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HYMN CLVI. Vishnu. 

Far-shining, widely famed, going thy wonted way, 
fed with the oil, be helpful, Mitra-like, to us. 

So, Vishnu, e’en the wise must swell thy song of 
praise, and he who hath oblations pay thee solemn 
rites. 

2 He who brings gifts to him the ancient and the last, 
to Vishpu who ordains, together with his spouse, 
Who tells the lofty birth of him the lofty one,. shall 
verily surpass in glory e’en his peer. 

3- Him have ye satisfied, singers,, as well ye know, pri¬ 
meval germ of Order even from his birth. 

Ye, knowing e’en his name have told it forth: may 
we, Yishrtu, enjoy the grace of thee the mighty 
one. 

4 The sovran Varuija and both the Aavins wait on this 

the will of him who guides the Marut host. 

Vishnu hath power supreme and might that finds 
the day, and with his friend unbars the stable of 
the kine. 

5 Even he the heavenly one who came for fellowship, 

Vishnu to Indra, godly to the godlier, 

Who, maker, throned in three worlds, helps the 
Aryan man, and gives the worshipper his share of 
holy law. 


‘and under four names [of the four seasons] he, like a round wheel, 
hath set In motion ninety spokes.’ The translation of the verse must 
at present be only conjectural. 

2 Together with his- spome: sumqjydnaye; explained by Sayana to> 
mean self-born,’ and by Ludwig ‘ very delightful.’ 

4 With hi* friend : assists his friend Indra in releasing the rain 
imprisoned in the mountains of cloud, or the rays of light that have 
been stolen. 

5 Hi* share of holy law : his share of the blessings which follow 
the performance of sacrifice. 
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HYMN CLVII. Asvins. 

Agni is wakened: SArya riseth from the earth. 
Bright Dawn hath opened out the mighty twain 
with light. 

The Asvins have equipped their chariot for the 
course. God Savitar hath moved the folk in sun¬ 
dry ways. 

2 When, Asvins, ye equip your very mighty car, be¬ 

dew, ye twain, our power with honey and with oil. 
To our devotion give victorious strength in war: may 
we win riches in the heroes’ strife for spoil. 

3 Nigh to us come the Asvins’ lauded three-wheeled 

car, the car laden with meath and drawn by fleet- 
foot steeds, 

Three-seated, opulent, bestowing all delight: may it 
bring weal to us, to cattle and to men. 

4 Bring hither nourishment for us, ye Asvins twain; 

sprinkle us with your whip that drops with honey- 
dew. 

Prolong our days of life, wipe out our trespasses; 
destroy our foes, be our companions and our 
friends. 

5 Ye store the germ of life in female creatures, ye 

lay it up within all living beings. 

Ye have sent forth, 0 Asvins passing mighty, the 
fire, the sovrans of the wood, the waters. 

6 Leeches are ye with medicines to heal us, and chariot¬ 

eers are ye with skill in driving. 

Ye strong, give sway to him who brings oblation 
and with his heart pours out his gift before you. 


1 SHrya; the Sun. The mighty twain: Heaven and Earth. Savu 
tar: the Sun as the great cause of life. 

3 Three-wheeled car: See J. 34, 5. 

5 The tomans of the wood ; the tall trees of the forest, ' 




HYMN 158.] 


THE RIGVEDA. 


271 


HYMN CLVIII. Asvina. 

Ye Yasus twain, ye Kudras full of counsel, grant 
us, strong strengtheners, when ye stand beside us, 
What wealth Auchathya craves of you, great helpers 
when ye come forward with no niggard succour. 

2 Who may give you aught, Vasus, for your favour, 

for what, at the cow’s place, ye grant through 
worship ? 

Wake for us understanding full of riches, come with 
a heart that will fulfil our longing. 

3 As erst for Tugra’s son your car, sea-crossing, strong, 

was equipped and set amid the waters, 

So may I gain your shelter and protection as with 
winged course a hero seeks his army. 

4 May this my praise preserve Uchathya’s offspring: 

let not these twain who fly with wings exhaust me. 
Let not the wood ten times up-piled consume me, 
when fixed for you it bites the ground it stands on. 

5 The most maternal streams, wherein the H4sas cast 

me securely bound, have not devoured me. 

When Traitana would cleave my head asunder, the 
Dfisa wounded his own breast and shoulders. 


1 Ye Vasus twain, ye Eudras: the Asvins are addressed as identical 
with these two classes of gods. See I. 31. 3. and 34. 11. 

Auchathya: the son of Uchathya, Dirghatam&s the Rishi of the 
hymn. 

2 The cow’s place: according to Sayana, the altar; the oow being 
the earth. 

3 Tugra’s son: See I. 116. 3. 

4 Uchathya’s offspring: the poet himself. These twain day and 
night. From this and the following verse it would apper that 
Diighatam&s had been subjected to the ordeals of fire, water, and 
single combat with a man called Traitana, and preserved in all three 
by the Asvins. 
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6 Dirghatatu&s the son of Mamatft hath come to length 
of days in the tenth age of human kind. 

He is the Brahman of the waters as they strive to 
reach their end and aim : their charioteer is he. 

HYMN CLIX. Heaven and Earth. 

I praise with sacrifices mighty Heaven and Earth at 
festivals, the wise, the strengthened of Law. 

Who, having gods for progeny, conjoined with gods, 
through wonder-working wisdom bring forth 
choicest boons. 

2 With invocations, on the gracious Father’s mind, and 

on the Mother’s great inherent power I muse. 
Prolific parents, they have made the world of life 
and for their brood all round wide immortality. 

3 These sons of yours well skilled in work, of wondrous 

power, brought forth to life the two great Mothers 
first of all. 

To keep the truth of all that stands and all that 
moves, preserve the station of your son who knows 
no guile. 

4 They with surpassing skill, most wise, have measured 

out the pair of twins united in their birth and 
home. 

They, the refulgent sages, weave within the sky, yea, 
in the depths of sea, a web for ever new. 


6 The tenth age: perhaps tlje tenth decade. The meaning of the 
verse is obscure. 

3 These tons of yours: the Ribhus, who restored their parents’ 
youth. See I. 20. 4. The turn great mothers: the parents of all, 
Heaven aud Earth. 

Your son who knows no guile: S&rya, or the Sun, who is regarded as 
the symbol of truth. ‘ Solem quis dicere falsura Audeat i ’ 

- 4 The pair of twins: Heaveu and Earth. In the depths of sea: in 
the aerial ocean or atmosphere. 
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5 This is to-day the goodliest gift of Savitar: this 
thought we have when now the god is further¬ 
ing us. 

On us with loving-kindness Heaven and Earth bestow 
riches and various wealth and treasure hundredfold. 

HYMN CLX. Heaven and Earth. 

These, Heaven and Earth, bestow prosperity on all, 
sustainers of the region, holy ones and wise, 

Two bowls, of noble kind : between these goddesses 
the god, the fulgent Sun, travels by fixed decree. 

2 Widely-capacious pair, mighty, that never fail, the 

Father and the Mother keep all creatures safe : 
The two world-halves, the spirited, the beautiful, 
because the Father hath clothed them in goodly 
forms. 

3 Son of these parents, he the priest with power to 

cleanse, sage, sanctifies the worlds with his surpass¬ 
ing power. 

Thereto for his bright milk he milked through all 
the days the party-coloured Cow and the prolific 
Bull. 

4 Among the skilful gods most skilled is he, who made 

the two world-halves which bring prosperity 
to all; 

Who with great wisdom measured both the regions 
out, and stablished them with pillars that shall 
ne’er decay. 


1 Two bowls: so called from their semispherical appearance. 

2 The Father: Dyaus, or perhaps Twashtar. 

3 Son of these parents : the Sun, the offspring of Heaven and Earth. 
For his bright milk : he has drawn the dew as milk from his mother 

Earth, and obtained his light from Heaven his father. 

4 Most skilled is he: S&yana observes that having magnified Heaven 
and Earth by praising tljeir son, the poet now magnifies them by 
lauding their maker. See Muir, 0. S. Texts , v. 30. 
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5 Extolled in song, 0 Heaven and Earth, bestow on 
us, ye mighty pair, great glory and high lordly 
sway, 

Whereby we may extend ourselves ever over the 
folk; and send us strength that shall deserve the 
praise of men. 

HYMN CLXI. Ribhus. 

Why hath the best, why hath the youngest come to 
us? Upon what embassy comes he? What have 
we said ? 

We have not blamed the ladle of illustrious birth. 
We, brother Agni, praised the goodness of the 
wood. 

2 The ladle that is single make ye into four: thus have 

the gods, commanded; therefore am I come. 

If, 0 Sudhanvan’s children, ye will do this thing ye 
shall participate in sacrifice with gods. 

3 What to the envoy Agni in reply ye spake, A cour- 

eer must be made, a chariot fashioned here, 

A cow must be created, and the twain made young: 
when we have done these things, brother, we turn 
to you. 

4 When thus, O "Ribhus, ye had done ye questioned 

thus, Whither went he who came to us a mes¬ 
senger ? 

Then- Twashtar, when he looked on the four ladles 
wrought, concealed himself among the consorts of 
the gods. 


1 The Ribhus ask Agni why he comes to them. The ladle: See 

I. 20. 6. 

3 A cowrser must be made^ etc .: See1.20.2, 3,4.,andL 110and 111. 

4 Then Twashtar: Twashtar is represented as hiding himself for 
shame among the goddesses when he saw this alteration of his work, 
and in anger proposing to slay the Ribhus who had thus disgraced 
him. 
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5 As Twashtar thus had spoken, Let us slay these men 

who have reviled the ladle, drinking-cup of gods, 
They gave themselves new names when Soma-juice 
was shed, and under these new names the maiden 
welcomed them. 

6 Indra hath yoked his bays, the Asvins’ car is horsed, 

Brihaspati hath brought the cow of every hue. 

Ye went as Ribhu, Vibhvan, V&ya to the gods, and 
skilled in work obtained your share in sacrifice. 

7 Ye by your wisdom brought a cow from out a hide; 

unto that ancient pair ye gave again their youth. 
Out of a horse, Sudhanvan’s sons, ye formed a horse: 
a chariot ye equipped, and went unto the gods. 

8 Drink ye this water, were the words ye spake to 

them; or drink ye this, the rinsing of the Munja- 
grass. 

If ye approve not even this, Sudhanvan’s sons, then 
at the third libation gladden ye yourselves. 

9 Most excellent are waters, thus said one of you; 

most excellent is Agni, thus another said. 

Another praised to many a one the lightning cloud. 
Then did ye shape the ladles, speaking words of 
truth. 

10 One downward to the water drives the crippled cow, 
another trims the flesh brought on the carving- 
board. 


5 The maiden: apparently the daughter of Twashtar. 

8 The rinsing of the Munja-grats: or Soma-juice which has been 
filtered through a strainer made of that grass. “ The two first alter¬ 
natives intimate that the Ribhus may be participant of the libations 
offered at dawn or at noon; the third applies to the evening sacrifice; 
the right of the Ribhus to share in this being elsewhere acknow¬ 
ledged.” Wilson. 

9 The meaning of these sayings in this place is not clear. 

10 The restoration to youth of the aged parents, Heaven and 
Earth, appears to be symbolically described under the figure of a 
sacrifice. 
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One carries off the refuse at the set of sun. How 
did the parents aid their children in their task ? 

11 On the high places ye have made the grass for man,. 

and water in the valleys, by your skill, O men. 
Ribhus, ye iterate not to-day that act of yours, your 
sleeping in the house of him whom naught can 
hide. 

12 As, compassing them round, ye glided through the 

worlds, where had the venerable parents their 
abode ? 

Ye laid a curse on him who raised his arm at you : 
to him who spake aloud to you ye spake again. 

13 When ye had slept your fill, ye Ribhua, thus ye ask¬ 

ed, 0 thou whom naught may hide, who now hath 
wakened us ? 

The goat declared the hound to be your wakener. 
That day, in a full year, ye first unclosed your eyes. 

14 The Maruts move in heaven, on earth this Agni; 

through the mid-firmament the Wind approaches. 
Varuija comes in the sea’s gathered waters, O sons 
of strength, desirous of your presence. 


How did the parents aid ?: weak and exhausted with age they were 
unable to give any assistance. 

11 In ike house of him whom naught can hide: in the mansion of 
the Sun, to whom the Ribhus went to obtain immortality. In thia 
and the remaining stanzas, according to Sayana, the Ribhus are identi¬ 
fied with the rays of the sun. 

13 When ye had slept: in the mansion of the Sun. 

The goat declared the hound to be your wakener: the meaning is. 
obscure. S&yana's rendering is, ‘ the Sun replied that the aw&kener 
was the wind.* 

That day: Wilson, following Sayana, explains: “you have made 
this world to day luminous, after the year has expired; that is, the 
rainy season being past, the rays of the sun and moon are again 
visible.” 

14 Sons of strength: ye powerful Ribhus. 
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HYMN CLXII. The Horse. 

Slight us not Varuga, Aryaman, or Mitra, Ribhuk- 
shan, Indra, Ayu, or the Maruts, 

When we declare amid the congregation the virtues 
of the strong steed, god-descended. 

2 What time they bear before the courser covered with 

trappings and with wealth the grasped oblation, 
The dappled goat goeth straight forward, bleating, 
to the place dear to Indra and to Pftshan. 

3 Dear to all gods, this goat, the share of Pftshan, is 

first led forward with the vigorous courser, 

While Twashtar sends him forward with the charger, 
acceptable fore-sacrifice, to glory. 

4 When thrice the men lead round the steed, in order, 

who goeth to the gods as meet oblation, 

The goat precedeth him, the share of Pfishan, and 
to the gods the sacrifice announceth. 

5 Invoker, ministering priest, atoner, fire-kindler, Soma- 

presser, sage, reciter, 


1 Ribhukshan: a name of Indra, as lord of the Ribh us. 

Ayu: said by both commentators, S&yana and Mahidhara, to be 
used in this place for Vayu, the god of wind. 

Amid the congregation: at sacrifice. 

Godrdescended: sprung from the gods, or, according to Sayana, born 
as the type of various deities. 

2 Grouped oblation: the offering that is to be made for the horse, 
and which has been taken from the remains of the burnt-offering 
made the night before. 

The dappled goat: this goat is to be tied to t he horse at the sacri¬ 
ficial post. Pdshan here is said by Sayana to stand for Agni. 

4 Who goeth to the gods: the object of the sacrihce is to send the 
horse to the gods that he may obtain wealth and other blessings for 
his sacrificers. 

5 Invoker y etc .; these are the designations of eight of the sixteen 
priests employed at solemn rites. The sage is the superintendent of 

the whole ceremony. 
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With this well ordered sacrifice, well finished, do ye 
fill full the channels of the rivers. 

6 The hewers of the post and those who carry it, and 

those who carve the knob to deck the horse’s stake; 
Those who prepare the cooking-vessels for the steed,— 
may the approving help of these promote our work. 

7 Forth, for the regions of the gods, the charger with 

his smooth back is come ; my prayer attends him. 
In him rejoice the singers and the sages. A good 
friend have we won for the gods’ banquet. 

8 May the fleet courser’s halter and his heel-ropes, the 

head-stall and the girths and cords about him. 

And the grass put within his mouth to bait him,— 
among the gods, too, let all these be with thee. 

9 What part of the steed’s flesh the fly hath eaten, or 

is left sticking to the post or hatchet, 

Or to the slayer’s hands and nails adhereth,—among 
the gods, too, may all this be. with thee. 

10 Food undigested steaming from his belly, and any 

odour of raw flesh remaining, 

This let the immolators set in order and dress the 
sacrifice with perfect cooking. 

11 What from thy body which with fire is roasted, when 

thou art set upon the spit, distilleth,— 

Let not that lie on earth or grass neglected, but to 
the longing gods let all be offered. 

12 They who observing that the horse is ready call out 

and say, The smell is good ; remove it, 

And, craving meat, await the distribution,—-may 
their approving help promote our labour. 

13 The trial-fork of the flesh-cooking caldron, the ves¬ 

sels out of which the broth is sprinkled, 

The warming-pots, the covers of the dishes, hooks, 
carving-boards,—all these attend the charger. 


Fill fuli the channel*: obtain abundauce of rain; or perhaps offer 
oblations in abundance. 
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14 The starting-place, his place of rest and rolling, the 

ropes wherewith the charger’s feet were fastened, 
The water that he drank, the food he tasted,—among 
the gods, too, may all these attend thee. 

15 Let not the fire, smoke-scented, make thee crackle, 

nor glowing caldron smell and break to pieces. 
Offered, beloved, approved, and consecrated,—such 
■ charger do the gods accept with favour. 

16 The robe they spread upon the horse to clothe him, 

the upper covering and the golden trappings, 

The halters which restrain the steed, the heel-ropes, 
—all these, as grateful to the gods, they offer. 

17 If one, when seated, with excessive urging hath with 

his heel or with his whip distressed thee, . 

All these thy woes, as with the oblations’ ladle at 
sacrifices, with my prayer I banish. 

18 The four-and thirty ribs of the swift charger, kin to 

the gods, the slayer’s hatchet pierces. 

Cut ye with skill, so that the parts be flawless, and 
piece by piece declaring them dissect them. 

19 Of Twashtar’s charger there is one dissector,—this is 

the custom—two there are who guide him. 

Such of his limbs as I divide in order, all these, 
amid the balls, in fire I offer. 

20 Let not thy dear soul burn thee as thou comest, let 

not the hatchet linger in thy body. 

Let not a greedy clumsy immolator, missing the 
joints, mangle thy limbs unduly. 

21 No, here thou diest not, thou art not injured: by 

easy paths unto the gods thou goest. 


18 Piece by piece declaring them: the dissectors are to name the 
several parts as they divide them, each part being sacred to a sepa¬ 
rate divinity. 

19 Amid the balls; the meat made up into balls. 

20 Burn thee: make thee sad. 




280 THE HYMNS OF [BOOK 1. 

The bays, the spotted deer are now thy fellows, and 
to the ass’s pole is yoked the charger. 

22 May this steed bring us all-sustaining riches, wealth 
in good kine, good horses, manly offspring. 

Freedom from sin may Aditi vouchsafe us : the steed 
with our oblations gain us lordship. 

HYMN CLXIII. The Horse. 

What time, first springing into life, thou neighedst, 
proceeding from the sea or upper waters, 

Limbs of the deer hadst thou, and eagle pinions. O 
steed, thy birth is high and must be lauded. 

2 This steed which Yama gave hath Trita harnessed, 

and him, the first of all, hath Indra mounted. 

His bridle the Gandharva grasped. O Vasus, from 
out the sun ye fashioned forth the courser. 

3 Yama art thou, 0 Horse; thou art Aditya; Trita 

art thou by secret operation. 

Thou art divided thoroughly from Soma. They say 
thou hast three bonds in heaven that hold thee. 


21 The bays: thou art now associated in heaven with the bay horses 
of Indra, the spotted deer of the Maruts, and the ass that draws 
the chariot of the Asvins. 

A full description of an Asvamedha or Horse-sacrifice in later times 
may be found in the R&m&yana, Book I., Cantos 10, 11, 12 and 13. 

2 Yama: here said to mean Agni. Trita: said to stand for V&yu. 
The Gandharva: Visv&vasu, a heavenly being who dwells in the 

region of the air and guards the celestial Soma. 

3 Aditya : the Sun. 

By secret operation: by the mysterious effect of the sacrifice. 
Divided thoroughly from Soma: or perhaps, connected in close 
bonds with Soma. 
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4 Three bonds, they say, thou hast in heaven that bind 

thee, three in the waters, three within the ocean. 

. To me thou seemest Varuija, O courser, there where 
they say is thy sublimest birth-place. 

5 Here, courser, are the places where they groomed 

thee, here are the traces of thy hoofs as winner, 
e Here have I seen the auspicious reins that guide thee, 
which those who guard the holy law keep safely. 

6 Thyself from far I recognized in spirit,—a bird that 

from below flew through the heaven. 

I saw thy head still soaring, striving upward by 
paths unsoiled by dust, pleasant to travel. 

7 Here I beheld thy form, matchless in glory, eager to 

win thee food at the cow’s station. 

Whene’er a man brings thee to thine enjoyment, 
thou swallowest the plants, most greedy eater. 

8 After thee, courser, come the car, the bridegroom, 

the kine come after, and the charm of maidens. 
Full companies have followed for thy friendship: 
the pattern of thy vigour gods have copied. 

9 Horns made of gold hath he; his feet are iron : less 

fleet than he, though swift as thought, is Indra. 
The gods have come that they may taste the oblation 
of him who mounted, first of all, the courser. 


4 The three bonds in heaven are said by S&yana to be his ‘ media 
of origin, that is the Vasos, Aditya, and Heaven.’ By the waters, it 
is said that the habitable world is intended, and that the three bond* 
therein are tillage, rain, and seed. In the ocean, that is the firma¬ 
ment, they are cloud, lightning, and thunder. 

6 In this and the following stanza the horse is regarded as identi¬ 
cal with the Sun in his course through heaven, and as accepting the 
oblations offered by the worshipper. The cow’s station: the chief 
place of earth, the cow, is the altar. 

9 Horn* made of gold: according to S&yana, the word home is used 
figuratively for mane. 

Who mounted, first of dll, the courser: Indra, as is said in verse 2. 

19 
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10 Symmetrical ia flank, with rounded haunches, met¬ 

tled like heroes the celestial coursers 
Put forth their strength, like swans in lengthened 
order, when they, the steeds, have reached the 
heavenly causeway. 

11 A body formed for flight hast thou, O charger; swift 

as the wind in motion is thy spirit. 

Thy horns are spread abroad in all directions: they 
move with restless beat in wildernesses. 

12 The strong steed hath come forward to the slaughter 

pondering with a mind directed god-ward. 

The goat who is his kin is led before him: the sages 
and the singers follow after. 

13 The steed is come unto the noblest mansion, is come 

unto his father and his mother. 

This day shall he approach the gods, most welcome: 
then he declares good gifts to him who offers. 

HYMN CLXIY. Tim devas. 

Of this benignant priest, with eld grey-coloured, the 
brother midmost of the three is lightning. 

The third is he whose back with oil is sprinkled. 
Here I behold the chief with seven male children. 


10 The horses of the sun are said to be spoken of. The exact 
meaning of the words is uncertain. 

11 Thy horn*: meaning, here, perhaps, hoofs. 

13 Hi s father and hi* mother: Heaven and Earth. 

Wilson remarks: “ Although more mystical than the preceding 
hymn, especially in regard to the intimations of the identity of the 
horse with the sun, there is nothing in it incompatible with the more 
explicit description in the former Silkta of the actual sacrifice of a 
horse.” 

1 The priest is Aditya, the Sua. His next brother is lightning, 
Another form of fire, and the third brother is Ayni Gdrhapatya, the 
sacred fire perpetually maintained by each householder, and fed with 
oblations of clarified butter. 

The seven male children, are probably the priests. 
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2 Seven to the one-wheeled chariot yoke the courser; 

bearing seven names the single courser draws it. 
Three-naved the wheel is, sound and undecaying, 
whereon are resting all these worlds of being. 

3 The seven who on the seven-wheeled car are mounted 

have horses, seven in tale, who draw them onward. 
Seven sisters utter songs of praise together, in whom 
the names of the seven cows are treasured. 

4 Who hath beheld at birth the Primal Being, seen 

how the boneless she supports the bony ? 

Where is the blood of earth, the life, the spirit? 
Who may approach the man who knows, to ask it ? 

5 Unripe in mind, in spirit undiscerning, I ask of these 

the gods’ established places; 

For up above the yearling calf the sages, to form a 
web, their own seven threads have woven. 


2 Seven: priests. The one-wheeled chariot: the Sun. Seven names: 
perhaps the seven solar rays. Three-naved: with reference, probably, 
to the three seasons, the hot weather, the rains, and the cold weather. 
On this wheel of the Sun all existing things depend. 

3 The seven: according to S&yana, the seven solar rays, or the 
seven divisions of the year, solstice, season, month, fortnight, day, 
night, hour. The seven wheels of the chariot and the seven horses 
may also, according to S&yana, be the solar rays. 

Seven sisters: probably the seven celestial rivers, which, as em¬ 
blems of fertility may bear the name of cows. S&yana explains the 
seven sisters as the solar rays, or the six seasons and the year, or the 
six pairs of months with the intercalary month, and the seven cows as 
the seven notes of music as employed in chanting the praises of the 
San. 

4 How the boneless she supports the bony: or in more conventional 
and less literal words, how the unsubstantial one (feminine) supports 
that (masculine) which is endowed with substance. 

The boneless or unsubstantial is Prakpti, Nature, the original 
source of the substantial, that is the material and visible world. 

5 The yearling calf: probably the Sun, in reference to his yearly 
course. What the seven threads are is uncertain. S&yana says they 
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€ I ask, unknowing, those who know, the sages, as one 
all ignorant for sake of knowledge, 

What was that One who in the Unborn’s image hath 
stablished and fixed firm these worlds' six regions. 

7 Let him who knoweth presently declare it, this lovely 

bird’s securely founded station. 

Forth from his head the cows draw milk, and wearing 
his vesture with their foot have drunk the water. 

8 The mother gave the sire his share of Order : with 

thought, at first, she wedded him in spirit. 

She, the coy dame, was filled with dew prolific : with 
adoration men approached to praise her. 

9 Yoked was the mother to the boon cow’s car-pole : 

in the dank rows of cloud the infant rested. 

Then the calf lowed, and looked upon the mother, 
the cow who wears all shapes in three directions. 


are the seven forms of the Soma sacrifice, or the seven metres of the 
Vedas. Ludwig thinks that the general meaning of the stanza is : I 
(the poet) content myself with asking for information about the places 
or traces of the gods in our world; but the sages talk about things 
which are beyond my power of comprehension. 

6 In the Unborn 1 8 image : in the form of Aja or the Unborn 
Creator. 

7 This lovely birds,..station: the place of the Sun. 

The cows draw milk: “ The solar rays, although especial agents in 
sending down rain, are equally active in its re-absorption.” Wilson. 

8 The mother Earth gave the father Heaven his share in the great 
work of cosmical production. 

Dew prolific: the fertilizing rain. 

9 Yoked was the mother: Earth undertook the functions of the cow 
who supplies milk for sacrifices. 

The infant: the young Sun. 

The calf lowed: the cloud thundered. In thru directions: heaven, 
mid air, and earth. 
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10 Bearing three mothers and three fathers, single he 

stood erect: they never make him weary. 

There on the pitch of heaven they speak together in 
speech all-knowing but not all-impelling. 

11 Formed with twelve spokes, by length of time un¬ 

weakened, rolls round the heaven' this wheel of 
during Order. 

Herein established, joined in pairs together, seven 
hundred sons and twenty stand, 0 Agni. 

12 They call him in the farther half of heaven the sire 

five-footed, of twelve forms, wealthy in watery store. 
These others say that he, god with far-seeing eyes, is 
mounted on the lower seven-wheeled, six-spoked, car. 
•13 Upon this five-spoked wheel revolving ever all living 
creatures rest and are dependent. 

Its axle, heavy laden, is not heated : the nave from 
ancient time remains unbroken. 

14 The wheel revolves, unwasting, with its felly : ten 
draw it, yoked to the far-stretching car-pole. 

The Sun’s eye moves encompassed by the region: on 
him dependent rest all living creatures. 

10 Three mothers and three fathers: the three earths and the three 
heavens. This fanciful threefold division has occurred before. See L 
105. 5. 

They speak: the gods converse together about the Sun, says S&ya^a, 
in speech that knows all but does not extend to or impress all. 

11 The wheel formed with twelve spokes is the year with itatwelve 
months. The seven hundred and twenty sons, joined in pairs, are- 
the days and nights of the year, three hundred and sixty of each. 

12 Fivefooted: the five feet are, Sayana says, the five seasons, the 
dewy and cold seasons being counted as one. The twelve forms are 
the months of the year. The seven wheels of the car are said to be 
the seven solar rays, and the six spokes of each wheel are the six sea¬ 
sons. I find the stanza unintelligible. 

13 The five-spoked wheel: in reference, perhaps, to the five seasons, 
as in verse 12. 

14 Ten draw it: probably the ten regions of spacer 
The region: the firmament, mid-air. 
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15 Of the co-bom they call the seventh single-bora ; the 

six twin pairs are called Eishis children of gods. 
Their good gifts sought of men are ranged in order due, 
and variousintheir form moveforthelordwhoguides. 

16 They told me these were males, though truly females : 

he who hath eyes sees this, the blind discerns not. 
The son who is a sage hath comprehended: who 
knows this rightly is his father’s father. 

17 Beneath the upper realm, above this lower, bearing 

her calf at foot the cow hath risen. 

Whitherward, to what place hath she departed? 
Where calved she ? Not amid this herd of cattle. 

18 Who, that the father of this calf disceraeth beneath 

the upper realm, above the lower, 

Showing himself a sage, may here declare it? 
Whence hath the godlike spirit had its rising ? 


15 The co-bom: the six pairs of months, or six seasons of two 
months each. The tingle-bom is the thirteenth and intercalary month. 
S&yapa explains rishayah^ Rishis, in this stanza as gantdrah , goers; 
but in what sense is uncertain. 

16 They told me these were males: Wilson observes: “This is a 
piece of grammatical mysticism; rafmi, a ray of the sun, here per¬ 
sonified as a female, is properly a noun masculine.” But this is just 
the reverse of the explanation required. The meaning is obscure. 

Grassmann suggests that the meaning is that Night and Morning, 
both feminine, have received the masculine name of Day. 

The son who is a sage: “ According to the Scholiast, the Sun is to 
be considered as the father of the rays of light, which again, in their 
collective capacity, being the cause of rain, are the fosterers or parent 
of the earth: the Sun is therefore father of the fether, and he who 
knows this is identical with the Sun.” Wilson. The meaning of the 
last semi-hemistich is probably that an intelligent son may be called 
the parent of an ignorant father, as being his superior in knowledge. 

17 Ushas or Dawn hath risen between heaven and earth, carrying 
with her the young Sun her offspring. 

18 Ushas is the mother, but who is able to say who the father of 
the Sun is ? 
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19 Those that come hitherward they call departing, 

those that depart they call directed hither. 

And what so ye have made, Indra and Soma, steeds 
bear as’t were yoked to the region’s car-pole. 

20 Two birds with fair wings, knit with bonds of friend¬ 

ship, in the same sheltering tree have found a refuge. 
One of the twain eats the sweet fig-tree’s fruitage, 
the other eating not regardeth only. 

21 Where those fine birds hymn ceaselessly their portion 

of life eternal, and the sacred synods, 

There is the universe’s mighty keeper, who, wise, 
hath entered into me the simple. 

22 The tree whereon the fine birds eat the sweetness, 

where they all rest and procreate their offspring,— 
Upon its top they say the fig is luscious: none 
gaineth it who knoweth not the father. 


19 This stanza refers to the planets which change their relative 
position as they revolve. Indra is here the Sun, and Soma the Moon. 

20 S&yana says that the two birds are the vital and the supreme spirit, 
dwelling in one body. The vital spirit enjoys the fruit or rewards of 
actions while the supreme spirit is merely a passive spectator. 

21 The fine birds here are perhaps the priests, and the keeper of 
the universe may be the Soma. 

22 S&yana explains svparndh , well-winged, in this and the preceding 
stanza as smooth-gliding (rays). Their offspring is, he says, the light, 
and the Father is the cherishing and protecting Sun. All explanations 
of these three stanzas can be only conjectural. Ludwig is of opinion 
that they are originally unconnected fragments and that they have 
been inserted together in this hymn merely because the word supar- 
ndh (used apparently in various senses) has a prominent place in each 
stanza. 

Svparndh, has been explained by different scholars as two species 
of souls; rays of light; metres; spirits of the dead; priests; day 
and night; and the tree on which they rest as the body; the orb or 
region of the Sun; the sacrificial post; the world; and the mythical 
world-tree. A generally satisfactory explanation is scarcely to- be 
hoped for. 
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23 How on the G&yatr! the G&yatrl was based, how from 

the Trishtup they fashioned the Trishtup forth, 
How on the Jagati was based the Jagati,—they who 
know this have won themselves immortal life. 

24 With G&yatri he measures out the praise-song, 

S4ma with praise-song, triplet with the Trishtup, 
The triplet with the two or four-foot measure, and 
with the syllable they form seven metres. 

25 With Jagati the flood in heaven he stablished, and 

saw the sun in the Rathantara S&ma. 

G&yatrl hath, they say, three logs for burning : hence 
it excels in majesty and vigour. 


23 Wilson, following S&yapa, paraphrases this stanza as follows: 
4 They who know the station of Agni upon the earth; the station of 
V&yu that was fabricated from the firmament, and that station of the 
Sun which is piaced in heaven, obtain immortality.’ He observes 
that the purport of the phraseology, borrowed from the several 
metres GAyatri, Trishtubh, and Jagati, is not very clear, and that it 
may be merely an obscure and mystic reference to the text of the 
Veda, a knowledge of which is essential to final felicity. The meaning 
seems to be that those who are thoroughly acquainted with the appro* 
priate rewards which follow the employment of each of the sacred 
metres named are on the right road to immortal life. 

24 Triplet: the word in the text vdka is said to mean either two or 
three connected stanzas. 

Two or four-foot measure: consisting of two or four pddas or semi- 
hemistichs. 

And with the syllable: they form the seven generic metres of the 
Veda with the syllable, which is the chief element of metre, the 
Gayatri consisting of eight syllabled, the Trishtup of eleven, and the 
Jagati of twelve. See Wilson’s Note. 

25 He: BrahmA, according to S&yana. 

Rathantara: a name of various S&mans or metrical hymns. 

Three logs for burning: the three pddas, divisions, or lines of the 
verse being fanoifully likened to the logs which enclose the sacrificial 
fire. 
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26 I invocate the milch-cow good for milking, so that 

the milker deft of hand may drain her. 

May Savitar give goodliest stimulation. The caldron 
is made hot; I will proclaim it. 

27 She, lady of all treasure, is come hither yearning in 

spirit for her calf and lowing. 

May this cow yield her milk for both the Asvins, 
and may she prosper to our high advantage. 

28 The cow hath lowed after her blinking youngling; 

she licks his forehead, as she lows, to form it. 

His mouth she fondly calls to her warm udder, and 
suckles him with milk while gently lowing. 

29 He also snorts, by whom encompassed round the cow 

lows as she clings unto the shedder of the rain. 
She with her shrilling cries hath humbled mortal man, 
and turned to lightning hath stripped off her cover¬ 
ing robe. 

30 That which hath breath and speed and life and motion 

lies firmly stablished in the midst of houses. 

The living moves by powers of the departed, the 
immortal is the brother of the mortal. 

31 I saw the Herdsman, him who never stumbles, 

approaching by his pathways and departing. 

He, clothed with gathered and diffusive splendour, 
within the worlds continually travels. 


26 The milch-cow in this and the two following stanzas may be the 
cow who supplies milk for the sacrifice. But S&yapa says that the 
cow may be the rain-cloud, the milk being the rain and the milker 
V&yu the god of wind who causes it to flow. The calf, S&yana says, 
is the world longing for the rain to fall. 

29 He alto: probably Parjanya, the personified storm-oloud. The 
cow here is undoubtedly a cloud 

30 The subject of the first hemistich is apparently Agni. The se¬ 
cond hemistich is rendered by Wilson : * the life of the mortal body, 
cognate with the mortal flame, endures immortal, (sustained) by 
(obsequial) offerings.’ 

31 The Herdman: the Sun, the guardian of the world. 
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32 He who hath made him doth not comprehend him : 

from him who saw him surely is he hidden. 

He, yet enveloped in his mother’s bosom, source of 
much life, bath sunk into destruction. 

33 Dyaus is my father, my begetter: kinship is here. 

This great earth is my kin and mother. 

Between the wide-spread world-halves is the birth¬ 
place : the father laid the daughter’s germ within it. 

34 I ask thee of the earth’s extremest limit, where is 

the centre of the world, I ask thee. 

I ask thee of the Stallion’s seed prolific, I ask of 
highest heaven where speech abideth. 

35 This altar is the earth’s extremest limit; this sacrifice 

of ours is the world’s centre. 

The Stallion’s seed prolific is the Soma; this Brahman 
highest heaven where speech abideth. 

36 Seven germs unripened yet are heaven’s prolific seed: 

their functions they maintain by Vishnu’s ordinance. 
Endued with wisdom through intelligenceand thought, 
they compass us about present on every side. 


32 Lightning, the immediate cause of rain, with his coantless off¬ 
spring the fertilizing rain-drops, appears to be alluded to. 

33 World-halves: literally bowls or vessels into which the Soma is 
poured, a figurative expression for heaven and earth. The firmament 
or space between these two is, as the region of the rain, the womb of 
all beings. The Father is Dyaus and the daughter is Earth whose 
fertility depends upon the germ of rain laid in the firmament. 

35 The earth’s extremest limit: is the altar, as the place nearest to 
heaven, the place where the gods visit men. 

The Stallion: Dyaus, or Father Heaven. 

This Brahman: the priest so named who recites the texts of the 
Veda. 

36 This stanza, as Ludwig remarks, is one of the most unintelli¬ 
gible in the whole Veda. The seven, according to Sayana, are the 
solar rays, and Vishnu is said to be the Sun. 
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37 What thing I truly am I know not clearly : mys¬ 

terious, fettered in my mind I wander. 

When the first-born of holy Law approached me, 
then of this speech I first obtain a portion. 

38 Back, forward goes he, grasped by strength inherent, 

the immortal born the brother of the mortal. 
Ceaseless they move in opposite directions: men 
mark the one and fail to mark the other. 

39 Upon what syllable of holy praise-song, as ’t were 

their highest heaven, the gods repose them,— 
Who knows not this, what will he do with praise-song? 
But they who know it well sit here assembled. 

40 Fortunate mayst thou be with goodly pasture, and 

may we also be exceeding wealthy. 

Feed on the grass, O cow, at every season, and 
coming hitherward drink limpid water. 

41 Forming the water-floods, the buffalo hath lowed, 

one footed or two-footed or four-footed, she, 

Who hath become eight-footed or hath got nine feet, 
the thousand-syllabled in the sublimest heaven. 


37 The first-born of holy Law : according to S&yana, the first-born 
(perceptions) of the truth. 

38 This stanza appears to refer to the Sun in his daily course from 
east to west and his nightly return to the east, the former visible to 
men and the latter invisible. 

They, in this case, would mean the Sun by day and the Sun by night. 

39 The syllable is the Pranava, the mystical sacred syllable Om. 
This syllable is set forth in the Upanishads as the object of profound 
religious meditation, and the highest spiritual efficacy is attributed to it. 

40 This stanza is addressed to the cow who supplies the milk for 
libations. 

41 The buffalo hath lowed: the great rain-cloud has thundered. 
S&yana explains one footed, as sounding from the cloud; two-footed, 
from cloud and sky; fourfooted, from the four cardinal points; 
eightfooted, from the four points and the four-intermediate points; 
ninefooted, from these points and the Zenith. Gaurt, the buffalo, 
is according to S&yana, V&k, speech or sound. 
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42 From her descend in streams the seas of water ; 

thereby the world’s four regions have their being. 
Thence flows the imperishable flood, and thence the 
universe hath life. 

43 I saw from far away the smoke of fuel with spires 

that rose on high o’er that beneath it. 

The mighty men have dressed the spotted bullock. 
These were the customs in the days aforetime. 

44 Three with long tresses show in ordered season. 

One of them sheareth when the year is ended. 
One with his powers the universe regardeth : of one 
the sweep is seen, but not his figure. 

45 Speech hath been measured out in four divisions, the 

Brahmans who have understanding know them. 
Three kept in close concealment cause no motion; of 
speech, men speak only the fourth division. 

46 They call him Indra, Mitra, Varuua, Agni, and he is 

heavenly nobly-winged Garutm&n. 

To what is one, sages give many a title: they call it 
Agni, Yama, M&tarisvan. 

42 From, her: from the buffalo, or cloud. The worlds four regions: 
the whole world. 

43 The make of fuel: arising from burning cow dung. The mighty 
men: the heroes, the gods. The spotted bullock: the Soma. The 
whole may, perhaps, be a figurative description of the gathering of 
the rain-clouds. 

44 The three are Agni who burns up the vegetation, the all-seeing 
Sun, and th9 invisible V&yu or Wind. 

45 Three kept in close concealment: the three might mean the three 
Vedas; but this interpretation does not suit the rest of the half-line. 
The fourth division: ordinary language. See Wilson for S&yaga’s 
elaborate explanation of this stanza. 

46 Garutmdn: the celestial bird, the Sun. All these names, says the 
poet, are names of one and the same Divine Being, the One Supreme 
Spirit nnder various manifestations. 
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47 DaNc the descent: the birds are golden-coloured; 

up to the heaven they fly robed in the waters. 
Again descend they from the seat of Order, and all 
the earth is moistened with their fatness. 

48 Twelve are the fellies, and the wheel is single ; three 

are the naves. What man hath understood it ? 
Therein are set together spokes three hundred and 
sixty, which in nowise can be loosened. 

49 That breast of thine exhaustless, spring of pleasure, 

wherewith thou feedest all things that are choicest, 
Wealth-giver, treasure-finder, free bestower,—bring 
that, Sarasvati, that we may drain it. 

50 By means of sacrifice the gods accomplished their 

sacrifice : these were the earliest ordinances. 

These mighty ones attained the height of heaven, 
there where the S&dhyas, gods of old, are dwelling. 

51 Uniform, with the passing days, this water mounts 

and falls again. 

The tempest-clouds give life to earth, and fires 
re-animate the heaven. 


47 Dark the descent: the rays of light descend into the darkness 
of the earth when wrapped in night, and rise again to heaven with 
the moisture which they have absorbed to descend again in the form 
of fertilizing rain. 

48 The single wheel is the year; the twelve spokes are the months; 
the three naves are the three seasons of four months each; and the 
spokes are the days of the luni solar year. The stanza is out of 
place here. 

49 Sarasvati: See I. 3. 10. 

50 The Sddhyas: said by Y&ska to be ‘ the gods whose dwelling- 
place is the sky. 9 They are named among the minor divinities in the 
Amarakosha, and, as Wilson observes, ‘it would seem that in S&yana’s 
day the purport of the designation had become uncertain.’ 

51 Fires re-animate the heaven: the oblations offered in sacrificial 
fires delight and strengthen the gods. 
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52 The bird celestial, vast with noble pinion, the lovely 
germ of plants, the germ of waters, 

Him who delighteth us with rain in season, Sarasv&n 
I invoke that he may help us. 

HYMN CLXV. Indra, Maruts. 

With what bright beauty are the Maruts jointly 
invested, peers in age, who dwell together ? 

From what place have they come ? With what inten¬ 
tion? Sing they their strength through love of 
wealth, these heroes ? 

2 Whose prayers have they, the youthful ones, accepted? 

Who to his sacrifice hath turned the Maruts ? 

By what strong spirit may we give them pleasure, 
these who are sweeping through the air like eagles? 

3 Whence comest thou alone, thou who art mighty, 

Indra, lord of the brave ? What is thy purpose ? 
Thou greetest us when meeting us the bright ones. 
Lord of bay steeds, say what thou hast against us. 


52 Sarasvdn: or Sarasvat, is the name of a River god usually as¬ 
signed as a consort to Sarasvati. In this place the Sun is meant, and 
Sarcutvantam may be taken as a mere epithet, 4 rich in water 1 which 
he absorbs. 

Indra, the Maruts, and the great sage Agastya are regarded as the 
Rishis of this hymn, whioh appears to be, as Wilson observes, a vin¬ 
dication of 4 the separate, or at least preferential, worship of Indra, 
without comprehending, at the same time, as a matter of course, the 
adoration of the Maruts.’ The first two and the three concluding 
verses appear to beloug to Agastya, or the performer of the sacrifice, 
and the rest consist of a dialogue between the Maruts and Indra. 
The hymn is translated and fully explained in Profi Max Muller’s 
Rig-vtda SanhitA , Vol. /. 

3 Here the Maruts address Indra whom they meet alone, unattended 
by them as was usual. 
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4 Mine are devotions, hymns; sweet are libations. 

Strength stirs, and hurled forth is my bolt of 
thunder. 

They call for me, their lauds are longing for me. 
These my bay steeds bear me to these oblations. 

5 Therefore together with our strong companions, 

having adorned our bodies, now we harness 
Our spotted deer with might, for thou, O Indra, 
according to thy nature hast been with us. 

6 Where was that nature then of yours, O Maruts, 

that ye charged me alone to slay the dragon ? 

For I m truth am fierce and strong and mighty. I 
bent my deadly bolts at every foeman. 

7 Yea, much hast thou achieved with us for comrades, 

with manly valour like thine own, thou hero. 

Much may we too achieve, O mightiest Indra, with 
our great power, we Maruts, when we will it. 

8 Vritra I slew by mine own strength, O Maruts, 

having waxed mighty in mine indignation. 

I with the thunder in my hand created for man these 
lucid softly flowing waters. 

9 Nothing, O Maghavan, stands firm before thee; 

among the gods not one is found thine equal. 

None born or springing into life comes nigh thee. 
Do what thou hast to do, exceeding mighty! 

10 Mine only be transcendent power, whatever I, daring 

in my spirit, may accomplish. 

For I am known as terrible, O Maruts: I, Indra, am 
the lord of what I ruined. 

11 Now, O ye Maruts, hath your praise rejoiced me, 

the glorious hymn which ye have made me, heroes ! 
For me, for Indra, champion strong in battle, for me, 
yourselves, as lovers for a lover. 

4 Indra replies. 

5 The Maruts again speak. 

6 Indra olaims for himself the glory of the victory over Vritra. 

II " In this verse Indra, after having declined with no uncertain 




296 


THE HYMNS OF 


[BOOK I. 


12 Here, truly, they send forth their sheen to meet me, 

wearing their blameless glory and their vigour. 
When I have seen you, Maruts, in gay splendour, 
ye have delighted me, so now delight me. 

13 Who here hath magnified you, O ye Maruts? Come 

O ye lovers, hither to your lovers. 

Ye radiant ones, assisting our devotions, of these 
my holy rites be ye regardful. 

14 To this hath Mdnya’s wisdom brought us, so as to 

aid, as aids the poet him who worships. 

Bring hither quick ! On to the sage, ye Maruts ! 
These prayers for you the singer hath recited. 

15 This your laudation, this your song, O Maruts, comes 

from the poet, M4na’s son, M&nd&rya. 

With rain come nigh us! May we for our bodies 
find offspring, food, a camp with running water. 


sound the friendship of the Maruts, repents himself of his unkindness 
towards his old friends. The words of praise which they addressed 
to him in verse 9, in spite of the rebuff which they had reoeived from 
Iudra, have touohed his heart, and we may suppose that, after this, 
their recouciliatiou was oomplete.” Max Muller. 

13 The three concluding verses are an epilogue spoken by the 
sacrificer. 

14 This verse is exceedingly difficult, and its translation at present 
can be only conjectural. 

M&nya , apparently means the son of M&na. 

M&ncL&rya, probably the name of the poet, but explained differently 
by S&yana and Mabldhara. 

15 A camp: the word vfijana has many meanings. Here it may 
be, as Prof. Max Muller takes it, ‘ a field cleared for pasture or agri¬ 
culture,—a clearing, or a camp,—enclosed with hurdles or walls, so 
as to be capable of defence against aild animals or against enemies.’ 
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HYMN CLXVI. Manita. 

Now will we publish, for the vigorous company the 
herald of the strong one, their primeval might. 
With fire upon your way, 0 Maruts loud of voice, with 
battle, mighty ones, achieve your deeds of strength. 

2 Bringing the pleasant meath as ’twere their own dear 

son, they sport in sportive wise gay at their 
gatherings. 

The Rudras come with succour to -the worshipper; 
self-strong they harm not him who offers sacrifice. 

3 To whomsoever, bringer of oblations, they, immortal 

guardians, have given plenteous wealth, 

For him, like loving friends, the Maruts bringing bliss 
bedew the regions round with milk abundantly. 

4 Ye who with mighty powers have stirred theregions up, 

your coursers have sped forth directed by themselves. 
All creatures of the earth, all dwellings are afraid, for 
brilliant is your coming with your spears advanced. 
.5 When in their dazzling rush they make the mountains 
roar, and shake the ridge of heaven in their heroic 
strength, 

Each sovran of the forest fears as ye drive near, and 
the shrubs fly before you swift as chariots are. 


This hymn and the twenty-five following are ascribed to the Rishi 
Agastya, who appears in the R&ra&yana as the friend and counsellor 
of R&ma. He is one of those indefinable mythic personages who are 
found in the ancient traditions of many nations, and in whom eosmo* 
gonical or astronomical notions are generally figured. Thus it is re¬ 
lated of Agastya that the Vindhyan mountains prostrated themselves 
before him; and yet the same Agastya is believed to be the regent of 
the star Canopus. 

1 The strong one: Indra, who is preceded by tbe Maruts. 

*2 The Rudras: the-Maruts, sons of the Storm-god Rudra. 

3 Milk: fertilizing rain. 

5 As ye drive near: similar abrupt ohanges of person are common 
in the Veda. 

20 
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6 Terrible Maruts, ye with ne’er diminished host, with 

great benevolence fulfil our heart’s desire. 

Where’er your lightning bites armed with its gory 
teeth it crunches up the cattle like a well-aimed 
dart. 

7 Givers of during gifts whose bounties never fail, free 

from ill-will, at sacrifices glorified, 

They sing their song aloud that they may drink 
sweet juice: well do they know the hero’s first 
heroic deeds. 

8 With castles hundredfold, O Maruts, guard ye well 

the man whom ye have loved from ruin and from 
sin,— 

The man whom ye the fierce, the mighty ones who 
roar, preserve from calumny by cherishing his seed. 

9 O Maruts, in your cars are all things that are good, 

and mighty powers are set in rivalry therein. 

Rings are upon your shoulders when ye journey 
forth: your axle turns together both the chariot 
wheels. 

10 Held in your manly arms are many goodly things, 

gold chains are on your chests, and glistering 
ornaments. 

Deer-skins are on their shoulders, on their fellies 
knives: they spread their glory out as birds spread 
out their wing3. 

11 Mighty in mightiness, pervading, passing strong, 

visible from afar like heavenly ones with stars, 
Lovely with pleasant tongues, sweet singers with 
their moutfis, the Maruts, joined with Indra, 
shout forth all around. 


10 On their fettle* knives: their war-chariots hare sharp scythe-like 
blades attached to their wheels. 

11 Sweet singers: the Maruts* song is the music of the winds. 
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12 This is your majesty, ye Maruts nobly born, far as 

the sway of Aditi your bounty spreads. 

Even Indra in his anger never disannuls the boon 
bestowed by you upon the pious man. 

13 This is your kinship, Maruts, that, immortals, y e 

were oft in olden time regardful of our call. 
Having vouchsafed to man a hearing through this 
prayer, by wondrous deeds the heroes have dis¬ 
played their might. 

14 That, O ye Maruts, we may long time flourish 

through your abundant riches, 0 swift movers, 
And that our ipen may spread in the encampment, 
let me complete the rite with these oblations. 

15 So may this laud, M&ndarya’s song, O Maruts, song 

of the poet, M&na’s son, approach you, 

Asking, with food, for offspring of our body. May 
we find food, a camp with running water. 

HYMN CLXVII. Indra, Maruts. 

A thousand are thy helps for us, O Indra; a thou¬ 
sand, lord of bays, thy choice refreshments. 
Wealth of a thousand sorts hast thou to cheer us : 
may active powers come nigh to Us in thousands. 

2 May the most sapient Maruts, with protection, with 
best boons brought from lofty heaven, approach us, 
Now when their team of the most noble horses 
speeds even on the sea’s extremest limit. 


12 The sway of Aditi: “ What the poet says is simply this, that 
the bounty of the Maruts extends as far as the realm of Aditi, i. e. is 
endless, or extends everywhere, Aditi being in its original conception 
the deity of the unbounded world beyond, the earliest attempt at ex¬ 
pressing the Infinite.” Max Mttller. 

This also is one of the hymns translated and fully explained by 
Prof. Max Muller in Big-veda Sanhitd, Vol. I. 

2 The sea's extremist limit: the skirts of the sea of air, the firma¬ 
ment. 
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3 With whom is joined the deftly fashioned ladle, as 

’twere a lance’s butt with gold adornment. 

Like a man’s consort moving in seclusion, like talk 
at gathering or in festal synod. 

4 Afar the radiant ever-moving Maruts have thronged, 

as in a general stream, together. 

The fierce gods scare not off the earth and heaven, 
but for the sake of friendship aid their'increase. 

5 When lists immortal Kodas! to follow—she with loose 

tresses and heroic spirit— 

She will ascend the car of him who worships, like 
SAryA, from the clouds, with face refulgent. 

6 Upon their car the youths have set the maiden wed¬ 

ded to glory, mighty in assemblies. 

When your song, Maruts, sounds, and, with oblation, 
the Soma-pourer sings his hymn in worship. 

7 I will declare the greatness of these Maruts, their 

real greatness, worthy to be lauded, 

How, with them, she though firm, strong-minded, 
haughty, travels to women happy in their fortune. 

8 Mitra and VaruQa preserve from censure : those who 

obey not Varuua chastiseth. 


3 S&yapa says that the lightning is spoken of, moving in the 
clouds, as if in secret, like the well attired wife who remains in the 
women’s apartment, but sometimes showing itself, like the hymn or 
prayer recited at religious ceremonies. The comparisons are scarcely 
intelligible. 

5 Eodast: usually regarded as the consort of Rudra, said by 
Siyapa to mean here the lightning, the bride of the Maruts. 

Sdryd: the daughter of the Sun, who mounted the chariot of the 
Asvins. Seel. 116. 17. 

7 She: RodasL In the second hemistich there is no substantive, 
only adjectives in the feminine gender. Wilson, following Siyana, 
renders tl*e last half-line by ‘ supports a flourishing progeny.’ Ludwig 
thinks that Rodasl appears as E IXdOvia of the Greek pantheon, the 
goddess who presides over childbirth. 
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Firm things are overthrown that ne’er were shaken: 
he prospers, Maruts, who gives choice oblations. 

9 None of us, Maruts, nearly or remotely, hath ever 
reached the limit of your vigour. 

They in courageous might still waxing boldly shall 
compass round their foemen like an ocean. 

10 May we this day be dearest friends of Indra, and let 

us call on him in fight -to-morrow. 

So were we erst. New might attend us daily : so be 
with us Ribhukshan of the heroes. 

11 So may this laud, M&nd&rya’s song, O Maruts, song 

of the poet, Mina’s son, approach you, 

Asking, with food, for offspring of our body. May 
we find food, a camp with running water. 

HYMN CLXVIII. Maruta. 

Swift gain is his who hath you near at every rite: 

ye welcome every song of him who serves the gods. 
So may I turn you hither with fair hymns of praise to 
give great succour for the weal of both the worlds. 

2 Surrounding, as it were, self-born, self-powerful, they 

spring to life the shakers-down of strength and light. 
Like as the countless undulations of the floods, worthy 
of praise when near, like bullocks and like kine. 

3 They who like Somas with their well-grown stalks 

pressed out imbibed within the breast dwell there 
m friendly wise. 

10 The hymn appears to have been reoited on the eve of an ex¬ 
pected battle. 

JRibhufohan: a name of Indra, as lord of the Ribhus. 

2 The $haker$-doton: violently sending down the rain whioh is fol¬ 
lowed by sunlight and fertility. 

When near: terrific in appearance at a distance, but gentle when 
propitiated with worship. 

3 The first hemistich is obscure. Perhaps the meaning is that the 
beneficial effects of the storm are lasting like the inspiring influence 
of Soma juice. 
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Upon their shoulders rests as ’t were a warrior’s spear, 
and in their hand they hold a dagger and a ring. 

4 Self-yoked they have descended lightly from the sky : 

with their own lash they have impelled themselves 
to speed. 

Unstained by dust the Maruts mighty in their 
strength have cast down e’en firm things, armed 
with their shining spears. 

5 Who among you, O Maruts armed with lightning- 

spears, moveth you by himself, as with the tongue 
his jaws ? 

Ye rush from heaven’s floor as though ye sought for 
food, on m;my errands like the Sun’s diurnal steed. 

6 Say where, then, is this mighty region’s farthest 

bound, where, Maruts, is the lowest depth that ye 
have reached ? 

When ye cast down like chaff the firmly stablished 
pile, and from the mountain send the glittering 
water-flood ? 

7 Your winning is with strength, dazzling, with heaven¬ 

ly light, with fruit mature, 0 Maruts, full of 
plenteousness. * 

Auspicious is your gift like a free giver’s meed, 
victorious, spreading far, as of immortal gods. 

8 The rivers roar before your chariot fellies when they 

are uttering the voice of rain-clouds. 

The lightnings laugh upop the earth beneath them, 
what time the Maruts scatter forth their fatness. 

9 Prism brought forth, to fight the mighty battle, the 

glittering army of the restless Maruts. 


5 What, asks the poet, is the moving prinoiple of the Maruts t 1 
Who gives them their first impulse, as a man when he wishes moves 
his tongue and jaws! “This stanza,” remarks Wilson, “is exceeding¬ 
ly elliptical and obscure: Sayana’s completion of the text is entirely 
conjectural. 

9 Priori: the mother of the ljjjaruts. See I. 24. 3. 
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Nurtured together they were born a terror: men 
saw their vigorous godlike nature round them. 

10 So may this laud, M&nd&rya’s song* O Maruts, song 
of the poet, M&na’s son, approach you, 

Asking, with food, for offspring of our body. May 
we find food, a camp with running water. 

HYMN CLXIX. Indra. 

As, Indra, thou from great attack protectest, yea, 
even from great attack these who approach us, 

So, marking well, controller of the Maruts, grant us 
their blessings, for they are thy dearest. 

2 The various doings of all mortal people by thee are 

ordered, in thy wisdom, Indra. 

The host of Maruts goeth forth exulting to win the 
light-bestowing spoil of battle. 

3 That spear of thine rests firm for us, O Indra: the 

Maruts set their whole dread power in motion. 
E’en Agni shines resplendent in the brushwood: the 
viands hold him as floods hold an island. 

4 Vouchsafe us now that opulence, O Indra, as guerdon 

won by mightiest donation. 

May hymns that please thee cause the breast of V&yu 
to swell as with the mead’s refreshing sweetness. 

5 With thee, O Indra, are most bounteous riches that 

further every one who lives uprightly. 

Now may these Maruts show us loving-kindness, 
gods who of old were ever prompt to help us. 

6 Bring forth the men who rain down boons, O Indra: 

exert thee in the great terrestrial region; 

For their broad-chested speckled deer are standing 
like a king’s armies on the field of battle. 


6 The men: the Maruts. Their chariot is drawn by spotted deer. 
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7 I hear the roar of the advancing MaTuts, terrific, 

glittering, and swiftly moving, 

Who with their rush o’erthrow as *t were a sinner the 
mortal who would fight with those who love him. 

8 Give to the M&nas, Indra with the Maruts, gifts 

universal, gifts of cattle foremost. 

Thou, god, art praised with gods who must be lauded. 
May we find food, a camp with running water. 

HYMN CLXX. Indra, Marntft. 

Naught is to-day, to-morrow naught. Who com¬ 
prehends the mystery ? 

We must address ourselves unto another’s thought, 
■ and lost is then the hope we formed. 

2 The Maruts are thy brothers. Why, O Indra, 
wouldst thou take our lives ? 

Agree with them in friendly wise, and do not slay 
us in the fight. 

8 Agastya, brother, why dost thou neglect tts, thou 
who art our friend ? 

We know the nature of thy mind. Verily thou wilt 
give us naught. 

4 Let them prepare the altar well, and eastward let 
them kindle fire. 

Sign of the immortal one is this: so will we pay thee 
sacrifice. 


8 The Mdnas: men of the family of the poet Mana. 

1 Lost is then the hope w formed : Indra appears to have appropri¬ 
ated to himself the sacrifice intended for the Maruts, who complain, 
accordingly, of their dependence on another's will and of their disap¬ 
pointed hopes. 

3 This is spoken by Agastya, who offered the sacrifice. 

3 The Maruts complain that Agastya does not snpport their claim. 

4 Spoken by Agastya to Indra. The immortal one: Agni. 

We ; Agnr and I. 
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5 Thou, lord of wealth, art master of all treasures, 
thou, lord of friends, art thy friends' best supporter. 
O Indra, speak thou kindly with the Maruts, and 
taste the oblations in their proper season. 

HYMN CLXXI. 'Maruta. 

To you I come with this mine adoration, and with a 
hymn I crave the strong ones’ favour, 

A hymn that truly makes you joyful, Maruts. Sup¬ 
press your anger and unyoke your horses. 

2 Maruts, to you this laud with prayer and worship, 

formed in the mind and heart, ye gods, i& offered. 
Come ye to us, rejoicing in your spirit, for ye are 
, they who make our prayer effective. 

3 The Maruts, praised by us, shall show us favours; 

• Maghavan, lauded, shall be most propitious. 
Maruts, may all our days that are to follow be .very 
pleasant, lovely and triumphant. 

4 I fled in terror from this mighty Indra, my body 

trembling in alarm, O Maruts. 

Oblations meant for you had been made ready; these 
have we set aside : for this forgive us. 

5 By whom the M&nas recognize the ' daysprings, by 

whose strength at the dawn of endless mornings, 


5 Agastya continues his conciliatory speech. 

1 Unyoke your horses: stay with us and enjoy the sacrifice “ This 
hymn, again/’ as Wilson remarks, “ indicates a sort of trimming: be¬ 
tween the worship of Indra and the Maruts.” 

3 Unable to translate the second hemistich satisfactorily, I have 

followed Sijana who takes vctndni as an adjective, lovely. Grassmann 
translates: * May all our days stand upright like beautiful trees,’ 

and Ludwig suggests * Battling ? spears f for Jcomyd vandni. 

4 Agastja apologises for having allowed Indra to eqjoy the offerings 
Intended for the Maruts. 

5 By whom: thou, Indra, by whom, etc. 
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Give us, thou mighty, giory with the Maruts, fierce 
with the fierce, the strong who givest triumph. 

6 Do thou, O Indra, guard the conquering heroes, and 
rid thee of thy wrath against the Maruts, 

With them, the wise, victorious and bestowing. Food 
may we find, a camp with running water. 

HYMN CLXXII. Maruts. 

Wonderful let your coming be, wondrous with help, 
ye bounteous ones, 

Maruts, who gleam as serpents gleam. 

2 Far be from us, O Maruts, ye free givers, your 
impetuous shaft; 

Far from us be the stone ye hurl. 

8 O bounteous givers, touch ye not, O Maruts, Tri- 
naskanda’s folk; 

Dift ye us up that we may live. 


HYMN CLXXIII. India. 

The praise-song let him sing, forth bursting bird-like: 
sing we that hymn which like heaven’s light ex- 
pandeth, 

That the milk-giving cows may, unimpeded, call to 
the sacred grass the gods’ assembly. 


1 Who gleam at serpents gleam: referring to the. flashes of light¬ 
ning that accompany the gods of storm. 

2 The stone: the thunderbolt. 

3 Trinathmda's folk: Trinaskanda appears to be the qame of 
some chief not elsewhere mentioned. Wilson, following S&yana, 
translates: ‘ protect my people (although I* be) as insignificant as 
grass.’ 

1 Let him ting: let the Udg&tar priest sing the Siman or metrical 
hymn of praise, which spreads and blesses like the light of heaven. 
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2 Let the bull sing with bulls whose toil is worship, 

with a loud roar like some wild beast that hungers. 
Praised god ! the glad priest brings his heart’s devo¬ 
tion ; the holy youth presents twofold oblation. 

3 May the priest come circling the measured stations, 

and with him bring the earth’s autumnal fruitage. 
Let the horse neigh led near, let the steer bellow : 
let the voice go between both worlds as herald. 

4 To him we offer welcomest oblations, the pious bring 

their strength-inspiring praises. 

May Indra wondrous in his might accept them, car- 
borne and swift to move like the N&satyas. 

5 Praise thou that Indra who is truly mighty, the car- 

borne warrior, Maghavan the hero ; 

Stronger in war than those who fight against him, 
borne by strong steeds, who kills enclosing darkness; 

6 Him who surpasses heroes in his greatness: the 

earth and heaven suffice not for his girdles. 

Indra endues the earth to be his garment, and, god¬ 
like, wears the heaven as ’twere a frontlet, 

7 Thee, hero, chosen of the brave in battles, who 

roamest in the van,—to draw thee hither, 

Indra, the hosts agree beside the Soma, and joy, for 
his great actions, in the chieftain. 


2 The bull: perhaps the institutor of the sacrifice; or Indra him¬ 
self may be intended. Sayan a offers both explanations. 

The bulls whose toil is worship , are the officiating priests. 

Praised god t: addressed to Indra. The meaning of the hemistich 
is obscure. The word mithund (literally, pairs) which I have rendered 
in accordance with Sayapa and Wilson, means according to Grassmann 
‘ both the worlds,’ and according to Lndwig, * the couples consisting 
of the sacrificers and the respective wives.’ 

3 The measured stations: the different fire-altars. Fruitage: grain 
for the oblations. 

4 The Ndsatyas ; the Asvins, whose chariot is famed for swiftness. 
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8 Libations in the sea to thee are pleasant, when thy 

divine floods come to cheer these people. 

To thee the cow is sum of all things grateful when 
with a wish thou seekest men and princes. 

9 So may we in this one be well befriended, well aided 

as it were through praise of chieftains. 

That Indra still may linger at our worship, as one 
led swift to work, to hear our praises. 

10 Like men in rivalry extolling princes, our Mend be 

Indra, wielder of the thunder. 

Like true Mends of some city’s lord, within them 
held in good rule with sacrifice they help him. 

11 For every sacrifice makes Indra stronger, yea, when 

he goes around angry in spirit. 

As pleasure, at the ford invites the thirsty, as the 
long way brings him who gains his object. 

12 Let us not here contend with gods, O Indra, for here 

O mighty one, is thine own portion, 

The great, whose friends the bounteous Maruts honour, 
as with a stream, his song who pours oblations. 


% In the tea: reaching thee in the sea of air; or ‘the sea’ may 
mean the large reservoir of Soma-juice. 

9 In this one : this one true friend Indra. 

10 The8tanzaiB difficult. Wilson, following Siyana, translates: 
‘ Emulous in commendation like (those contending for the favour) of 
men, may Iudra, the wielder of the thunderbolt, be equally (a friend) 
to us : like those who, desirous of his friendship (conciliate) the lord 
of a city (ruling) with good government, so do our intermediate (re¬ 
presentatives) propitiate (Indra) with saorifioes. 

11 Indra will come at last although he tarries now. We must wait 
patiently. The thirsty traveller comes to the stream and reaches his 
journey’s end at last. 

Wilson observes with truth that ‘ this hymn is in general elliptical 
and obscure.’ A translator has now to endeavour to give the probable 
meaning of the words as they staud, without venturing on conjectural 
completion of fancied ellipses and the insertion of words at pleasure 
after the manner of fcayana. 
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13 Addressed to thee is this our praise, O Indra : lord 
of bay steeds, find us hereby advancement. 

So mayst thou lead us on, O god, to comfort. May 
we find food, a camp with running!* water. 

HYMN CLXXIV. Indra. 

Thou art the king of all the gods, 0 Indra: protect 
the men, O Asura, preserve us. 

Thou lord of heroes, Maghavan, our saver, art faith¬ 
ful, very rich, tbe victory-giver. 

2 Indra, thou humbledst tribes that spake with insult by 

breaking down seven autumn forts, their refuge. 
Thou stirredst, blameless ! billowy floods, and gavest 
his foe a prey to youthful Purukutsa. 

3 With whom tbou drivest troops whose lords are 

heroes, and bringest daylight now, much-worship¬ 
ped Indra, 

With them guard lion-like wasting active Agni to 
dwell in our tilled fields and in our homestead. 

4 They through the greatness of thy spear, O Indra, 

shall, to thy praise, rest in this earthly station. 

To loose the floods, to seek, for kine, the battle, his 
bays he mounted, boldly seized the booty. 

5 Indra, beajr Kutsa, him in whom thou joyest: the 

dark-red horses of the Wind are docile. 

Let the Sun roll his chariot wheel anear us, and let 
the thunderer go to meet the foemen. 


1 The men; us, thy worshippers. Asura : immortal and divine. 

2 Autumn forts: probably strong-holds on high ground, oooupied in 
the rainy season. Purukutsa has been mentioned before. See 1. 63.7. 

3 With whom: the Maruts. 

4 They: the enemy. He: Indra. 

5 Kutsa: the Rishi of that name. Wilson paraphrases after 
S&yaga: ‘ Bear (the sage) Kutsa to that eeremony (to which) thou 
desirest (to convey him).’ 
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6 Thou Indra, lord of bays, made strong by impulse, 

hast slain the vexers of thy friends, who give not. 
They who beheld the friend beside the living were 
east aside by thee as they rode onward. 

7 Indra, the bard sang forth in inspiration : thou 

madest earth a covering for the D4sa. 

Maghavan made the three that gleam with moisture, 
and to his home brought Kuyavdch to slay him. 

8 These thine old deeds new bards have sung, O Indra. 

Thou conqueredst, boundest many tribes for ever. 
Like castles thou hast crushed the godless races, and 
bowed the godless scorner’s deadly weapon. 

9 A stormer thou hast made the stormy waters flow 

down, O Indra, like the running rivers. 

When o’er the flood thou broughtest them, O hero, 
thou keptest Turvasa and Yadu safely. 

10 Indra, mayst thou be ours in all occasions, protector 
of the men, most gentle-hearted, 

Giving us victory over all our rivals. May we find 
food, a camp with running water. 

HYMN CLXXV. Indra. 

Glad thee: thy glory hath been quaffed, lord of bay 
steeds, as ’twere the bowl’s enlivening mead. 

For thee the strong there is strong drink, mighty, 
with countless powers to win. 


6 Who give not: who offer no oblations; barbarians who do not 
worship the gods of the Aryans. The friend : Indra. Beside the 
living : Ayu, the living, may perhaps be a proper name here. 

7 The three that gleam with moisture ; what the three are is not clear. 
Wilson translates: * has made the three (regions) marvellous by his 
gifts).’ Some reference to three mornings appears to be intended. 
Kuyavdch: probably the name of a demon, or barbarian. 

9 Turvasa and Yadu : eponymi of Aryan tribes. See I. 36. 8. 

1 Thy glory hath been gtuiffed: thou hast drunk what incites thee to 
glorious deeds, namely the Soma-juice contained in the bowl. 
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2 Let our strong drink, most excellent, exhilarating, 

come to thee, 

Victorious, Indra! bringing gain, immortal, conquer¬ 
ing in fight. 

3 Thou, hero, winner of the spoil, urgest to speed the 

car of man. 

Burn, like a vessel with the flame, the lawless Dasyu, 
conqueror I 

4 Empowered by thine own might, 0 sage, thou stolest 

Sftrya’s chariot wheel. 

Thou barest Kutsa with the steeds of Wind to 
Sushga as his death. 

5 Most mighty is thy rapturous joy, most splendid 

is thine active power, 

Wherewith, foe-slaying, sending bliss, thou art 
supreme in gaining steeds. 

6 As thou, O Indra, to the ancient singers wast ever joy, 

as water to the thirsty, 

So unto thee I sing this invocation. May we find 
food, a camp with running water. 

HYMN CLXXVI. Indra. 

Cheer thee with draughts to win us bliss: Soma, 
pierce Indra in thy strength. 

Thou stormest trembling in thy rage, and findest not 
a foeman nigh. 


4 Thou stolest Silrya’s chariot wheel: Indra is said to have taken 
the wheel of the chariot of the Sun and to have cast it like a quoit 
against the demon of drought. 

Kutsa: the Rishi mentioned in the preceding hymn. Indra de¬ 
fended him against Sushna, or protected mankind from drought. 
See I. 51. 6. 

5 Most mighty is thy rapturous joy: Wilson translates: 4 5 Thy 
inebriety is most intense.’ See I. 51* 
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2 Make our songs penetrate to him who is the only 

one of men; 

For whom the sacred food is spread, as the steer 
ploughs the barley in. 

3 Within whose hands deposited all the five peoples’ 

treasures rest; 

Mark; thou the man who injures us and kill him like 
the heavenly bolt. 

4 Slay everyone who pours no gift, who, hard to reach, 

delights thee not. 

Bestow on us what wealth he hath : this even the 
worshipper awaits. 

5 Thou holpest him the doubly strong whose hymns 

were sung unceasingly. 

When Indra fought, 0 Soma, thou holpest the migh¬ 
ty in the fray. 

6 As thou, O Indra, to the ancient singers wast ever 

joy, like water to the thirsty, 

So unto thee I sing this invocation. May we find 
food, a camp with running water. 

HYMN CLXXVII. indra. 

The bull of men, who cherishes all people, king of 
the races, Indra, called of many, 

Fame-loving, praised, hither to me with succour turn 
his two vigorous bay horses harnessed. 

2 Thy mighty stallions, yoked by prayer, O Indra, thy 

coursers to thy mighty chariot harnessed,— 

Ascend thou these, and borne by them come hither: 
with Soma-juice out-poured, Indra, we call thee. 

3 Ascend thy mighty car: the mighty Soma is poured 

for thee, and sweets are sprinkled round us. 


3 The five peopled treasure$: the wealth of all the Aryans. See 
1.7.9. 

1 The hull: the hero, or chief distinguished by superior strength. 

2—3 The word here rendered by * mighty’ (vriekan) is commonly 
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Come down to us-ward, bull of human races, come, 
having harnessed them, with strong bay horses. 

4 Here is god-reaching sacrifice, here the viotim; here, 

Indra, are the prayers, here is the Soma. 

Strewn is the sacred grass : come hither, Sakra; seat 
thee and drink: unyoke thy two bay coursers. 

5 Come to us, Indra, come thou highly lauded to the 

devotions of the singer M&na. 

Singing, may we find early through thy succour, may 
we find food, a camp with running water. 

HYMN CLXXVIII. Indn*. 

If, Indra, thou hast given that gracious hearing 
wherewith thou holpest those who sang thy praises. 
Blast not the wish that would exalt us : may I gain 
all from thee, and pay all man’s devotions. 

2 Let not the sovran Indra disappoint us of what the 

sisters in their home are working. 

To him have run the quickly flowing waters. May 
Indra come to us with life and friendship. 

3 Victorious with the men, hero in battles, Indra, who 

hears the singer’s supplication, 

Will bring his car nigh to the man who offers, if he 
himself upholds the songs that praise him. 

4 Yea, Indra, with the men, through love of glory 

consumes the sacred food which friends have offered. 
The ever-strengthening song of him who worships 
is sung in fight amid the clash of voices. 


applied in the Veda to living beings and things preeminent for 
strength, and the Vedio poets delight in repeating it and its compounds 
and derivatives. “ But this is nothing yet,” observes Prof. Max Miiller, 
“ compared to other passages, when the poet cannot get enough of 
vrishan and vrishabhl” 

2 The sisters: Night and Morning. The quickly flowing waters: 
for the libations. 

21 
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5 Aided by thee, O Maghavan, O Indra, may we sub¬ 
due our foes who count them mighty. 

Be our protector, strengthen and increase us. May 
we find food, a camp with running water. 

HYMN CLXXX. Asvina. 

Lightly your coursers travel through the regions 
when round the sea of air your car is flying. 

Your golden fellies scatter drops of moisture: drink¬ 
ing the sweetness ye attend the mornings. 

2 Ye as ye travel overtake the courser who flies apart, 

the friend of man, most holy. 

The prayer is that the sister may convey you, all- 
praised, meath-drinkers ! to support and strengthen. 

3 Ye have deposited, matured within her, in the raw 

cow the first milk of the milch-cow, 

Which the bright offerer shining like a serpent ’mid 
trees presents to you whose form is perfect. 

4 Ye made the fierce heat to be full of sweetness for 

Atri at his wish, like streaming water. 

Fire-offering thence is yours, O Asvins, heroes: to 
you like chariot wheels run the sweet juices, 

5 Like Tugra’s ancient son may I, ye mighty, bring 

you to give your gifts with milk-oblations. 

Earth, heaven, and waters serve you through your 
greatness: decayed for you is sorrow’s net, ye holy. 

For Hymn C LX XIX* See Appendix. 

2 The courser : tbe Sun. The sister : Ush&s, Dawn. 

3 Ye put the milk : Ye have deposited the milk within tbe cosmic 
cow, aud this is found unaltered in the cows of earth. 

The bright offerer : I follow Roth in taking this to be the fire, creep¬ 
ing through the fuel as a snake that creeps and gleams through the 
bushes. But the hemistich is very difficult and the meaning is doubt¬ 
ful. Wilseu, after Sly ana, paraphrases : * (as vigilant in tbe midst of 
the ceremony) as a thief (iu the midst) of a thicket. 1 Ludwig says 
that hvdra means neither snake nor thief, but a tub or wooden vesseL 

4 Atri : See 1. 112, 7. • 

5 Tugra's ancient son: See I. 117, 4. 
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6 When, bounteous ones, ye drive youryoked team down¬ 

ward, ye send, by your own natures, understanding. 
Swift as the wind let the prince please and feast you : 
he, like a pious man, gains strength for increase. 

7 For verily we truthful singers praise you : the nig¬ 

gard trafficker is here excluded. 

Now, even now do ye 0 blameless Asvins, ye mighty, 
guard the man whose god is near him. 

8 You of a truth day after day, 0 Asvins, that he 

might win the very plenteous torrent, 

Agastya, famous among mortal heroes, roused with 
a thousand lauds like sounds of music. 

9 When with the glory of your car ye travel, when ye 

go speeding like the priest of mortals, 

And give good horses to the sacrificers, may we, 
N4satyas ! gain our share of riches. 

10 With songs of praise we call to-day, O Asvins, that 
your new chariot for our own well-being, 

That circles heaven with never-injured fellies. May 
we find food, a camp with running water. 

HYMN CLXXXI. Asvins. 

What, dearest pair, is this in strength and riches that 
ye as priests are bringing from the waters ? 

This sacrifice is your glorification, ye who protect 
mankind and give them treasures. 

2 May your pure steeds, rain-drinkers, bring you hither, 
swift as the tempest, your celestial coursers, 

Rapid as thought, with fair backs, full of vigour, 
resplendent in their native light, 0 Asvins. 

6 The prince: the institutor of the sacrifice. 

8 The very plenteous torrent: to obtain abundance of rain. Agastya: 
the Rishi of the hymn. 

9 When you assist the pious chiefs in battle, and they win the 
spoil, let the priests who officiated at the sacrifices which won that aid 
receive their due share of the booty as their reward. 

1 From the waters: from the firmameut. 
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3 Your car is like a torrent rushing downward: may it 

come nigh, broad-seated, for our welfare,— 

Car holy, strong, that ever would be foremost, thought- 
swift, which ye, for whom we long, have mounted. 

4 Here sprung to life, they both have sung together,with 

bodies free from stain, with signs that mark them; 
One of you prince of sacrifice, the victor, the other 
counts as Heaven’s auspicious offspring. 

5 May your car-seat, down-gliding, golden-coloured, 

according to your wish, approach our dwellings. 
Men shall feed full the bay steeds of the other, and, 
Asvins, they with roars shall stir the regions. 

6 Forth comes your strong bull like a cloud of autumn, 

sending abundant food of liquid sweetness. 

Let them feed with the other’s ways and vigour: the 
upper streams have come and do us service. 

7 Your constant song hath been sent forth, disposers 1 

that flows threefold in mighty strength, O Asvins. 
Thus lauded give the suppliant protection: moving 
or resting hear mine invocation. 

8 This song of bright contents for you is swelling in 

the men’s hall where threefold grass is ready. 

Your strong rain-cloud, ye mighty ones, hath swollen, 
honouring men as ’twere with milk’s outpouring. 

9 The prudent worshipper, like Pfishan, Asvins! praises 

you as he praises Dawn and Agni, 

When, singing with devotion he invokes you. May 
we find food, a camp with running water. 


6 Tour strong bull: your swift chariot. Wilson remarks: “ This 
and the preceding stanza are not very explioit in the comparison which 
is intimated between the functions of the two As?ins, for the use of 
anyasya, of the other, in the second half of the verse, is all that inti* 
mates that ekasya, of the one, is understood in the first hall” 

7 That flows throefold: from three priests. 

% Threefold grass: sacred grass arranged to form three layers or seats. 

9 As he praises Dawn and Agni: that is, at the morning sacrifice. 
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HYMN CLXXXIL Asvins. 

This' was the task. Appear promptly, ye prudent 
ones. Here is the chariot drawn by strong, steeds i 
be ye glad. 

Heart-stirring-, longed for, succourers of Vispalft, 
here are Heaven’s sons whose sway blesses the 
pious man. 

2 Longed for, most Indra-like, mighty, most Marut- 
like, most wonderful in deed, car-borne, best- 
charioteers, 

Bring your Hill chariot hither heaped with liquid 
sweet: thereon* ye Asvins, come to him who offers- 
gifts. 

2 What make ye there, ye mighty? Wherefore linger ye- 
with folk who, offering not, are-held in high esteem ? 

Pass over them; make ye the niggards life decays 
give light unto the singer- eloquent in praise. 

4 Crunch up on every side the dogs- who> bark at us :: 
slay ye our foes, G Asvins; this ye understand'. 

Make wealthy every wotd of hkn who praises- you:: 
accept with flavour, both N&satyas, this my laud. 

& Ye made for TUgra’s son amid the waterdToocfa that, 
animated ship with wings to- fly withal, 

Whereon with god-devoted mind ye brought him forth 
and fled with easy flight from out the mighty surge., 

6 Four ships most welcome in the midst of' ocean,, 
urged by the Asvins, save the son of TUgra, 

Him who was cast down headlong, in the waters,, 
plunged in the thick inevitable darkness. 


1 T%» ioa». the- task: this sacrifice is the work at whiob- you. have 
to preside. 

Be ye glad: delight youaselvee with the Soma-juioe; 

Sueco&rer*. of Vitpald : by giving her an iron leg. See T. 116. 15.. 
Or the word in the text may mean, as explained by S&yana, * rich in. 
benevolence to men.’ 

5- TUgru’e son,: See L 116. 3, 4 
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7 What tree was that which stood fixed in surrounding 1 

sea to which the son of Tagra supplicating clung ? 
Like twigs, of which some wing&d creature may take 
hold, ye, Asvins, bore him off safely to your renown. 

8 Welcome to you be this the hymn of praises uttered 

by M&nas, 0 N&satyas, heroes, 

From this our gathering where we offer Soma. May 
we find food, a camp with running water. 

HYMN CLXXXIII. Asvins. 

Make ready that which passes thought in swiftness, 
that hath three wheels and triple seat, ye mighty. 
Whereon ye seek the dwelling of the pious, where¬ 
on, threefold, ye fly like birds with pinions. 

2 Light rolls your easy chariot faring earth-ward, what 

time, for food, ye, full of wisdom, mount it. 

May this song, wondrous fair, attend your glory : ye, 
as ye travel, wait on Dawn Heaven’s daughter. 

3 Ascend your lightly rolling car, approaching the 

worshipper who turns him to his duties,— 
Whereon ye come unto the house to quicken man 
and his offspring, 0 N&satyas, heroes. 

4 Let not the wolf, let not the she-wolf harm you. For¬ 

sake me not, nor pass me by for others. 

Here stands your share, here is your hymn, ye mighty : 
yours are these vessels, full of pleasant juices. 


7 What tree was that: figuratively of the Asvins who saved him, 
as in a sudden inundation, a tree saves the man who climbs it. An 
ingenious interpretation of the legend will be found in M. Bergaigne’s 
La Religion Vddique, III. 10-17. 

1 The three-wheeled chariot of the Asvins has been mentioned be¬ 
fore. See I. 34. 1. 

4 Let not the wolf: let no enemy prevent your coming. Ludwig 
thinks that there is an ironical reference to the wolf from whose jaws 
the Asvins rescued the quail. See I. 117. 16. 
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5 Gotama, Purumilha, Atri bringing oblations all 

invoke you for prorection. 

Like one who goes straight to the point directed, 
come, ye N&satyas, to mine invocation. 

6 We have passed o’er the limit of this darkness : our 

praise hath been bestowed on you, 0 Asvins. 

Come hitherward by paths which gods have travelled. 
May we find food, a camp with running water. 

HYMN CLXXXIV. Asvins. 

Let us invoke you both this day and after : the priest 
is here with lauds when morn is breaking: 
N&satyas, wheresoe’er ye be, Heaven’s children, for 
him who is more liberal than the godless. 

2 With us, ye mighty, let yourselves be joyful, glad in 

our stream of Soma slay the niggards. 

Graciously hear my hymns and invitations, marking, 
O heroes, with your ears my longing. 

3 N&satyas, Pfishans, ye as gods for glory arranged 

and set in order Sfiry&’s bridal. 

Your chariots move along, sprung from the waters, 
like ancient times of Varuija the mighty. 

4 Your grace be with us, ye who who love sweet juices : 

further the hymn sung by the poet M&na, 

When men are joyful in your glorious actions, to win 
heroic strength, ye bounteous givers. 

5 This praise was made, 0 Maghavans, O Asvins, for 

you with fair adornment by the M&nas. 

Come to our house for us and for our children, re¬ 
joicing, 0 N&satyas, in Agastya. 


5 Gotama, Purumilha, Atri: sages favoured by the Asvins. 

3 Pti&ham; ye who cherish men like P&shan himself. 

S&ry&: the daughter of the Sun and the consort of the Asvins. 
See I. 116. IT. 

What the times or ages of Varuna are is uncertain. 

5 Maghavam: mighty and wealthy ones. 
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6 We have passed o’er the limit of this darkness : our 
praise hath been bestowed on you, O Asvins. 

Come hitherward by paths which gods have travelled. 
May we find food, a camp with running water. 

HYMN CLXXXV. Heaven and Earth. 

Whether of these is elder, whether later ? How 
were they born ? Who knoweth it, ye sages ? 
These of themselves support all things existing: as 
on a car the day and night roll onward. 

2 The twain uphold, though motionless and footless, a 
wide-spread offspring having feet and moving. 

Like your own son upon his parents’ bosom, protect 
us, Heaven and Earth, from fearful danger. 

S Aditi’s gift I supplicate, the matchless, perfect, celes¬ 
tial, deathless, meet for worship. 

Produce this, ye twain worlds, for him who lauds you. 
Protect us, Heaven and Earth, from fearful danger 

4 May we be close to both the worlds who suffer no 

pain, parents of gods, who aid with favour, 

Both ’mid the gods, with day and night alternate. 
Protect us, Heaven and Earth, from fearful danger. 

5 Faring together, young, with meeting limits, twin 

sisters lying in their parents’ bosom, 

Kissing the centre of the world together. Protect us. 
Heaven and Earth, from fearful danger. 

6 Duly I call the two wide seats, the mighty, the 

general parents, with the gods’ protection, 

3 Adit?* gift: all the blessings of infinite Nature. According to 
S&yapa, Aditi means here the firmament, in which case her gift would 
be seasonable rain and consequent wealth. 

4 Parents of gods : as with the Greeks, Heaven and Earth are re¬ 
garded as the father and mother of the gods. 

5 The meaning is obscure. Ludwig suggests Daksha and Aditi as 
the parents. The centre of the world means usually the altar. 

6 With the gods * protection : to come to us with the favouring help 
of the gods. The nectar : the rain. 
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Who, beautiful to look on, make the nectar. Protect 
us, Heaven and Earth, from fearful danger. 

7 Wide, vast, and manifold, whose bounds are distant,— 

these, reverent, I address at this our worship, 

The blessed pair, victorious, all-sustaining. Protect 
us, Heaven and Earth, from fearful danger. 

8 What sin we have at any time committed against the 

gods, our friend, our house’s chieftain, 

Thereof may this our hymn be expiation. Protect 
us, Heaven and Earth, from fearful danger. 

9 May both these friends of man, who bless, preserve me, 

may they attend me with their help and favour. 
Enrich the man more liberal than the godless. May 
we, ye gods, be strong with food rejoicing. 

10 Endowed with understanding, I have uttered this 

truth, for all to hear, to Earth and Heaven. 

Be near us, keep us from reproach and trouble. 
Father and Mother, with your help preserves us. 

11 Be this my prayer fulfilled, 0 Earth and Heaven, 

wherewith, Father and Mother, I address you. 
Nearest of gods be ye with your protection. May 
we find food, a camp with running water. 

HYMN CLXXXVI. Vigvedevas. 

Loved of all men, may Savitar, through praises 
offered as sacred food, come to our synod, 

That you too, through our hymn, ye ever youthful, 
may gladden, at your visit, all our people. 

•2 To us may all the gods come trooped together, Arya- 
man, Mitra, Varuija concordant, 

That all may be promoters of our welfare, and with 
great might preserve our strength from slackness. 


1 Savitar: the San, especially regarded as the mifier and gene¬ 
rator. Ye evtr youthful ; Visredevas, or all gods. 
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3 Agni I sing, the guest you love most dearly: the 

conqueror through our lauds is friendly-minded: 
That he may be our Varupa rich in glory, and send 
food like a prince praised by the godly. 

4 To you I seek with reverence, Night and Morning, 

like a cow good to milk, with hope to conquer, 
Preparing on a common day the praise-song with 
milk of various hues within this udder. 

5 May the great dragon of the deep rejoice us : as one 

who nourishes her young comes Sindhu, 

With whom we will incite the child of waters whom 
vigorous coursers swift as thought bring hither. 

6 Moreover Twashtar also shall approach us, one- 

minded with the princes at his visit. 

Hither shall come the Vritra-slayer Indra, ruler of 
men, as strongest of the heroes. 

7. Him too our hymns delight, that yoke swift horses, 
like mother cows who lick their tender youngling. 
To him our songs shall yield themselves like spouses, 
to him the most delightful of the heroes. 


3 Our Varuna: our lord and protector. 

4 Like a cow : the singer is the cow and his hymn the milk. 

With hope to conquer : to overcome sins, according to S&yana. 

A common day: belonging to the past night and the present 
morning. 

Milk of various hues : the libations of milk mixed with the yellow 
or browu soma-juice. 

This udder: apparently a figurative expression for the place of 
sacrifice whedce the milky libations flow. 

5 Dragon of the deep: Ahirbudhnya, a divine being that dwells 
and presides over the firmament. Sindhu: the Indus. 

The child of waters : Agni. 

6 Twastar: the heavenly artist. The princes: institutors of the 
sacrifice. 

7 That yoke swift horses : that quicky reach the gods. 

Their tender youngling: Say ana takes the epithet tarunam as apply¬ 
ing to Indra ‘ the ever youthful.* 
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8 So may the Maruts, armed with mighty weapons, rest 

here on heaven and earth with hearts in concord, 
As gods whose cars have dappled steeds like torrents, 
destroyers of the foe, allies of Mitra. 

9 They hasten on to happy termination their orders 

when they are made known by glory. 

As on a fair bright day the arrow flieth, o’er all the 
barren soil their missiles sparkle. 

10 Incline the Asvins to show grace, and Pfishan, for 

power and might have they, their own possession. 
Friendly are Vishpu, V&ta, and Ribhukshan : so may 
I bring the gods to make us happy. 

11 This is my reverent thought of you, ye holy ; may it 

inspire you, make you dwell among us,— 

Thought, toiling for the gods and seeking treasure. 
May we find food, a camp with running water. 

HYMN CLXXXVII. Annastuti. 

Now will I glorify Food that upholds great strength, 
By whose invigorating power Trita rent Vritra 
limb from limb. 

2 0 pleasant Food, 0 Food of meath, thee have we 
chosen for our own, 

So be our kind protector thou. 


10 Ribkukskan: a name of Indra, as lord of the Ribhus. 

The deified object of the hymn is Food. Annastuti = Praise of 
Food, or the deity presiding over food. “ According to Saunaka, the 
hymu should be recited by a person about to eat, when his food will 
never disagree with him; its repetition also, accompanied with obla¬ 
tions and worship, will secure him against want of food, and if he 
should have taken poison, its silent repetition will act as an antidote.” 
Wilson. 

1 Trita: Indra, who pervades the three worlds. 

2 The god addressed is the Soma. 
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3 Come hitherward to us, 0 Food, auspicious withe 

auspicious help, 

Health-bringing, not unkind, a dear and guileless^ 
friend. 

4 These juices which, O Food, are thine throughout 

the regions are diffused. 

Like winds they have their {dace in heaven. 

5 These gifts of thine, O Food, O Food most sweet to 

taste, 

These savours of thy juices work like creatures that, 
have mighty necks. 

6 In thee, O Food, is set the spirit of great gods. 

Under thy flag brave deeds were done : he slew tho 

dragon with thy help. 

7 If thou be gone unto the splendour of the clouds,. 
Even from thence, O Food of meath, prepared for 

our enjoyment, come, 

8 Whatever morsel we consume from waters or from 

plants of earth, 0 Soma, wax thou fiat thereby. 

9 What, Soma, we enjoy from thee in milky food or 

barley-brew, V&t&pi, grow thou fat. thereby. 

10 O vegetable, cake of meal, be wholesome, firm, and 

strengthening: 

V&t&pi, grow thou fat thereby. 

11 0 Food, from thee as such have we drawn forth with 

lauds, like cows, our sacrificial gifts, 

From thee who banquetest with gods, from thee who 
banquetest with us. 


5 Like creatures that have mighty necks: like strong bullocks. 

6 The spirit of great gods: thou incitest Iudra and the gods to 
perforin glorious and benevolent acts. 

9 Vdtdpi: the fermenting Soma. According to Sayaija, the body. 
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HYMN CLXXXVIII. Aprts. 

Winner of thousands, kindled, thou shinest a god 
with gods to-day. 

Bear our oblations, envoy, sage. 

2 Child of thyself! the sacrifice is for the righteous 

blent with meath, 

Presenting viands thousandfold. 

3 Invoked and worthy of our praise bring gods whose 

due is sacrifice: 

Thou, Agni, givest countless gifts. 

4 To seat a thousand heroes they eastward have strewn 

the grass with might, 

Whereon, Adityas, ye shine forth. 

5 The sovran all-imperial doors, wide, good, many and 

manifold, 

Have poured their streams of holy oil. 

6 With gay adornment, fair to see, in glorious beauty 

shine they forth: 

Let Night and Morning rest them here. 

7 Let these two sages first of all, heralds divine and 

eloquent, 

Perform for us this sacrifice. 

8 You I address, Sarasvati, and Bh&rati, and 114, all: 
Urge ye us on to glorious fame. 


The Aprts are the various forms of Agni, according to S&yana, 
which are invoked in the hymn. 

1 Thou: Agni. 

2 Child of thyself: Agni, See I. 13. 2. 

4 Adityas : See I. 14. 3. 

5 The sovran all-imperial doors: of the sacrificial hall through 
which the gods enter. They are types of the portals of the East 
through which light comes into the world. See Wallis, Cosmology of 
the Bigveda, p. 19. 

7 These two sages: heralds or invokers, because they call the gods. 
See I. 13. 8. 

8 Sarasvatt and Bhdratl and lid: See 1.13. 9. 




326 THE HYMNS OF [BOOK 1. 

9 T wash tar the lord hath made all forms and all the 
cattle of the field : 

Cause them to multiply for us. 

10 Send to the gods, Vanaspati, thyself, the sacrificial 

draught: 

Let Agni make the oblations sweet. 

11 Agni, preceder of the gods, is honoured with the 

sacred song: 

He glows at offerings blest with Hail! 

HYMN CLXXXIX. Agni. 

By goodly paths lead us to riches, Agni, thou god 
who knowest every sacred duty. 

Remove the sin that makes us stray and wander: 
most ample adoration will we bring thee. 

2 Lead us anew to happiness, 0 Agni; lead us beyond 

all danger and affliction. 

Be unto us a wide broad ample castle : be health and 
wealth unto our sons and offspring. 

3 Far from us, Agni, put thou all diseases: let them 

strike lands that have no saving Agni. 

God, make our home again to be a blessing, with all 
the immortal deities, 0 holy. 

4 Preserve us, Agni, with perpetual succour, refulgent 

in the dwelling which thou lovest. 

O conqueror, most youthful, let no danger touch 
him who praises thee to-day or after. 

5 Give not us up a prey to sin, 0 Agni, the greedy 

enemy that brings us trouble; 


10 Vanaspati: See I. 13. 11. 

11 Blest with Hail /: See I. 13. 12. 

This hymn, as Ludwig observes, appears to have been composed at 
a time of pestilence. 

3 That have no saving Agni: or, which do not m&iutain the sacred 
fire; whose inhabitants do not worship Agni. 
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Not to the fanged that bites, not to the toothless : 
give not us up, thou conqueror, to the spoiler. 

» 6 Such as thou art, born after Law, 0 Agni, when 
lauded give protection to our bodies, 

From whosoever would reproach or injure : for thou, 
O god, spiest out all oppressors. 

7 Thou well discerning both these classes, comest to 

men at early morn, 0 holy Agni. 

Be thou obedient unto man at evening, to be adorn¬ 
ed, as keen, by eager suitors. 

8 To him have we addressed our pious speeches, I 

M&na’s son to him victorious Agni. 

May we gain countless riches with the sages. May 
we find food, a camp with running water. 

HYMN CXC. Brihaspati. 

Glorify thou Brihaspati, resistless, who must be 
praised with hymns, sweet-tongued and mighty, 
To whom as leader of the song, resplendent, worthy 
of lauds, both gods and mortals listen. 

2 On him wait songs according to the season, even as 
a stream of pious men set moving. 

Brihaspati—for he laid out the expanses—was, at 
the sacrifice, vast M&tarisvan. 


•5 The fanged: venomous serpents. The toothless : wild animals that 
do not bite, but injure with their horns, etc. 

7 Both these classes : worshippers and non-worshippers. 

Be thou obedient: be a useful servant iu the house. 

As keen: akrah , applied to Agni iu all the places where it occurs in 
the Rigveda, appeal’s to mean hasty, violent, eager, or keen. Ludwig 
thinks that it means here a sacrificial post, and Grassmann, a banner. 
Wilson, following S&yana, paraphrases: 4 be compliant (with his 
wishes); like an institutor of the rite, (who is directed) by the desires 
(of the priests).’ 

1 Brihaspati: Lord of Prayer. See 1. 14. 3. 

2 For he laid out the expanses: spread out and revealed to the eyes 
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3 The praise, the verse that offers adoration, may he 

bring forth, as the Sun sends his arms out, 

He who gives daily light through this god’s wisdom, 
strong as a dread wild-beast, and inoffensive. 

4 His song of praise pervades the earth and heaven : 

let the wise worshipper draw it, like a courser. 
These of Brihaspati, like hunters’ arrows, go to the 
skies that change their hue like serpents. 

5 Those, god, who count thee as a worthless bullock, 

and, wealthy sinners, live on thee the bounteous,— 
On fools like these no blessing thou bestowest: 
Brihaspati, thou punishest the spiteful. 

6 Like a'fair path i3 he, where grass is pleasant, though 

hard to win, a friend of deep devotion. 

Those who unharmed by enemies behold us, while they 
would make them bare stood closely compassed. 


of men the broad regions of heaven and earth. The meaning of the 
second hemistich is not clear. Wilson paraphrases: ‘ for that Brihas¬ 
pati is the manifester (of all), the expansive wind that (diffusing) 
blessings has been produoed for (the diffusion of) water/ There seems 
to be nothing in the Veda to justify the identihoation of M&tarisran 
with the wind, and only in the later language has fita the sense of 
water. See I. 31. 3. 

3 He: Brihaspati. He who give* daily light: the regular appear¬ 
ance of the Sun depends upon Bphaspati’s wisdom. 

Inoffensive: arakshasah , according to Sayana, * free from the 
opposition of Rakshasas.’ 

4 These of Brihaspati: these sacred songs, compared to arrows. 

That change their hue like serpent*: ahimdydn. See I. 3. 9. 

6 This stanza is unintelligible to ma Wilson renders it: 1 Be a 
(pleasant) way to him who goes well and makes good offerings, like 
the affectionate friend of (a ruler who) restrains the bad; and may 
those sinless men who instruct us, although yet enveloped (by ignor¬ 
ance) stand extricated from their covering*; and remarks : “ it is not 
clear how those who are enveloped by ignorauce should be competent 
to teach: another explanation is, let those who revile us, and are 
being protected, be deprived of that protection.” 
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7 He to whom songs of praise go forth like torrents, 

as rivers eddying under banks flow sea-ward— 
Brihaspati the wise, the eager, closely looks upon both, 
the waters and the vessel. 

8 So hath Brihaspati, great, strong and mighty, the 

god exceeding powerful, been brought hither. 

May he thus lauded give us kine and heroes. May 
we find food, a camp with running water. 

HYMN CXCI Water, Grass, Sun. 

Venomous, slightly venomous, or venomous aquatic 
worm,— 

Both creatures, stinging, unobserved, with poison 
have infected me. 

2 Coming, it kills the unobserved; it kills them as it 
goes away, 

It kills them as it drives them off, and bruising bruises 
them to death. 


7 This stanza also is very obscure. Brihaspati is said to look upon 
the waters and the vessel, that is the river to be crossed and the boat 
which is to be used, meaning perhaps the sacrifice and all that is used 
in performing it. Ludwig thinks that a play upon the words is intend¬ 
ed, dpah meaning both water aud a religious ceremony and tarah both 
ferry-boat and prompt energy. 

This so-called hymn is a spell or charm said to have been recited by 
Agastya when he suspected that he had been poisoned. Its silent 
repetition is said to be an effectual antidote agaiust 1 all venom in rep¬ 
tiles, insects, scorpions, roots, and artificial poisons’. I generally 
follow S&yana; but his explanations are not always satisfactory, and 
several passages must be left in their original obscurity. 

1 The exact meaning of the words in the first line is uncertain. 

Both creatures: both classes, either the venomous and the slightly 

venomous, or land-reptiles and water-snakes. 

2 Coming , it kills the unobserved: the herb, used as an antidote, 
coming to the man who has been bitten kills the venomous creatures 
who secretly attacked him. 

22 
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3 Sara grass, dharba, kusara, and sairya, mnnja, viraira. 
Where all these creatures dwell unseen, with poison 

have infected me. 

4 The cows had settled in their stalls, the beasts of 

prey had sought their lairs, 

Extinguished were the lights of men, when things 
unseen infected me. 

5 Or these, these reptiles, are observed, like lurking 

thieves at evening time, 

Seers of all, themselves unseen: be therefore very 
vigilant. 

6 Heaven is your sire, your mother Earth, Soma your 

brother, Aditi 

Your sister: seeing all, unseen, keep still and dwell ye 
happily. 

7 Biters of shoulder or of limb, with needle-stings, 

most venomous, 

Unseen, let naught of you remain: vanish together 
and be gone. 

8 Slayer of things unseen, the Sun, beheld of all, 

mounts, eastward, up, 

Consuming all that are not seen, and evil spirits of 
the night. 

9 There hath the Sun-god mounted up, who scorches 

much and everything, 

Even the Aditya from the hills, all-seen, destroying 
things unseen. 

10 I hang the poison in the Sun, a wine-skin in a vint¬ 
ner’s house, 


3 Sara grots etc.: these are different sorts of grass in which snakes 
and other venomous reptiles lurk. 

6 Heaven, or Dyaus, is here said to be the father of the snakes. 
Soma, here is the Moon. 

10 I hang the poison in the Sun: “ I deposit the poison in the 
solar orb, like a leather bottle in the house of a vender of spirits.” 
'Wilson. See Wilson’s note in which he says that by the Son or as 
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He will not die, nor shall we die : his path is far: he 
whom bay horses bear hath turned thee to sweet 
meath. 

11 This little bird, so very small, hath swallowed all thy 

poison up. 

She will not die, nor shall we die : his path is far: 
he whom bay horses bear hath turned thee to sweet 
meath. 

12 The three times seven bright sparks of fire have 

swallowed up the poison’s strength. 

They will not die, nor shall we die : his path is far: 
he whom bay horses bear hath turned thee to sweet 
meath. 

13 Of ninety rivers and of nine with power to stay the 

venom’s course,— 

The names of all I have secured : his path is far: he 
whom bay horses bear hath turned thee to sweet 
meath. 

14 So have the peahens three times seven, so have the 

maiden sisters seven, 


Sayana paraphrases it, the orb of the Sun, “ is probably to he under¬ 
stood a mystical diagram, or figure wholly or partly typical of the 
solar orb: the Suu being considered as especially instrumental in 
counteracting the operation of poison.” 

He will not die : the Sun will not die from the effects of the poison 
thus applied, and we also who have been bitten shall through his 
favour recover, 

11 This little bird: according to Sayana, the bird which we call the 
francoline partridge, said to be a * remover of poison/ 

12 Bright sparks of fire: either, says Sayana, the seven flames of 
fire multiplied, or the twenty-one varieties of another kind of bird 
unaffected by eating poison. 

13 Of ninety rivers and of nine: the numbers are used indefinitely 
for all the rivers of the country. 

14 The peahens three times seven: peafowl are regarded as the great 
enemies of snakes. The number appears to be merely fanciful and 
borrowed from verse 12. 

The maiden sisters seven: the seven chief rivers of the land. 
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Carried thy venom: far away, as girls bear water in 
their jars. 

15 The mungoose is so small a thing; I crush the crea¬ 

ture with a stone. 

Thence hath the poison turned away, departed unto 
distant lands. 

16 Forth issuing from the mountain’s side the mungoose 

spake these words and said : 

The scorpion’s venom hath no strength, scorpion, thy 
venom is but weak. 


15 As kuskumbka, means poison-bag, kmhumhkakah in the text is 
taken by Ludwig and Grassmann to mean venomous insect. 

Sayapa explains it as the nahula, nfe'ul or mungoose whose hostility 
to the snake is proverbial. Wilson paraphrases: * May the insigni¬ 
ficant mungoose carry off thy venom, (Poison) ; if not, I will crush 
the vile (creature) with a stone.* 


BOOK THE SECOND. 


HYMN I. Agni. 

Thou, Agni, shining in thy glory through the days, art 
brought to life from out the waters, from the stone : 

From out the forest trees and herbs that grow on 
ground, thou, sovran lord of men, art generated pure. 
2 Thine is the Herald’s task and Cleanser’s duly timed; 
Leader art thou, and Kindler for the pious man. 

Thou art Director, thou the ministering priest: thou 
art the Brahman, lord and master in our home. 

The hymns of this Book, with the few exceptions that will be noted, 
are ascribed to the Rishi Gfitsamada. As Book I. is called the Book 
of the Satarchins, that is of a hundred or a large iudefiuite number 
of authors of Richas or verses, so this Book is commonly called the 
G&rtsamada Man dal a or Book of Gfitsamada. 

1 Through the day*: for the days of sacrifice, according to S Ay ana. 

The waters: from the waters of the firmament, as lightning. 

From out the forest trees : in the frequently occurring conflagrations 

caused by the friction of dry branches. Agni is also said to have his 
home in plants, perhaps originally on account of a phosphorescent 
light which some plants emit. 

2 Agni concentrates in himself the various functions of different 
classes of human priests, the most important of which are mentioned 
in the verse. The classification of the priests aud the description of 
their duties are given with variations by different authorities. The 
Hotar or Herald invokes the gods; the Potar, Purifier, or Cleanser, 
is the assistant of the Brahman or praying priest who remedies any 
defect in the ritual; the Neshtar or Leader leads forward the wife of 
the sacrificer; the Agnidh or Kindler lights the sacrificial fire; the 
Pras&star or Director is the assistant of the Hotar; and the Adhvaryu 
or ministering priest is the deacon who measures the ground, builds 
the altar, and makes all the preparations necessary for the sacrifice. 
The duties of the priests, however, varied at different times and according 
to the nature of the ceremony which they were engaged to perform. 

23 
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3 Hero of heroes, Agni! thou art Indra, thou art 

Vishnu of the mighty stride, adorable: 

Thou, Brahmanaspati, the Brahman finding wealth : 
thou, O sustainer, with thy wisdom tendest us. 

4 Agni, thou art king Varuija whose laws stand fast; 

as Mitra, wonder-worker, thou must be implored. 
Aryaman, heroes’ lord, art thou, enriching all, and 
liberal Ansa in the synod, 0 thou god. 

5 Thou givest strength, as Twashtar, to the worshipper: 

thou, wielding Mitra’s power, hast kinship with the 
Dames. 

Thou, urging thy fleet coursers, givest noble steeds : 
a host of heroes art thou with great store of 
wealth. 

6 Rudra art thou, the Asura of mighty heaven : thou 

art the Maruts’ host, thou art the lord of food, 
Thou goest with red winds: bliss hast thou in thine 
home. As Pflshan thou thyself protectest wor¬ 
shippers. 

7 Giver of wealth art thou to him who honours thee; 

thou art god Savitar, granter of precious things. 
As Bhaga, lord of men! thou rulest over wealth, 
and guardest in his house him who hath served 
thee well. 

8 To thee, the people’s lord within the house, the folk 

press forward to their king most graciously inclined. 
Lord of the lovely look, all things belong to thee: 
ten, hundred, yea, a thousand are outweighed by 
thee. 

9 Agni, men seek thee as a father with their prayers, win 

thee, bright-formed, to brotherhood with holy act. 
Thou art a son to him who duly worships thee, and 
as a trusty friend thou guardest from attack. 


3 Vishnu of the mighty stride: See I. 32. 16. 

4 Ansa: the Distributor; one of the Adityas. 

5 The Dames: the oonsorts of the gods. 
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10 A Ribhu art thou, Agni, near to be adored; thou 

art the sovran of refreshing food and wealth. 

Thou shinest brightly forth, thou bufnest to bestow: 
pervading sacrifice thou lendest Us thine help. 

11 Thou, God, art Aditi to him who offers gifts : thou, 

Hotrd, Bh4rat!, art strengthened by the song. 
Thou art the hundred-wintered 114 to give strength, 
lord of wealth ! Vritra-slayer and Sarasvatl. 

12 Thou, Agni cherished well, art highest vital power; 

in thy delightful hue are glories visible. 

Thou art the lofty might that furthers each design: 
thou art Wealth manifold, diffused on every side. 

13 Thee, Agni, have the Adityas taken as their mouth; 

the pure ones have made thee, 0 sage, to be their 
tongue. 

The bounteous givers wait on thee at solemn rites : 
by thee the gods devour the duly offered food. 

14 By thee, O Agni, all the immortal guileless gods eat 

with thy mouth the oblation that is offered them. 
By thee do mortal men give sweetness to their drinks 
Pure art thou born, the embryo of the plants of 
earth. 

15 With these thou art united, Agni; yea, thou, god 

of noble birth, surpassest them in majesty, 

Which, through the power of good, here spreads 
abroad from thee, diffused through both the Worlds, 
throughout the earth and heaven. 

16 The princely Worshippers who send to those who sing 

thy praise, 0 Agni, guerdon graced with kine and 
steeds,— 

Lead thou both these and us forward to higher bliss. 
With brave men in the assembly may we speak aloud. 

11 Hotrd, Bhirali, lid, are personifications of parts of religious 
worship. The epithet ‘ hundred-wintered ’ appears to refer to the 
natural duration of human life. Sarasvatl : See I. 3. 10. 

16 With brave men: attended by brave sons, who will support and 
strengthen us. 



THE HYMNS OF 


[BOOK II . 


336 


HYMN II. Agni. 

With sacrifice exalt Agni who knows all life; wor¬ 
ship him with oblation and repeated song, 

Well kindled, nobly fed, heaven’s lord, celestial priest, 
who labours at the pole where deeds of might are 
done. 

2 At night and morning, Agni, have they called to thee, 

like milch-kine in their stalls lowing to meet their 
young. 

As messenger of heaven thou lightest all night long 
the families of men, thou lord of precious boons. 

3 Him have the gods established at the region’s base, 

doer of wondrous deeds, herald of heaven and earth; 
Like a most famous car, Agni the purely bright, like 
Mitra to be glorified among the folk. 

4 Him have they set in his own dwelling, in the vault, 

like the moon waxing, fulgent, in the realm of air. 
Bird of the firmament, observant with his eyes, guard 
of the place as ’twere, looking to gods and men. 

5 May he as priest encompass all the sacrifice: men 

throng to him with offerings and with hymns 
of praise. 

Raging with jaws of gold among the growing plants, 
like heaven with all the stars, he quickens earth 
and sky. 

6 Such as thou art, brilliantly kindled for our weal, a 

liberal giver, send us riches in thy shine, 

For our advantage, Agni, god, bring Heaven and Earth 
hither that they may taste oblation brought by roan. 

1 Who labours at the pole: who takes the chief part in the per¬ 
formance of all-important sacrifice. A metaphor from oxen drawing 
a car or wafn. 

2 Have they called: the priests. 

3 At the region’s base: at the altar, according to S&yapa. 

4 The word hvdre, here rendered ‘ in the vault,’ is difficult. Say- 
apa, explains it aaj‘ solitary.’ Both would alter the text. 

Guard of the place: of the most sacred place, the altar. 


HYMN 2.] 


THE RIO VEDA. 


337 


7 Agni, give us great wealth, give riches thousandfold: 

unclose to us, like doors, strength that shall bring 
renown. 

Make Heaven and Earth propitious through the 
power of prayer, and like the sky’s bright sheen 
let mornings beam on us. 

8 Enkindled night by night at every morning's dawn, 

may he shine forth with red flame like the lord of 
light,— 

Agni adored in beauteous rites with lauds of men, 
fair guest of living man and king of all our folk. 

9 Song chanted by us men, O Agni, ancient (me, has 

swelled unto the deathless gods in lofty heaven— 
A milch-cow yielding to the singer in the rites 
wealth manifold, in hundreds, even as he wills. 

10 Agni, may we show forth our valour with the steed 

or with the power of prayer beyond all other men; 
And over the five races let our glory sbine high like 
the realm of light and unsurpassable. 

11 Such, conqueror l be to us, be worthy of our praise, 

thou for whom princes nobly born exert themselves; 
Whose sacrifice the strong seek, Agni, when it shines 
for never-failing offspring in thine own abode. 

12 Knower of all that lives, O Agni, may we both, 

singers of praise and chiefs, be in thy keeping still. 
Help us to wealth exceeding good and glorious, 
abundant, rich in children and their progeny. 

8 May he: Agni. 

9 A milch-cow : the byinn of praise brings riches to the worshipper. 

10 With the steed: with the war-oar in. battle aa well as with prayer 
in sacrifices. 

The five races: the five great Aryan tribes. See 1. 7. 9. 

11 The strong : the wealthy worshippers. 

Never-failing offspring: one of the chief rewards of the worship of 
Agni. 




338 


THE HYMNS OF 


[BOOK II. 


13 The princely worshippers who send to those who 
sing thy praise, O Agni, guerdon graced with kine 
and steeds,— 

Lead thou both these and us forward to higher bliss. 
With brave men in the assembly may we speak 
aloud. 

HYMN III. Apris. 

Agni is set upon the earth well kindled; he standeth 
in the presence of all beings. 

Wise, ancient, god, the priest and purifier, let Agni 
serve the gods for he is worthy. 

2 May Nar&sansa lighting up the chambers, bright in 

his majesty through threefold heaven, 

Steeping the gift with oil-diffusing purpose, bedew 
the gods at chiefest time of worship. 

3 Adored in heart, as is thy right, 0 Agni, serve the 

gods first to-day before the mortal. 

Bring thou the Marut host. Ye men, do worship to 
Indra seated on the grass, eternal. 

4 O Grass divine, increasing, rich in heroes, strewn for 

wealth* sake, well laid upon this altar,— 

On this bedewed with oil sit ye, 0 Vasus, sit all ye 
gods, ye holy, ye Adityas, 

5 Wide be the Doors, the goddesses, thrown open, 

easy to pass, invoked, through adorations. 

2 Narfyansa: * the desire of men/ Agni. The chambers ; the re¬ 
ceptacles of the offerings, according to Sayana. 4$ chiefest time of 
worship: when the oblation of clarified butter is oast into the fire. 

3 Before the mortal: before the mortal priest. 

4 0 Grass divine: the sacred grass, strewn on the floor of the hall 
of sacrifice as a seat for the gods, is ou$ of the Apris or deified objects 
which are to be propitiated iu this hymn. All these are regarded as 
forms of Agni, 

5 The Doors: of the hall of sacrifice. These appear to have been 
regarded as types of, and even fancifully identified with, the doors of 
the posraic house, the portals of the East through which the morning 
light euters into the world. See Cosmology of the Jfiigveda, p. 19. 
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Let them unfold, expansive, everlasting, that sancti¬ 
fy the class famed, rich in heroes. 

6 Good work for us, the glorious Night and Morning, 

like female weavers, waxen from aforetime, 
Yielders of rich milk, interweave in concert the long- 
extended thread, the web of worship. 

7 Let the two heavenly Heralds, first, most wise, most 

fair, present oblation duly with the sacred verse, 
Worshipping gods, at ordered seasons decking them 
at three high places at the centre of the earth. 

8 Sarasvati who perfects our devotion, lift divine, 

Bh&ratl all-surpassing,— 

Three goddesses, with power inherent, seated, protect 
this holy grass, our flawless refuge! 

9 Born is the pious hero swift of hearing, like gold in 

hue, well formed, and full of vigour. 

May Twashtar lengthen out our line and kindred, 
and may they reach the place which gods inhabit. 
10 Vanaspati shall stand anear and start us, and Agni 
with his arts prepare oblation. 

Let the skilled heavenly immolator forward unto the 
gods the offering thrice anointed. 

Ill sprinkle oil: oil is his habitation. In oil he rests : 
oil is his proper province. 

Come as thy wont is; O thou steer, rejoioe thee; 
bear off the oblation duly consecrated. 

The elate: the maghavant, the eminent and wealthy men who insti- 
tute sacrifices. 

6 Yielders of rich milk: cheerful givers of rewards. 

7 Two heavenly Heralds: invokers or priests. According to Sayana, 
the personified fire of earth and of the firmameut. See I. 13. 8. 

The centre of the earth: the altar. The three high plaices: of the 
three fires. 

Three goddesses : presiding over different departments of worship. 

9 Thepiotis hero: a son devoted to the gods. 

10 Vanaspati: the sacrificial post, or Agni in that form. See I. 13. 11. 
The heavenly immolator: Agni, typically so called. 

11 Oil: the clarified butter of oblation. Thou steer: mighty Agni. 
Duly consecrated: offered with the holy word Svaba. See 1.13. 12. 
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HYMN IV. Agni. 

For you I call the glorious refulgent Agni, the guest 
of men, rich in oblations, 

Whom all must strive to win even as a lover, god 
among godly people, Jfitaved&s. 

2 Bhrigus who served him in the home of waters set 

him of old in houses of the living. 

Over all worlds let Agni be the sovran, the messen¬ 
ger of gods with rapid coursers. 

3 Among the tribes of men the gods placed Agni as a 

dear friend when they would dwell among them. 
Against the longing nights may he shine brightly, 
and show the offerer in the house his vigour. 

4 Sweet is his growth as of one’s own possessions; his 

look when rushing fain to burn is lovely. 

He darts his tongue forth, like a harnessed courser 
who shakes his flowing tail, among the bushes. 

5 Sines they whohonour me have praised my greatness,— 

he gave, as ’twere, his hue to those who love him. 
Known is he by his bright delightful splendour, and 
waxing old renews his youth for ever. 

6 Like one athirst, he lighteth up the forests; like 

water down the chariot ways he roareth. 

On his black path he shihes in burning beauty, mark¬ 
ed as it were the heaven that smiles through vapour. 

7 Around, consuming the broad earth, he wanders-, 

free roaming like an ox without a herdsman,— 


This hymn and the three that follow are ascribed. to the Rishi 
Somabfiti of the ancient priestly family of Bhpgu, one of the first 
institutore of sacrifice. 

1 JAtavedds: Agni, who knows all life. See I. 44.1. 

2 Who served him in the home of waters: existing in the form of 
lightning in the firmament before he was brought down to earth. 

5 Since they who honour me: Agni appears to be the speaker of 
these words. 
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Agni refulgent, burning up the bushes, with blacken¬ 
ed lines, as though the earth he seasoned. 

8 I, in remembrance of thine ancient favour, have sung 

my hymn in this our third assembly. 

O Agni, give us wealth with store of heroes and 
mighty strength in food and noble offspring. 

9 May the Gritsamadas, serving in secret, through 

thee, O Agni, overcome their neighbours, 

Rich in good heroes and subduing foemen. That 
vital power give thou to chiefs and singers. 

HYMN Y. Agni. 

Herald and teacher was he born, a guardian for our 
patrons’ help, 

Earner by rites of noble wealth. That strong one 
may we grasp and guide; 

2 In whom, Leader of sacrifice, the seven reins, far 
extended, meet; 

Who furthers, man-like, eighth in plaoe, as Cleanser, 
all the work divine. 

8 When swift he follows this behest, bird-like he chants 
the holy prayers. 

He holds all knowledge in his grasp even as the felly 
rounds the wheel. 

7 As though the earth he seasoned: as though, by burning the weeds 
and bushes, he dressed and prepared the ground for tillage. 

8 Third assembly: at the third of the three daily saorifioes. 

9 Serving in secret: by the peaceful discharge of priestly duties, not 
by warfare like the chiefs who institute the sacrifice. 

1 Our patrons: the wealthy institutors of the sacrifice. That 
strong one: Agni. 

2 Leader: Netar, one of the sixteen priests. 

The seven reins: the seven priests engaged in their several duties. 
Cleanser: Potar, one of the sixteen priests. See II. 1. 2. 

3 The first hemistich, as it stands, is unintelligible to me. Wilson, 
after S&ya^a, paraphrases : * Whatever (offerings the priest} presents, 
whatever prayers he reoites.' 
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4 Together with pure mental power, pure, as Director, 

was he born. 

Skilled in his own unchanging laws he waxes like the 
growing boughs. 

5 Clothing them in his hues, the kine of him the 

Leader wait on him. 

Is he not better than the three, the sisters who have 
come to us ? 

6 When, laden with the holy oil, the sister by the 

mother stands, 

The priest delights in their approach, as corn at com¬ 
ing of the rain. 

7 For his support let him perform as ministrant his 

priestly task; 

Yea, song of praise and sacrifice : we have bestowed, 
let us obtain. 

8 That so this man, well skilled, may pay worship to 

all the holy ones, 

And, Agni, this our sacrifice which we have here 
prepared, to thee. 

HYMN VI. Agni. 

Agni, accept these logs of wood, this waiting with 
my prayer on thee : 

Hear graciously these songs of praise. 


4 Director: Prasaatar, one of the priests. See II. 1. 2. 

5 The stanza is obsoure. Ludwig thinks that Agni is here called 
the Leader because he leads the sifter Dawns to the sacrifice, and that 
they are said to be three iu number to correspond with the number 
of the cows. 

6 The deter: Ushas or Dawn. The mother: the altar, representing 
Earth. 

7 Let him: Agni as priest 

8 This man; the worshipper. 

1 Logs of wood: fuel for the sacrificial fire. 

This waiting with my prayer on thee : this ‘ beseeching and besieg¬ 
ing’ as Milton says. Or t ipasadam taken in a special sense may 
mean the ceremony called Upasad which formed part of the Jyotish- 
toma, a very important Soma ceremony. 
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2 With this hymn let us honour thee, seeker of horses, 

son of strength, 

With this fair hymn, thou nobly born. 

3 As such, lover of song, with songs, wealth-lover, 

giver of our wealth! 

With reverence let us worship thee. 

4 Be thou for us a liberal prince, giver and lord of 

precious things. 

Drive those who hate us far away. 

5 Such as thou art, give rain from heaven, give strength 

which no man may resist: 

Give food exceeding plentiful. 

6 To him who lauds thee, craving help, most youth¬ 

ful envoy! through our song, 

Most holy herald! come thou nigh. 

7 Between both races, Agni, sage, well skilled thou 

passest to and fro, 

As envoy friendly to mankind. 

8 Befriend us thou as knowing all. Sage, duly worship 

thou the gods, 

And seat thee on this sacred grass. 

HYMN YII. 

O Vasu, thou most youthful god, 
bring us wealth, 

Excellent, splendid, much-desired. 

2 Let no malignity prevail against us, 

man’s: 

Save us from this and enmity. 

3 So through thy favour may we force through all our 

enemies a way, 

As ’twere through streaming water-floods. 

... ■ f.--- 

2 Seeker of horse% : in order to bestow them on the worshipper. 

7 Both races: gods end men. Well skilled ; acquainted with both. 

1 Vasu: one of the class of gods so named. Bhdrata: Agni is so 
oalled, according to Sajama, either as having been produced by attri¬ 
tion by the priests or Bharatas, or as being the bearer of oblations. 


Agni. 

Bh&rata, Agni, 
either god’s or 
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4 Thou, purifier Agni, high shinest forth,bright,adorable. 
When worshipped with the sacred oil. 

5 Ours art thou, Agni, Bh&rata, honoured by us with 

barren cows, 

With bullocks and with kine in calf: 

6 Wood-fed, bedewed with sacred oil, ancient, invoker, 

excellent, 

The son of strength, the wonderful. 

HYMN VIII. Agni. 

Now praise, as one who strives for strength, the har¬ 
nessing of Agni’s car, 

The liberal, the most splendid one; 

2 Who, guiding worshippers aright, withers, untouched 

by age, the foe: 

When worshipped fair to look upon; 

3 Who for his glory is extolled at eve and morning in 

our homes, 

Whose statute is inviolate; 

4 Who shines refulgent like the Sun, with brilliance 

and with fiery flame, 

Decked with imperishable sheen. 

5 Him Atri, Agni, have our songs strengthened accord¬ 

ing to his sway: 

All glories hath he made his own. 

6 May we with Agni’s, Indra’s help, with Soma’s, yea, 

of all the gods, 

Uninjured dwell together still, and conquer those 
who fight with us. 


5 With hint in calf: ashtdpadibhih is thus explained by S&yana, 
and is used iu the language of the ritual for animals with young. Roth 
and Grassmanu understand 4 verses ’ consisting of eight feet, divisions, 
or syllables. 

5 Him Atri: Agni appears here to be called by the name of the 
ancient sage Atri. Or atrim may be an epithet of Agni, signifying 
the devonrer of the food with whioh he is supplied, as S&yapa 
explains it. 
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HYMN IX. Agni. 

Accustomed to the herald’s place, the herald hath 
seated him, bright, splendid, passing mighty, 
Whose foresight keeps the Law from violation, ex¬ 
cellent, pure-tongued, bringing thousands, Agni. 

3 Envoy art thou, protector from the foeman; strong 
god, thou leadest us to higher blessings. 

Refulgent, be an ever-heedful keeper, Agni, for us 
and for our seed and offspring. 

3 May we adore thee in thy loftiest birth-place, and, 

with our praises, in thy lower station. 

The place whence thou hast issued forth I worship : 
to thee well kindled have they paid oblations. 

4 Agni, best priest, pay worship with oblation; quickly 

commend the gift to be presented; 

For thou art lord of gathered wealth and treasure: 
of the bright song of praise thou art inventor. 

5 The twofold opulence, O wonder-worker, of thee 

new-born each day never decreases. 

Enrich with food the man who lauds thee, Agni: 
make him the lord of wealth with noble offspring. 

6 May he, benevolent with this fair aspect, best sacri- 

ficer, bring the gods to bless us. 

Sure guardian, our protector from the foeman, shine, 
Agni, with thine affluence and splendour. 


1 The herald: Agni, the invoker of the gods. The name comes, 
with more emphasis, at the end of the verse. The Law: especially 
sacrifice. 

3 In iky loftiest birth-place: as the fire of the Sun in heaven. Thy 
lower station: the firmament, where Agni is born as lightning. The 
place whence thou hast issued forth: the altar where the sacrificial fire 
burns. 

5 The twofold opulence: enriching gods with sacrifice and men 
with earthly blessings. 

New-born each day: rekindled at the morning sacrifice. 
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HYMN X. AgnL 

Agni, first, loudly calliug, like a father, kindled by 
man upon the seat of worship, 

Clothed in his glory, deathless, keen of insight, must 
be adorned by all, the strong, the famous. 

2 May Agni the resplendent hear my calling, through 

all my songs, immortal, keen of insight. 

Dark steeds or ruddy draw his car, or carried in 
sundry ways he makes them red of colour. 

3 On wood supine they got the well-formed infant; a 

germ in various-fashioned plants was Agni; 

And in the night, not compassed round bv darkness, 
he dwells, exceeding wise, with rays of splendour. 

4 With oil and sacred gifts I sprinkle Agni who makes 

his home in front of all things living, 

Broad, vast, through vital power o’er all expanded, 
conspicuous, strong with all the food that feeds him. 

5 I pour to him who looks in all directions: may he 

accept it with a friendly spirit. 

Agni with bridegroom’s grace and lovely colour may 
not be touched when all his form is fury. 

6 By choice victorious, recognize thy portion: with 

thee for envoy may we speak like Manu. 

Obtaining wealth, I call on perfect Agni who with 
an eloquent tongue dispenses sweetness. 


1 First: chief of the gods. Lordly calling : roaring as fire, or, to 
be invoked by all, according to S&yapa. Like a father: supporting 
the gods by conveying oblations to them. 

2 Carried in sundry ways: to one fire-receptacle after another. 

3 On wood supine: the lower piece of wood in which fire is produced. 
A germ: latent in plants, with reference to the luminosity of some 

plants. See II. 1. 1. 

6 By choice: according to Sayana, ‘with lustre.’ Recognize thy 
portion: acknowledge the sacrificial offering to be suitable. 

Like Manu: with the wisdom and authority of Manu who was 
instructed directly by the gods. 
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HYMN XI. Indra. 

Hear thou my call, 0 Indra; be not heedless: thiue 
may we be for thee to give us treasures; 

For these presented viands, seeking riches, increase 
thy strength like streams of water flowing. 

2 Floods great and many, compassed by the dragon, 

thou badest swell and settest free, 0 hero. 
Strengthened by songs of praise thou rentest piece¬ 
meal the D&sa, him who deemed himself immortal. 

3 For, hero, in the lauds wherein thou joyedst, in 

hymns of praise, O Indra, songs of Rudras, 

These streams in which is thy delight approach thee, 
even as the brilliant ones draw near to V&yu. 

4 We who add strength to thine own splendid vigour, 

laying within thine arms the splendid thunder— 
With us mayst thou, 0 Indra, waxen splendid, with 
Sflrya overcome the D&sa races. 

5 Hero, thou slowest in thy valour Ahi concealed in 

depths, mysterious, great enchanter, 

Dwelling enveloped deep within the waters, him who 
checked heaven and stayed the floods from flowing. 

6 Indra, we laud thy great deeds wrought aforetime, 

we laud thine exploits later of achievement; 

We laud the bolt that in thine arms lies eager; we 
laud thy two bay steeds, heralds of Sftrya. 

2 Compassed by the dragon: obstructed by the great serpent Ahi. 
The Ddsa: the savage or demon Ahi. See I. 32. 11. 

3 Songs of Rudras: like those sung by the Rudras or Maruts, 
Indra’s allies. 

These streams: sacrificial waters or libations. Vdyu, the god of 
wind, was entitled to the first draught of the Soma-juice. See verse 
14 of this hymn. 

4 Splendid: the word subhra , splendid, occurs in all three places 
in the text. 

5 Concealed in depths: of the atmosphere. 

6 Heralds of Stirya: announcing the coming of the sunlight after 
the heavy rain which Indra has sent. 
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7 Indra, thy bay steeds shoving forth their vigour 

have sent a loud cry out that droppeth fatness. 

The earth bath spread herself in all her fulness: the 
cloud that was about to move hath rested. 

8 Down, never ceasing, hath the rain-cloud settled: 

bellowing, it hath wandered with the mothers. 
Swelling the roar in the far distant limits, they have 
spread wide the blast sent forth by Indra. 

9 Indra hath hurled down the magician Vritra who lay 

beleaguering the mighty river. 

Then both tbe heaven and earth trembled in terror at 
the strong hero’s thunder when he bellowed. 

10 Loud roared the mighty hero’s bolt of thunder, when 

he the friend of man burnt up the monster, 

And, having drunk his fill of flowing Soma, baffled 
tbe guileml Dinava’s devices. 

11 Drink thou, O hero Indra, drink the Soma; let the 

joy-giving juices make thee joyful. 

They, filling both thy flanks, shall swell thy vigour. 
The juice that satisfies hath holpen Indra. 

12 Singers have we become with thee, O Indra: may 

we serve duly and prepare devotion. 

Seeking thy help we meditate thy praises: may we 
at once enjoy thy gift of riches. 

13 May we be thine, such by thy help, 0 Indra, as swell 

thy vigour while they seek thy favour. 

Give us, thou god, the riches that we long for, most 
powerful, with store of noble children. 


7 The load cry that drops fatness is the thunder that precedes the 
fertilizing rain. The earth hath spread herself: to receive the rain. 

8 The mothers: the original waters above tbe firmament. 

They: Indra's attendants, the Maruts or Storm-gods. 

9 The mighty river: the great cloud that holds the tain. 

10 The guileful Ddnava’s devices: the magic arts of the demon 
Vritra. 
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14 Give us a friend, give us an habitation; Indra, give 

us the company of Maruts, 

And those whose minds aecord with theirs, the VAyus, 
who drink the first libation of the Soma. 

15 Let those enjoy in whom thou art delighted. Indra, 

drink Soma for thy strength and gladness. 

Thou hast exalted us to heaven, preserver, in battles, 
through the lofty hymns that praise thee. 

16 Great, verily, are they, 0 thou preserver, who by 

their songs of praise have won thy blessing. 

They who strew sacred grass to be thy dwelling, 
holpen by thee have got them strength, 0 Indra. 

17 Upon the great Trikadruka days, hero, rejoicing thee, 

O Indra, drink the Soma. 

Come with bay steeds to drink of our libation, shaking 
the drops from out thy beard, contented. • 

18 Hero, assume the might wherewith thou clavest 

Vritra piecemeal, the DAnava AurnavAbha. 

Thou hast disclosed the light to light the Arya: on 
thy left hand, 0 Indra, sank the Dasyu. 

19 May we gain wealth, subduing with thy succour and 

with the Arya, all our foes, the Dasyus. 

Our gain was that to Trita of our party thou gavest 
up T wash tar’s son Visvarfipa. 

20 He cast down Arbuda what time his vigour was 

strengthened by libations poured by Trita. 


14 The V&yut: the pluml i* used honorifically for the singular. 

17 Triladruia daye: the first three day* of the Abhiplava festival. 

18 Avneavdbha: sou of Urgavibha, a demon. The Daegu: the 
barbarian, the original inhabitant of the land. According to SAyupa 
the demon Vyitra is meant. 

19 It is difficult <to make anything intelligible of this stanza. Trita 
is said by SAyapa to be a Aidharehi or great $ishi, and Visvarfipa is 
said to be a three-headed monster slain by ladaa. 

.20 Arbuda: a demon of the atmosphere. See I. fil. 6. 

24 
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Indra sent forth his whirling wheel like Sftrya, and 
aided by the Angirasas rent Vala. 

21 Now let that wealthy cow of thine, O Indra, yield 
in return a boon to him who lauds thee. 

Give to thy praisers: let not fortune fail us. Loud 
may we speak, with brave men, in the assembly. 

HYMN XII. Indra. 

Hi who just born chief god of lofty spirit by power 
and might became the gods’ protector, 

Before whose strength in majesty of valour the two 
worlds trembled, He, 0 men, is Indra. 

2 He who fixed fast and firm the earth that staggered, 
and set at rest the agitated mountains, 

Who measured out the air’s wide middle region and 
gave the heaven support, He, men, is Indra. 

S Who slew the dragon, freed the seven rivers, and 
drove the kine forth from the cave of Vala, 

Begat the fire between two stones, the spoiler in 
warriors’ battle, He, O men, is Indra. 

4 He who created all these things that perish, who 
chased away the humbled race of D&sas, 

Who like a hunter conquering takes as booty the 
foeman’s treasure, He, 0 men, is Indra. 


Sent forth hit whirling wheel: Indra is said to have used a wheel 
of the Sun’s chariot as a missile. 

Vala: the brother of Vjitra, or Vjritra himself. See I. 11. 5. 

21 That wealthy cow of thine: meaning, probably, UBhas or Dawn, 
who brings good gifts to man. Or sd daJcthind maghoni may be trans¬ 
lated 'that liberal meed’ of tbine, that is the rich reward which 
Indra bestows upon his worshippers, regarded as the counterpart of 
the dakthind or honorarium given by the institutora of sacrifioes to 
the priests who perform the ceremonies. 

S Begat the fire between two stones: generated lightning between 
heaven and earth. 
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6 Of whom, the terrible, they ask, Where is He? or 
verily they say of him, He is not. 

He minishes foes’ wealth like stakes of gamblers. 
Have faith in him, for He, 0 men, is Indra. 

6 He who is furtherer of rich and lowly, of priest, of 

suppliant who sings his praises; 

Who, fair-faced, favours him who presses Soma with 
stones made ready, He, 0 men, is Indra. 

7 He under whose supreme control are horses, all 

chariots, and the villages, and cattle; 

He who gave being to the sun and morning, who 
leads the waters, He, 0 men, is Indra. 

8 To whom two armies cry in close encounter, both 

enemies, the stronger and the weaker ,* 

Whom two invoke upon one chariot mounted, each 
for himself, He, O ye men, is Indra. 

9 Without whose help our people never conquer; whom, 

battling, they invoke to give them succour; 

He of whom all this world is but the copy, who 
shakes things moveless, He, 0 men, is Indra. 

10 He who hath smitten, ere they knew their danger, 

with his hurled weapon many grievous sinners; 
Who pardons not his boldness who provokes him, 
who slays the Dasyu, He, 0 men, is Indra. 

11 He who discovered in the fortieth autumn Sambara 

as he dwelt among the mountains; 

Who slew the dragon putting forth his vigour, the 
demon lying there, He, men, is Indra. 

12 Who with his seven bright rays, the Bull, the mighty, 

set free the seven great floods to flow at pleasure; 
Who, thunder-armed, rent Bauhina in pieces when 
scaling heaven, He, O ye men, is Indra. 


7 Who leads the waters : brings the periodical rains. 

8 Whom two invoke ; the warrior and the charioteer. 

12 Seven bright rays: said to mean seven forms of Indra. Eauhina 
is said to be the name of a demon. 
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13 Even the Heaven and Earth bow down before him, 

before his strength the very mountains tremble. 
Known as the Soma-drinker, armed with thunder, 
who wields the bolt, He, O ye men, is Indra. 

14 Who aids with favour him who pours the Soma and 

him who brews it, sacrificer, singer. 

Whom prayer exalts, and pouring forth of Soma, 
and this our gift, He, O ye men, is Indra. 

15 Thou verily art fierce and true who sendest strength 

to the man who brews and pours libation. 

So may we evermore, thy friends, 0 Indra, speak 
loudly to the synod with our heroes. 

HYMN XIII. Indra. 

Thb Season was the parent, and when born there¬ 
from it entered rapidly the floods wherein it grows. 
Thence was it full of sap, streaming with milky juice: 
the milk of the plant’s stalk was chief and meet for 
lauds. 

2 They come trooping together bearing milk to him, 
and bring him sustenance who gives support to all. 
The way is common for the downward streams to flow. 
Thou who didst these things first art worthy of our 
lauds. 


15 With, our heroet: with our brave ions around us. 

1 The Seaton: the Rains, the most important of the seasons. So 
monsoon, a corruption of mautim, any season, means the Rains espe¬ 
cially. It: the Soma-plant. 

2 They come: probably the cows whose milk is to be used in sacrifice. 

The way it common: referring to the water used in the Soma cere¬ 
mony. SAyapa explains the stansa differently, and Wilson para¬ 
phrases it thus: * The aggregated (streams) come, bearing everywhere 
the water, and conveying it as sustenance for the asylum of all rivers, 
(the ocean): the same path is assigned to all the descending (cur¬ 
rents) to follow; and as he who has (assigned) them (their course), 
thou, (Indra), art especially to be praised.’ 



HYMN 13 .] 


THE BIGYEDA. 


353 


3 One priest announces what the instrtutor gives r one, 

altering the forms, zealously plies his task. 

The third corrects the imperfections left by each. 
Thou who- didst these things first art worthy of 
our lauds. 

4 Dealing out food unto their people there they sit, 

like wealth to him who comes,, more than the back 
can bear. 

Greedily with has teeth be eats the master’s food. 
Thou who didst these things- first art worthy of 
our lauds. 

5 Thou hast created earth to look upon- the sky: thou, 

slaying Ahi, settest free the rivers’ paths. 

Thee, such, a god, the gpds have quickened with their 
lauds, even as a steed with waters: meet for praise- 
art thou. 

6- Thou givest increase, thou deadest to us our food ; 
thou milkest from the moist the dry, the rich in 
sweets. 

Thou by Vivasv&n layest down thy precious store : 
thou art sole lord of all. Meet feu* our praise art 
thou. 


3- According to Slyapa, thro* priests are here indioated, the Ho tar 
who announces the saorifice, the Adbvaryu who apportions the several 
pieces of the victim, and the Brahman who corrects mistakes and 
remedies defects in the ritual. 

The first four stanzas are full of difficulties and hi places absolutely 
unintelligible; My version of stanza 3, whioh generally follows 
S&y&na, will not bear critical examination^ but at present 1 have no¬ 
thing better to propose. 

4 There they, tit: according to S&yaga, 4 the householders abide iu 
their homes.’ To him who coma: to a guest. H« eatt the matter't 
food: probably, Agni consumes the oblations of the householder. 

6 Thou milkest from the moitt: peodueeet the dry nutritious grain 
from the moist stalk. Vivatvdn is said by S&yana to mean 4 the 
worshipper.' What is really meant is uncertain. 
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7 Thou who hast spread abroad the streams by stablish- 

ed law, and in the field the plants that blossom 
and bear seed; 

Thou who hast made the matchless lightnings of the 
sky,—vast, compassing vast realms, meet for our 
praise art thou, 

8 Who broughtest NArmara with all his wealth, for 

sake of food, to slay him that the fiends might be 
destroyed, 

Broughtest the face unclouded of the strengthening 
one, performing much even now, worthy art thou 
of praise. 

9 Thou for whose sole delight ten hundred steeds are 

yoked, feeder of all, when thou holpest the wor¬ 
shipper. 

Thou for Dabhiti boundest Dasyus not with cords; 
thou wast a mighty help. Worthy of lauds art 
thou. 

JO All banks of rivers yielded to his manly might; to him 
they gave, to him, the strong, gave up their wealth. 
The six directions hast thou fixed, a fivefold view : thy 
victories reached afar. Worthy of lauds art thou. 


8 This stansa is unintelligible, Ndrmara is said to be a fiend slain 

A 

by Indra. The strengthening one: according to S&yana, Urjayantf is 
the name of a female demon or Pis&chi. Grassmann takes it to mean 
the Sun, Ludwig thinks it is the name of a strong-hold used as a 
store-house of provisions. 

9 The meaning of the first hemistich is uncertain. DabhUi: a 
Bishi, named in I. 112. 23. Not with cords: in a prison without 
cords, the grave. 

10 All hanks of rivers: the dams that prevented the rivers of the 
clouds from flowing. The six directions: above, below, before, behind, 
right, left. The fivefold view: inasmuoh as we cannot see what is 
below the ground. S&yapa explains the shad-vishtirah as heaven, 
earth, day, night, water, and plants, and the pancha sandfifah as the 
five races of men, 
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11 Meet for high praise, 0 hero, is thy power, that 

with thy single wisdom thou obtainest wealth, 

The life-support of conquering J&thshthira. Indra, 
for all thy deeds worthy of lauds art thou. 

12 Thou for Turviti heldest still the flowing floods, the 

river-stream for Vayya easily to pass, 

Didst raise the outcast from the de pth s, and gavest 
fame unto the halt and blind. Worthy of lauds 
art thou. 

13 Prepare thyself to grant us that great bounty, 0 

Yasu, for abundant is thy treasure. 

Snatcli up the wonderful, O Indra, daily. Loud may 
we speak, with heroes, in assembly. 

HYMN XIV. Indra. 

Ministers, bring the Soma-juice for Indra, pour forth 
the gladdening liquor with the beakers. 

To drink of this the hero longeth ever; offer it to 
the Bull, for this he willeth. 

2 Ye ministers, to him who with the lightning smote, 
like a tree, the rain-withholding Vritra— 

Bring it to him, him who is fain to taste it, a draught 
of this which Indra here deserveth. 


11 Jdttkhlhira: a certain man of that name says S&yana, perhaps 
the institutor of the sacrifice. 

12 Turviti and Vayya appear to have been enabled to ford a great 
river by the aid of Indra. See I. 61 11. Turviti was the son of 
Vayya. See I. 54. 6. 

The outcast: or Par&vrij as a proper name. See I. 112. 8, where 
the miracle is ascribed to the Asvins. 

13 Snatch up the wonderful ; that is, gain quickly wondrous wealth. 
This appears to be the literal meaning of the words which Wilson 
paraphrases, after S&yana: ‘mayest thou be disposed to grant us 
exceeding abundance.’ 

1 Ministers: Adhvaryus, or priests, whose duty was to make the 
preparations for sacrifice. 




906 THE HYMNS OF [BOOK II. 

3 Ye ministers, to him who smote Dnbhika, who drove 

the kine forth, and discovered Vala, 

Offer this draught, like V&ta in the region: clothe 
him with Soma even as steeds with trappings. 

4 Him who did Uraga to death, Adhvaryus 1 though 

showing arms ninety-and-nine in number; 

Who cast down headlong Arbuda and slew him,— 
speed ye that Indra to our offered Soma. 

5 Ye ministers, to him who struck down Svasna, and 

did to death Yyansa and greedy Suslufa, 

And Rudhikr&s and Namuchi and Pipru,—to him, 
to Indra, pour ye forth libation. 

6 Ye ministers, to him who, as with thunder, demolish¬ 

ed Sambara’s hundred ancieot castles ,* 

Who cast down Varchin’s sons, a hundred thousand, 
—to him, to Indra, offer ye the Soma. 

7 Ye ministers, to him who slew a hundred thousand, 

and cast them down upon earth's bosom; 

Who quelled the hero foes of Atithigva, Kutsa, and 
Ayu,—bring to him the Soma. 

8 Ministers, men, whatever thing ye long for obtain ye 

quickly bringing gifts to Indra. 

Bring to the glorious one what hands have cleansed; 
to Indra bring, ye pious ones, the Soma. 


3 Dribhtka: one of the numerous demons slain by Indra. 

Like Vdta in ike region: bringing rain, as the Wind-god does. 

As steeds with trappings: the meaning of jdh is uncertain. Sayapa 
explains it, ‘as an old man (is covered) with garments.* 

4 Urana: another demon. Arbuda: a demon mentioned in I. 51.6. 

5 Svasna, Vyansa, and the rest, are demons, some of whom have 
been previously mentioned. 

6 Sambara: a fiend mentioned several times in Book L Varakin : 
a demon who reviled Indra, and was slain with all bis sons and followers. 

7 The hero foes: the text has only virdn, heroes. Sayapa supplies 
‘assailants,’ as Atithigva, Kutsa, and Ayu appear in Book L as 
favoured by Indra. 
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9 Do ye, 0 ministers, obey his order: that, purified in 
wood, in wood uplift ye. 

Well pleased he longs for what your hands have 
tended: offer the gladdening Soma-juice to Indra. 

10 As the cow’s udder teems with milk, Adhvaryus, so 

fill with Soma Indra, liberal giver. 

I know him: I am sure of this, the holy knows that 
I fain would give to him more largely. 

11 Him, ministers, the lord of heavenly treasure and 

all terrestial wealth that earth possesses, 

Him, Indra, fill with Soma as a garner is filled with 
barley full: be this your labour. 

12 Prepare thyself to grant us that great booty, O 

Vasu, for abundant is thy treasure. 

Gather up wondrous wealth, 0 Indra, daily. Loud 
may we speak, with heroes, in assembly. 

HYMN XY. Indra. 

Now, verily, will I declare the exploits, mighty and 
true, of him the true and mighty. 

In the Trikadrukas he drank the Soma: then in its 
rapture Indra slew the dragon. 

2 High heaven in unsupported space he stablished: he 

filled the two worlds and the air's mid-region. 
Earth he upheld, and gave it wide expansion. These 
things did Indra in the Soma’s rapture. 

3 From front, as ’twere a house, he ruled and measured; 

pieroed with his bolt the fountains of the rivers, 
And made them flow at ease by paths far-reaching. 
These things did Indra in the Soma’s rapture. 

9 In wood: in the wooden receptacle. 

I In the Trikadrukas: See II. 11. 17. In its rapture: in the 
exhilaration produced by drinking the fermented juice. See L 51. 2 
and Note. 

3 From front, as Hwere a house: the formation of the world is 
oom pared to the building of a house. Wilson renders: ‘(He it is) 
who has measured the eastern (quarters) with measures like a chamber.’ 
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4 Compassing those who bore away Dabhiti, in kindled 

fire he burnt up all their weapons, 

And made him rich with kine and cars and horses. 
These things did Indra in the Soma’s rapture. 

5 The mighty roaring flood he stayed from flowing, 

and carried those who swam not safely over. 

They having crossed the stream attained to riches. 
These things did Indra in the Soma’s rapture. 

6 With mighty power he made the stream flow upward, 

crushed with his thunderbolt the car of Ushas, 
Rending her slow steeds with his rapid coursers. 
These things did Indra in the Soma’s rapture. 

7 Knowing the place wherein the maids were hiding, 

the outcast showed himself and stood before them. 
The cripple stood erect, the blind beheld them. These 
things did Indra in the Soma’s rapture. 

8 Praised by the Angirasas he slaughtered Vala, and 

burst apart the bulwarks of the mountain. 

He tore away their deftly-built defences. These 
things did Indra in the Soma’s rapture. 

9 Thou, with sleep whelming Chumuri and Dhuni, 

slewest the Dasyu, keptest safe Dabhiti. 

There the staff-bearer found the golden treasure. 
These things did Indra in the Soma’s rapture. 

10 Now let that wealthy cow of thine, 0 Indra, yield 
in return a boon to him who lauds thee. 

Give to thy praisers: let not fortune fail us. Loud 
may we speak, with brave men, in assembly. 


4 Dabhiti: See II. 13. 9. 

6 The car of Ushas: the destruction of the chariot of Uebas or 
Dawn by Indra ie described more fully in IV. 30. 6. 

7 Pariryij, here rendered * the outoast,' is taken by S&ya^ut as the 
name of a Rishi who was lame and blind. When some girls made 
sport of him he prayed to Indra and was made sound. 

9 Chumuri and Dhuni: Asuras or demons. 

The staff-bearer: the door-keeper, or chamberlain, of Dabhiti. The 
golden treasure: of Chumuri and Dhuni. 
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HYMN XVI. Iudr*. 

To him, your own, the best among the good. I bring 
eulogy, like oblation in the kindled fire. 

We invocate for help Indra untouched by eld, who 
maketh all decay, strengthened, for ever young. 

2 Without whom naught exists, Indra the lofty one; 

in whom alone all powers heroic are combined. 

' The Soma is within him, in his frame vast strength, 
the thunder in his hand and wisdom in his head. 

3 Not by both worlds is thine own power to be sur¬ 

passed, nor may thy car be stayed by mountains 
or by seas. 

None cometh near, 0 Indra, to thy thunderbolt, 
when with swift steeds thou fliest over many a 
league. 

4 For all men bring their will to him the resolute, to 

him the holy one, to him the strong they cleave. 
Pay worship with oblation, strong and passing wise. 
Drink thou the Soma, Indra, through the mighty 
blaze. 

5 The vessel of the strong flows forth, the flood of 

meath, unto the strong who feeds upon the strong, 
for drink. 

Strong are the two Adhvaryus, strong are both the 
stones. They press the Soma that is strong for 
him the strong. 

6 Strong is thy thunderbolt, yea, and thy car is strong; 

strong are thy bay steeds and thy weapons powerful. 


1 Like oblation: praise that magnifies and strengthens Indra as 
oblations of clarified butter cast into the fire increase the flame. 

5 The vessel of the strong: the reservoir containing the strong Soma. 
In reference to the repetition of the word * strong’ in this and the 
following stanza see I. 177. 2-3. 

The two Adhvaryus: officiating priests who prepare what is neces¬ 
sary for the sacrifice. Both the stones ; for pressing out the Soma-juice. 
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Thou, Indra, Bull, art lord of the strong gladdening 
drink: with the strong Soma, Indra, satisfy thyself! 

7 I, bold by prayer, come near thee in thy sacred rites, 

thee like a saving ship, thee shouting in the war. 
Verily he will hear and mark this word of ours : we 
will pour Indra forth as ’twere a spring of wealth. 

8 Turn thee unto us ere calamity come nigh, as a cow 

full of pasture turns her to her calf. 

Lord of a hundred powers, may we once firmly cling 
to thy fair favours even as husbands to their wives. 

9 Now let that wealthy cow of thine, O Indra, yield 

in return a boon to him who lauds thee. 

Give to thy praisers : let not fortune fail us. Load 
may we speak, with heroes, in assembly. 

HYMN XVII. India 

Like the Angirasas, sing this new song forth to him, 
for, as in ancient days, his mighty powers are shown. 
When in the rapture of the Soma he unclosed with 
strength the solid firm-shut stables of the kine. 

2 Let him be even that god who for the earliest draught 

measuring out his power increased his majesty ; 
Hero who fortified his body in the wars, and through 
his greatness set the heaven upon his head. 

3 Thou didst perform thy first great deed of hero 

might what time thou showedst power, through 
prayer, before this folk. 

Hurled down by thee the car-borne lord of tawny 
steeds, the congregated swift ones fled in sundry 
ways. 


1 Praise Indra after the manner of the ancient Angirasas with a 
new song because his ancient deeds are continually renewed for our 
advantage. 

2 Fortified hie body: protected it with a coat of mail. 

3 The congregated eunft ones: according to S&yana, the Asuras or 
enemies of the gods. According to Roth the waters of the heaven. 
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4 He made himself by might lord of all living things, 

and strong in vital power waxed great above 
them all. 

He, borne on high, o’erspread with light the heaven 
and earth, and, sewing up the turbid darkness, 
closed it in. 

5 He with his might made firm the forward-bending hills, 

the downward rushing of the waters he ordained. 
Fast he upheld the earth that nourisheth all life, and 
stayed the heaven from falling by his wondrous skill. 
€ Fit for the grasping of his arms is what the Sire hath 
fabricated from all kind of precious wealth, 

The thunderbolt, wherewith loud-roaring he smote 
down, and striking him to death laid itrivi on the 
earth. 

7 As she who in her parents’ house is growing old, 

I pray to thee as Bhaga from the seat of all. 
Grant knowledge, mete it out and bring it to us 
here: give us the share wherewith thou makest 
people glad. 

8 May we invoke thee as a liberal giver: thou givest 

us, O Indra, strength and labours. 

Help us with manifold assistance, Indra: mighty 
one, Indra, make us yet more wealthy. 

9 Now may that wealthy cow of thine, O Indra, give 

in return a boon to him who lauds thee. 

Give to thy praisers : let not fortune fail us. Loud 
may we speak, with heroes, in assembly. 


4 Borne on high: or perhaps ‘luminous,’ as Prof. Max Muller 
renders it. 

6 Forward-bending: ready to fall until Indra fixed them. 

6 Erin: originally 'a leather bag’ and metaphorically ‘a cloud,' 
said by SAyapa to be an Asura or demon. 

7 At Bhaga: as the god who distributes wealth, and also presides 
over love and marriage. From, the teat of all: from the hall of sacri¬ 
fice where seats of sacred grass are provided for all the gods. 
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HYMN XVIIL India. 

Thk rich new oar hath been equipped at morning; 
four yokes it hath, three whips, seven reins to 
guide it: 

Ten-sided, friendly to mankind, light-winner, that 
must be urged to speed with prayers and wishes. 

2 This is prepared for him the first, the second, and 

the third time : he is man’s priest and herald. 
Others get offspring of another parent: he goeth, as 
a noble bull, with others. 

3 To Indra’s car the bay steeds have I harnessed, that 

new well-spoken words may bring him hither. 

Here let not other worshippers detain thee, for 
among us are store of holy singers. 

4 Indra, come hitherward with two bay coursers, come 

thou with four, with six when invocated. 

Come thou with eight, with ten, to drink the Soma. 
Here is the juice, brave warrior: do not scorn it. 


1 The rich new car, is the morning sacrifice which travels to the 
gods and obtains wealth for the worshipper. The four yokes are the 
four pair of stones for pressing out the Soma-juice; the three whips 
are the three tones of prayer; the seven reins are the seven metres. 
The meaning of daf&ritrafr, * ten sided/ is not clear. S&yana explains 
aritrdh as 1 2 * 4 preservers from enemies, i. e. sins,’ the planets. Grass- 
mann thinks that wheels are meant. 

2 The first, the second, and the third time: the three daily sacrifices 
are referred to. He is man's priest: Agni must be meant. 

The second hemistich is obscure. Wilson, after S&yapa, para¬ 
phrases : 4 Other (priests) engender the embryo of a different (rite), 
but this victorious (sacrifice), the showerer (of benefits) oombines with 
other (ceremonies). 1 

4 With two hay horses: this is the usual number. The progressive 
multiplication in this and the following stanzas is perhaps intended 
to indicate the ever increasing rapidity with which the eager worship¬ 
per prays Indra to approach. The scholiast says that by their super¬ 
natural power the two horses of Indra multiply themselves indefinitely. 
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5 0 Indra, come thou hither having harnessed thy car 

with twenty, thirty, forty horses. 

Come thou with fifty well trained coursers, Indra, 
sixty or seventy, to drink the Soma. 

6 Come to us hitherward, 0 Indra, carried by eighty, 

ninety, or an hundred horses. 

This Soma-juice among the Sunahotras hath been 
poured out, in love, to glad thee, Indra. 

7 To this my prayer, 0 Indra, come thou hither: bind 

to thy car’s pole all thy two bay coursers. 

Thou art to be invoked in many places: hero, rejoice 
thyself in this libation. 

8 Ne’er be my love from Indra disunited: still may 

his liberal milch-cow yield us treasure. 

So may we under his supreme protection, safe in his 
arms, succeed In each forth-going. 

9 Now may that wealthy cow of thine, O Indra, give 

in return a boon to him who lauds thee. 

Give to thy praisers : let not fortune fail us. Loud 
may we speak, with heroes, in assembly. 

HYMN XIX. Indra. 

Draughts of this sweet juice have been drunk for 
rapture, of the wise Soma-presser’s offered dainty. 
Wherein, grown mighty in the days aforetime, Indra 
hath found delight, and men who worship. 

2 Cheered by this meath Indra, whose hand wields 
thunder, rent piecemeal Ahi who barred up the 
waters, 

So that the quickening currents of the rivers flowed 
forth like birds unto their resting-places. 


6 The Sunahotrcu: apparently a family so called, etymologically 
* those who sacrifice with happy result.’ According to S&yana, tuna- 
hotrdh means certain vessels into whioh the Soma-juice was poured. 

1 Have been drunk : by Indra. 
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3 Indra, this mighty one, the dragon’s slayer, sent 

forth the flood of waters to the ocean. 

He gave the Sun his life, he found the cattle, and 
with the night the works of days completed. 

4 To him who worshippeth hath Indra given many and 

matchless gifts. He slayeth Vritra. 

Straight was he to be sought with supplications by- 
men who struggled to obtain the sunlight. 

5 To him who poured him gifts he gave up Sftrya,— 

Indra, the god, the mighty, to the mortal; 

For Etasa with worship brought him riches that keep 
distress afar, as ’twere his portion. 

6 Once to the driver of his chariot, Eutsa, he gave up 

greedy Sushija, plague of harvest; 

And Indra, for the sake of Divod&sa, demolished 
Sambara’s nine-and-ninety castles. 


3 And with the night: perhaps, by giving the night for rest enabled 
men to perform the labours of the day. 0r 9 as aktund may me&n 
‘by light’ ‘effected the manifestation of the days by light/ as Wilson 
renders it after S&yapa. 

5 See I. 61. 15. The legend says that a certain king who wished 
for a son worshipped SArya who to grant his prayer, was born himself 
as the king’s son. Afterwards when some dispute arose between this 
king’s son who was named SArya and the Rishi Etasa, Indra sided 
with the latter. In I. 61. 15, a chariot race appears to be referred to, 
and I have translated the passage accordingly, following SAyapa in 
taking SArya to be the name of a man. If, however, as is very pos¬ 
sible, Stirya there is the Sun-god the meaning is that Indra, in order 
to favour his faithful worshipper Etasa, compelled SArya or the Sun 
to bring back bis chariot and horses to the east; that is the return of 
day on some particular occasion is attributed to Indra’s intervention 
on behalf of his favourite. This appears to be the meaning of this 
verse also. See also I. 121. 13. 

As 1 twere his portion: as (a father gives) ius portion (to a son), 
according to SAyana. 

6 Kvtsa and Divoddsa, favourites of Indra, and Shtskna and Sam- 
bara , demons of drought, have occurred frequently in Book I. 
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7 So have we brought our hymn to thee, 0 Indra, 

strengthening thee and fain ourselves for glory. 
May we with best, endeavours gain this friendship, 
and mayst thou bend the godless scorner’s weapons. 

8 Thus the Gritsamadas for thee, 0 hero, have wronght 

their hymn and task as seeking favour. 

May they who worship thee afresh, 0 Indra, gain 
food and strength, bliss, and a happy dwelling. 

9 Now may that wealthy cow of thine, 0 Indra, give 

in return a boon to him who lauds thee. 

Give to thy praisers : let not fortune fail us. Loud 
may we speak, with heroes, in assembly. 

HYMN XX. Indra. 

As one brings forth his car when fain for combat, so 

bring we power to thee—regard us, Indra- - 

Well skilled in song, thoughtful in spirit, seeking 
great bliss from one like thee amid the heroes. 

2 Indra, thou art our own with thy protection, a guard¬ 

ian near to men Who love thee truly. 

Active art thou, the liberal man’s defender, his who 
draws near to thee with right devotion. 

3 May Indra called with solemn invocations, the young, 

the friend, be men’s auspicious keeper, 

One who will further with his aid the singer, the 
toiler, praiser, dresser of oblations. 

4 With laud and song I glorify that Indra in whom of 

old men prospered and were mighty. 

May he, implored, fulfil the prayer for plenty of him 
who worships, of the living mortal. 


1 For combat: or, perhaps, for the race. 

3 The toiler: the man who labours in the discharge of religious 
duties. 

4 The living mortal: the present worshipper, as distinguished from 
the men of old. 

25 
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5 He, Indra whom the Angirasas’ praise delighted, 

strengthened their prayer and made their goings 
prosper. 

Stealing away the mornings with the sunlight, h.e, 
lauded, crushed even Asna’s ancient powers. 

6 He verily, the god, the glorious Indra, hath raised 

him up for man, best wonder-worker. 

He, self-reliant, mighty and triumphant, brought 
low the dear head of the wicked D&sa. 

7 Indra the Vritra-slayer, town-destroyer, scattered 

the D&sa hosts who dwelt in darkness. 

For man hath he created earth and waters, and ever 
helped the prayer of him who worships. 

8 To him in might the gods have ever yielded, to Indra 

in the tumult of the battle. 

When in his arms they laid the bolt, he slaughtered 
the Dasyus and cast down their forts of iron. 

9 Now may that wealthy cow of thine, O Indra, give 

in return a boon to him who lauds thee. 

Give to thy praisers: let not fortune fail us. Loud 
may we speak, with heroes, in assembly. 


5 Made their goings prosper: by recovering for them the stolen 
cows, frequently mentioned in Book I. Ama, ‘ the voracious,* said to 
be the name of a demon, one of the many foes overthrown by Indra. 

6 Ddsa: said by S&yana to be an Asura, or demon of that name. 
The word is frequently applied to the foes of the Aryas, to the 
malignant demons of the air as well as to the barbarous and hostile 
inhabitants of the land, and it is not always clear whether human or 
superhuman enemies are intended. 

The dear head: the D&sa’s own head, dear = <f>[\ov in Homer. 

7 The Ddsa hosts who dwelt in darkness : the words thus rendered 
are variously explained. It is uncertain whether the aborigines of the 
country are meant, or the demons of air who dwell in the dark clouds. 

8 The Dasyus: the Asuras or demons, according to Sayana. 
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HYMN XXI. Indra. 

To him the lord of all, the lord of wealth, of light; 

him who is lord for ever, lord of men and tilth, 
Him who is lord of horses, lord of kine, of floods, 
to Indra, to the holy bring sweet Soma-juice. 

2 To him the potent one, who conquers and breaks 

down, the victor never vanquished who disposes all, 
Mighty to swallow, rider, unassailable, to Indra ever- 
conquering speak your reverent prayer. 

3 Still victor, loved by mortals, ruler over men, o’er- 

thrower, warrior, he hath waxen as he would; 
Host-gatherer, triumphant, honoured mid the folk. 
Indra’s heroic deeds will I tell forth to all. 

4 The strong who never yields, who slew the furious 

fiend, the deep, the vast, of wisdom unattainable; 
Who speeds the good, the breaker-down, the firm, 
the vast,—Indra whose rites bring joy hath made 
the light of Dawn. 

5 By sacrifice the yearning sages sending forth their 

songs found furtherance from him who speeds the 
flood. 

In Indra seeking help with worship and with hymn, 
they drew him to themselves and won them kine 
and wealth. 

6 Indra, bestow on us the best of treasures, the spirit 

of ability and fortune; 

Increase of riches, safety of our bodies, charm of 
sweet speech, and days of pleasant weather. 


1 The lord: literally, conqueror of all, of wealth, etc. 

2 Mighty to swallow: S&yana gives two explanations, 1 2 * 4 having a full 

throat,’ or ‘ praised by many.’ Rider: borne through the sky. 

4 The furious fiend: Vj itra. 

6 Ability: to perform sacred ceremonies, according to Sayana. 
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HYMN XXII 

At the Trikadrukas the great and strong hath drunk; 
drink blent with meal. With Vishiju hath lie 
quaffed the poured out Soma-juice, all that lie 
would. 

That hath so heightened him the great, the wide, to 
do his mighty work. 

So may the god attend the god, true Indu Indra 
who is true. 

2 So he resplendent in the battle overcame Krivi by 
might. He with his majesty hath filled the earth 
and heaven, and waxen strong. 

One share of the libation hath he swallowed down: 
one share he left 

So may the god attend the god, true Indu Indra 
who is true. 

Z Brought forth together with wisdom and mighty 
power thou grewest great; with hero deeds sub¬ 
duing the malevolent, most swift in act; 

Giving prosperity and lovely wealth to him who 
praiseth thee. So may the god attend the god, 
true Indu Indra who is true. 

4 This, Indra, was thy hero deed, dancer, thy first and 
ancient work, worthy to be told forth in heaven, 

What time thou sentest down life with a god’s own 
power, freeing the floods. 

All that is godless may he conquer with his might, 
and, Lord of Hundred Powers, find for us strength 
and food. 


1 The Trikadrukas: the first three d&js of the Abhiplava ceremony. 
Indu: a drop, especially of Soma-juice; another name of the 

deified Soma. 

2 Krivi: a demon. See II. 17. 6. 

4 Dancer: active in battle, dancer of the war-dance. 
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HYMN XXIII. Brabmaraapati. 

We call thee, lord and leader of the heavenly hosts, 
the wise among the wise, the famonsest of all, 

The king supreme of prayers, O Brahmauaspati: 
hear us with help; sit down in place of sacrifice. 

2 Brihaspati, god immortal 1 verily the gods have gain¬ 

ed from thee, the wise, a share in holy rites. 

As with great light the Sun brings forth the rays of 
morn, so thou alone art father of all sacred prayer. 

3 When thou hast chased away revilers and the gloom, 

thou mountest the refulgent car of sacrifice; 

The awful car, Brihaspati, that quells the foe, slays 
demons, cleaves the stall of kine, and finds the light. 

4 Thou leadest with good guidance and preservest men; 

distress o’ertakes not him who offers gifts to thee. 
Him who hates prayer thou punishest, Brihaspati, 
quelling his wrath : herein is thy great mightiness. 

5 No sorrow, no distress from any side, no foes, no 

creatures double-tongued have overcome the man,— 
Thou drivest all seductive fiends away from him 
whom, careful guard, thou keepest, Brahmanaspati. 

6 Thou art our keeper, wise, preparer of our paths: we, 

for thy service, sing to thee with hymns of praise. 
Brihaspati, whoever lays a snare for us, him may his 
evil fate precipitate destroy. 

7 Him, too, who threatens us without offence of ours, 

the evil-minded, arrogant, rapacions man,— 

Him turn thou from our path away, Brihaspati: 
give us fair access to this banquet of the gods. 


1 Brahmanaspati: alternating with Brihaspati, the deity in whom 
the action of the worshipper upon the gods is personified. See 1.14 3. 

3 Revilers: blasphening demons of darkness. Cleaves the stall of 
kine: opens the prison where the cows or rays of light have been 
shut up. 

7 This banquet of the gods: sacrifice in general* and especially the 
sacrifice which is performing. 
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8 Thee as protector of our bodies we invoke, thee, 

saviour, as the comforter who loveth us. 

Strike, 0 Brihaspati, the gods’ revilers down, and 
let not the unrighteous come to highest bliss. 

9 Through thee, kind prosperer, 0 Brahmanaspati, 

may we obtain the wealth of men which all desire : 
And all our enemied, who near or far away prevail 
against us, crush, and leave them destitute. 

10 With thee as our own rich and liberal ally may we, 

Brihaspati, gain highest power of life. 

Let not the guileful wicked man be lord of us : still 
may we prosper, singing goodly hymns of praise. 

11 Strong, never yielding, hastening to the battle-cry, 

consumer of the foe, victorious in the strife. 

Thou art sin’s true avenger, Brahmanaspati, who 
tamest e’en the fierce, the wildly passionate. 

12 Whoso with mind ungodly seeks to do us harm, who, 

deeming him a man of might ’mid lords, would 
slay,— 

Let not his deadly blow reach us, Brihaspati; may 
we humiliate the strong ill-doer’s wrath. 

13 The mover ’mid the spoil, the winner of all wealth, 

to be invoked in fight, and reverently adored, 
Brihaspati hath overthrown like cars of war all wick¬ 
ed enemies who fain would injure us. 

14 Burn up the demons with thy fiercest-flaming brand, 

those who have scorned thee in thy manifested 
might. 

Show forth that power that shall deserve the hymn 
of praise : destroy the evil-speakers, 0 Brihaspati. 

15 Brihaspati, that which the foe deserves not, which 

shines among the folk effectual, splendid, 

' That, Son of Law I which is with might refulgent— 
that treasure wonderful bestow thou on us. 


15 Son of Lau>: who hast thy being in accordance with fita, troth 
or eternal Law and Order. 
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16 Give us not up to those who, foes in ambuscade, are 

greedy for the wealth of him who sits at ease, 
Who cherish in their heart abandonment of gods. 
Brihaspati, no further rest shall they obtain. 

17 For Twashtar, he who knows each sacred song, 

brought thee to life, preeminent o’er all the things 
that be. 

Guilt-scourger, guilt-avenger is Brihaspati, who slays 
the spoiler and upholds the mighty Law. 

18 The mountain, for thy glory, cleft itself apart when, 

Angiras ! thou openedst the stall of kine. 

Thou, O Brihaspati, with Indra for ally didst hurl 
down water-floods which gloom had compassed 
round. 

19 O Brahmanaspati, be thou controller of this our 

hymn and prosper thou our children. 

All that the gods regard with love is blessed. Loud 
may we speak, with heroes, in assembly. 

HYMN XX IV. Br&hmanasp&ti. 

Bb pleased with this our offering, thou who art the 
lord ; we will adore thee with this new and mighty 
song. 

As this thy friend, our liberal patron, praises thee, 
do thou, Brihaspati, fulfil our hearts’ desire. 


16 This stanza is difficult, and the translation is conjecturaL 
Wilson observes that S&yana’s explanation is not very intelligible. 

18 Angiras: Brihaspati is here oalled by the name of the ancient 
patriarch as Agni is in I. 1. 6. According to. the Bhdgavata Purdna 
Brihaspati is the son of Angiras. 

Thou . didst hurl doum: the deed usually ascribed to Indra is 

here attributed to Brihaspati as the lord of effectual prayer. See 
I. 14. 3, aud 62. 3. 

1 Thy friend, our liberal patron: the institutor of the sacrifice, the 
faithful worshipper of the god and the rewarder of the priests. 
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2 He who with might bowed down the things that should 

be bowed, and in his fury rent the holds of Sambara; 
Who overthrew what shook not, Brahmanaspati,— 
he made his way within the mountain stored with 
wealth. 

3 That was a great deed for the godliest of the gods: 

strong things were loosened and the firmly fixed 
gave way. 

He drave the kine forth and cleft Vala through by 
prayer, dispelled the darkness and displayed the 
light of heaven. 

4 The well with mouth of stone that poured a flood of 

meath, which Brahmanaspati hath opened with 
his might— 

All they who see the light have drunk their fill thereat: 
together they have made the watery fount flow forth. 

5 Ancient will be those creatures, whatsoe’er they be; 

with moons, with autumns, doors unclose them¬ 
selves to you. 

. Effortless they pass on to perfect this and that, ap¬ 
pointed works which Brahmanaspati ordained. 

6 They who with much endeavour searching round 

obtained the Paris’ noblest treasure hidden in the 
cave,— 

Those sages, having marked the falsehoods, turned 
them back whence they had come, and sought 
again to enter in. 

2 The holds of Sambara: great blaok clouds b efore they pour their rain. 
The mountain stored with wealth : the cloud full of precious rain. 

5 This stanza is difficult. Ludwig takes tdbhuvand, ‘those crea¬ 
tures,’ whose nature is imperfectly known, to be the sun and moon, 
the parents of months and years, which without any effort on their 
part bring to pass whatever Brahmanaspati decrees. 

6 The Panis are the robber-fiends who carry off and hide the cows 
or rays of light. Those sages: the Angirasas, to whom the stolen cows 
are said to have belonged. Having marked the falsehoods: having 
seen through the guiles of the fiends who sought to mislead them. 
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7 The pious ones when they had seen the falsehoods 
turned them back, the sages stood again upon the 
lofty ways. 

Cast down with both their arms upon the rock they 
left the kindled fire, and said, No enemy is he. 

• 8 With his swift bow, strung truly, Brahmanaspati 
reaches the mark whate’er it be that he desires. 

Excellent are the arrows wherewithal he shoots, 
keen-eyed to look on men and springing from 
his ear. 

9 He brings together and he parts, the great high 
priest; extolled is he, in battle Brahmanaspati. 

"When, gracious, for the hymn he brings forth food 
and wealth, the glowing Sun untroubled sends 
forth fervent heat. 

10 First and preeminent, excelling all besides are the 

kind gifts of liberal Brihaspati. 

These are the boons of him the strong who should 
be loved, whereby both classes and the people have 
delight. 

11 Thou who in every way supreme in earthly power, 

rejoicing, by thy mighty strength hast waxen 
great,— 


7 They left the kindled fire: the cove, or waters and the light 
which follows their effusion, were set free by fire-oblations of which 
the Angirasas are regarded as the earliest institutors. No enemy: 
that is, man’s greatest friend. The stanza is obscure, and Sayana’s 
explanation is unsatisfactory. 

8 Springing from the ear: the bow-string being drawn to the right 
ear. The word may, perhaps, mean also, ‘ finding their home in, e. 
reaching, the ears’ of men, and might be translated ' levelled to the 
ear.’ 

9 He brings together and he parts: brings friends together in wor¬ 
ship, and disperses enemies in battle. 

10 Both classes: according to S&yapa, the institutors of the sacrifice 
and the priests, or gods and men. 




374 


THE HYMNS OF 


[BOOK II. 


He is the god spread forth in breadth against the 
gods: he, Brahmanaspati, encompasseth this All. 

12 From you, twain Maghavans, all truth proceedeth : 

even the waters break not your commandment. 
Come to us, Brahmanaspati and Indra, to our obla¬ 
tion like yoked steeds to fodder. 

13 The sacrificial flames most switly hear the call: the 

priest of the assembly gaineth wealth for hymns. 
Hating the stern, remitting at his will the debt, 
strong in the shock of fight is Brahmanaspati. 

14 The wrath of Brahmanaspati according to his will 

had full effect when he would do a mighty deed. 
The kine he drave forth and distributed to heaven, 
like as a copious flood with strength flows sundry 
ways. 

15 O Brahmanaspati, may we be evermore masters of 

wealth well-guided, full of vital strength. 

Heroes on heroes send abundantly to us, when thou 
omnipotent through prayer seekest my call. 

16 O Brahmanaspati, be thou controller of this our 

hymn, and prosper thou our children. 

All that the gods regard with love is blessed. Loud 
may we speak, with heroes, in assembly. 

HYMN XXV. Brahmanaspati. 

He lighting up the flame shall conquer enemies 
strong shall he be who offers prayer and brings 
his gift. 

He with his seed spreads forth beyond another’s seed, 
whomever Brahmanaspati takes for his friend. 


11 hi breadth against the gods: in his mightiness the representative 
of all the gods. 

12 Even the waters: all nature, even the strong and rapid water- 
floods. 
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2 With heroes he shall overcome his hero foes, and 

spread his wealth by kine : wise by himself is he. 
His children and his children’s children grow in 
strength, whomever Brahmapaspati takes for his 
friend. 

3 He, mighty like a raving river’s billowy flood, as a 

bull conquers oxen, overcomes with strength. 

Like Agni’s blazing rush he may not be restrained, 
whomever Brahmapaspati takes for his friend. 

4 For him the floods of heaven flow never failing down: 

first with the heroes he goes forth to war for kine. 
He slays in unabated vigour with great might, whom¬ 
ever Brahmapaspati takes for his friend. 

5 All roaring rivers pour their waters down for him, 

and many a flawless shelter hath been granted him. 
Blest with the happiness of gods he prospers well, 
whomever Brahmanaspati takes for his friend. 

HYMN XXVI. Brahmanaspati. 

The righteons singer shall o’ercome his enemies, and 
he who serves the gods subdue the godless man. 

The zealous man shall vanquish the invincible, the 
worshipper share the food of him who worships not. 

2 Worship, thou hero; chase the arrogant afar: put 

on auspicious courage for the fight with foes. 
Prepare oblation so that thou mayst have success : 
we crave the favouring help of Brahmapaspati. 

3 He with his folk, his house, his family, his sons, gains 

booty for himself, and, with the heroes, wealth, 
Who with oblation and a true believing heart serves 
Brahmapaspati the father of the gods. 


2 Worship, thou hero: the Rishi addresses the exhortation to himself. 

3 The father of the gods: Sayana explains pitaram ,, father, by pd - 
layit&ram, protector. 
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4 Whoso hath honoured him with offerings rich in oil, 
him Brahmauaspati leads forward on his way. 
Saves him from sorrow, frees him from his enemy, 
and is his wonderful deliverer from woe. 

HYMN XXVII. Adityas. 

These liymns that drop down fatness, with the ladle 
I ever offer to the kings Adityas. 

May Mitra, Aryaman, and Bhaga hear us, the migh¬ 
ty VaruQa, Daksha, and Ansa. 

2 With one accord may Aryaman and Mitra and Var- 

u$a this day accept this praise-song— 

Adityas bright and pure as streams of water, free 
from all guile and falsehood, blameless, perfect. 

3 These gods, Adityas, vast, profound, and faithful, 

with many eyes, fain to deceive the wicked, 
Looking within behold the good and evil: near to 
the kings is even the thing most distant. 

4 Upholding that which moves and that which moves 

not, Adityas, gods, protectors of all being. 
Provident, guarding well the world of spirits, true to 
eternal law, the debt-exactors. 


1 With the ladle: that is, with my tongue that utters praises as 
the sacrificial ladle pours out the oblations of clarified batter. 

Adityas: See I. 14. 3. 

Bhaga: the name of this ancient god still survives in the Slavonic 
languages as a general name for God. He is frequently invoked to¬ 
gether with Pfishan and the Adityas. See 1. 14. 3. 

Daksha: active energy, spiritual power personified, and called an 
Aditya or son of Aditi. Sayana takes the word as an epithet of 
Ansa, powerful. 

Ansa: another of the Adityas, the Distributor. See II. 1. 4. 

3 Looking within: into the hearts of men. 

4 The debt-exactors: the punishers of sin. 
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5 May I, Adityas, share in this your favour which, 

Aryaman, brings profit e’en in danger. 

Under your guidance, Vanma and Mitra, round 
troubles may I pass, like rugged places. 

6 Smooth is your path, 0 Aryaman and Mitra; ex¬ 

cellent is it, Varuija, and thornless. 

Thereon, Adityas, send us down your blessing: grant 
us a shelter hard to be demolished. 

7 Mother of kings, may Aditi transport us, by fair 

paths Aryaman, beyond all hatred. 

May we uninjured, girt by many heroes, win Var- 
una’s and Mitra’s high protection. 

8 With their support they stay three earths, three 

heavens; three are their functions in the gods’ 
assembly. 

Mighty through Law, Adityas, is your greatness; 
fair is it, Aryaman, Varu^a, and Mitra. 

9 Golden and splendid, pure like streams of water, 

they hold aloft the three bright heavenly regions. 
Ne’er do they slumber, never close their eyelids, 
faithful, far-ruling for the righteous mortal. 

10 Thou over all, O Varuna, art sovran, be they gods, 

Asura! or be they mortals. 

Grant unto us to see a hundred autumns: ours be 
the happy lives of our forefathers. 

11 Neither the right nor left do I distinguish, neither 

the east nor yet the west, Adityas. 

Simple and guided by your wisdom, Vasus! may I 
attain the light that brings no danger. 


7 Mother of kings: Aditi, the Iufinite, mother of the Adityas. 

8 Three are their functions : perhaps the absorption, retention, and 
effusion of rain. 

10 Aswra: A divine and immortal being; apparently a higher title 
than devdh, gods or angels. 

11 I know nothing of myself and cannot attain to the light of day, 
or the light of true knowledge, without your assistance. 
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12 He who bears gifts unto the kings, true leaders, lie 

whom their everlasting blessings prosper, 

Moves with his chariot first in rank and wealthy, 
munificent and lauded in assemblies. 

13 Pure, faithful, very strong, with heroes round him, 

he dwells beside the waters rich with pasture. 

None slays, from near at hand or from a distance, 
him who is under the Adityas’ guidance. 

14 Aditi, Mitra, Varu^a, forgive us however we have 

erred and sinned against you. 

May I obtain the broad light free from peril: O 
Indra,. let not during darkness seize us. 

15 For him the twain united pour their fulness, the 

rain from heaven: he thrives most highly favoured 
He goes to war mastering both the mansions: to 
him both portions of the world are gracious. 

16 Your guiles, ye holy ones, to quell oppressors, your 

snares spread out against the foe, Adityas, 

May I car-borne pass like a skilful horseman: un¬ 
injured may we dwell in spacious shelter. 

17 May I not live, 0 Varu^a, to witness my wealthy, 

liberal, dear friend’s destitution. 

King, may I never lack well-ordered riches. Loud 
may we speak, with heroes, in assembly. 


‘ 14 During darkness; death, night, darkness are to be dreaded: 

daylight is comparatively free from danger. 

15 The twain united: heaven and earth which together make np 
the world. 

Both the mansions: that is, he retains possession of his own dwell¬ 
ing and gains possession of that of his enemy. 

Both portions of the world: heaven and earth. 

17 May I never see my wealthy patron, the institutor of the cere¬ 
mony, reduced to poverty. 
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HYMN XXVIII. Varuna. 

This laud of the self-radiant wise Aditya shall be 
supreme o’er all that is in greatness. 

I beg renown of Varuna the mighty, the god ex¬ 
ceeding kind to him who worships. 

2 Having extolled thee, Varuna, with thoughtful care 

may we have high fortune in thy service, 

Singing thy praises like the fires at coming, day after 
day, of mornings rich in cattle. 

3 May we be in thy keeping, 0 thou leader, wide- 

ruling Varuna, lord of many heroes. 

O sons of Aditi, for ever faithful, pardon us, gods, 
admit us to your friendship. 

4 He made them flow, the Aditya, the sustainer: the 

rivers run by Varuna’s commandment. 

These feel no weariness, nor cease from flowing: 
swift have they flown like birds in air around us. 

5 Loose me from sin as from a bond that binds me: 

may we swell, Varuna, thy spring of Order. 

Let not my thread, while I weave song, be severed, 
nor my work’s sum, before the time, be shattered. 

6 Far from me, Varuna, remove all danger : accept me 

graciously, thou holy sovran. 

Cast off, like cords that hold a calf, my troubles: I 
am not even mine eyelid’s lord without thee. 

7 Strike us not, Varuija, with those dread weapons 

which, Asura, at thy bidding wound the sinner. 
Let us not pass away from light to exile. Scatter, 
that we may live, the men who hate us. 


1 This laud: the poet magnifies the importance of the worship 
which he offers to the Aditya Varuna, the great king over all, the god 
of natural, peaceful, moral order as contrasted with Indra the god of 
battles. 

5 Swell,..thy spring of Order: observe and strengthen thy statutes 
«nd ordinances from which life and all blessings flow. 
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8 O mighty Varuija, now and hereafter, even as of old, 

will we speak forth our worship. 

For in thyself, infallible god, thy statutes ne’er to be 
moved are fixed as on a mountain. 

9 Wipe out what debts I have myself contracted : let 

me not profit, king, by gain of others. 

Full many a morn remains to dawn upon us: in these, 
O Yaruna, while we live direct us. 

10 0 king, whoever, be he friend or kinsman, hath 

threatened me affrighted in my slumber— 

If any wolf or robber fain would harm us, therefrom, 
O Yarupa, give thou us protection. 

11 May I not live, O Varuija, to witness my wealthy, 

liberal, dear friend’s destitution. 

King, may I never lack well-ordered riches. Loud 
may we speak, with heroes, in assembly. 

HYMN X'X'IX. Viavedev&a 

Upholders of the Law, ye strong Adityas, remove 
my sin like her who bears in secret. 

You, Varuija, Mitra and all gods who listen, I call 
to-help me, I who know your goodness. 

2 Ye, gods, are providence and ye are power: remove 
ye utterly all those who hate us. 

As givers of good things deal with us kindly: this 
day be gracious to us and hereafter. 

What service may we do you with our future, what 
service, Vasus, with our ancient friendship ? 

O Aditi, and Varuija and Mitra, Indra and Maruts, 
make us well and happy. 

4 Ye, 0 ye gods, are verily our kinsmen; as such be 
kind to me who now implore you. 

Let not your car come slowly to our worship: of 
kinsmen such as you ne’er let us weary. 

1 Like her who bears in secret: as an unwedded mother abandons 
her secretly born child in some distant place. 
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5 I singly have sinned many a sin against you, and ye 

chastised me as a sire the gambler. 

Far be your nets, far, gods, be mine offences: seize 
me not like a bird upon her offspring. 

6 Turn yourselves hitherward this day, ye holy, that 

fearing in my heart I may approach you. 

Protect us, gods; let not the wolf destroy us. Save 
us, ye holy, from the pit and falling. 

7 May I not live, O Varuna, to witness my wealthy, 

liberal, dear friend’s destitution. 

King, may I never lack well-ordered riches. Loud 
may we speak, with heroes, in assembly. 

HYMN XXX. Indra and others. 

The streams unceasing flow to Indra, slayer of Ahi, 
1 Savitar, god, Law’s fulfiller, 

Day after day goes on the sheen of waters. What 
time hath past since they were first set flowing ? 

2 To him the wise his mother spake and told him who 

was about to offer food to Vritra. 

Cutting their paths according to his pleasure day 
after day flow to their goal the rivers. 

3 Aloft he stood above the airy region, and against 

Vritra shot his deadly missile. 

Enveloped in a cloud he rushed upon him. Indra 
subdued the foe with sharpened weapons. 


5 As a sire the gambler: as a father punishes his son for gambling. 

Your nets: the nooses or snares which ye spread for the wicked. 

1 Savitar: the Sun, as identical with Indra. The Scholiast explains 
the word here as the instigator or impeller of alL 

What time hath passed f: meaning that the waters are eternal. 

2 The first hemistich is obscure. His mother: Aditi, the mother 
of Indra. 

3 Aloft he stood; Indra, See I. 32. Enveloped in a cloud; referring 
to Vritra. 

26 
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4 As with a bolt, Brihaspati, fiercely flaming, pierce 

thou Vrikadvaras’, the Asura’s, heroes. 

Even as in time of old with might thou slewest, so 
slay thou now our enemy, 0 Indra. 

5 Cast down from heaven on high thy bolt of thunder 

wherewith in joy thou smitest dead the foeman. 
For gain of children make us thine, 0 Indra, of 
many children’s children and of cattle. 

6 Whomso ye love his power ye aid and strengthen ; 

ye twain are the rich worshipper’s advancers. 
Graciously favour us, Indra and Soma; give us firm 
standing in this time of danger. 

7 Let him not vex me, tire me, make me slothful, and 

never let us say, Press not the Soma: 

The god who cares for me, gives gifts, supports me, 
who comes with kine to me who pour libations. 

8 Sarasvati, protect us: with the Maruts allied thou 

boldly conquerest our foemen, 

While Indra does to death the daring chieftain of 
Sancjikas exulting in his prowess. 

9 Him who waylays, yea, him who would destroy us,— 

aim at him, pierce him with thy sharpened weapon. 
Brihaspati, with arms thou slayest foemen: O king, 
give up the spoiler to destruction. 

10 Perform, O hero, with our valiant heroes the deeds 
heroic which thou hast to finish. 

Long have they been inflated with presumption: slay 
them, and bring us hither their possessions. 

4 Vrikadvaras ; supposed by Ludwig to be the king of the Sandikas, 
the hymn being a prayer for victory in an approaching battle with 
him. The Asura, would then mean king. 

7 Let him not: may not Indra. The stanza is difficult. Comes with 
kine: referring to Indra who rewards his worshippers with gifts of cattle. 
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111 craving joy address with hymn and homage your 
heavenly host, the company of Maruts, 

That we may gain wealth with full store Jof heroes, 
each day more famous, and with troops of children. 

HYMN XXXI ^Vifvedevas, 

Help, Varupa and Mitra, O ye twain allied with 
Yasus, Rudras, and Adityas, help our car, 

When, as the wild birds of the forest from their home, 
so fly our horses forth, glad, eager for renown. 

2 Yea, now ye gods of one accord speed on our car 

what time among the folk it seeks an act of might; 
When, hasting through the region with the stamp of 
hoofs, our swift steeds trample on the ridges of the 
earth. 

3 Or may our Indra here, the friend of all mankind, com¬ 

ing from heaven, most wise, girt by the Marut host. 
Accompany, with aid untroubled by a foe, our car to 
mighty gain, to win the meed of strength. 

4 Or may this Twashtar, god who rules the world with 

power, one-minded with the goddesses speed forth 
our car; 

114 and Bhaga the celestial, Earth and Heaven, Ph- 
shan, Purandhi, and the Asvins, ruling lords. 

5 Or, seen alternate, those two blessed goddesses, 

Morning and Night who stir all living things to act: 
While with my newest song I praise you both, O 
Earth, that from what moves not ye may spread 
forth threefold food. 

11 This stauza I have translated like the rest of the hymn in 
eleven syllable lines instead of the twelve syllable lines which I else¬ 
where use for the Jagatl verses. 

1 Help our car ; in the chariot-race. 

4 Purandhi: meaning the intelligent, may be either an epithet of 
Pftshan or the name of a separate deity. 

5 Ipraise you bothy 0 Barth: i. e. 0 Heaven and Earth; the pair being 
always regarded as closely connected, the mention of one is sufficient* 

From what moves not : from plants as distinguished from animals. 
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6 We seek the praise of you who ever long for praise : 

the dragon of the deep, the stormer of one foot, 
Trita, Bibhukshan, Savitar, shall joy in us, and the 
floods’ swift child in our worship and our prayer. 

7 These earnest prayers I pray to you, ye holy: to pay 

you honour, living men have formed them, 

Men fain to win the prize and glory. May they win, 
as a car-horse might the goal, your notice. 

HYMN XXX II. Various deities. 

Graciously further, 0 ye Heaven andEarth.thisspeech 
striving to win reward, of me your worshipper. 
First rank I give to you, immortal, high extolled ! I, 
fain to win me wealth, to you the mighty pair. 

2 Let not man’s guile annoy us, secret or by day: give 

not us up a prey to these calamities. 

Sever not thou our friendship : think thereon for us. 
This, with a heart that longs for bliss, we seek 
from thee. 

3 Bring hither with benignant mind the willing cow 

teeming with plenteous milk, full, inexhaustible. 

O thou invoked by many, day by day I urge thee 
with my word, a charger rapid in his tread. 

4 With eulogy I call on B4k& swift to hear : may she, 

auspicious, hear us, and herself observe. 

With never-breaking needle may she sew her work, 
and give a hero son most wealthy, meet for praise. 


6 The dragon of the deep: Ahirbudhnya, who dwells in the depth 
of air. See I. 186. 5. 

The stormer of one foot: probably a god presiding over storms. Or 
* the unborn one-footed * the Sun. Trita : a Vedic god, appearing in 
connexion with Indra. The floods' smft child ; Agni. For the other 
names see Index to Vol. I. 

2 These calamities ; some pressing troubles or imminent dangers 
not further specified. From thee : probably Indra. 

4 Rdkd the goddess presiding over the actual day of fall moon, 
and apparently associated with child-birth. 
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5 All thy kind thoughts, 0 R4k&, lovely in their form, 

wherewith thou grantest wealth to him who offers 
gifts— 

With these come thou to us this day benevolent, O 
blessed one, bestowing food of thousand sorts. 

6 O broad-tressed Siniv&ll, thou who art the sister of 

the gods, 

Accept the offered sacrifice, and, goddess, grant us 
progeny. 

7 With lovely fingers, lovely arms, prolific mother of 

many sons— 

Present the sacred gifts to her, to Sinlv&li queen of 
men. 

8 Her, Sinlv&li, her, Gungfi, her, R4k&, her, Sarasvati, 
Indr&n! to mine aid I call, and Varurt&nl for my weal. 

HYMN XXXIII. Bndra. 

Father of Maruts, let thy bliss approach us: ex¬ 
clude us not from looking on the sunlight. 

Let our brave son be mighty with the charger: may 
we transplant us, Rudra, in our children. 

2 With the most saving medicines which thou givest, 

Rudra, may I attain a hundred winters. 

Far from us banish enmity and hatred, and to all 
quarters maladies and trouble. 

3 Chief of all born art thou in glory, Rudra, armed 

with the thunder, mightiest of the mighty. 
Transport us over trouble to well-being : repel thou 
from us all assaults of mischief. 


6 Sinivdlt: a similar lunar goddess, who aids the birth of children. 

8 Gungd: identified by S&yana with Kuhft, another lunar goddess 
or the day of conjunction when the moon rises invisible. Indrdnt 
and Varundnt are tbe oonsorts respectively of Indra and Varuna. 

1 Rudra: See I, 114. Mighty with the charger: as a chariot-borne 
warrior. 
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4 Let Us not anger thee with worship, Rudra, ill praise, 

strong god! or mingled invocation. 

Do thou with strengthening balms incite our heroes : 
I hear thee famed as best of all physicians. 

5 May I with praise-songs win that Rudra’a favour 

who is adored with gifts and invocations. 

Ne’er may the tawny god, fair-cheeked, and gracious, 
swift-hearing, yield us to this evil purpose. 

6 The strong begirt by Maruts' hath refreshed me, with 

most invigorating food, imploring. 

As he who finds a shade in fervent sunlight may I, 
uninjured, win the bliss of Rudra. 

7 Where is that gracious hand of thine, O Rudra, the 

hand that giveth health and bringeth comfort. 
Remover of the woe that gods have sent us ? O 
strong one, look thou on me with compassion. 

.8 To him the strong, great, tawny, fair-complexioned, 
I utter forth a mighty hymn of praises. 

We serve the brilliant god with adorations, we glo¬ 
rify the splendid name of Rudra. 

9 With firm limbs, multiform, the strong, the tawny 
adorns himself with bright gold decorations: 

The strength of godhead ne’er departs from Rudra, 
him who is sovran of this world, the mighty. 

10 Worthy, thou earnest thy bow and arrows, worthy, 
thy many-hued and honoured necklace. 


4 With worship: with imperfect worship. Mingled invocation: in 
which other gods also, who hare no claim to the particular oblation, 
are addressed. 

5 Yield us to this evil purpose: give us up to the malioe of our 
enemy. 

6 The strong: or the Bull, Rudra, accompanied by his sons the 
Maruts. 

8 Fair-complexioned: The white complexion of Siva, the later re¬ 
presentative of Rudra, has therefore, as Wilson observes, its origin in 
the Rigveda. 
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Worthy, thou wieldest this tremendous power i a 
mightier than thou there is not, Rudra. 

11 Praise him the chariot-borne, the young, the famous, 

fierce, slaying like a dread beast of the forest. 

0 Rudra, praised, be gracious to the singer: let thy 
darts spare us and smite down another. 

12 I bend to thee as thou approachest, Rudra, even as 

a boy before the sire who greets him. 

I praise thee bounteous giver, lord of heroes : give 
medicines to us as thou art lauded. 

13 Of your pure medicines, O potent Maruts, those that 

are wholesomest and health-bestowing, 

Those which our father Manu hath selected, I crave 
from Rudra for our gain and welfare. 

14 May Rudra’s missile turn aside and spare us, the 

great wrath of the impetuous one avoid us. 

Turn, bounteous god, thy strong bow from our prin¬ 
ces, and be thou gracious to our seed and offspring. 

15 0 tawny Bull, thus showing forth thy nature, as, 

god! thou slayest not and art not angry, 

Here, Rudra, listen to our invocation. Loud may 
we speak, with heroes, in assembly. 

HYMN XXXIV. Maruts. 

The Maruts of resistless might who love the rain, 
loud singers, terrible like wild beasts in their 
strength, 

Glowing like flames of fire, impetuous in career, 
blowing the wandering rain-cloud, have disclosed 
the kine. 


13 Those which our father Manu hath selected: Wilson observes 
that “ this alludes to the vegetable seeds which Manu, according to 
the Mahdbh&rata, was directed to take, with him into the vessel in 
which he was preserved at the time of the deluge/’ 

14 Our princes: our wealthy patrons, the institutors of our sacrifices. 

1 Have disclosed the hint: “give vent to iUh(collected) rain.” Wilson. 
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2 They gleam with armlets as the heavens are decked 

with stars, like cloud-born lightnings shine the 
torrents of their rain, 

Since the strong Rudra, O Maruts with brilliant 
chests, engendered you within Prism's resplen¬ 
dent side. 

3 They drip like horses in the racings of swift steeds; 

with the stream’s rapid ears they hasten on their 
way. 

Maruts with helms of gold, ye who make all things 
shake, come with your spotted deer, one-minded, 
to our food. 

4 They have bestowed on Mitra all that live, to feed, 

they who for evermore cause their swift drops toflow: 
Whose steeds are spotted deer, whose riches never fail, 
like horses in full speed, bound to the pole in works. 

5 With brightly-flaming kine whose udders swell with 

milk, with glittering lances on your unobstructed 
paths, 

O Maruts, of one mind, like swans who seek their 
nests, come to the rapturous enjoyment of the 
meath. 


2 Primi's resplendent side: Prisni the mother of the Maruts, pro¬ 
bably * the speckled cloud, 1 is, accordiug to Say ana, the Earth who 
iu the form of a brindled cow was impregnated by Rudra. 

3 With the stream's rapid ears: “The .waves raised by the storm 
may be regarded as the ears with which the stream listens to the 
roaring of the tempest.” Ludwig. Wilson, after Sayana, paraphrases: 
“ and they rush along with swift (horses) on the skirts of the sound¬ 
ing (cloud).” 

4 The meaning of the first line is not clear. Wilson renders it: 
u The prompt-giving Maruts ever confer upon the (offerer of sacri¬ 
ficial) food, as upon a friend, all these (world-supporting) waters.” 

Bound to the pole in works: carrying on their appointed duties as 
horses draw the chariot to whose pole they are harnessed. 

5 With brighUy-fiamirig kine: clouds that emit flashes of lightning 
before they pour down their stores of fertilising rain. 
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6 To these our prayers, 0 Maruts, come unanimous, 

come ye to our libations like the praise of men. 
Make it swell like a mare, in udder like a cow, and 
for the singer grace the song with plenteous strength. 

7 Give us a steed, O Maruts, mighty in the car; pre¬ 

vailing prayer that brings remembrance day by 
day; 

Food to your praisers, to your bard in deeds of might 
give winning wisdom, power uninjured unsurpassed. 

8 When the bright-chested Maruts, lavish of their 

gifts, bind at the time of bliss their horses to 
the cars, 

Then, as the milch-cow feeds her calf within the 
stalls, they pour forth food for all oblation-bring¬ 
ing men. 

9 Save us, O Maruts, Vasus, from the injurer, the mor¬ 

tal foe who makes us looked upon as wolves. 

With chariot all aflame compass him round about: 
O Rudras, cast away the foeman’s deadly bolt. 

10 Well-known, ye Maruts, is that wondrous course of 
yours, when they milked Prisni’s udder, close akin 
to her; 

Or when to shame the bard who lauded, Rudra’s 
sons, ye the infallible brought Trita to decay. 


6 Like the praise of men : which attends pious worshippers. 

Make it swell: make our sacred song effectual, metaphorically full 

of milk. 

7 Brings remembrance: makes the gods remember us. 

10 Pyisni here is the firmament, and her udder is the cloud from 
which the Maruts drew the rain. There is a very Abrupt change from 
the second person to the third, from * ye * to * they/ 

1 can make nothing of the second hemistich. Wilson paraphrases 
it: “ You (destroyed) the reviler of your worshipper, and (came), 
irresistible sons of Rudra, to Trita for the destruction of his enemies/ 6 7 * 9 
Trita is said by S&yana to be a Risbi. Ludwig in his note on the 
passage takes Trita to be a name of the Soma. 
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11 We call you, such, great Maruts, following wonted 

ways, to the oblation paid, to Vishnu speeder-on. 
With ladles lifted up, with prayer, we seek of them 
preeminent, golden-hued, the wealth which all extoL 

12 They, the Dasagvas, first of all brought sacrifice: 

they at the break of mornings shall inspirit us. 
Dawn with her purple beams uncovereth the nights, 
with great light glowing like a billowy sea of milk. 

13 The Budras have rejoiced them in the gathered 

bands at seats of worship as in purple ornaments. 
They with impetuous vigour sending down the rain 
have taken to themselves a bright and lovely hue. 

14 Soliciting their high protection for our help, with this 

our adoration we sing praise to them, 

Whom, for assistance, like the five terrestrial priests, 
Trita hath brought to aid us hither on his car. 

15 So may your favouring help be turned to us-ward, 

your kindness like a lowing cow approach us, 
Wherewith ye bear your servant over trouble, and 
free your worshipper from scoff and scorning. 

HYMN XXXV. Son of Water*. 

Eager for strength my flow of speech I utter : may 
the floods’ child accept my songs with favour. 

Will not the rapid son of waters make them lovely, 
for he it is who shall enjoy them ? 

11 Vishnu speeder-on: who runs his rapid course round heaven. 
Siyana explains Vishnu to mean ‘the diffusive and desirable Soma.' 
Perhaps, as Ludwig thinks, sacrifice in general is intended, of which 
Vishiiu is the representative. 

12 The Dasagvas: the Maruts are here said to have been the first 
performers of sacrifice, the true Dasagvas. The priests so called be¬ 
longed originally to the race or school of Angiras. 

14 The second hemistich is very obscure. S&yana’s explanation 
(see Wilson) is altogether unsatisfactory. 

1 The floods' child : or son of the waters, Ap&mnap&t, a name of 
Agni as born in the form of lightning from the waters of the aerial 
ocean or firmament. Make them lovely : grtaoe them with acceptance. 
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2 To him let as address the song well-fashioned, forth 

from the heart. Shall he not understand it ? 

The friendly son of waters by the greatness of god¬ 
head hath produced all things existing. 

3 Some floods unite themselves and others join them : 

the sounding rivers fill one common storehouse. 
Him pure, resplendent, offspring of the waters, the 
waters pure have on all sides encompassed. 

4 The never-sullen waters, youthful maidens, carefully 

decking, wait on him the youthful. 

He with bright rays shines forth in splendid beauty, 
unfed with wood, in waters, oil-enveloped. 

5 To him three dames are offering food to feed him, 

goddesses to the god whom none may injure. 
Within the waters hath he pressed, as hollows, and 
drinks their milk who now are first made mothers. 

6 Here was the horse’s birth; his was the sunlight. 

Save thou our princes from the oppressor’s onslaught. 
Him, indestructible, dwelling at a distance in forts 
un wrought lies and ill spirits reach not. 

7 He,' in whose mansion is the teeming milch-cow, 

swells the gods’ nectar and eats noble viands. 

The son of waters, gathering strength in waters 
shines for his worshipper to give him treasures. 

8 He who in waters with his own pure godhead shines 

i widely, law-abiding, everlasting— 

Of him all other beings are the branches, and plants 
are born of him with all their offspring. 

5 Three dames: Ua, Sarasvati, and Bhiratf, the personifications of 
sacred prayer and worship. Within the waters: Agni dwelt within 
the waters as their unborn babe. 

6 Here was the horse’s birth: the production of the rapid lightning, 
or perhaps of the Sun; but the meaning is doubtful. The expression 
may, as Ludwig suggests, refer to the creation of the natural horse 
as a descendant of the original heavenly horse. His was the sun¬ 
light : Ap&mnap&t’s or Agni’s. In forts unwrought: in the castles of 
the clouds as opposed to the stone strong-holds of men. 
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9 The waters’ son hath risen, and clothed in lightning 1 
ascended up unto the curled cloud’s bosom; 

And bearing with them his supremest glory the 
youthful ones, gold-coloured, move around him. 

10 Golden in form is he, like gold to look on, his colour 

is like gold, the son of waters. 

When he is seated fresh from golden birth-place those 
who present their gold give food to feed him. 

11 This the fair name and this the lovely aspect of him 

the waters’ son increase in secret. 

Whom here the youthful maids together kindle, his 
food is sacred oil of golden colour. 

12 Him, nearest friend of many, will we worship with 

sacrifice and reverence and oblation. 

I make his back to shine, with chips provide him ; X 
offer food and with my songs exalt him. 

13 The Bull hath laid his own life-germ within them. 

He sucks them as an infant, and they kiss him. 

He, son of waters, of unfading colour, hath entered 
here as in another’s body. 

14 While here he dwelleth in sublimest station, resplen¬ 

dent with the rays that never perish, 

The waters, bearing oil to feed their offspring, flow, 
youthful ones, in wanderings about him. 


9 The youthful ones: the rivers or waters of the aerial ocean. 

10 Golden in form : when wearing the shape of lightniug. Those 
who present their gold: the institutors of sacrifice who reward the 
priests. 

11 In secret: Ap&mnap&t, the celestial Agni, increases and grows 
strong without men seeing the process. The terrestial Agni is kindled 
and tended by the sister fingers aud fed with oil or clarified butter. 

12 Nearest friend of many: lowest down, and so nearest to men, of 
all the gods. Make his back to shine: with butter offered in sacrifice. 

13 Within them: within the waters. The Bull: apparently Agui 
himself. 

As in another's body: that is, fire originally celestial as Ap&mnapat, 
has come to men as terrestial and sacrificial fire* 
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15 Agni, I gave good shelter to the people, and to the 
princes goodly preparation. 

Blessed is all that gods regard with favour. Loud 
may we speak, with heroes, in assembly. 

HYMN XXXVI. Various Gods. 

Water and milk hath he endued, sent forth to thee : 
the men have drained him with the filters and 
the stones. 

Drink, Indra, from the Hotar’s bowl—first right is 
thine—Soma hallowed and poured with Vashat and 
Sv4h&. 

2 Busied with sacrifice, with spotted deer and spears, 

gleaming upon your way with ornaments, yea, our 
friends, 

Sitting on sacred grass, ye sons of Bharata, drink 
Soma from the Potar’s bowl, O men of heaven. 

3 Come unto us, ye swift to listen : as at home upon 

the sacred grass sit and enjoy yourselves. 

And, Twashtar, well-content be joyful in the juice 
with gods and goddesses in gladsome company. 


15 As the result of my hymns to Agni our people have dwelt 
safely, and our wealthy men have been enabled to offer well-conducted 
sacrifices. 

1 The Soma juice has been pressed out with the stones, strained 
through the filters, and then mixed with water and milk before it is 
offered to Indra. The Hotar’s bowl: the sacred vessel held by the 
Hotar or Hotri one of the chief officiating priests. 

Vashat and Svdhd, meaning respectively *may he (Agni) bear it 
(to the gods)’ and Ave! or Hail! are words of consecration and bles¬ 
sing used when oblations are offered. 

2 Sons of Bharata : the Marnts, sons of Rudra the Warrior. Potar: 
etymologically, Cleanser, is the title of another of the priests. 




394 THE HYMNS OF {BOOK II. 

4 Bring the gods hither, sage, and offer sacrifice: at the 

three altars seat thee willingly, O priest. 

Accept for thy delight the proffered Soma meath : 
drink from the Kindler’s bowl and fill thee with 
thy share. 

5 This is the strengthener of thy body’s manly might: 

strength, victory for all time are placed within 
thine arms. 

Pressed for thee, Maghavan, it is offered unto thee : 
drink from the chalice of this Brahman, drink 
thy fill. 

6 Accept the sacrifice; mark, both of you, my call: 

the priest hath seated him after the ancient texts. 
My prayer that bids them come goes forth to both 
the kings: drink ye the Soma meath from the 
Director’s bowl. 

HYMN XXXVII. Various Gods. 

Enjoy thy fill of meath out of the Hotar’s cup : 

Adhvaryus,he desires a full draught poured for him. 
Bring it him: seeking this he gives. Granter of 
Wealth, drink Soma with the Ritus from the 
Hotar’s cup. 

2 He whom of old I called on, him I call on now. He 
is to be invoked ; his name is He who Gives. 

Here brought by priests is Soma meath. Granter 
of Wealth, drink Soma with the Ritus from the 
Hotar’s cup. 


4 Sage: Agni. The Kindler: the Agnldh, the priest who lights 
the fire. The three altars: of the G&rhapatya, Ahavanfya, and 
D&kBhina fires. 

6 Both the kings: Mitra and Varu^a. The Director: Prasistar, 
another priest, first assistant of the Hotar. 

1 Agni is addressed as Dravinod&s or Wealth-giver. Adhvargus : 
ministering priests. The Ritus: the Seasons or the deities presiding 
over the Seasons. See I. 15. 
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3 Fat may the horses be wherewith thou speedest on : 

Lord of the Wood, unbanning, strengthen thou 
thyself. 

Drawing and seizing, bold one, thou who grantest 
wealth, drink Soma with the Ritus from the 
Neshtar’s cup. 

4 From Hotar’s cup and Potar’s he hath drunk and 

joyed : the proffered food hath pleased him from 
the Neshtar’s bowl. 

The fourth cup undisturbed, immortal, let him drink 
who giveth wealth, the cup of the wealth-giving 
god. 

5 Yoke, O ye twain, to-day your hero-bearing car swift- 

moving hitherward : your loosing place is here. 
Mix the oblations, then come hither with the meath, 
and drink the Soma, ye rich in abundant strength. 

6 Agni, accept the fuel and our offered gift: accept the 

prayer of men, accept our eulogy. 

Do thou with all, with Ritu, O thou excellent, fain, 
make the great gods all fain taste the gift we 
bring. 


HYMN XXXVIII. Savitar. 

Uprisen is Savitar, this god, to quicken, priest who 
neglects not this most constant duty. 

To the gods, verily, he gives rich treasure and blesses 
him who calls them to the banquet. 


3 Lord of the Wood: Agni, regarded as the king of plants. The 
Neshtars cup: the Neshtar is the priest who leads forward the wife of 
the saorifioer. 

5 0 ye twain: Asvins. 

6 With all, with Ritu: the meaning is, apparently,'^with* all the 
Ritus but Ritu in the text is in the singular number. 

1 To quicken: the meaning of Saritar, as a name of the Sun, being 
the great generator or vivifier. Priest : or, perhaps, the supporter. 
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2 Having gone up on high, the god broad-handed 

spreads his arms widely forth that all may mark 
him. 

Even the waters bend them to his service: even this 
wind rests in the circling region. 

3 Though borne by swift steeds he will yet unyoke them: 

e’en the fleet chariot hath he stayed from going. 
He hath checked e’en their haste who glide like ser¬ 
pents. Night closely followed Savitar’s dominion. 

4 What was spread out she weaves afresh, re-weaving: 

the skilful leaves his labour half-completed. 

He hath arisen from rest and parted seasons : Savitar 
hath approached, god. holy-minded. 

5 Through various dwellings, through entire existence, 

spreads, manifest, the household light of Agni. 
The mother gives her son the goodliest portion, and 
Savitar hath sped to meet his summons. 


3 Their haste who glide like serpents: the speed of the fleet-footed 
horses who draw the chariot of the Sun. 

4 The meaning of this stanza is obscure. I have given what ap¬ 
pears to be the sense of the words as they stand, but the verse, as a 
whole, is scarcely intelligible. Wilson, following S&yana, paraphrases 
it thus : 44 She (Night), enwraps the extended (world) like (a woman) 
weaving (a garment): the prudent man lays aside the work he is able 
(to execute) in the midst (of his labour) : but ail spring np (from re¬ 
pose) when the divine, unwearied Sun, who has divided the seasons, 
again appears.” Roth takes aramatih, which I have rendered by 
4 holy-minded 9 as a substantive, the Genius of Devotion, and trans¬ 
lates : 44 Again had the Weaver (Aramati) drawn in what she had spun 
out (the web or tissue of devotion and sacrifice), the devout man had 
left off in the midst of his task (at the approach of night); then 
Aramati arises anew and arranges the seasons : the divine Savitar is 
present (L e. morning returns). 

5 The mother: Usbas or Dawn assigns to her son Agni the Agni- 
hotra rite which is performed at day-break, and Savitar, or the rising 
Sun, is present at the ceremony after the lighting of the sacrificial fire. 
Thus Agui is honoured by deities in heaven as well as by men on earth. 
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6 He comes again, unfolded, fain for conquest: at 

home was he, the love of all things moving. 

Each man hath come leaving his evil doings, after 
the godlike Savitar’s commandment. 

7 The wild beasts spread through desert places seeking 

their watery share which thou hast set in waters. 
The woods are given to the birds. These statutes of 
this god Savitar none disobeyeth. 

8 With utmost speed, in restless haste at sunset Varuija 

seeks his watery habitation. 

Then seeks each bird his nest, each beast his lodging. 
In due place Savitar hath set each creature. 

9 Him whose high law not Varuija nor Indra, not 

Mitra, Aryaman nor Rudra breaketh, 

Nor evil-hearted fiends, here for my welfare him I 
invoke, god Savitar, with worship. 

10 May they who strengthen bliss, and thought and 

wisdom, and the Dames’ Lord and Nar&sansa aid us. 
That good may come to us and wealth be gathered, 
may we be Savitar the god’s beloved. 

11 So come to us our hearts’ desire, the bounty bestowed 

by thee, from heaven and earth and waters, 

That it be well with friends and those who praise 
thee, and, Savitar, with the loud-lauding singer. 


6 He comes again: Agni, re-kindled in the morning, resumes his 
full power. He, whom all living beings love, was present, but latent, 
during the night. 

7 Savitar provides for the wild beasts of the desert and for tbe 
birds of the air. 

8 Though not generally regarded in the Veda as the god of the 
ocean, Varuna is yet frequently connected with the waters, either of 
the firmament or of earth. 

10 They who strengthen bliss: the gods in general. The Dames’ 
Lord: the guardian of the consorts of the gods, Twashtar, who is 
generally represented as attending or attended by them. 

Narasansa: ‘ the desire of men,’ a name of Agni. 

27 
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HYMN XXXIX. Aavins. 

Sing like the two press-stones for this same purpose ; 

come like two misers to the tree of treasure; 

Like two laud-singing Brahmans in the assembly, 
like the folk’s envoys called in many places. 

2 Moving at morning like two car-borne heroes, like to 

a pair of goats ye come electing; 

Like two fair dames embellishing their bodies, like a 
wise married pair among the people. 

3 Like to a pair of horns come first to us-ward, like to 

a pair of hoofs with rapid motion ; 

Come like two Chakw&s in the grey of morning, 
come like two chariot wheels at dawn, ye mighty. 

4 Bear us across the rivers like two vessels, save us as 

ye were yokes, naves, spokes, and fellies. 

Be like two dogs that injure not our bodies; pre¬ 
serve us, like two crutches, that we fall not. 


1 In this hymn the Asvins are compared to a number of objects, 
animate and inanimate, in many of whioh the only point of reseiu- 
bl&uoe is duality. 

Sing like the two press-stones: may your suspicions brightness as 
you approach be as dear as the ringing sound of the press-stones, 
and may similar blessings reward the worshippers. 

Like two misers to the tree of treasure: as misers come to dig up the 
gold they have buried at the foot of a tree, so come ye to the libation 
made of the juioe of the precious Soma plant. The folFs envoys: the 
messengers whom the iustitutora of sacrifices send to the priests 
when they wish to secure their services. 

2 Ye come electing: to ohoose and aooept the offerings made. 

3 Chakwds: the ChakrSv&ka, or as it is now called in Hindi, the 
Chakw&, is a bird frequently mentioned in later poetry as a type of 
love and constancy. The male bird and his mate are ooudemned to 
spend their nights on opposite banks of a river, and are allowed to 
meet again in the early morning. The Euglish name of the bird is 
Brahmany duck. Chakw& is properly the male bird, and Chakwi the 
female. 
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5 Like two winds aging not, two confluent rivers, come 

with quick vision like two eyes before us. 

Come like two hands most helpful to the body,- and 
guide us like two feet to what is precious. 

6 Even as two lips that with the mouth speak honey, 

even as two breasts that nourish our existence, 
Like the two nostrils that protect otir being, be to 
us as our ears that hear distinctly* 

7 Like two hands give ye us increasing Vigour; like 

heaven and earth constrain the airy regions. 

Asvins, these hymns that struggle to approach you, 
sharpen ye like an axe upon a Whetstone* 

8 These prayers of ours exalting you, O Asvins, have 

the Gritsamadas, for a laud, made ready. 

Welcome them, 0 ye heroes, and come hither. Loud 
may we speak, with brave men, in assembly. 

HYMhf XL* Soma and Pfishan. 

Soma and Fflshan, parents of all riches, parents of 
earth and parents of high heaVeti, 

You twain, brought forth as the whole world’s pro¬ 
tectors, the gods have made centre of life eternal. 

2 At birth of these two gods all gods are joyful: they 

have caused darkness, which we hate, to vanish. 
With these, with Soma and with Phshan, Indra 
generates ripe warm milk in the raw milch-cows. 

3 Soma and Fflshan, urge your chariot hither, the 

seven-wheeled car that measures out the region, 
That stirs not all, that moves to every quarter, five- 
reined and harnessed by the thought, ye mighty. 

1 Soma addressed in this hymn is the god who represents and ani¬ 
mates the juice of the Soma plant. See I. 18. 4. 

Pdshan: a solar deity who protects and multiplies cattle and other 
property. See I. 42. 

2 Ripe warm milk: See I. 62. 9. 

3 That stirs not all: that moves and influences the highest beings 
only. 
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4 One in the heaven on high hath made his dwelling, 

on earth and in the firmament the other. 

May they disclose to ns great store of treasure, much- 
longed-for, rich in food, source of enjoyment. 

5 One of you twain is parent of all creatures, the other 

journeys onward all-beholding. 

Soma and Bfishan, aid my thought with favour: with 
you may we o’ereome in all encounters. 

May Pfishan stir our thought, the all-impelling, may 
Soma lord of riches grant us riches. 

May Aditi the perfect goddess aid us. Loud may 
we speak, with heroes, in assembly. 

HYMN XLL Various Deities. 

O VAyo, come to us with all the thousand chariots 
that are thine, 

Team-borne, to drink the Soma-juice. 

2 Drawn by thy team, O "V&yu, come; to thee is 

offered this, the bright. 

Thou visitest the presser’s house. 

3 fndra and VUyu, drawn by teams, ye heroes, come 

to-day and drink 

Of the bright juioe when blent with milk. 

4 This Soma hath been shed for you, Law-strenglheu- 

ers, Mitra, Varuija 1 
Listen ye here to this my calL 


4 One in the heaven on high : Pdshan, as a celestial god. The other : 
Soma, who dwells on earth in plants, aad in the firmament as the moon. 

5 One of you: Sema. With allusion, perhaps, to the libations of 
Soma-juice which produce the rain upon which the production and 
growth of all creatures depend. All-beholding: as a solar deity, or 
the Sun. 

1 V&yu, the god of wind, is addressed in the first two stanzas. In 
those that follow the poet invokes Indra and Vayu, Mitra and Vanina, 
the Asvius, Indra, the Visvedevas, Sarasvatt, and Heaven and Earths 
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5 Both kings wbo never injure aught seat them in 

their supremest home, 

The thousand-pillared, firmly-based. 

6 Fed with oblation, sovran kings, Adityas, lords of 

liberal gifts, 

They wait on him whose life is true. 

7 With kine, Nisatyas, and with steede, come, Asvins, 

Rudras, to the house 
That will protect its heroes well ; 

8 Such, wealthy gods l as- none afar nor standing nigh 

to us may barm, 

Yea, no malicious mortal foe. 

9 As such, Q longed-for Asvins, lead us on to wealth 

of varied sort, 

Wealth that shall bring us- room and rest. 

10 Yerily Indra, conquering all, driveth e*en mighty 

fear away, 

For firm is he and swift to act. 

11 Indra be gracious unto- us: sin shall not reach us 

afterward, 

And good shall be before us still 

12 From all theregionsof the worldlet Indra send security, 
The foe-subduer, swift to act. 

18 O all ye gods, come hitherward: hear- this mine 
invocation, seat 

Yourselves upon tbis sacred grass. 

14 Among the Sunahotras strong for you is this sweet 

gladdening draught: 

Drink ye of this delightsome juice. 

15 Ye Maruts led by Indra, gods with P&sham for your 

bounteousest. 

Hear all of you this call of mine. 

14 Among the Sunahotras: the fatal \j of which. Gritsamada,. the 
Rishi of the hymn, was a member* 

15 With Pdshan for yowr bounteousest that is,, among whom* 
Pushan is the most liberal giver of good gifts; or the meaning may 
be, whose benefactor is P&shan» 
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16 Best mother, best of rivers, best of goddesses, 

Sarasvatt, 

We are, as ’twere, of no repute : dear mother, give 
thou us renown. 

17 In thee, Sarasvatt, divine, all generations have their 

stay. 

Be glad with Sunahotra's sons : O goddess grant us 
progeny. 

18 Enriched with sacrifice, aooept, Sarasvatl, these 

prayers of ours, 

Thoughts which Gritsamadas beloved of gods bring, 
holy one, to thee. 

19 Ye who bless saorifioe, go forth, for verily we choose 

you both, 

And Agni who oonveys our gifts. 

20 This our effectual sacrifice, reaching the sky, shall 

Heaven and Earth 
Present unto the gods to.day, 

81 In both your laps, ye guileless ones, the holy gods 
shall sit them down 
To-day to drink the Soma here, 

HYMN Xhll, R&pinjala. 

Telling his race aloud with ories repeated, he sends 
his voice out as his boat a steersman. 

0 bird, be ominous of happy fortune; from no side 
may calamity befall thee. 


16 Sarasvatt: See I. 8. 10. 

19 Ye who bleu eacrifloe: according to Sftyapa, the two havtrdhdnas 
or vehicles on which the Soma and other offerings are put, and which 
are supposed to represent Heaven aud Earth, are addressed. It is 
more likely, as Ludwig suggests, that Agui and the liuinau priest are 
intended. “ We choose you both, thee, the human priest, and Agui 
the god.” 

This Hymn is said to be addressed to Indra in the form of a kapin* 
jala, the bird which we call the FranQoline partridge. 

1 Ue; the kapibjftlft. 
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2 Let not the falcon kill thee, nor the eagle: let not 

the arrow-bearing archer reach thee. 

Still crying in the region of the Fathers, speak here 
auspicious, bearing joyful tidings. 

3 Bringing good tidings, bird of happy omen, call thou 

out loudly southward of our dwellings, 

So that no thief, no sinner may oppress us. Loud 
may we speak, with heroes, in assembly. 

HYMN XLIII. Kapinjala. 

Here on the right sing forth chanters of hymns of 
praise, even the winghd birds that in due season 
speak. 

He, like a S&ma-chanter utters both the notes, skill¬ 
ed in the mode of Trishtup and of GAyatri. 

2 Thou like the chanter-priest chantest the S&ma, bird; 
thou singest at libations like a Brahman’s son. 
Even as a vigorous horse when he comes near the 
mare, announce to us good fortune, bird, on 
every side, proclaim in all directions happy luck, 
O bird. 


2 In the region of the Father*: towards the quarter where the 
Fathers, Pitaras, or spirits of deceased ancestors dwell, that is, the 
south, the cry of birds from that quarter beiug regarded as auspicious. 

This hymn is said to be addressed, like the preceding, to Indra in 
the form of a kapiujala or Francoline partridge. 

1 Sdmarchanter: the Udg&tar, one of the four chief priests whose 
duty is to chant the hyraus of the S&maveda. Both the notes: a high 
and a middle. Trishtup: the measure consisting of forty-four syl¬ 
lables in a verse or stanza; four P&das or demihemistichs of eleven 
syllables each. Gdyatri: the measure consisting of twenty four syl¬ 
lables in a stanza, three liues of eight syllables each, or one line of 
sixteen and one of eight 

2 A Brahman's son: the Brahmaputra, or Brahman-priest's son, is 
said to be the same as the Br&hmun&chchhansi, one of the sixteen 
priests, who recites the mantra that is not to be sung or chanted. 
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3 When singing here, O bird, announce good luck to as, 
and when thou sittest still think on us with kind 
thoughts. 

When flying off thou singest thou art like a lute. 
With brave sons in assembly may we speak 
aloud. 



BOOK THE THIRD, 


HYMN L Agni. 

Thou, Agni, who wilt have the strong, hast made me 
the Soma’s priest, to worship in assembly. 

Thou shinest to the gods, I set the press-stones. I 
toil; be joyful in thyself, O Agni. 

2 East have we turned the rite ; may the hymn aid it. 
With wood and worship shall they honour Agni. 
From heaven the synods of the wise have learnt it: 
e’en for the quick and strong they seek advancement. 


Tbe Hymns of Book III. are ascribed to the Rishi Visvamitra or 
to members of his family. Visvamitra holds an important place in 
Indian tradition, according to which he was born a Kshatriya, but by the 
virtue of his intense austerities raised himself to the Br&hman caste. 
The rivalry between Visv&mitra and the Rishi Vasishtha is alluded to 
in many passages of the Rigveda, and it is thought that as caste dis¬ 
tinctions had not at that time become fixed, the later stories on the 
subject of this rivalry may have rested on a Vedic legend which says 
that king Sud&s, having employed Vasishtha as his domestic priest, 
allowed on various occasions Visvamitra also to officiate, which led 
to jealousies and quarrels between these two functionaries. The story 
of Visv&mitra is told at full length in the Rdm&yana, L 51-65 . 
(Schlegel’s edition, and Griffith’s translation). 

The first and eleven following hymns are ascribed to Visvamitra 
himself. 

1 East have we turned the rite: towards the region of the gods; 
“ we have performed a successful sacrifice.” Wilson. 

2 The quick and strong: Agni, according to S&yaga. Ludwig sug¬ 
gests that ‘the quick, or clever 1 may mean the priest, and ‘the strong’ 
the warrior, the Maghavan or institutor of the sacrifice. 
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3 The prudent, he whose will is pure, brought welfare, 

allied by birth to Heaven and Earth in kinship. 
The gods diseovered in the midst of waters beautiful 
Agni with the sisters’ labour. 

4 Him, bless&d one, the seven strong floods augmented, 

him white at birth and red when waxen mighty. 
As mother mares run to their new-born yo un gling, 
so at his birth the gods wondered at Agni. 

5 Spreading with radiant limbs throughout the region, 

purging his power with wise purifications, 

Robing himself in light, the life of waters, he spreads 
abroad his high and perfect glories. 

6 He sought heaven’s mighty ones, the unconsuming, 

the unimpaired, not clothed and yet not naked. 
Then they, ancient and young, who dwell together, 
seven sounding rivers, as one germ received him. 

7 His piles, assuming every form, are scattered where 

flow sweet waters, at the spring of fatness; 

There stood the milch-kine with full-laden udders, 
and both paired mighty mothers of the wondrous. 

8 Carefully cherished, son of strength, thou shonest 

assuming lasting and refulgent beauties. 

Full streams of fatness and sweet juice descended, 
there where the mighty one grew strong by wisdom. 


3 The prudent: all-knowing Agni, son of Heaven and Earth. 

With the sisters' labour: the meaning is not olear. Ludwig suggests 
upasi instead of apasi; ‘in the sisters’ bosom,’ in the depth of the 
sister rivers. 

6 Heaven f s mighty ones: the waters above the firmament, the seven 
rivers of the next hemistich. Hot clothed and yet not naked: having 
only the luoid waters for robes. 

7 His piles: the heaped clouds. Spring of fatness: the place 
whence the fertilizing rain flows. The milchrkine also are the laden 
clouds, and the paired mighty mothers are Heaven and Earth, the 
parents of the wondrous Agni. 
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9 From birth he knew even his father’s bosom, he set 
his voices and his streams in motion ; 

Knew him who moved with blessed friends in secret, 
with the young dames of heaven. He stayed not 
hidden. 

10 He nursed the infant of the sire and maker: alone 
the babe sucked many a teeming bosom. 

Guard, for the bright and strong, the fellow-spouses 
friendly to men and bound to him in kinship. 

X1 The mighty one increased in space unbounded ; full 
many a glorious flood gave strength to Agni. 

Friend of the house, within the lap of Order lay 
Agni, in the sister rivers' service. 

12 As keen supporter where great waters gather, light- 
shedder whom the brood rejoice to look on ; 

He who begat, and will beget, the dawn-lights, most 
manly, child of floods, is youthful Agni. 

IS Him, varied in his form, the lovely infant of floods 
and plants the blessed wood hath gendered. 

Gods even, moved in spirit, came around him, and 
served him at his birth, the strong, the wondrous. 


9 Hit fat/itr’s botom ; bis father, according to S&yaga, is the firms- 
ment; but as the firmament is not represented in the Veda as a god, 
Pyaus, or Twashtar, is probably intended, as Ludwig suggests. 

The blessed friends must be the $ibhus, aud the young dames the 
Gn&8 or consorts of the gods. He stayed not hidden: refers uot to 
Agni but to his father, Twashtar. 

10 He: the father. Many a swelling bosom; of the celestial Waters. 
The bright and strong: Agni. The fellouhspouses: Heaven and 

Earth, or Night and Morning. 

11 In the sister rivers 9 service ; or in their bosom, if upasi may be 
read for apasi . 

13 The brood; par excellence, the host of Maruts. 

13 The blessed wood; one of the fire-sticks by which Agni is kindled. 
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14 Like brilliant lightnings, mighty luminaries accom¬ 

pany the light-diffusing Agni, 

Waxen, as ’twere in secret, in his dwelling, while in 
the boundless stall they milk out Amrit. 

15 I sacrificing serve tbee with oblations and crave with 

longing thy good will and friendship. 

Grant, with the gods, thy grace to him who lauds tbee, 
protect us with thy rays that guard the homestead. 

16 May we, O Agni, thou who leadest wisely, thy fol¬ 

lowers and masters of all treasures. 

Strong in the glory of our noble offspring, subdue 
the godless when they seek the battle. 

17 Ensign of gods hast thou become, O Agni, joy-giver, 

knower of all secret wisdom. 

Friend of the homestead, thou hast lightened mor¬ 
tals : car-borne thou goest to the gods, fulfilling. 

18 Within the house hath sate the king immortal of 

mortals, filling full their sacred synods. 

Bedewed with holy oil be shineth widely, Agni, the 
knower of all secret wisdom. 

19 Come unto us with thine auspicious friendship, come 

speeding, mighty, with thy mighty succours. 

Grant us abundant wealth that saves from danger, 
that brings a good repute, a glorious portion. 

20 To thee who art of old these births, O Agni, have I 

declared, the ancient and the later. 

These great libations to the strong are offered: in 
every birth is J&taved&s stablished. 


14 The boundless stall: limitless aerial space. Amrit: water, ac¬ 
cording to S&yaua. 

17 Thou goest to the gods , fulfilling: completing our sacrifices and 
making them effectual. 

20 In every birth is Jdtavedds stablished: Agni who knows all life 
is appointed in every generation as the great high priest who mediates 
between gods and men. 
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21 Stablished in every birth is JAtavedds, kindled per¬ 

petual by the Visv&mitras. 

May we rest ever in the loving-kindness, in the au¬ 
spicious grace of him the holy. 

22 This sacrifice of ours do thou, 0 mighty, O truly 

wise, bear to the gods rejoicing. 

Grant us abundant food, thou priestly herald, vouch¬ 
safe to give us ample wealth, 0 Agni. 

23 As holy food, Agni, to thine invoker give wealth in 

cattle, lasting, rich in marvels. 

To us be born a son, and spreading offspring. Agni, 
be this thy gracious will to us-ward. 

HYMN II. Agni. 

To him, Vaisv&nara, who strengthens holy law, to 
Agni we present our praise like oil made pure. 
With thoughtful insight human priests bring him 
anear, our herald from of old, as an axe forms a car. 

2 He made the heaven and earth resplendent by his 

birth: child of two mothers he was meet to bejm- 
plored, 

Agni, oblation-bearer, gracious, ever young, infal¬ 
lible, rich in radiant light, the guest of men. : 

3 Within the range of their surpassing power, by might, 

the gods created Agni with inventive thought. 

I, eager to win strength, address him, like a steed, 
resplendent with his brilliance, with his ample light. 

4 Eager to gain, we crave from him the friendly god 

strength confident, choice-worthy, meet to be ex¬ 
tolled : 


1 Vaievdnara: Agni who belongs to all men; the god of all Aryan 
families. 

Our praise: literally * the wish,’ explained by Sayana as stutim , 
that is the praise which thou wishest for and which we now offer. 

2 Child of two mothers; of Heaven and Earth, or of the two fire- 
sticks. 
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The Bhrigus’ bounty, willing, strong with sages’ lore, 
even Agni shining forth with light that comes 
from heaven, 

5 For happiness, men, having trimmed the sacred grass, 

set Agni glorious for his strength before them here; 
Yea, with raised ladles, him bright, dear to all the gods, 
perfecting aims of works, Rudra of solemn rites. 

6 Around thy dwelling-place, 0 brightly-shining priest, 

are men at sacrifice whose sacred grase is trimmed. 
Wishing to do thee service, Agni, they are there, 
desirous of thy friendship: grant them store of 
wealth. 

7 He hath filled heaven and earth and the great realm 

of light, when at his birth the skilful held him in. 
their hold. 

He like a horse is led forth to the sacrifice, sage, 
graciously inclined, that he may win us strength. 

8 Honour the oblation-bearer, him who knows fair rites, 

serve ye the household friend who knows all things 
that be. 

He drives the chariot of the lofty ordinance: Agni, 
most active, is the great high priest of gods. 

9 They who are free from death, fain for him, purified 

three splendours of the mighty Agni, circling all. 
To man, for his enjoyment, one of these they gave : 
the other two have passed into the sister sphere. 


4 The Bhrigut’ bounty: Agni, the treasure which the Bhfigus re- 
ceived from M&tarisvan and bestowed on other men. 

5 Rudra: here a synonym of Agni. See I. 27. 10. 

7 He : Agni The skilful: the priests. 

8 He drives the chariot: he is the leader of sacrifice ordained by 
holy law. 

9 They who are free from death: the immortal gods. Three splen¬ 
dours : with reference to his appearance as the Sun, the lightning, and 
domestic fire, the last of which is giyen to man as his own special 
possession. 
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10 Man’s sacrificial food hath sharpened like an axe, for 

brightness, him the sage of men, the people’s lord. 
Busied with sacred rites he mounts and he descends. 
He hath laid down his vital germ within these 
worlds. 

11 He stirs with life in wombs dissimilar in kind, bora 

as a lion or a loudly-bellowing bull: 

Vaisv&nara immortal with wide-reaching might, be¬ 
stowing goods and wealth on him who offers gifts. 

12 Vaisv&nara, as of old, mounted the cope of heaven, 

heaven’s ridge, well greeted by those skilled in 
noble songs. 

He, as of old, producing riches for the folk, still 
watchful, traverses the common way again. 

13 For new prosperity we seek to Agni, him whose 

course is splendid, gold-haired, excellently bright, 
Whom M&tarisvan stablished, dweller in the heaven, 
meet for high praise and holy, sage and true to Law. 

14 As pure and swift of course, beholder of the light, 

who stands in heaven’s bright sphere a sign, who 
wakes at dawn, 

Agni, the head of heaven, whom none may turn 
aside—to him the powerful one with mighty prayer 
we seek. 

15 The cheerful priest, the pure, in whom no guile is 

found, friend of the house, praise-worthy, dear to 
all mankind, 

Fair to behold for beauty like a splendid car,—Agni 
the friend of men we ever seek for wealth. 


10 Within these worlds: the germ of fire is always latent in the 
fire-sticks or two pieces of wood which are employed to produce the 
flame. 

11 Bom as a lion, destructive and voracious, and as a loudly - 
bellowing bull, with reference to his strength and the roar of his flames. 

13 The common way: the path of the gods, which as the Sun he 
travels over. 

14 Who wakes at dawn: when re-kindled for the morning sacrifice. 
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HYMN III. Agni. 

To him who shines afar, VaiBvInara, shall bards give 
precious things that he may go on certain paths : 
For Agni the immortal serves the deities, ana there¬ 
fore never breaks their everlasting laws. 

2 He, wondrous envoy, goes between the earth and 

heaven, firm-seated as the herald, great high priest 
of men. 

He compasseth with rays the lofty dwelling-place^ 
Agni, sent forward by the gods, enriched with prayer. 

3 Sages shall glorify Agni with earnest thoughts, en¬ 

sign of sacrifice, who fills the synod full; 

In whom the singers have stored up their holy acts: 
to him the worshipper looks for joy and happiness. 

4 The sire of sacrifice, great god of holy bards, Agni, 

the measure and the symbol of the priests, 

Hath entered heaven and earth that show in varied 
form : the sage whom many love rejoiceth in his 
might. 

5 Bright Agni with the bright car, lord of green do¬ 

mains, Vaisv&nara dweller in the floods, who finds 
the light, 

Pervading, swift and wild, encompassed round with 
powers, him very glorious have the gods establish¬ 
ed here. 

6 Agni, together with the gods and Manu’s folk by 

thought extending sacrifice in varied form, 

Goes, car-borne, to and fro with those who crown 
each rite, the fleet, the household friend, who turns 
the curse aside. 


1 That he may go on certain paths / may constantly visit men. 

2 The lofty dwelling-place: the hall or chamber in which s&orifiee is 
celebrated. 

5 Lord of green domains: who has dominion over bushes and trees. 

6 To and fro: between heaven and earth. Those who crown each 
rite: the gods who make sacrihcds effectual. 
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7 Sing, Agni, for long life to as and noble sons: teem 

tnou with plenty, shine upon us store of food. 
Increase the great man’s strength, thou ever vigilant: 
thou, longing for the gods, knowest their hymns 
full well. 

8 The mighty one, lord of the people and their guest, 

the leader of their thoughts, devoted friend of priests, 
Our solemn rites’ announcer, J&tavedfts, men with 
worship ever praise, with urgings for their weal. 

9 Agni the god resplendent, giver of great joy, hath 

on his lovely car compassed the lands with might. 
Let us with pure laudations honour in his house the 
high laws of the nourisher of multitudes. 

10 I celebrate thy glories, O Vaisv&nara, wherewith 

thou, O far-sighted god, hast found the light. 

Thou filledst at thy birth both worlds, the earth and 
heaven: all this, O Agni, hast thou compassed of 
thyself. 

11 By his great skill the sage alone hath brought to 

pass a great deed, mightier than Vaisv&nara’s won¬ 
drous acts. 

Agni sprang into being, magnifying both his parents, 
Heaven and Earth, rich in prolific seed. 

HYMN IY. Aprto. 

Be friendly with each kindled log of fuel, with every 
flash bestow the boon of riches. 

Bring thou the gods, O god, unto our worship : serve, 
well-inclined, as friend thy friends, O Agni. 


7 The great man’s strength: the strength of the eminent man who 
is the institutor of the sacrifice. 

11 The first hemistich of this stanza is somewhat obscure. S4ya- 
na’s paraphrase as given by Wilson is : “ From acts that are accept¬ 
able to Vaisv&nara comes great (wealth); for he, the sage (Agni) alone, 
bestows (the reward) of zeal in (the performance of) his worship.” 

The Apris who are said to be the deities of this hymn are the 
divine or deified beings and objects to which the propitiatory verses 

28 
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2 Agni whom daily Varuga and Mitra the gods bring 
thrice a day to this our worship, 

Tanftnap&t, enrich with meath our service that dwells 
with holy oil, that offers honour. 

S The thought that bringeth every boon proceedeth to 
worship first the priest of the libation, 

That we may greet the strong one with our homage. 
Urged, may he bring the gods, best sacrificer. 

4 On high your way to sacrifice was made ready; the 

radiant flames went upward to the regions. 

Full in the midst of heaven the priest is seated: strew 
we the sacred grass where gods may rest them. 

5 Claiming in mind the seven priests* burnt-oblations, 

inciting all they came in settled order. 

To this our sacrifice approach the many who show in 
hero beauty at assemblies. 

6 Night and Dawn, lauded, hither come together, both 

smiling, different are their forms in colour, 

That Varuga and Mitra may accept us, and Indra, 
girt by Maruts, with his glories. 

7 I crave the grace of heaven’s two chief invokers: the 

seven swift steeds joy in their wonted manner. 


ire addressed. The hymn, as Wilson remarks, “ is more complicated 
and obscure than any of the preceding addressed to the Aprls, except 
S&kta III. of the Seooud Mandala [II. 3.], to which it bears the near* 
est analogy : they are both perhaps of somewhat later date than the 
others.” 

2 TanAnapdt: a name of Agni; 1 child of thyself* See I. 12. 2. 

4 Yowr way: a path for Agni and the Barkis or sacred grass, the 
god and the deified object addressed in the stance. 

In the midst of heaven: in the centre of the radiant hall of mori- 
fice, as S&yana explains it. 

5 This st&nsa refers to the deified doors of the hall of saorifioe, 
and to the deities who preside over them. 

7 Heaven's two chief invokers: Agni and perhaps VaruQa. Sss 
I* 13. 8. 

The seven swift steeds: seven ministering priests. 
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These speak of truth, praising the truth eternal, 
thinking on Order as the guards of Order. 

8 May Bhdrati with all her sisters, I1& accordant with 

the gods, with mortals Agni, 

Sarasvati with all her kindred rivers, three goddesses 
—come to this grass and be seated. 

9 Well pleased with us do thou O god, 0 Twashtar, 

give ready issue to our procreant vigour, 

Whence springs the hero, powerful, skilled in notion, 
lover of gods, adjuster of the pres8-stones. 

10 Send to the gods the oblation, lord of forests, and let 

the immolator, Agni, dress it. 

He as the truer priest shall offer worship, for the 
gods’ generations well he knoweth. 

11 Come thou to us, O Agni, duly kindled, borne on one 

car with the fleet gods and Indra. 

On this our grass sit Aditi, happy mother, and let 
our Hail! delight the gods immortal. 

HYMN V. Agni. 

Agni who shines against the Dawns is wakened, the 
holy singer who precedes the sages. 

With far-spread lustre, kindled by the pious the 
priest hath thrown the gates of darkness open. 


8 Bhdrati, lid, and Sarasvati, are goddesses presiding over differ¬ 
ent departments of religious worship. See I. 13. 9. The name of 
Agni is inserted somewhat unconnected^. 

10 Lord of forests: Vanaspati, a large tree; perhaps the sacrificial 
post which is said to be a form of Agni. 

Truer priest: as compared with human priests. 

11 Happy mother: literally, having excellent sons, the Adityas. 

Hail / Sv&h&; the sacred formula used in making oblations. 

1 Who shines against the Dawns: rekindled for the morning sacri¬ 
fices. 

Who precedes the sages: as their guide and teacher. 
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2 Agni hath waxen mighty by laudations, to be adored 
with hymns of those who praise him. 

Loving the varied shows of holy Order at the first 
flush of dawn he shines as envoy. 

; 3 Amid mens’ homes hath Agni been established, ful¬ 
filling with the Law, friend, germ of waters. 

Loved and adored, the height he hath asoended, the 
singer, object of our invocations. 



Mitra as active minister and house-friend, Mitra of 
flowing rivers and of mountains. 


5 The Earth’s, the bird’s dear lofty place he guardeth, 

he guardeth in his might the course of Sflrya, 
Guardeth the seven-headed in the oentre, guardeth 
sublime the deities’ enjoyment. 

6 The skilful god who knows all forms of knowledge 

made for himself a fair name, meet for worship. 
This Agni guards with care that never ceases the 
Soma’s skin, the bird’s place rich in fatness. 

7 Agni hath entered longingly the longing shrine rich 

with fatness, giving easy access. 


3 The height: the plaoe oalled the north altar, says SAyana. Per¬ 
haps the height of heaven may be intended. 

4 Agni ia here identified with Mitra, the Sun, and both these gods 
are identified with Varuna. 

6 The dear lofty place of the earth may be the altar, or the east¬ 
ern point. The bird, ie the Sun who flies through heaven. The tcven- 
headed, said by S&yapa to be the host of Maruts, is more probably 
the Sun drawn by his seven horses. 

6 The Soma’s thin: the meaning of the words Sasasya charm* is 
not clear. An envelope or a covering which in some mystical way is 
supposed to conceal the Soma-plant appears to be intended. The bird* 
place, is the station of the Sun, who is adored with oblations of clari¬ 
fied butter. 
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Resplendent, pure, sublime, and purifying, again, 
again he renovates his mothers. 

8 Born suddenly, by plants he grew to greatness, when 

tender shoots with holy oil increased him, 

Like waters lovely when they hasten downward: may 
Agni ih his parents’ lap protect us. 

9 Extolled, the strong shone forth with kindled fuel to 

the earth’s centre, to the height of heaven. 

May Agni, friend, adorable M&tarisvan, as envoy 
bring the gods unto our worship. 

10 Best of all luminaries lofty Agni supported with his 

flame the height of heaven, 

When, far from Bhrigus, M&tarisvan kindled the 
oblation-bearer where he lay in secret. 

11 As holy food, Agni, to thine invoker give wealth in 

cattle, lasting, rich in marvels. 

To us be born a son and spreading offspring. Agni, 
be this thy gracious will to us-ward. 

HYMN VI. Agni. 

Urged on by deep devotion, O ye singers, bring, 
pious ones, the god-approaching ladle. 


7 Bis mothers: or his parents, Heaven and Earth, who are streng¬ 
thened and restored to their youth by sacrifice. 

The plants are the twigs used as fuel, and the tender shoots are the 
bunch of grass used in sprinkling the clarified butter over the 6re. 

9 The earth's centre: earth’s most important place, the altar. 

In the second hemistich Agni is identified with M&tarisvan the 
divine or semi-divine being who brought him from heaven. 

10 For from Bhrigus: the words in the text would seem to mean 
that M&tarisvan took the fire from the Bhfigus; but, as Ludwig sug¬ 
gests, pari perhaps implies separation. S&yana explains Bhrigus in 
this place by rays of the Sun. 

I The god-approaching ladle : the sacrificial ladle with which the 
oblation of clarified butter or oil is offered to the gods. 
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Borne onward to the right it travels eastward, and, 
filled with oil, to Agni bears oblation. 

2 Thou at thy birth didst fill both earth and heaven, 

yea, most adorable, thou didst exceed them. 

Even through the heaven’s and through the earth’s 
expanses let thy swift seven-tongued flames roll on, 
O Agni. 

3 Both Heaven and Earth and gods who should be wor¬ 

shipped establish thee as priest for every dwelling. 
Whenever human families, god-devoted, bringing 
oblations laud thy splendid lustre. 

4 Firm in the gods’ home is the mighty seated, between 

vast heaven and earth, the well-beloved— 

Those cows who yield, unharmed, their nectar, spouses 
of the far-strider, ever young, united. 

5 Mighty, great Agni, are thine ordinances: thou by 

thy power hast spread out earth and heaven. 

As soon as thou wast born thou wast an envoy, thou, 
mighty one, wast leader of the people. 

6 Bind to the pole with cords of holy Order thy long¬ 

maned ruddy steeds who sprinkle fatness. 

Bring hither, O thou god, all gods together: provide 
them noble worship, J&taved&s. 

7 Even from the sky thy brilliant lights shone hither: still 

hast thou beamed through many a radiant morning. 
That the gods praised their joyous herald’s labour 
eagerly burning, Agni, in the forests. 

8 The gods who take delight in air’s wide region, and 

those the dwellers in heaven’s realm of brightness, 


Borne onward to the right: or to the south of the fire-altar. Ac¬ 
cording to Ludwig, bearing the sacrificial gift 
4 The mighty : Agni. Those cows: Heaven and Earth who yield 
all blessings, here called also the spouses of Vishnu the god of the 
mighty stride, that is, the Sun, or as S&yapa says, of the Car-extending 
Agni. 
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And those, the holy, prompt to hear, our helpers, 
who, car-borne, turn their horses hither, Agni— 

9 With these, borne on one car, Agni, approach us, or 
borne on many, for thy steeds are able. 

Bring, with their dames, the gods, the three-and- 
tbirty, after thy godlike nature, and be joyful. 

10 He is the priest at whose repeated worship even wide 

heaven and earth sing out for increase. 

, ' They fair and true and holy coming forward stand at 

his sacrifice who springs from Order. 

11 As holy food, Agni, to thine invoker give wealth in 

cattle, lasting, rich in marvels. 

To us be born a son and spreading offspring. Agni, 
be this thy gracious will to us-ward. 


9 The threc-and-thirty: See I. 34. 11. 





APPENDIX I. 

Page 225, Hymn CXXVI. 

I subjoin a Latin version of the two stanzas omitted in my 
translation. They are in a different metre from the rest of the 
hymn, have no apparent connexion with what precedes, and look 
like a fragment of a liberal shepherd's love-song. The seventh 
stanza should, it seems, precede the sixth; 

6 [Ille loquitur]. “ Adhaerens, arote adhmrens, ilia qu® mus- 
telse similis se abdidit, multum humorem effundens, dat mihi 
complexuum centum gandia." 

7 [Ilia loquitur]. “ Prope, prope accede; molliter me tange. 
Ne putes pilos corporis mei paucos esse: tota sum villosa sicut 
Gandh&ridum ovis.” 

Professor Ludwig thinks that YdduH (multum humorem, 
i e., semen genitale, effundens) may be the name of a slave-girL 
Oandhdridun ovis : a ewe of the Gandh&ris. The country of 
Gandh&ra is placed by Lassen to the west of the Indus and to 
the south of the Kophen or K&bul river. King Darius in a rock- 
insGription mentions the Oa(n)ddra together with the Hi(n)du 
as people subject to him, and the Gandarii, together with the 
Parthians, Khorasmians, Sogdians, and Dadikae, are said by Hero¬ 
dotus to have formed part of the army of Xerxes. The name of 
the country is preserved in the modern Kandahar. See Muir, 
0. 8. Texts, ii. 842, and Zimmer, Altimdisches Leben , p. 30. 

Page 313, Hymn CLXXIX 

The deified object of this omitted hymn is said to be Rati or 
Love, and its Rishis or authors are Lop&mudr&, Agastya, and a 
disciple. Lop&mudrsl is represented as inviting the caresses of 
her aged husband Agastya, and complaining of his coldness and 
neglect. Agastya responds in stanza 3, and in the second half of 
stanza 4 the disciple or the poet briefly tells the result of the 
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dialogue. Stanza 5 is supposed to be spoken by the disciple who 
has overheard the conversation, but its connexion with the rest 
of the hymn is not very apparent. In stanza 6 4 toiling with strong 
endeavour* is a paraphrase and not a translation of the original 
Ichanamdnah khanitraih (ligonibus fodiens) which S&yana explains 
by 4 obtaining the desired result by means of lauds and sacrifices.’ 

M. Bergaigne is of. opinion that the hymn has a mystical 
meaning, Agastya being identifiable with the celestial Soma 
whom Lop&mudiA, representing fervent Prayer, succeeds after 
long labour in drawing down from his secret dwelling place. See 
La Religion Vddique, ii. 394 f. 

1 44 Through many autumns have I toiled and laboured, at night 

and morn, through age-inducing dawningS; 

Old a^e impairs the beauty of our bodies. Let husbands 
still come near unto their spouses. 

2 For even the men aforetime, law-furlfillers, who with the gods 

declared eternal statutes,— 

They have decided, but have not accomplished: so now let 
wives come near unto their husbands.” 

3 44 Non inutilis est labor cui Dii favent: nos omnes semulos et 

aemulas vincamus. 

Superemus in hac centum artium pugna in qua duas partes 
convenientes utrinque commovemus.” 

4 “ Cupido me cepit illius tauri [viri] qui me despicit, utrum hinc 

utrum illinc ab aliqua parte nata sit.” 

Lopamudra taurum [mantum suum] ad se detrahit r insipiens 
ilia sapientem anhelantem absorbet. 

5 44 This Soma I address that is most near us, that which hath 

been imbibed within the spirit, 

To pardon any sins we have committed. Verily mortal man 
is full of longings.” 

6 Agastya thus, toiling with strong endeavour, wishing for child¬ 

ren, progeny and power, 

Cherished—a sage of mighty strength—both classes, and with 
the gods obtained his prayer’s fulfilment. 

By 44 both classes” probably priests and princes, or institu- 
tors of sacrifices, are meant M. Bergaigne understands the ex¬ 
pression to mean the two forms or essences of Soma, the celestial 
and the terrestrial. 


APPENDIX II. 

Metre. 

Rhyme is not used in the Rigveda. The metres are regu¬ 
lated by the number of syllables in the Rich, or stanza which 
consists generally of three or four P&das, measures, divisions, or 
quarter verses, with a distinctly marked interval at the end of the 
second P&da, and so forming two hemistichs or semi-stanzas of 
equal or unequal length. These P&das most usually contain 
eight or eleven or twelve syllables each; but occasionally they 
consist of fewer and sometimes of more than these numbers. 
The P&das of a stanza are generally of equal length and of more 
or less corresponding prosodial quantities; but sometimes two or 
more kinds of metre are employed in one stanza and then the 
P&das vary in quantity and length. As regards quantity, the 
first syllables of the Pada are not subject to very strict laws, but 
the last four are more regular, their measure being generally iam¬ 
bic in Padas of eight and of twelve syllables and trochaic in those 
of eleven. In the printed text the first and second P&das form 
one line, and the third, or third and fourth, or third fourth and 
fifth, complete the distich or stanza. This arrangement I have 
followed in my translation. 

Subjoined, in alphabetical arrangement, are the names, with 
brief descriptions, of the metres used in the hymns contained in 
the first volume of this version. The Index of Hymns will show 
the metre or metres employed in each hymn : 

Anush tup: or anushfubh, consisting of four P&das of eight syl¬ 
lables each, two Padas forming a line. This is the prevailing 
form of metre in the Mdnava-dhxirrna-Sdstra or Laws of Many* 
the Mahdbhdrata y the Rdmdyana, and the Pur&nas. 

Anushtubgarbkd: a metre of the Ushhnih class; the first P&da 
containing five syllables and the three following P&das eight 
syllables each. 
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A shti: consisting of four P&das of sixteen syllables each, or sixty- 
four syllables in the stanza 

Atidhfiti: four P&das of nineteen syllables each,=76 syllables. 

AtisoJcvari: four P&das of fifteen syllables each,=60. 

Atya&tyi: four P&das of seventeen syllables each,=68. 

Bfihati: four P&das (8+8+12+8) containing 36 syllables in the 
stanza. 

Dvipadd vvrdj ; a species of G&yatri consisting of two P&das only; 
12+8 or 10 + 10 syllables; inadequately represented in my 
version by two decasyllabic iambic lines, four of which form 
the stanza. 

Qdyatri: the stanza usually consists of twenty-four syllables, 
variously arranged, but generally as a triplet of three P&das of 
eight syllables each, or in one line of sixteen syllables and a 
second line of eight. There are eleven varieties of this metre, 
and the number of syllables in the stanza varies accordingly 
from nineteen to thirty-three. 

Jagati: a metre consisting of forty-eight syllables arranged in 
four P&das of twelve syllables each, two Padas forming a line 
or hemistich which in my version is represented by a double 
Alexandrine. 

Kakup: or kakubh: a metre of three P&das consisting of eight, 
twelve, and eight syllables respectively. 

KakvJbh nyaiUcufird: a metre of three P&das of 11 + 12+4 
syllables. 

Kdvi/rdj: a metre of three P&das of 9 + 12 + 9 syllables. 

Kfiti: a metre of four P&das of twenty syllables each. 

MaMbrihxitt: four P&das of eight syllables each and one of 

' twelve. 

MaMpardcti: a metre of thirty-one syllables. 
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i Vashtar&pi: a variety of Anushtup. 

Pddanickrit: a variety of Gayatri in which one syllable is want¬ 
ing in each P&da. 

Pankti: a metre of five P&das of eight syllables each: like 
anushfup with an additional P&da. 

Prastdrapankti: a metre of forty syllables, 12 x 12 + 8+8. 

Pratishthd: a metre of four Pad as of four syllables each. A 
variety of the G&yatrf metre consisting of three Padas of eight, 
seven, and six syllables respectively. 

Pura ushnih: a metre of three P&das containing 12 + 8 + 8 syllables. 

Satobrihati: a metre whose even P&das contain eight syllables 
and the uneven twelve: 12 + 8 + 12+8=40. 

Skandhogrivi: consisting of four Padas of 8+12 + 8+8 syllables. 

Tanu&ird: consisting of three P&das of 11 + 11 + 6 syllables. 

Trishiup: or trish^ubh, a metre of four P&das of eleven syllables each. 

JJshmh: consisting of three P&das of 8+8+12 syllables. 

Vird^rdpd: a trishtup metre of four P&das, three containing eleven 
syllables each and the fourth containing seven or eight syllables. 

Virdj: a metre of four P&das of ten syllables each. 

Viritpdrvd: a variety of the trishtup metre. 

Viratsthdnd: a variety of trishtup. 

Vishomapadd: metre consisting of uneven P&das. 

Vishtdrabrihati: a form of brihati of four Padas containing 
8+10+10+8=36 syllables. 

Vishtdrapankti: a form of pankti consisting of four P&das of 
8+12 + 12 + 8=40 syllables. 

Tavamadhyd: metre having a longer Pada between two shorter ones. 
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INDEX OF HYMNS. 

BOOK I. 

Rishi. Deity. Metre. 

Madhuch- 

chhand&s. Agni. G&yatrL 

The same. V&yu. Indra-Varuna. 

Mitra-Varuna. The same. 

. Asvins. Iudra. Viave- 

devas. Sarasvatl. 

. Iudra. . 

. Iudra. . 

6 . Indra, Maruts, Indra 

and Maruts. . 

7 . Indra. * . 

8 . The same. . 

9 . . . 

10 . Anushtup. 

11 JetarorJeta, . The same. 

12 Medh&tithi. Agui. G&yatrL 

13 The same. Apris. The same, 

14 . Visvedevas. . 

15 . Ritus. Indra. Maruts. 

Twashtar. Agni. 

Mitra-Varuna.Asvins . 

16 . Indra. . 

17 . Iudra Varuna. Giyatri, 4 and 5 P&da- 

niebrit. 

18 .. Brahmanaspati. Indra 

aud Soma. Dakshina. Gayatrl. 

19 . Agui and Maruts. . 

20 . Ribhus. . 

21 . Indra-Agni, . 

22 . Asvins. Savitar. Agni 

Indrani, Varun&ni, 
andAgniyi. Heaven 
and Earth. Earth. 

Vishnu. . 
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§> ffishi. Deity. Metre. 

fcl 

23 Medh&tithi. Vayu. Indra-V&yu. G&yatrt, 19 Purausbnih, 

Mitra-Varuna. Vis- 20 Anushtup. 21 Prk- 

vedevas. Pushan. tishtha, 22-24 Anush- 

Waters. tup. 

24 Sunahsepa. Varuria. Agni.Savitar. Trishtup. 34 G&yatrL 


25 The same. Varuna. Giyatri. 

26 .. AgnL The same. 

27 .- Indra. Yisvedevas. Gayatri. 13 Trishtup. 

28 . Indra. Pestle <fc Mortar. Anushtup. 7*9 G&yatri. 

29 . Indra. P&nkti. 

30 . Indra. Asvins. Ushas. Gayatri. 11 P&daniohrit, 

16 Trishtup. 

31 HiranyastApa. Agni. J&gati. 8,16 and 18 Trish- 

tup. 

32 The same. Indra. Trishtup. 

33 . The same. The same. 

34 . Afvins. Jagatf. 9 and 12 Trishtup. 

35 . Savitar. Agni. Mitra- 

Varuna. Night. Trishtup. 1 and 9 Jagatf. 

36 Kanva. Agni, 13-14 Sacrificial Brihati and Satobfihati 

Post alternately. 

37 The same. Maruts. Gayatrf. 

38 ., Maruts. The same. 

39 . The same. Brihati and Satebrihati 

alternately. 

40 . Brahma^aspatl. The same. 

41 ......... Varuna-Mitra-Arya* 

man. Adityas. G&yatrf, 

42 ......... Pdshan. The same. 

43 . Rudra. Mitra-Varuna. 

Soma. G&yatri. 9 Anushtup. 

44 PraskaQYa. Agni. Brihati and Satobfihatt 

alternately. 

45 The same, Agni Anushtup. 

46 . Asvins. Gayatri. 

47 . The same. Brihati and Satobfihati 

alternately. 

48 . Ushas. The same. 

49 . The same. * Anushtup. 

50 . Sfirya. G&yatrL 10-13 Anushtup. 
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puhi. Deity. Metre. 

tej 

51 Savya. Indra. Jagat!. 14-15 Trishtup. 

52 The same. The same. J&gatl. 13 & 15 Trishtup. 

53 . . Jagati. 10 <fe 11 Trishtup. 

54 . . Jagati. 6,8,9,11 Trishtup. 

55 . . Jagati. 

66 . .. The same. 

57 .. . 

58 Nodh&s. Agni. Jagati. 6-9 Trishtup. * 

59 The same. Agui Vaisv&oara. Trishtup. 

60 . Agni. The same. 

61 .- Indra. 

62 ......... The same. .. 

63 . . 

64 . Maruts. Jagati. 15 Trishtup. 

65 Par&sara. Agni. Dripadi Vit&j. 


66 The same. The same. The same. 

67 ...... .. .. . 

68 . . . 

69 . . 

70 . . 


71 . . Trishtup. 

72 ......... ......... The same. 

73 . . 

74 Gotama. . G&yatri. 

75 The same. .. The same. 

76 ......... . Trishtup. 

77 . .. The same. 

78 . . Gayatri. 

79 . . 1-3 Trishtup. 4-6 Ushnih. 

7-12 G*yatii 

80 . Indra. Pankti. 

81 . The same. The same. 

82 . ...... .. Pankti. 6 Jagati 

83 . . Jagati. 

84 . . 1-6 Anushtup. 7*9 Ushnih. 

10-12 'Pankti; 13 15 
G&yatri. 16-18 Trishtup. 
19 Brihatl. 20 Satobri- 
hati 
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I, TfrsAt, Deity , 

85 Gotama. Maruts. Jagati. 5 and 12 Trislifup. 

86 . The same. Gkyatri. 

87 .. . Jagati. 

88 .. . 1 and 6 Prastarapankti. 5 

Vira<Jrdpa. 2*4 Trishtup. 

89 . Visvedevaa. Jagati. 6 Viratsthana. 810 

Trishtup. 

90 .. The same. Gkyatrl. 9 Anushtup. 

91 . Soma. Trishtup. 5-10 Giyatri. 17 

Ushnih. 

92 .. Ushas. Asvins. Jagati. 5-12 Trishtup. 13- 

18 Ushnih. 

93 . Agni-Soma. Anushtup. 9-11 G&yatrL 

4-7 and 12 Trishtup. 8 
Trishtup and Jagati. 

94 Kutsa, Agni. Gods. Mitra, 

Varuna, Aditi, Sin- 
dhu, Heaven and 

Earth. Jagati 15 & 16 Trishtup, 

95 The same. Agni. Trishtup. 

96 . Agni. The same. 

97 . The same. Gkyatrl 

98 . . Trishtup, 

99 Ka^yapa. . The same, 

100 Rijrilsva, and 

others. Jndra, . 

101 Kutsa. The same, Jagati 8-12 Trishtup. 

102 The same. .... Jagati. 11 Trishtup, 

103 . . Trishtup. 

104 . .. The same. 

105 The same, or Visvedevaa. Pankti. 8 Mahabrihati. 

Trita Aptya. YavamadhyA 19 Trish- 

tup. 

106 Kutsa. The same. Jagati. 7 Trishtup. 

107 The same. Trishtup. 

108 .. Indra Agni. The same. 

109 . The same. . 

110 . Ribhus. Jagati. 8 and 9 Trishtup. 

111 . The same. Jagati 5 Trishtup. 
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XI 


§1 Risk i. Deity . Metre 

112 Kutsa. Heaven and Earth. 

Asvins. Agni. Jagati. 24 <fe 25 Trishtup. 

113 . Ushas. Usbas and 

Night. Trishtup. 

114 . Rudra. Jagati. 10 <fe 11 Trishtup. 

115 . Slirya. Trishtup. 

116 Kakshiv&n. Asvins. The same. 

117 The same. The same. 

118 . . 

119 . . Jagati 

120 . . 1.10-12 G&yatrt.2Kakup. 

3 Kaviraj. 4 Nashta* 
rfipi. 5 TanusirA 6 
Ushnih. 7 Vishtarabri- 
hath 8 Kriti. 9 Virij. 

121 . . Visvedevas or Indra. Trishtup. 

122 .. Visvedevas. Trishtup. 5 and 6 Vir&d- 

rhp4. 

123 . Ushas. Trishtup. 

124 . The same. Trishtup. 

125 .. Svanaya. Trishtup. 4 and 5 Jagati. 

126 Kakshiv&n, Bhavayavya. RomasA 

Bhavayavya, Trishtup, 6 and 7 Anush- 

Romasa. tup. 

127 Paruchchhepa. Agni. Atyashti. 6 Atidh riti. 

128 The 8ame. The same. Atyashti. 

129 . Indra. Indu. Atyashti. 8,9, Atisakvarl. 

11 Ashti. 

130 .. Indra. Atyashti. 10 Trishtup. 

131 . The same. Atyashti. 

132 .. Indra. Indra and 

Parvata. The same. 

133 . Indra. Trishtup. 2-4 Anushtup. 

5 G&yatri. 6 Dhriti. 7 
Atyashti. 

134 .. V&yu. Atyashti. 6 Ashti. 

135 . V&yu. VAyu A Indra. Atyashti. 7 f 8 Ashti. 

136 . Mitra and Variuia. Atyashti. 7 Trishtup. 

137 . Mitra and Varuna. Atisakvarl 

138 .♦ Pushan, Atyashti 
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#uki. Deity . Metre. 
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139 Paruohohhepa. Visvedevas. Mitra and 

Varuna. Asvins. In¬ 
dia. Agni. Maruts. 

Indra and Agni. Atyashti. 9 Brihati. 11 
Brihaspati. Trishtup. 

140 Dirghatarais, Agni. Jagatf. io Trishtup or 

Jagati. 12,13 Trishtup^ 

141 The same. The same. Jagati. 12, 13 Trishtup. 


142 . Apris. Indra. Agni. Anushtup. 

143 . Agni. Jagati. 8 Trishtup. 

144 . The same. Jagati 

145 . . Jagati. 5 Trishtup. 

146 . . Trishtup. 

147 . The same. 

148 .. . . 

149 . VirAj. 

150 ... ~. Ushnih. 

151 . Mitra. Mitra and 

Varuna. Jagati. 

152 . Mitra and Varupa. Trishtup. 

153 . The same. The same. 

154 «,. Vishpu. . 

155 Vishnu and Indra. 

Vishnu. Jagati. 

156 .. Vishpu. The saaae. 

157 . Asvins. Jagati. 5,6 Trishtup. 

158 ...•••••. The same. Trishtup. 6 Anushtup. 

159 .. Heaven and Earth. Jagati. 

160 . The same. The same. 

161 . Ribhus. Jagati. 14 Trishtup. 

162 . Eulogy of the Horse. Trishtup. 3, 6 Jagati 


163 Dirghatam&s. Eulogy of the Horse. Trishtup. 

164 The same. Visvedevas. VAfc. 

Waters. Soma. Agni. 

* SArya. VAyu. Time. Trishtup. 12,15,23,29,36, 

SarasvatL SAdhyas. 41 Jagati. 42 PrastAra- 
SarasvAn or SOrya. pankti. 51 Anushtup. 

165 Indra. Maruts. 

Agastya. Indra. Trishtup. 

166 Agastya. Maruts. Jagati. 14,15 Trishtup. 
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I, Rishi. Deity. Metre . 

167 Agastya. Indra. Maruts. Trishtup. 

168 . Maruts. Jagatl. 8-10}Trishtup. 

169 . Indra. Trishtup. 2 Viritj. 

170 Indra.Agastya. Indra. 1 Brihati. 2*4 Anushtup. 

5 Trishtup. 

171 Agastya. Maruts. Indra. Trishtup. 

172 The same. Maruts. G&yatrl 

173 . Indra. Trishtup. 

174 . The same. Trishtup. 

175 . . Anushtup. 1 Skandho- 

grivl 6 Trishtup. 

176 . . Anushtup. 6 Trishtup. 

177 . . Trishtup. 

178 . . The same. 

179 LopamudrA 

Agastya. Pupil. Rati (Pleasure). Trishtup. 5 Brihati 

180 Agastya. Asvins. Trishtup. 

181 The same. The same. The same. 

182 . . Jagatl 6,8 Trishtup. 

183 . . Trishtup. 

184 . . The same. 

185 . Heaven and Earth. . 

186 .. Visvedevas. . 

187 .. Praise of Pood. 1 AnushtubgarbhA 2, 4, 

8, 10 G&yatri. 3, 5, 6, 

7 Anushtup. 11 Anush* 
tup or Bfihatl. 

188 . Apris. G&yatri. 

189 . Agni. Trishtup. 

190 . Brihaspati. The same. 

191 . Water. Grass. S&rya. Auusbtup. 10-12 Mahi- 

pankti.il 3 Mah&bpihati. 


BOOK U. 

1 Gritsamada. Agni. Jagati. 

2 The same. The same. The Bame. 

3 . Apris. Trishtup. 7 Jagati. 

4 Somihuti. Agni. Trishtup. 
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5 Som&huti The same. Anushbup. 

6 . . G&yatrt. 

7 . . The same. 

8 Gritsamada. . Gayatri 6 Anashtup. 

9 The same. Trishtup. 

10 . . The same. 

11 . Indra. Viratsth^oa Trishtup. 21 

Trishtup. 

12 . The same. Trishtup. 

13 . . Jagati. 13 Trishtup, 

14 . . Trishtup. 

15 . .. The same. 

16 . . Jagati. 9 Trishtup. 

17 . . Jagati 8, 9 Trishtup. 

18 . . Trishtup. 

19 . . The same. 

20 . . Trishtup. 3 Vir&drfipa. 

21 . . Jagati 6 Trishtup. 

22 . .. Asbti. 2, 3 Atisakvari 4 

Atisakvari or Ashti. 

23 . Brahmanaspati. Bri- 

haspati Jagati. 15,19 Trishtap. 

24 . Brahmanaspati. Brah¬ 

manaspati h Indra. Jagati 12, 16 Trishtup. 

25 . Brahmanaspati. Jagati 

26 . The same. The same. 

27 Kdrma. Grit- 

samda’s 
son, or 

Gritsamada. Adityas. Trishtup. 

28 The Bame. Yaruna. The same. 

29 . Visvedevas. 

30 Gritsamada. Indra. Indra <b Soma. 

Sarasvati. Brihaspati. 

Maruts. Trishtup. 15 Jagati 

31 Gritsamada. Visvedevas. Jagati. 7 Trishtup. 

32 The same. Heaven and Earth. 

Indra or Twashtar. 

Raka, Sinivali. Jagati 6-8 Anushtup, 






































INDEX OF HYMNS. 


XV 


|L Rishu Deity . Metre. 

it 

33 Gritsamada. Rudra. Trishtup. 

34 . Maruts Jagati. 15 Trishtup. 

35 . ApAranapAt. Trishtup. 

36 . Ritus. Jagati. 

37 . The same. The same. 

38 .. Savitar. Trishtup. 

89 . Afvins. Trishtup. 

40 . Soma and PAshan. 

Aditi. The same. 

41 . VAyu. Indraand VAyu. 

Mitra and Varuna. 

Asvins. India. Vis- GAyatri. 16, 17 Anush- 
vedevas. Saras vati. tup. 18 Brihati. 

42 . The Kapinjala. Trishtup. 

43 . The same. 1-3 Jagati. 2 Atisakvarl 

or Ash^i. 


BOOK III. 

1 VisvAmitra. Agni. Trishtup. 

2 The same. VaisvAnara. Jagati. 

3 . The same. The same. 

4 . Apris. Trishtup. 

5 . Agni. The same. 

6 . The same. . 
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Abhiplava, 349, 368. 

Adkvwra, 26. 

Adhrigu, 193. 

Adhvaryu, 160, 185, 
257, 333, 353, 355, 
356, 557, 359, 394. 

Aditiy 15, 39, 40, 41, 
87, 127, 149, 150, 
159, 161, 163, 165, 
166, 170, 172, 173, 
175, 181, 182, 184, 
186, 288, 195, 198, 
199, 200, 243, 265, 
266, 280, 299, 330, 


244, 246—262, 266, 
268, 270, 274, 275, 
277, 285, 289,. 292, 
303, 340, 309, 316, 
322, 325—327, 333 
—346, 362, 363, 375, 
384, 390, 392, 393, 
395—397, 402, 405 
—419. 

Agnichayana , 126. 
Agnikotra , 396. 
Agnishtoma , 26. 
Agntdh, 333, 394. 
Ahavaniya , 54, 394. 


Annastuti, 323. 

Ansa , 334, 376. 
Anyddris, 126. 

AntaJca, 190. 

Ann* , 13, 184. 

Anuydga, or Anuydja, 7 4. 
Apdmnapdt f 34, 390, 
392. 

Aprts, 20. 254, 325 
338, 413, 414. 
Apsarasas, 169. 

Aptya, (Trita), 179. 
Aramati, 396. 

Arbuda, 92, 349, 356. 


335, 376, 377, 378, AM, 9, 57, 58, 134, Arjuna, 194, 218. 

379, 380, 381, 400, 174, 175, 233, 347, Arrian, vii. 

415. 363, 363, 381. Aryaman, 45, 66, 74, 

Aditya, 21, 41,42, 43, AMrbudhnya, 322, 384. 75, 76, 80, 133, 149, 

90, 149, 280, 282, AMvra, 42. 150, 151, 178, 179, 

330, 379. Aja, 284. 243, 244, 248, 253, 

Adityas, 23, 24, 32, 64, Ajtgarta, 39. 277, 321, 334, 376, 

75, 76, 81, 127, 159, Ambarisha, 169. 377, 397. 

181, 182, 243, 281, Amrit, 38, 127, 240, Arya, 106, 169, 174, 
325, 334, 335, 333, 408. 208, 349. 

376, 377, 378, 380, Angiras, 4, 2, 39, 53, Aryan, iii, iv, 13, 29, 
383,401,415. 55,56,60,66,81,90, 132,164,170,184, 

Aghtova, 202. Ill, 129, 132, 159, 234, 236, 269, 312, 

Agndyt, 35. 167, 233, 248, 371, 409. 

Agni, iv, v, 1, 2, 19, 390. Ary as, 92. 

20—25, 30—34, 39, Angirasas, 2, 91, 94, Apia, 166. 

44—47, 53—56, 64, 111, 112, 124, 139, Ass, Asses, (of the Ab- 
66—69, 72, 79—82, 167, 171, 182, 193, vine), 63, 201, 280.' 

105—108, 118—224, 212, 214, 226, 237, Asura, 42, 56, 65, 66, 
160,157—166, 178— 247, 550, 558, 860, 99, 186, 217, 235, 

186, 189, 196, 199, 366, 372, 373. 309, 334, 361, 366, 

217, 218, 226—230, Anjatt, 176. 377, 379, 382. 
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Asuras, 95, 109, 169, Bharadvdjas , 107, 204. Brisaya, 157. 

189, 208, 234, 263, Bharata, 393. Budko, 54. 

358, 360, 366. Bharatas , 343. ( Indra ), 61, 99, 

ilfva, 191. Bhdrata, 343, 344. 101, 175, 351 355, 

Asvaldyana, 32. Bhdrati, 23, 34, 255, 360. 

Asvamedha, 280, 325, 335, 339, 391, — (Agni) 54, 67, 226, 

Asvattha, 342. 415. 229, 249, 350, 251, 

Alvins, 4, 5, 26, 31, 33, Bhdvayavya, 225. 259, 392. 

34, 52, 62, 63, 64, Bh&vya , 225. ( Vishnu), 267, 

79—84, 141, 149, BhAyam&na , 169. — (Sun), 52. 

156, 157, 185, 188— Bhfigu, 1, 53, 93, — thunderbolt , 61,235. 

195, 201—210, 212, 107, 124, 212, 227, — (Budra), 386,387. 

213, 217,218, 269, 340, — (Aavins’chariot), 316. 

270, 271, 275, 280, Bhrigus, 105, 227, 256, 

289, 300, 307, 314— 4110, 417. Canopus, 297. 

320, 333, 355, 383, Bhujyu, 190, 193, 201, Car ( used in roar), 13. 
398—401. 207, 210, 211. Castes ( allusion to /our), 

Atharvan, 136, 139, Brahman, 29, 134, 196, 

141, 203, 208, 290, 333, 334, 353, Chandragupta, vii. 

Atharvaveda, iii, 394, 403. Chyavdna, 202, 207, 

Atithigva, 98, 98, 191, Brahmanism, vi, vii. 209, 211. 

234, 356. Brahmanaspati, 23,28, Chumuri, 358. 

Atri, 39, 81, 91, 190, 29, 30, '72, 74, 112, Cows, 11, 12, 61, 69, 
192,202,305,209,211.334,369—376. 71, 113, 128, 141, 

Auchathya , 271. Brahmaputra, 403. 154, 157, 193, 283, 

Aurnavdbha, 349. Brahmd, 160, 234, 288. 284. • 

Aurora, 230, BraJim&vartta, 7. Cows of Ushas, 88, 222, 

Ausija, 28, 191, 211, Brdhman, 171. Cow cf Plenty, 247. 

217, 218, Brdhmans, 15, 30, 292. 

Avesta, 29, 243, Br&hmaqa, iv, xi, 25. Dhabiti, 194, 354, 358, 
Ayavasa, 219* firdhinandchchhanst, 2 5, Dadhtcha, 141. 

Ayu, 57, 98, 164, 277, 403. DadhiJcrds, 141, 

310, 356, Bride (giving presents Dadhyach, 136, 141, 

to obtain), 185. 203, 208, 211, 248. 

Barkis, 414. Brihadratha, 68. Dadikoe, II. (Appendix), 

Bhaga, 25, 39, 40, 76, 23, 32, 72, Daksha, 149, 320, 376, 

80, 112, 149, 151, 111, 112, 150, 151, Dakshind, 30, 219. 

243, 244, 253, 257, 160, 181, 182, 248, D&kshina, 394, 

334, 360, 376, 383. 275, 327, 328, 329, Lame, 171, 

BharadvQja, 107, 191, 269, 370, 371, 372, Lames, 24, 110, 175, 

204. 382. 334, 397, 407. 



ltfl>& Of NAMES, 11*0. 


SIX 


b&ruiikt, 348, 349. 
DdttU, 58. 

Darius, II. (App*) 
Dasadyu, 61. 
Dasagvas, 112, 390. 
Ddsa, 58, 175, 271, 
310, 347, 366. 

Ddsas, 58, 174, 271, 
347, 350. 


Dribhika , 356. 
Drishadvati, 6. 
Druhyus, 13, 184. 
Dyaus, 52, 99, 115, 
124, 149, 217, 231, 
235, 244, 252, 268, 
273, 290, 330, 407. 
Dyaushpitar, 99. 

Dyu, 52, 115. 


Gdndhdra, II. ( App.) 
Gandhdris, II. (App,) 
Ganges, vi, 7, 112. 
GdrKapatya, 26, 54, 
282, 399. 

Garutmdn, 292. 

Gauh, 57. 

Gaurt, 291. 

Gdyatri, 110, 288, 403. 


Dasyu, 60,61, 97,107, 
132, 174, 176, 205, 
208, 311, 349, 351, 
348. 

Dasyus, 60, 91, 92, 
114, 169, 171, 249, 
354, 366. 

Dawn^ iv, 21, 52, 79, 
86, 88,103, 113, 122, 
124, 128, 154, 155, 
156, 164, 190, 195, 
196, 197, 200, 217, 
219—224, 242, 265, 
270, 286, 314, 316, 
318, 358, 396, 414. 
Davms, 10, 86, 154, 
198, 219,221-224, 
250, 342, 415. 

Day, 161, 223, 257. 
Dhishand, 44, 164. 
Dhuni, 358. 

Dhwasanti, 194. 
Diespiter, 99. 
Dfrrghaqravas, 191. 
Dirghatamds, 249,260, 
265, 271, 272. 

Div, 161. 

Divoddsa, 92, 191, 204, 
210, 234, 235 364. 
Doors (divine), 21,154, 
325, 338. 

Dravinodds , 26, 394. 


Earth, 35, 53, 54, 55, 
131, 149, 161, 163, 
165, 166, 170, 172, 
173, 175, 177—182 
184,186, 188, 195, 
198, 199,200, 215, 
217, 221, 223, 244, 
252, 258, 268, 272— 
275, 282, 284, 290, 
320, 321, 330, 336, 
337, 352, 383, 384, 
388, 400—402, 406, 
407, 409, 416, 417, 
418. 

Ehimdydsah, 6. 
Eileithyia , 300. 

Eos, 52. 

Eta§a, 111, 216, 364. 

Father (Heaven ), 252. 
— (Supreme God) 232. 
Fathers, 181, 403. 
Fivefold race, etc., 13, 
169, 205, 312, 327. 
Food (Soma), 323, 324, 

Gambling, 76. 
Gandharva, 35, 280. 
Gandharvas, 35, 169. 
Ga(n)ddra , II. (App.) 
Gandarii, II. (App.) 


Ghora, 66. 

Ghosha, 212. 

Ghoshd, 206, 208, 212, 
218. 

Gnds, 407. 

Gotama, 104, 108,113, 
129, 145, 148, 202, 
319. 

Gotamas, 108, 111, 

115, 132, 148, 155. 
Grass, 45, 329, 338. 
Gritsamada, 333, 401. 
Gritsamada8, 341, 365, 
399—402. 

Gungd , 385. 

Edridrava, 89, 90. 
Earischandra, 39. 
Earitdla, 89. 

Earits, 116. 

Earivdn , 6. 

Earyaqva, 6. 

Eawk (bringer ofSoma)i 
134, 158. 

j Heaven, 35, 52—55, 
96, 115, 116, 124, 
131, 155, 161, 163, 
165, 166, 169, 170 
172, 173, 175, 177— 
182, 184, 186, 188, 
195, 198, 199, 200, 
207, 215, 221, 222, 



XX 


INDEX OP NAVES, ETC. 


223, 252, 258, 268, 36, 37, 47-52, 56— Jaundice, 89, 90. 

270, 272, 273, 274, 61, 67, 74, 90—104, Jetar, 18. 

275, 281, 284, 290, 108—115, 125, 129, Jumna, 7. 

316, 317, 318, 320, 134—143, 145—148, Jupiter, 99, 149. 

321, 330, 336, 837, 150, 151, 167—175, Jyotish, 57. 

352, 383, 384, 400, 177, 179, 181—188, JyotsnA, 62. 

402, 406, 407, 409, 192, 203, 204, 210, 

417, 418. 213, 215—218, 220, Kabul, vi. 

Herodotus, II. ( App .) 224, 230, 232, 233, Kakshtvdn, 28, 29, 93, 

Hi(n)du, II. (App.) 235-239, 241, 246, 189, 191, 201, 202, 

Hindust&n, vi. vii. 247, 248, 254, 267, 206, 211, 212, 217, 

Hiranyahasta,203, 208. 268, 269, 275, 277, 218, 224, 225. 

Hiranyastdpa, 53, 55. 280, 281, 287, 292, Kali, 192. 

Homa, 142. 294, 295, 297, 298, KandahAr, II. (App.) 

Horse (Sacrifice of the), 299, 301, 303—808, KAntta, 204. 

277, 280. 310—314, 322, 323, Kanva, 19, 22, 23,66— 

Horses of Indra, 6, 10, 324, 334. 338, 344, 70,79, 81, 85, 86, 

12, 16, 24, 26, 27, 347—352, 355-368, 189, 206, 209, 248. 

93, 115, 237, 138, 371,374, 379—383, Kansas, 22, 69, 80, 83, 
140, 171, 175, 280, 385, 393, 397, 399, 84, 88. 

305. 400, 401, 414, 415. Kapardin, 198. 

— of the Sun, 89, 216, Indrdgni, 32. Kapinjala, 302. 403. 

292. Indrdnt, 35, 385. Karanja, 98. 

Hotar, or Hotri, 1, 131 ,IndrdvarunA, 28. Karkandhu, 190. 

160, 257, 333, 393, Indu, 78,’ 151, 214, Kasoju, 191. 

394, 395. 368. Kasyapa, 166. 

HotrA, 34, 255, 335. Indus, 58, 118, 161, Kaumudi, 62. 

Hundred years (natural 218, 225,-322. Kausika, 17. 

life time), 118, 129, Infinite, 40, 150, 299, Kavi, 93, 207. 

150. 377. KAvya, 93, 139, 207, 

215. 

Icterici, 90. Jagati, 288, 383. Khela, 203, 206. 

Icterus, 90. Jahnu, 204. Kinc «= rays of light, or 

Idris, 126. JAhusha, 204. rain, 11, 12, 17, 18, 

IIA, 22, 55, 229, 255, Janitd, 232. 61, 91, 111, 138,264. 

325, 335, 339, 383, JdtavedAs, 79, 81,106, Khorasmians, II. (App.) 
391, 415. 132, 133, 159, 166, Kophen, vi. 

Btbhiea, 61. 340, 408, 409, 413, Kratu, 39. 

Indika, vii. 416, 418. KritAnu, 194, 268. 

Indra, iv, v, 3, 4, 6— Jathara, 193. Krishna, 204,205,206. 

19, 22, 23, 25—33, JdtAshthira, 355. Krivi, 361, 368. 


nnjKS of KAMiff, no. 


zzt 

Kvbhd, vi, 58. M&nas, 305, 318, 319. Mend, 93. 

KuhH, 385. Mandala, v. Mem, 158. 

Kulitt, 176. J Idnddrya, 296, 299, Mitah, 126. 

Kurvkshetra, 142. 301, 303. Mitra, 4, 23, 24, 25, 

Kvaargrats, 5. Mdndhdtar, 191. 33,36, 37, 42, 45,64, 

Kvnka, 17. Manet, 181. 66,72,76,78,80,125, 

Kwtsa, 61, 92, 98,114, Mantra, iv. 131, 133,. 149, 150, 

159,165, 170, 177, Manu, 7,21,24, 45, 56, 151, 160, 161, 163, 

182, 186, 190, 194, .67, 69, 80, 81, 84, 165, 166, 170, 172, 

215, 309, 311, 356, 121, 136, 164, 192, 173, 175, 181, 182, 

364. 193, 198, 228, 229, 184, 186, 188, 195, 

Kuyava, 175, 176. 233, 234, 248, 346, 198, 199, 200, 231 

Kvyavdch, 310. 387,412. 234—246,253,262— 

Manus, 45, 56, 131, 266, 269, 277, 292, 

Law, 2, 4, 118, 123, 136. 300, 321, 323, 334, 

127, 128, 131, 139, Mdnya, 296. 336, 376, 377, 378, 

140, 142, 151, 156, MaHchi, 39, 166. 380, 383, 388, 394, 

180, 197, 263, 257, Maruts, 10,11, 23, 24, 397, 400, 414, 416. 

265, 345, 370, |S80, 25, 30, 31, 32, 37, 53, Month (intercalary), 

411. 69—74,81,96,115— 43. 

Lopamvdrd, I, II. (App.) 118,125, 126, 135, Moon, 127, 177, 287, 
143-151,160,167— 330. 

Madkuchchhandds, 1,18. 172, 175, 181, 182. Morning, 82, 255, 286, 
Madhuvidyd, 141. 188, 199, 202, 227, 313, 322, 325, 339, 

Moghavan, 57, 59, 61, 229, 239, 240, 244, 383, 407. 

62, 96, 99, 101, 104, 248, 255, 256, 269, Mortar, 47, 48. 

106, 138, 143, 172, 276, 277, 280, 294— Mothers (Waters), 38, 

173, 174, 176, 177, 298, 300—306, 309, 272. 

228, 238, 295, 305, 323, 334, 347, 348, 

307, 309, 310, 314, 349, 380, 382, 383, Kahusha, 55, 56. 

374. 385-390, 393, 401, Kami, 98. 

Mahdbhdrata, vi, 387. 407, 414, 416. Namuehi, 9, 98, 356. 

Maht, 22, 255. Masarsdra, 219, N&rmara, 354. 

Maidens (fingers), 252. Mdtarisvan, 53, 107, Ndrmint, 262. 
Maitrdvaruna, 160. 124, 158, 164, 189, Nardtanta, '21, 30,182, 

Mamatd, 260, 272. 229, 252, 256, 261, 254,’338, 397. 

Mdmateya, 260, 265. 292, 327, 328, 410, Ndrya, 100, 190. 

Man (Service of), 56. 411,417. Ndsatyas, 5, 31, 63, 

Mdna, 296, 299, 301, Medhdtithi, 19, 90. 64, 83, 85, 201—210, 

303, 304, 313, 319, Medhydtithi, 67, 68. 307, 316, 317, 318, 

327. Megasthenes, vii. 319, 401. 



XXII 


INDEX or NAMES, ETC, 


Nature, 42, 127, 150, Parushni, 58. 

283, 320. Parthian*, IT. (App,) 

Navagva*, 60, 112. Parvata , 217, 238. 

Navavastva, 68. Paihardl, 193. 

Neshtar, 25, 26, 333. Patharvdn, 192. 

395. Pdvalca , 20. 


Netar, 341. Pedu , 202, 206, 210, 

Night, 21, 64,. 113, 211. 

128, 156, 161, 164, Pestle, 47. 

195, 200, 117, 223, Pijivana , 85, 193. 

255, 286, 313, 322, 9, 91,170,175, 

325, 339, 383, 407, 356. 

414. Pitara*, 181. 

Nirriti, 41, 71. Pliny, 90. 

Niruktas , xi. Polygamy, troubles of, 

Nodhds, 104,110, 113, 179. 

115, 118. Potar , or Potri, 131, 

Nriyajna, 56. 160, 333, 341, 393, 

Nrishad, 206. 395. 

Prajdpati, 39, 64, 81, 


Om, 291. 

One Supreme Being, 292 
Order, 2, 4, 379, 407, 
415, 416, 418, 419. 

Pajra, 29, 202, 206, 
212, 218, 225. 

Pajra*, 94, 218, 225. 
Pani, 58, 139, 157. 
Panis, 112, 170, 264, 
372. 

Panjdb, vi. 

Pdpadevatd, 41. 

Par dear a, 118. 
Pardvrij, 190, 211, 

355, 358. 

Parijman, 133. 
Parjanya, 252, 289. 
Parnaya, 98. 
Paruchchhepa, 226,231 
248. 


149. 

.Prakriti, 283. 

Pranava , 291. 
Praqdetar, 160, 333, 
341, 394. 

Praskanva, 79, 80, 81. 
Pratidri 8, 126. 

Prayer, 74, 75, 112. 
Priest*, 333. 
Prikshaydmas, 218. 
Primal Being , 283. 
Pfisni, 24, 37, 71, 143, 

150, 302, 388, 389. 
Primigu, 190. 
Prisnimdtarafy, 37. 
Prithi, 192. 

Prithivi, 161. 
Prithuvravas, 204. 
Priyatfydha, 81, 248. 

),Priyaratha, 218. 
Pulaha, 39. 


Pulastya, 39. 

Purandhi, 208, 383. 
Purohita, 1, 80, 160. 
Purukutsa, 115, 190* 
191, 194, 309. 
PurumUhoty 263, 265, 
319. 

Purumitra, 193, 208. 
Purmttha, 107. 
Purdravds, 54. 
Pwrushanti, 124. 

Pdru, 106, 115, 234. 
Pdrus, 13, 184, 236. 
Pdshan, 23, 36, 37, 38, 
76,77,138,150, 151, 
182, 218, 245, 246, 
255, 277, 316, 319, 
323, 334, 276, 383, 
399, 400, 401. 

Quail, 190. 

Rahdgana , 129, 132. 
Bdkd, 384, 285. 
Rakshasa*, or Rtikr 
shasas, 33, 61, 66, 
131, 133, 134, 169, 
239, 328. 

Ram {Indra), 16, 90, 
94. 

Rdma, 297. 

Rdmdyaqa, yi, 280, 
297, 405. 

Rasd , 191. 

Rathantara, 288. 

Rati, II. (App,) 
Rauhina, 174, 351. 
Bebha,'l 89, 205, 207, 
209, 211. 

Ribhu, 31, 32, 188, 
275, 335. 


INDEX OF NAMES, ETC. 


XXIII 


Ribhukshan, 277, 301, 
323, 384. 

Ribhus, 11, 31, 32, 90, 

114, 186, 187, 188, 
272, 274, 276, 277, 
301, 407. 

Richatka , 204. 

Rigveda, iii, v, vi, vii, 
viii, xiv, xvii. 
Rijisvan, 91, 98, 170. 
Rijrdsva, 169, 203, 
207.’ 

Rishi, v, 1. 

Rishis, (seven), 39. 

Rita, 2, 4. 

Ritastup, 194. 

Ritu , 25, 26, 395. 
Ritus , 25, 26, 394, 
*395. 

Ritvij ’, 1. 

Rivers (seven), 58, 172. 
Rodast, 171, 300. 
Rohita , 39. 

Romasd (for Lomasd ), 
226.’ 

Rudhihrds, 356. 

Rudra, 24, 46, 71, 78, 

115, 117, 126, 141, 
167, 171, 198, 199, 
217, 231, 297, 300, 
334, 385-389, 393, 
397, 410. 

Rudras , 64, 78, 81, 
105, 115, 143, 167, 
171, 271, 297, 647, 
383, 390, 401. 
Rushati, 206. 

Sabardughd, 240. 
Sadasaspati , 30. 
Sddhyas, 293. 


Sahadeva, 169. 

Sahra , 16, 99, 112, 

* 177, 813. 

Sakti, 118. 

Sdma , or Sdman , 288, 
306, 403. 

Sdmaveda , iii, 403. 
Sambara , 9, 92, 99, 
*107, 170, 175, 191, 
234, 351, 356, 364, 
372. 

Sammitah, 126. 
Sandikas , 382. 

Sanhitd, iv. 

£ara, 204. 

111,112, 127. 
Sdrameyas , 111.- 
Sarasvdn, or Sarasvat , 
294. 

Sarasvati, 6, 7, 22, 58, 
149, 176, 255, 293, 

294, 325, 335, 339, 
382, 385, 391, 400, 
402, 415. 

Saryandvdn , 142. 
Sarydta , 93, 192. 

8, 9, 10, 15, 
*27,52, 90, 91, 100, 
179. 

Satarchins , 333. 
Satavani , 107. 
Sauvaeya, 111. 

Savitar , 34, 39, 40, 64, 
65, 66, 80, 128, 163, 
179, 182, 186, 187, 

295, 220, 270, 273, 
289, 321, 334, 381, 
384, 395, 396, 397. 

Savya, 90. 

Sdyana, viii, ix, x, iv, 
xvii. 


Sayti, 189, 192, 204, 
*208, 209, 211. 

Seasons , 38. 

Seleucus, vii. 

Serpents , 6. 

Seven Rishis , 39. 

— Rivers , iv, 58, 63, 
123, 172. 

— threads , 283. 

— sisters, 283, 331. 
Simyus , 189. 

/SVn, &07K& o/, 42, 44. 

—prayer for remo¬ 
val of, 165. 

Sinless , 220. 

Sinlessness , 161. 
tfiW/w, 46, 80, 118, 
139, 161, 163, 165, 
166, 170, 172, 173, 
181, 182, 184, 186, 
188, 195, 198, 199, 
200, 218, 225, 322. 
Sinivdlt , 385. 

Siphdj 176. 
tftva, vii, 386. 

Sisters (seven), 283, 331, 
— (fingers), 113, 124, 
162. 

— ara? morning), 
195, 313. 

Sogdians, II. (App.) 
Soma , (the plant), 3. 

— (preparation of), 3,47. 
—(rapture produced by), 
6, 29, 90, 91, 145. 

— $roc?), 29, 30, 
38, 62, 78, 79, 119, 
149, 151—154, 157, 
158, 169, 204, 244, 
280, 286, 324, 330, 
344, 382, 399, 400. 



XXIV 


INDEX OF NAMES, ETC. 


— (the Moon), 287, Sdryd, 63, 204, 210, Trita, 95, 177, 179, 

330. 211, 300, 319. 181, 280, 323, 349, 

Somdhuti, 340. Sushna, 9/ 19, 61, 92, 384, 389. 

Sorcerers (fiends), 99. 93, 100, 102, 114, Tugra, 62, 190, 201, 

Sorceresses , 238. 170, 175, 215, 311, 207, 209, 271, 314, 

Srutarya , 190. 256, 364. 317, 318. 

Stator , 60. Susrav&s, 98. Tugryans, 62. 

Stoma , 14. Sutudrt, 58. Turvasa, 68, 85, 100, 

Strength , 103. Svdhd, 22, 186, 255, 310. ’ 

Son of , 45, 82. 339, 393, 415. Turvasas , 13, 184. 

Subhard y 194. Svaitreya, 62. Turvaydna , 98. 

Suchanti, 190. Svanaya, 224, 225. Turviti, 68, 100,110, 

Suddsy 85,114,193, m.Svafnay 356. 194, 355. 

Sudevty 193. Svasva, 111. Twasktary 22, 32, 34, 

Sudhanvan , 21, 186, Svitra, 61, 61. 57,95,109,136,142, 

187, 274, 275. SWYrya, 62. 145, 162, 187, 208, 

Suhastya, 212. Synod (asylum), 54. 215, 255, 273, 274, 

£tm, iv, 10, 24, 38, 41, Sydmarafmiy 192. 275, 277, 279, 322, 

63, 65, 89, 103, 121, * 326, 334, 339, 349, 

122, 125, 127, 133, Tddris) 126. 371, 383, 393, 397, 

151, 156, 166, 174, Tandnapdt , 21, 254, 407, 415. 

200, 204, 207, 209, 414. 

210, 215, 216, 219, Tdrkshya, 150. Uchathya, 249, 260,271. 

220, 221, 234, 265, Ten (the fingers ), 252. Udgdtar , 306, 403. 

270, 272, 273, 276, Thirty-three gods , 64, Ugradeva , 68. 

281—287, 289—292, 81, 249, 419. Ulctha, 2, 14. 

300, 309, 319, 321, Three earths , 173, 184, Ukthya , 26. 

329, 350, 364, 381. 285. Unborn , 120, 284. 

Sunahsepa , 39, 41, 47. — heavens , 285. Upastuta, 67, 68, 192. 

Sunahsepha , 39. Thunderbolt - sacrifice , Ur ana, 9, 356. 

SunahoVraSy 363, 401, 13, 75. Urjdnt , 210. 

402. — Indra's friend, 17, Ur jay anti , 354. 

Sdnritdy 74. 98. Urnavdbha , 349. 

Suparna , 65. Tithonus , 52. Usand, 93, 149, 207, 

Surddhdsy 169. Traitana , 271. 215. 

/S^2rt, 54, 252. Trasadasyu, 191, 192. £7sAa*, 52, 79—82, 

Stirya, 65,88, 89, 111, Trikadruka , 349, 357, 86—88, 103, 112, 

163, 166, 167, 170, 368. 124, 220, 242, 286, 

199, 200, 216, 217, TrinaskandOy 306. 314, 358, 396. 

270, 272, 311, 347, Trisoka , 191. Cfa#, 29, 93, 191, 211, 

350,364,416. TrnAtep, 288,403. 217. 


INDEX OF NAMES, BTC. 


XXV 


Vadhrimatt, 203. 
FAgdevatd, 74. 

Fdgdevt, 34. 

Vaisvdnara, 106, 107, 
166, 409, 411, 412, 
41$. 

Vdja, 81, 32, 188. 
Viijcu, 188. 

FdJk, 34, 291. 

Fala, 18, 95, 112, 
850, 356, 359, 372. 
Vamra, 92, 192. 
Fanaspati, 48, 151, 

255, 326, 389, 415. 
Fandcma, 189, 202, 
206, 209, 211. 
Fangrida, 98. 

Tarchin, 856. 
Fdrshdgiras, 167, 168, 

169. 

Fantna, 4, 21, 25, 27, 
28,36,87,39-45,64, 
66, 74, 75, 76, 78, 
80, 81, 89, 125, 131, 
133, 149—15?, 160, 
161, 163, 165, 166, 

170, 172, 173, 175, 
178, 179, 181, 182, 
184, 186, 188, 195, 
198, 199, 200, 218, 
219, 221, 280, 231, 
243—246, 253, 256, 
262—266, 269, 276, 
281, 292, 300, 319, 
321, 322, 384, 376— 
881, 383, 3«5, 394, 
897, 400, 414, 416. 

Farwtdnt, 35, 385. 
Fardiri, 34. 


FashatMra, 64. Fisvdmitra, 1, 17, 39, 

Fasishlha, 39,118,190, 405. 

405. Fisvdvasu, 280, 

Vans, 53, 161, 256, Fitastd 8. 

543, 355, 857. Vivasvdn, 63, 84, 97, 

Fastis, 53, 64, 81, 105, 104, 246, 353. 

161, 181, 182, 212, Frichayd, 93. 

271, 280, 281, 338, Frikadvaras, 382. 

377, 380, 383, 389. FrishAgir, 167 203. 
Fdta, 93, 323, 356. Frishabha, 313. 

F&tApi, 324. Ffishan, 67, 512, 313. 

FAya, 275. Frishanasva, 93. 

FAyu, 2, 3,4, 23,24, Fritra',% 18, 37,55— 
36, 37, 53, 107, 197. 61, 67, 91, 94-97, 


Fdyus, 349. 


100, 103, 107, 109, 


Fayya, 100, 190, 355. 110, 114, 129, 134, 
Feda, 1. 135, 136, 140, 141, 

Fibhu, 31, 82, 188. 145, 157, 167, 175, 

Fibhvan, 275. 185, 215, 295, 323, 

FiJchanas, 192. 348, 349, 350, 355, 

Fimada, 91, 163, 201, 364, 867, 381. 

208. Ffitras, 8, 9, 173. 

Fipds, 508. Fyansa, 170,174, 356. 

Ftrapatnt, 176. Fyasva, 162. 

FirApa, 81. 

FishnApu, 204,205,206. Wanderer, (wind), 189. 
Fishnu, 35,36,109,144, Water, 329. 

151, 266—269, 290, Waters, 36, 38, 39, 

323, 334, 268, 390, 163, 169, 407. 

418. — son of, 390, 391, 

FispalA, 191, 203, 192. 

206, 209, 317. Wind, 149. 

Fisvdch, 207. 

FisvarApa, 349. Xerxes, 

Fisvadevas, Fisvedevas, 

Fisvedevdh, 6, 22, 24, Yadu, 68, 100. 310. 
32, 36, 47, 149, 150, Yadus, 13, 184. 

177, 182, 217, 246, Yojamdna, 16. 

282, 821, 380, 333, Yajnas, 26. 


Fata, 191,204, 400. Yajvrveda, iii. 
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